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FOREWORD

Learning witchcraft? Well, it's kind of like cooking. Let me explain:

Cone right into my kitchen and I'll teach you to cook. This thing over here, it's called a “stove.” You'll need to learn how to use it. And how to clean it. You may even be interested in maintenance. But
enough about the stove, I'mnot here to teach you that.

This is a spice rack. You might want to know what the spices are. Or maybe not, I don't know. I use themall the time when cooking. But let's move on. This is a soufflé pan, this is a measuring cup, these
are cookie cutters; they all work about the same.

Now you're ready to make a simple three-course dinner.

What's that, you say? You don't have the information you need? You don't know which ingredients to use or why? Sorry, I can't help you.

Learning witchcraft, like learning to cook, can be confiising. And both can depend pretty heavily on the quality of the teacher.

To those of us who learned our witchcraft (or Wicca—they're not quite the same thing, as author Deborah Lipp makes clear in the present volume) and Paganism back in the Dark Ages—the 1960s and
70s—such disorganized, undirected, anarchic, and “fiee’ approaches to teaching bring back memories of our worst (would-be) teachers, not our best. Yet this is exactly what modern students trying to stay
afloat in the flood of good, bad, weird, and just plain silly books about the Craft find themselves experiencing. There's more information today than there was back then, but in a way it's even more confusing.

Fortunately, Deborah Lipp has a life preserver for you. In The Study of Witchcraft, this experienced Wiccan high priestess tells you what you might need to know, and even better, how fo learn what you
might need to know. Whether you are an experienced Wiccan priest or priestess, a member of a study group, a solitary-by-choice student, or a brand new “baby Pagan,” Deborah gives you a flexible, organic
study guide that will meet the particular needs of your kind of witchcraft.

In fact, experienced Wiccans may get the most out of this book, since it skips most of the “Wicca 101 stuff that seers to be in every book on every shelf, and gets into areas most authors never touch. Oh,
sure, it's easy to find out about the eight holidays, about the Wiccan Rede, about any of the half-dozen basics, but don't you want more? Don't you want to take apart your stove? Grow your own herbs for
your spice rack? Invent your own souffiés? Deborah's book is here to help you become a Wiccan “master chef.”

She understands that there are several different approaches to the study and practice of the Craft—she calls them Traditional, Eclectic, and Radical—and that different students are interested in different
topics

Through The Study of Witchcraft and its directed reading and practice tips, you will learn about far more than any other book on Wicca offers. You'll study our real history, learn about the evolution of
Wicca in the 1980s, *90s, and oh-ohs, and dig into the many topics that every Wiccan should know, such as psychology, Western occultism, myth and folklore, meditation, psychic self-defense, astrology,
healing, and herbalism What's more, by the time you're done, the connections will seem clear and obvious to you!

Consider this book the Wiccan equivalent to an instruction guide for a tailor-your-own-degree programat a liberal college. Don't just read through the chapters; read the recommended books as well (while
avoiding the bad or silly bits in them—Deborah helpfilly points out many of those), and do the exercises and homework assignments that match your needs and interests. Yes, this means work. Fortunately,
you'll be having so much fun doing it, you won't mind!

I can't say whether it's because or despite the fact that she's my ex-wife, but Deborah Lipp is an excellent Wiccan teacher, a fine writer, and someone who has thought long and hard for many years about
how to guide students without stifling them. If you are looking for a way to make sense of the chaos of modern Wiccan books, I can think of no better text to recommend than this, 7he Study of Witchcraft.

Isaac Bonewits, March 2007






PREFACE

When I was a girl, I had to walk two miles to school every day, and it was uphill both ways. Okay, that's not quite true. Actually, only the “both ways” part isn't true. And the “girl” part may be suspect. The
two-mile walk, in a town called Mountain Lakes, New Jersey, was indeed up a very steep hill (one way), but I only lived there for my last two and a half years of high school, so to refer to myselfas a “girl”
may not be accurate.

But I digress.

When I began to study Wicca, back in the Dark Ages of 1981 when the Internet did not yet exist and dinosaurs roamed the Earth, it was much more difficult than it is for novices today. Wicca (a word we
used interchangeably with “witchcraft” at the time) was very much in the closet, and did not enjoy the wider acceptance it does today. There were only a handful of books on the subject, some of which were
quite bad. Active groups were few and far between, and finding them was a challenge. When you did find a group, you studied hard and threw yourself into the process.

Today, it's all much easier. There are Web sites. There are gazillions of books, many of which are zerrific. Most people, especially in urban areas, have at least a glimmer of an inkling that there's a thing
called Wicca and that it isn't evil. I celebrate the accessibility and openness of Wicca in the 21st century.

All this access comes at a price, however. There are times when I am simply appalled at the dumbing-down of the Craft I know and love. It seens that people read one Web site or one book, and decide
they are experts. Then they put up their own Web sites, which become authoritative sources for the next newbie who comes along and, in turn, uses them to make him or herself an instant expert. As
curmudgeonly as it sounds, I bristle with aggravation as I observe this process repeat itself over and over. The reality is that there are plenty of people who are happy to embrace the simplest and easiest
version of whatever is out there. The idea that, in order to become a witch, one must study hard over a significant length of time (a year and a day being the minimum) seems rather quaint today. This book is
about that quaint idea. I argue that, no matter what kind of Wiccan you are (and we'll get into that shortly), you can benefit from deeper study in a whole range of areas. I believe that this study will make your
Craft stronger, wiser, and more spiritually fulfilling.

In the pages that follow, we'll define Wicca, and then look at different streams of Wicca (and of witchcraft, to a lesser extent) that are current today. We'll explore what they have in common and how they
differ. Although I will boldly skip the early history of Wicca, we'll spend a bit of time examining its more recent history in the course of identifying the different types of Wicca now flourishing,

Once we understand its history, we'll talk about a series of topics that are ancillary to Wicca itself. In each chapter, I'll address a single topic, and perhaps some sub-topics, and explain why I think it is a
valuable area of study for the serious student of Wicca. Although I'll give some introductory information about that topic, I'll leave it up to you to deepen your study using my recommended readings and
homework suggestions as guides. Then I'll give you a summary of other topics you can explore. That is, I'll tell you what I left out. Together, these chapters should give you enough to keep you busy for years
to come.

RECOMMENDED READING

The meat of The Study of Witchcraft is the body of recommended reading it suggests. It's important, however, to understand exactly what these recommendations are—and what they are not.

When I recommend a book, it does not mean that I think all the information in that book is good information. There are good books that contain serious factual errors. There are books that address a topic
thoroughly, but draw incorrect conclusions about it. There are books that are considered basic or classic to a topic, but are also considered old-fashioned and outdated. Yet, to study a topic thoroughly, you
often have to read the classics. There are also bad books that contain some very good sections—and sometimes those sections are the only source for that particular information.

Suppose, for example, that I thought it important to write about the history of hairstyling. It may be that I cannot find an excellent or ideal book on the history of hairstyling to recommend. I might find:

e A book on the history of combs;
* A how-to book on hairstyling with a short, but excellent, chapter on history;
e A bad book on the history of hairstyling with a unique and interesting chapter on the blow-dryer.

None of these books is ideal for my purpose. The first is inconmplete, the second is barely on-topic, and the third has all sorts of erroneous information. Now I have a choice. I can throw up my hands in
despair and decide not to write about hairstyling at all. I can worry that you will take my recommendation as an indication that these books are perfectly accurate, and then fault me for recommending them Or
I can offer the titles with a bit of explanation and trust you to be a discerning and careful reader. This is the course I have chosen here.

As I emphasized in an earlier work, The Way of Four Spellbook, I don't know everything and I haven't read everything. These facts are of such profound import that they require italics. It may be that
there's an absolutely perfect book on hairstyling of which I, amateur that I am, have never heard. It may be that the book on combs has been, unknown to me, utterly discredited by a newer, more authoritative
Comb Encyclopedia. The vast field of publishing, and the wide range of topics I offer, creates a pretty big risk that somewhere, somehow, an important work that relates to our discussion may have slipped
past me. I can only ask my readers to be forgiving.

Remember that I recommend these books as starting points for a serious investigation. No one gets to be really smart on a subject by reading one or two books. Use these recommendations as a platform
from which to launch a deeper study. In topics you enjoy and find interesting, use the bibliographies found in these books to expand your reading and broaden your knowledge. Those books, in turn, will have
bibliographies. And before you know it, your bookcase will be as messy and overcrowded—and as dusty—as mine.

T also offer homework assignments to give you a jumping-off point for your own study of the various topics in The Study of Witchcraft. Pick one or a few to get your feet wet in each chapter's topic area.
If you're working in a study group, homework assignments are a way of staying focused and sharing what you've learned.
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THE EVOLUTION OF MODERN WICCA






CHAPTER 1

WICCA IN THE UNITED STATES

Modern Wicca arose between the 1930s and the 1950s in England, where it continues to thrive. Its antecedents prior to the 1930s are the subject of much scholarly debate, with which we need not concern
ourselves here. Central to this debate is the role that Gerald Gardner played in the transmission, or invention, of the tradition. Indeed, Gardner himself consistently claimed that he modified and added to the
“fragmentary” rituals he received. For our purposes here, when I refer to Gardner's creation or origination of modern Wicca, please note that I refer only to the transformation that changed the face of Wicca
and do not intend to contribute to a debate best left to experts.

THE SIXTIES AND SEVENTIES

‘When Wicca arrived in the United States fiom England in the 1960s, it stayed in some ways the same; in other ways, it became Americanized (not unexpectedly). It existed quietly in cities and suburbs as a
secret “other” life for seemingly ordinary people.

But something was brewing—the cultural phenomena of the 1960s and 1970s. During these decades of sweeping social and cultural change, Wicca, which had previously been almost exclusively traditional
and Gardnerian (see chapter 3), collided with hippies, activists, and self-actualizers. Occult consciousness, alternative spirituality, and personal freedom, all essential to Wicca, were also all part of the counter-
culture movement. The attraction between the old tradition and the new consciousness was inevitable. An unforeseen side effect of this cultural collision, however, was that demand for all things Wiccan soon
outstripped the ability of Wicca as it was to meet it. Traditional Wicca is designed to grow through one-on-one training in small covens. The parameters of such a group are:

¢ A maximum of thiteen members, including a High Priestess and High Priest;
e Three degrees of initiation, with a year and a day between degrees;
e Only second and third degree initiates can start their own covens.

Timeline Hf Wicca in America

1960s: EARLY 1970s:

+ Arrived in America from England Emergent (second-wave) feminist

+ 1-2 groups in New York; 1-2 groups in OTERCRE

California Rejected patriarchal and

authoritarian models

-

Collided with hippies, activists, and

self-actualizers Empowered by self-created ritual,

COnsensus

-

Old tradition meets the new

consciousness Gnosticon, 1971

-

Demand outgrew supply

-

Emergence of self-created traditions

Wiccan groups built on this model run on the maxim that “it takes a witch to make a witch.” Under these parameters and given optimal conditions (although conditions are never optimal), a Gardnerian
couple can create at most eleven second degree initiates (and thus five or six new covens) in no less than two years and two days.

LATE 19705 TO 1980s: 1990s:

+ Ecological movement; Deep Ecology + Pagan publishing boom

+ Festival movement expands rapidly + Increase in Wiccan resources

+ Sharing of rituals, techniques, + Internet expands access to resources
knowledge, songs + The Craft, Buffy the Vampire Slayer

+ Wicca enters the mainstream

Now, if you think about how small it all started in this very big country (one or two groups in New York, one or two in California) and if you think about the size and enthusiasm of the counter-culture that
arose in the 1960s and 1970s, you can see that something had to give. It was this combination of cultural and social conditions that created the first big change in Wicca—the emergence of self-created
traditions.

There had always been “grandmother stories” —the white lie that someone was initiated by his or her grandmother into an ancient tradition reaching back to the Stone Age. But freethinking hippies weren't
all that interested in their grandmothers. People began proudly proclaiming that they had invented their traditions, which, much to the surprise of some, they discovered were very effective! Newly invented
rituals turned out to have power and spiritual depth. Who would have guessed? The Church of All Worlds was the first openly invented neo-pagan denomination, but many others—Wiccan and otherwise—
have followed happily in their footsteps.

So this is the transformation that took place in 1960s. In the 1970s, another wave of interest in Wicca washed up in the form of the emergent (second-wave) feminist movement, with its interest in fermle
empowerment, goddesses, and self-directed spiritual growth. Once again, demand outstripped supply. Even fewer feminists were interested in seeking a traditional path, which reminded many of the patriarchal



churches and synagogues they wanted to leave behind. They felt more empowered by self-created ritual, by consensus and sharing rather than authority and leadership. High priestesses were as irrelevant to
themas priests.

THE EIGHTIES AND NINETIES

Beginning in the late 1970s and continuing into the 1980s, the ecological movement began to have impact on Wicca and Paganism Wicca had always been a nature religion, but it was from politics that it
learned to be really green (or Green).

I first started practicing witchcraft in 1981. (Remember, we used “witchcraft” and “Wicca” interchangeably then. I will do likewise here to remain true to the time we are discussing). The enormous change
that occurred over the next twenty years is something I saw with my own eyes. Wiccans practicing during that period were very much aware of the significant changes underway. Sometimes it was glorious;
sometimes it felt as if the rug were being pulled out from under us.

Ore of the most important changes was the festival movement. I don't know (and I don't know if anyone knows) what the first outdoor Pagan festival actually was. There are, of course, a number of early
contenders for the honor. Many who were there mention Pan Pagan as the first. The first organized modern Pagan festival, however, was Gnosticon—an indoor, convention-style event sponsored by Llewellyn
Publications in 1971. Sometime thereafter, someone figured out that it would be easier and cheaper to hold this type of event outdoors, with participants camping rather than staying in hotel rooms (although
hotel events have never gone away).

1 cannot begin to express the impact this change had on the Pagan and Wiccan community. Before the advent of outdoor festivals, Wicca was whatever was practiced in your circle. Unless you were in a
big city, you probably never met any witches other than the ones with whom you circled. You might buy Gwydion Pendderwen's record (the very first music produced by and for neo-pagans) or another early
Pagan recording, These early productions made a few chants and songs available to use. (Drumming didn't enter into Pagan ceremony in a big way until the early 1990s.)

Then suddenly, there were public festivals where you could meet with dozens (ultimately hundreds) of other Pagans. You could share rituals, techniques, knowledge, songs, and fim. Domineering coven
leaders who previously had a stranglehold on their students were suddenly robbed of their power, which derived from them being the exclusive source of information. The commumity exploded in creativity.
People who'd done ritual only for their group of five were now creating and learning polished techniques that were effective for groups of fifty.

These festivals also made it much easier to meet likeminded people. Instead of reaching out slowly by word of mouth, or through writing dozens of letters (that's on paper, kids!) that usually went
unanswered, Wiccans and Pagans could hook up and exchange phone numbers. At festivals, everyone was out of the broom closet (at least until they packed up the car on Sunday).

Groups came and met other groups. Solitaries came and connected with groups, or with other solitaries, and formed groups from those meetings. And then something new happened: Solitaries came and
found other solitaries with whom they could circle, while still remaining solitary. The festivals were responsible for the phenomenon of public sabbats. Now, in communities all over the United States, and
indeed around the world, there are open or semi-open rituals eight times a year. Many solitaries attend these rituals, while remaining solitary for the rest of the year and never joining a group. The idea of being
solitary-by-choice, or solitary supplemented by public ceremony, first became possible in the 1980s through the advent of public festivals.

I mark 1987 as the high point of the festival movement. In the summer of that year, I traveled to a large number of festivals all over the United States, from California to Massachusetts and places in
between, accompanied by Isaac Bonewits, who was then my fiancé (and is now my ex-husband). It seemed that, in that year, every festival doubled in size; those that had previously attracted around 90
people a year were flooded with 200 attendees; those that used to have a mere fifty celebrants now had a hundred. The festivals, which had previously been attended by 200 to 250 people, were now
squeezing in 400 or more. Nineteen-eighty-seven was the year that some festivals actually had to shut down, because they were no longer able to handle the demand. Others capped attendance based on
available land and personnel, and/or required preregistration so that the at-the-door arrivals wouldn't overwhelm the event. It was a trying, yet glorious, time—a time that changed Paganism and Wicca forever.

Another very cool, very influential thing that happened in this period was the Pagan publishing boom. In 1980, the occult bookshelf. was limited: What Witches Do by Stewart Farrar, The Spiral Dance by
Starhawk, Drawing Down the Moon by Margot Adler, Real Magic by Isaac Bonewits, a few books by Doreen Valiente, Gerald Gardner's work, and the early work of Raymond Buckland (although his
most famous book, Buckland's Complete Guide to Witchcraft, didn't come along until 1986). You could find the work of Sybil Leek, Paul Huson, and Gavin and Yvonne Frost, as well as older stuff by
classic authors like Aleister Crowley, Dion Fortune, and other pre-Wiccan occultists of an earlier generation. That was about it. You could clean out a bookstore of its Wiccan and neo-pagan material without
having to buy a new bookcase at home.

The publishing boom of the 1990s changed all that. It used to be that everyone had read just about everything to do with Wicca. This isn't much of an exaggeration; there were so few books on the subject
that everyone involved in the religion for more than a year or two had probably read the majority of available books, and was buying every new one as it came out. Obviously, it is no longer possible to buy
every new book on Wicca, nor is it desirable. Your time as a beginner is a joyous time, and books for beginners are wonderful. But there's only so much Wicca 101 a soul can abide! In the 1970s and early
1980s, many of the books in print weren't very good.

Inthe 21st century, a lot of them still aren't. Whether you're talking about occultism, murder mysteries, popular psychology, or science fiction, the majority of books published just aren't all that great. But the
increase in quantity in Pagan publishing has meant that, with the percentage of excellence remaining about the same, the pool of great resources has increased dramatically. In that pool are books that contradict
each other, forcing readers to make choices, to interpret, and to stretch thenselves. This is good. The same trend, however, has also allowed people to excuse thenselves for actually reading /ess. This is not
0 good.

In 1980, most Wiccans had read all or most of the twenty or thirty basic texts. Furthermore, they'd expanded their reading far afield, dipping into a range of subjects that could supplement the meager
supply of Wiccan texts. Now, with many dozens of good books on Wicca available in mainstream stores (no more hunting down occult shops), a beginner has no way of reading them all, and no need to seek
beyond them. This sounds paradoxical, but it's true. IfT go to a bookstore and find three titles I want, I may well buy all three. IfT go to a bookstore and find fifty titles I want, I may only buy one because I am
overwhelmed. Today, I find fewer beginners reaching into other topic areas; there are so many books directly related to their interest that books only peripherally related to it get short shrift. This is exactly the
situation, in fact, that inspired me to write the book you're holding now.

THE LATE 1990S AND THE 21ST CENTURY

Let's review: In the 1960s, Gardnerian Wicca arrived in the United States and met up with the emerging counter-culture. In the 1970s, it encountered feminism and the ecology movement. In the 1980s, we
changed and grew in response to the festival movement and the publishing boom.

The most recent influences on Wicca are the Internet and the media. The former has created unprecedented access, and the latter unsurpassed familiarity. In other words, now anyone can find out about
Wicca, and just about everyone has heard of it.

The Internet provides access to enormous amounts of both information and misinformation. It allows people to learn Wicca privately, often secretly. It has spawned the creature known as the “‘online
coven’—something we old-fashioned types find a bit bizarre, but that many people report works quite well. The Internet has vastly increased the mutual self-teaching of Paganism and Wicca—in other words,
newcomers sharing what information they have with each other. Sometimes this creates a powerful support group that increases everyone's knowledge; sometimes it amounts to the blind leading the blind.
Many Wiccans begin online and use the Web to find in-person contacts; others are satisfied with solitary practice and find that the Internet provides all the outside contact they want or need.

It seems to me that the Wiccan media wave began with the movie The Craft in 1996. Although any person knowledgeable in Wicca can readily see that the Craft portrayed in the film was not Wicca, it was
the first major release to use at least some accurate terminology (including the filni's title) and ritual styles. The Craft was a horror movie, though, in which empowered girls were punished for using their power.
More positive was the TV show Buffy the Vampire Slayer , which introduced the “techno-Pagan,”” Jenny Calendar. Although having no pretense of accuracy, Buffy offered the world positive Wiccans who
used their powers to help and protect. It made the word Wicca familiar to the general public and made the Craft “cool” to a certain segment of the audience.

Many Wiccans object to the younger generation of Wiccans who first heard of the Craft through Buffy, but as long as newcomers to Wicca learn that Willow's version of witchcraft is as much a fantasy as
Samantha's nose-wiggling was thirty years earlier, I see no harmin it, and plenty of potential good.

RECOMMENDED READING

The Triumph of the Moon: A History of Modern Pagan Witchcraft by Ronald Hutton. The definitive and controversial history of the rise of the ideas and practices, in England, that have
influenced the formation of modern Wicca.
Her Hidden Children: The Rise of Wicca and Paganism in America by Chas S. Clifton. This first scholarly approach to American Wiccan history is getting rave reviews.

Witcheraft: A Concise Guide by Isaac Bonewits. A more light-hearted approach than Hutton's or Cliffon's, Bonewits addresses Wicca and witchcraft in America from a bird's eye view,
having seen much of the history first-hand.



Gerald Gardner and the Cauldron of Inspiration by Philip Heselton. A newer (2003) book—pricey in the U.S.—that will doubtless become increasingly influential.

A History of Witchcraft: Sorcerers, Heretics and Pagans by Jefliey B. Russell. Probably the first look at neo-pagan witchcraft by an “outsider” and scholar, this book is both flawed and
out-of-date, but it is still of significant interest. See references to it in chapter 7.






CHAPTER 2

MODERN WICCA DESCRIBED

I use the word “described” in the title of this chapter because “defined” would ruffle too many feathers. As discussed above, modern Wicca has gone through massive changes during each decade of its
existence in the United States. The result of this rapid evolution is that there are different types of Wicca active in the world today, sometimes with only glancing familiarity with one another. Thus, when people
try to define Wicca, someone inevitably disagrees. In fact, Wicca is now represented by roughly three broad streams. While there is overlap among those streams, there is also enough difference between them
that it is difficult to generalize about the religion without specifying which version is being discussed. I will present them chronologically, more or less in the order they appeared over the years, to avoid any
appearance of bias or priority. Before I do that, however, let's look at what a// Wiccans have in common.

WHAT ALL WICCANS SHARE

This is a tricky subject. There are some people who say that Wicca is whatever you say it is—that, if your practice is eclectic, it defies definition. I disagree with that. Wicca is a specific religion, even though it
is an extremely open-ended one. I would say that, if you are not closely aligned with the following principles, you are perhaps Pagan, or perhaps a witch, but you are not a Wiccan as I understand it:

Polarity: Wiccans may be monists, meaning they believe all gods are ultimately One. They may be duo-theists, meaning they believe that, in Dion Fortune's words, “All Gods are One God, and all Goddesses
are One Goddess.” They may be hard polytheists, meaning they believe that each individual detty is precisely that, an individual and not an aspect or component of a larger One or Two. Whatever they believe,
however, they work with polarity—itually and spiritually. However many deities a Wiccan may worship, there is always only one goddess and one god on the altar during ritual.

Immanence: The sacredness of the human being is essential to Wicca. This can be described in many different ways: “If that which thou seekest, thou findest not within thee, thou wilt never find it without
thee”; or “Thou Art God”; or “An’ it harm none, do what you will.” Not everyone will embrace every description, but a Wiccan will always have some creed that includes the idea that the gods/goddesses
within us are our truest guides.

Nature: Wiccans celebrate holidays that are attuned to the seasons and perform rituals attuned to the phases of the Moon. They worship nature detties, almost always including Mother Earth in some form,
and they recognize the sacredness of the physical, including the human body and sexuality.

Magic: Not all Wiccans practice magic, but Wicca as a religion accepts that magic is real, something that people can do, and something that people are allowed or encouraged to do.

Circles and quarters: The ritual structure of Wicca can vary enormously, but a cast circle with four quarters, representing or corresponding to the four elements, is the findamental format of Wiccan ritual.
My fiend Ben Schuman describes the fifth element, spirit, as the “sometimes Y of Wicca. Some Wiccans add a fifth element and some do not, but air, fire, water, and earth are always present.

WICCA AS STRUCTURED TRADITIONALISM

We can say that the first documented Wiccan tradition is Gardnerianism. Any other tradition going back to the 1950s or earlier is either not recognizably Wiccan (more on that shortly) or not well-documented.
Gardnerianism arrived in the United States in the early 1960s, and quickly became the model for Wiccan structure. For most of the next twenty years, whether traditions derived directly or indirectly from
Gardnerianism, or arose in response or parallel to i, they all took their basic structure fiom the Gardnerian. What does that mean? Well, let's look at traditional Wicca and determine some of its defining
characteristics.

To begin with, we see that Gardnerians always have a lineage—that is, Gardnerians are always initiated by other Gardnerians, those qualified to do so according to the rules of the tradition, and this lineage
traces back to one of Gerald Gardner's original covens. Thus it is said: “It takes a witch to make a witch™>—or more specifically, it takes a Gardnerian to make a Gardnerian. Initiated Gardnerians work in
covens. In fact, they use the word “coven” to refer to a group of initiated Wiccans, not simply to any group gathered in Wiccan worship. Although everyone can and usually does work as a solitary at times,
the basic structure of Gardnerian ritual is group work. Likewise, although some people end up working as solitaries for various reasons, the tradition assumes that group work is ideal.

What Wiccans
Share:
+ Polarity
+ Immanence
+ Nature
+ Magic
+ Circles and
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In Gardnerianism, there are three degrees of initiation, each with its own ceremonies, rights, and privileges. Sometimes a second degree can start a coven. Sometimes a second-degree coven must be under
the supervision of a third degree from the parent coven (and sometimes not). Sometimes, only a third degree can start a coven.

Gardnerians have a text called The Book of Shadows, a collection of rituals, spells, and lore handed down from witch to witch, and also added to by each witch (Gardnerians often use the words “witch”
and “Wiccan” interchangeably). The basic structure of the ritual, familiar to all Gardnerians, would be found in The Book of Shadows.

Finally, and perhaps most important, Gardnerians are bound by an oath of secrecy. At initiation, each candidate swears to keep certain things secret and to reveal these secrets only to other initiates. A
religion with this characteristic is called a “mystery religion.”
I have no idea how many Wiccan traditions! currently exist. Marny—with quite a wide variety among them. But, in general, all modern Wiccans follow the Gardnerian model in the aspects described below:

e Some form of lineage allows members to know how and why they are members of that tradition.
e |nitiation ceremonies that are integral to the tradition delineate between those who are Wiccans by that trad's definition, and those who are not.
e Multiple degrees of initiation, usually three.
e Group (coven) work is valued and may be considered essential to Wicca.
e A Book of Shadows codifies some portion of the tradition's rituals and lore. This book can be added to or changed, but usually some “core” part of it must be preserved.
e An oath of secrecy and/or loyalty and/or brotherhood is required.
Up until the 1990s, this model was the norm, so much so that you could assume it was what was meant by those identifying thenselves as “Wiccan.” In fact, many traditional Wiccans use “Wicca” (or some
variation on the word) only to refer to initiates. Noninitiates are often referred to as Pagans rather than as Wiccans. Some traditional Wiccans are offended by the use of the word “Wicca” to mean any other
sort of Paganism besides traditional Wicca.

Other traditionalists believe 1t is legitimate for noninitiates, or nontraditionalists, to refer to themselves as Wiccan. Such traditionalists will call themselves “initiates™ or some other word that distinguishes
between a Wiccan who is a traditional initiate and a Wiccan who is not.



This is a linguistic argument, not a theological one. The meaning of the word Wicca has evolved from meaning a specific handful of traditions to include a much broader range of practice. Some choose to
adhere to the earlier meaning, finding the current one too dilute; others go with the flow. In this book, I use the broader meaning, and add modifiers like “traditional” and “eclectic” to clarify my meaning.

Elements uf
tfradifinnal
Wicca:
+ Lineage
+ Initiation ceremonies
+ Multiple degrees
+ Group (coven) work
+ Book of Shadows

+ Oath of secrecy, loyalty, or

brotherhood

Books that exemplify the traditional Wiccan approach include A Witches' Bible: The Complete Witches Handbook by Janet and Stewart Farrar and Witchcraft for Tomorrow by Doreen Valiente.
WICCA AS RADICAL EMPOWERMENT

Inthe 1970s, while Wicca was teaching people how to cast circles and call quarters, feminism was teaching women to howl at the Moon. The feminist movement accomplished more for women than equal job
opportunities and the right to control their own bank accounts; it encouraged themto find a source of internal power, the very notion of which was diametrically opposed to the way women viewed thenselves
up until that time. In fact, Western culture had, for hundreds of years, associated the idea of powerful, commanding women with witchcraft and evil. That's why, I think, the most interesting women in stories
and movies have been villainesses. As I've said before and will doubtless say again, given a choice of being Snow White (helpless, sweet, voiceless) and the Wicked Queen, with the cool castle and the magic
and the minions, give me my Magic Mirror now! So, it makes sense that it was feminism that first saw witchcraft as a means to radical change.

Dion Fortune defined magic as “The Art of Changing Consciousness at Will.”” In other words, magic was a change of consciousness. Changing consciousness was and is one of the goals of feminism and of
other political movements. Radical political witchcraft sees in the practice of witchcraft (or Wicca) a force for inner power, freedom, and social egalitarianism. To that end, Radical Wicca uses self-created
rituals, and a model of every-woman-a-Priestess (and every man a Priest). Whereas traditional Wiccans use ritual structure to ensure its workings are as powerful as possible, radical Wiccans find power in
the rejection of structure.

Radical Wiccans moved into the political sphere in a variety of ways, creating ritual at protests and activist events, basing political cells on coven-style structure (or vice versa), and using chanting, drumming,
and energy movement to create unity and peace in situations ranging from sit-ins to imprisonment. Witches of this ik are seen almost exclusively at left-wing events like antinuke rallies, Green protests, or
environmental protection actions. In fact, one moming not long ago, I awoke benmused to hear Starhawk's voice on my clock radio—she was here in New York for the Republican National Convention
protest in 2004.

In the 21st century, many radical witches have dropped the word ‘“Wicca” from their dialog, largely in response to the very gentle nature of the dominant form of Wicca seen today. Still, much of their work
is rooted in older forms of Wicca. Radical witchcraft:

e Functions by democratic consensus, either anarchic or with rotating leadership;
e Emphasizes changing consciousness and changing the world;
e Performs freeform and spontaneous ritual to suit the moment;
e Believes in the self-created or self-declared witch, or that every woman is a witch;
* Values ritual process over ritual outcome;
e Blends witchcraft with politics, nature, and day-to-day life.
Starhawk's writing exemplifies radical Wicca; her first two books, The Spiral Dance and Dreaming the Dark are classics on the topic. I should add that the phrase “radical Wicca” or “radical witchcraft”
is not commonly used in the Pagan or Wiccan communities. It is a phrase I coined to describe a distinct and unique form of Wicca treated in this book. If you don't like the name, please feel free to discard .

WICCA AS GENTLE ECLECTICISM

Perhaps no book has had more influence on Wicca during the past ten or fifteen years than Wicca: A Guide for the Solitary Practitioner by Scott Cunningham. Scott didn't invent the idea of self-initiation,
but he made it commonplace. By doing so, he engendered a form of Wicca that had boundless potential for growth. Whereas you work with an initiated Wiccan and usually undergo some training to become a
traditional Wiccan, eclectic Wiccans can more or less declare themselves Wiccan without access to anyone or anything else. Thus their number, over the course of 1990s, quickly outstripped that of any other
Wiccan group.

Eclectic Wicca is identified primarily by the Wiccan Rede: “An it harmnone, do as ye will” (or variations thereof). Although most traditional Wiccans also use the Rede and accept it as part of their Craft to
a greater or lesser degree, eclectics view it as definitive. While “it takes a witch to make a witch” might be the definition of a traditionalist, you could say, “it takes the Rede to make an eclectic Wiccan.” Most
eclectics are also fervent proponents of the Rule of Three: Whatever you do will come back to you three-fold. Like the Rede, this rule is familiar to traditional Wiccans, but to eclectics, it is often definitive.



In summary, eclectics:

+ Adhere closely to the Rede
and believe in the Rule of

Three

+ Emphasize solitary
practice

+ Usually self-initiate, if
they initiate at all

+ Consider that there are
no rules in Wicca beyond

the Rede

Perhaps these two tenets are so important to eclectics because not much else seens to be. Beyond portraying the characteristics listed on the previous page, as shared by all Wiccans, eclectic Wiccans can

be virtually anything. Ritual can be structured or unstructured, and can sometimes be omitted entirely. Rules beyond the Rede are created by each Wiccan, or not at all. The focus of the Craft is a gentle
connectedness with nature, with the Lady and Lord, and with the inner voice that guides Wiccan practice.

Eclectic Wicca is typically, but not necessarily, solitary. Even when eclectics practice in groups, they tend to view group workings as a supplement to a robust solitary practice. Eclectics probably call any

group that meets regularly a “coven,” in contrast to traditional Wiccans, for whom the word has a more specialized meaning,

THE BEST AND THE WORST OF WICCA

It is hard for me to look at Wicca objectively. Indeed, perhaps no one is ever objective; I surely am not with regard to the Craft. I love the traditionalism that has informed my life for over a quarter century.
But I've also seen and learned wonderful things from other paths. I've seen dozens and dozens of paths within Paganism (which, of course, includes Wicca). Sometimes these paths behave badly and often
behave well. I've seen different paths used to enhance life, as well as to restrict it unnecessarily. So I offer, with a loving heart, what I see as the best and worst features of traditional, radical, and eclectic
Wicca (see Table 1, p. 19).

BEST OF TRADITIONAL WICCA

* Hierarchical structure: This creates teachers and leaders who are likely to be very qualified (having gone through a structured training period). It also treats a tradition's elders
with honor.

o Structured ritual: This imparts confidence to the participants; in a word, they know what they're doing. It also engenders thoughtfulness. Traditional Wiccans are taught that each
part of ritual and each rule is there for a reason, so they tend to look for the reasons within ritual. Traditional rituals tend to have an overarching logic; the whole thing holds together.
TABLE 1
The Worst and the Best Characteristics of Wiccan Paths

PATH Best Worst

Traditional Wicca ~ Hierarchy; structure; secrecy; Elitism; rigidity; excessive
oaths; rules; scarcity hierarchy; scarcity

Radical Wicca Empowerment; spiritual/social ~ Consensus difficulties;
identity; consensus; rotating ineffective leadership;
leadership rigidity

Eclectic Wicca Accessibility; solitary work; Dilution; mediocrity

borrowed rituals; simplicity

Secrecy and oaths: These, along with the difficulty getting into a traditional group, create a bonding and intimacy that can be incredibly powerful, profoundly enhancing coven
work.

¢ Rules: These often provide a fallback position. In their best light, rules help you know what to do when you are conflicted or unsure.
e Scarcity: Traditional groups are often hard to find and hard to join. But seeking them out is a process that shapes the seeker.

WORST OF TRADITIONAL WICCA

Elitism: Traditional Wiccans are sometimes accused of being snooty elitists, and sometimes the accusation is just. Some (but not most) think that they've got the only “real”
Wicca, and look down upon eclectics and radical witches.

Rigidity: Traditional Wiccans can become rigid—stuck in their rules and in “the way things are done.” They may fail to see beyond the rules, and fail to be creative or interesting
with ritual. To be blunt, they can become dull.

* Hierarchy can backfire: It can go to the heads of the leaders and create excessive diffidence in their followers.
e Scarcity: Traditional groups are often hard to find and hard to join. Shaping the seeker is great, but having no place to go stinks.

BEST OF RADICAL WICCA

Personal empowerment: This focus gives radical Wicca profound psychological impact. Such groups often do deep, important work on an individual's inner self or
subconscious mind. The ritualized self-help or mutual assistance that is often a part of such groups has a meaningful, positive impact on the lives of participants.



* Spiritual and social identity: Radical Wicca teaches that our identity as spiritual individuals and as citizens of the world are inextricably linked, and this is an important lesson. It
teaches witches to reach beyond themselves and their personal, sometimes selfish, interests to see how their witchcraft can help change the world.

e Consensus: The consensus process used by many radical groups is a powerful tool that teaches patience, listening, and compassion. Giving every member a voice can be life-
altering for the quiet and shy who have never made their voices heard. It can also be humbling, in a useful way, for those who are used to being heard all the time.

* Rotating leadership: This exposes group members to a wide variety of leadership styles and allows them to experience approaches they might never have tried.

WORST OF RADICAL WICCA

e Consensus: This can also result in lots of discussion without much result, making some roll their eyes in frustration. It can be maddening to have a two-hour meeting prior to each
ritual just to decide how that ritual will be performed. The desire to just do it can be compelling.

¢ Rotating leadership: Likewise, this can mean that people who aren't very good at doing ritual get handed the task. This may be empowering for them psychologically, but doesn't
make for moving ceremony or powerful magic. As at a small child's dance recital, you can be proud of someone doing her best while being bored out of your mind by the dance (or
witchcratft) itself.

¢ Rigidity: Radical Wicca can also be rigid and strident, in the manner of any politically oriented group. Radical witches can shut their ears to those who do not share their political
agenda, and may exclude less-political Wiccan seekers.

BEST OF ECLECTIC WICCA

¢ Accessibility: Probably the single best thing about eclectic Wicca is that it makes Wicca accessible to everyone who wants it. There's no lock on the entry gate; you just walk in.
Traditional Wiccans may complain about the lack of training, and radical witches may bemoan the lack of commitment, but there is an undeniable beauty in the open-armed
embrace of eclectic Wicca, with its vision of the Goddess gathering all her children in.

* Solitary work: Because of this open door, eclecticism is the style of Wicca most accessible to the solitary. It has thus allowed Wicca to grow faster than group-based work.

¢ Borrowed rituals: Eclectic Wicca also borrows from every place and everything that doesn't run fast enough to get away. This is an ancient custom of folk magicians, who have
always borrowed spells, charms, ideas, and gods from whatever culture or concept was current. If you have ever wondered why there are so many old spells that use Bible verses
or the name of Jesus Christ, this is exactly the reason—cunning folk have never been interested in reshaping the world, only in using the world to do their magical work. When
eclectics borrow a ritual here, a god-name there, and a magical tool from yet another source, they are behaving, well, eclectically, and in keeping with an ancient and powerful
folkway.

o Simplicity: Eclectic Wicca has a laudable simplicity: if it works, do it. Eclectics thus have enormous freedom. Unbound by tradition, consensus, process, or structure, they have
the power to create a Wicca in the image of their own dreams. They can be intensely creative in both elaborate and subtle ways.

WORST OF ECLECTIC WICCA

¢ Dilution: A Wicca that allows everything and has no inherent rules can be very watered down and tepid, and eclectic ritual sometimes reflects this.

* Mediocrity: Eclectic Wicca that has neither a training system nor a requirement of deep inner and outer work can encourage mediocrity. When eclectics read that all you need do
to become a Wiccan is to declare yourself one, some interpret this to mean that they need not challenge themselves, and that there isn't really any more to learn. Know-nothing
Paganism has created a situation in which people who have been Wiccan for only three months feel qualified to teach Wiccans who are only a few weeks newer. This unfortunate
situation has become common enough to earn the nickname “fluffy bunny’—indicating a soft, cute sort of Wicca that is more concerned with how pretty and nice nature is than with
Her true power.

TABLE 2
What Wiccans Can Leam from Each Other

PaTH TRADITIONALS RADICALS EcLECTICS
Traditionals Honor experience  Value long-term
and skill; shared study

ritual structure

Radicals Listen to all; Value magic and
empower all change
Eclectics Creativity; simplicity; Gentleness; avoid

Gods available to all ~ political dogmatism

WHAT WE CAN LEARN FROM EACH OTHER

Every sort of Wiccan can afford to learn and to improve, and each of us can learn from the other. Wisdom comes in many forms.
TRADITIONAL WICCANS CAN LEARN. . .

From radical witches: to listen to everyone, not just leaders, and to empower everyone, giving each a voice.
From eclectics: to value creativity and simplicity, and that the gods are available to all.

RADICAL WITCHES CAN LEARN. . .

From traditionalists: that those with more experience and skill should be honored, and that having a shared ritual structure that is already a given can be empowering,
From eclectics: that gentleness is as important as activisim, and that Wicca is not just for those of one political stripe.

ECLECTICS CAN LEARN. ..

From traditional Wiccans: that long-term study and practice is necessary to perfect one's Craft.
From radical witches: that magic and change are as important as worship.

AND EVERYONE CAN LEARN. . .

Not to feel too distressed if my generalizations seem harsh. They are just generalizations after all, and the world has as many exceptions as case studies.



RECOMMENDED READING

AWitches' Bible by Janet and Stewart Farrar. This book is a compilation of two volumes: Eight Sabbats for Witches and rites for Birth, Marriage and Death and The Witches' Way by
the same authors.

Witchcraft for Tomorrow by Doreen Valiente. A classic text of inventing ritual in a traditional context. Valiente was one of the Craft's great priestesses and poets.
The Spiral Dance by Starhawk.

Dreaming the Dark by Starhawk. These two texts are the backbone of radical witchcraft.
Wicca: A Guide for the Solitary Practitioner by Scott Cunningham The single most important book for the solitary eclectic.

1. There are traditions that refer to themselves as British Traditional Wiccans (or Wicca), which includes a specific list of traditions. BTWs meet all or most of the criteria |
delineate, and more as well. |am specifically using “traditionalist” in this book rather than “BTW” in order to encompass a wider range of practitioners.






CHAPTER 3

LEARNING WICCA

I have called this book The Study of Witchcraft rather than The Study of Wicca in order to include in it several areas of study. Loosely, Wicca is a religion defined by the basic characteristics listed in the
previous chapter. Witchcraft, on the other hand, is a magical practice that includes folk charms, spells, and other arts. Witchcraft has sometimes been referred to as “low magic,” to contrast it with the “high
magic” of Ceremonial or Goetic practice. Modern witchcraft may, however, easily incorporate elements of “high magic,” such as its symbols, tools, or ritual styles. Thus, the word “witchcraft” can here refer to
witcheraft itself, Wicca, or magic. Eclectics and radical witches may not consider witchcraft a part of their practice, and a radical witch might not consider Wicca a part of hers, but traditional Wiccans
invariably consider thenselves both Wiccans and witches.

WICCA 101

Although by the time you pick up this book, you will probably already have learned the basics of Wicca, let's quickly review them. Then, at the end of this chapter, I'll ofter you a few recommended readings in
which you can continue your study of “Wicca 101.”
‘What Wicca Is: Wicca is a nature-based and life-affirming religion that has nothing to do with Satanism.

‘Who Wiccans Worship: Wiccans primarily worship the Lord and Lady, as well as other individual gods and goddesses from many cultures. The Wiccan Lady is also known as the Triple Goddess and the
Lady of'the Earth and the Moon, and the Wiccan Lord is also known as the Hormed God, as well as the Dual or Two-faced God.

The Eight Sabbats: Wiccans have eight holidays, known as sabbats, spaced evenly around the year at the solstices, equinoxes, and mid-points between.

Lunar Work: Wiccans work with lunar energies. Wiccans hold rites known as esbats on the Full Moon, and know that certain things are better done during particular moon phases.
‘Wiccan Principles: The Wiccan Rede (“harm none”) and the Threefold Law (that which you do returns to you three times) are basic tenets.

Magic and Spellcraft: Wiccans use magic. The casting of spells is frequently a part of Wiccan ritual, and involves raising and sending power to a specific target.

WICCA 202

I am often asked why there aren't more books on advanced Wicca. Indeed there are a few books on “Wicca 202”—and will doubtless be more in the future—but I suspect that Wicca 202 will always be
sparsely represented in books, because the real Wicca 202 happens when you stretch beyond Wicca itself.

When I was trained as a young traditional Wiccan, I was expected to make an extensive study of topics that ranged far beyond Wicca and witcheraft. I received instruction in some areas, but for the most
part, I was handed a book list and sent off to study on my own. At that time serious students of witchcraft were expected to learn about history, medieval witchcraft, Western occultism, psychology, and more.
Yes, we studied Wicca itself in depth: I have offered some of that study in my book The Elements of Ritual, in which circle casting is analyzed in detail.

We studied far more than that, however. Students of Wicca also explored such diverse topics as the theories of Carl Jung, the history of the Golden Dawn, the Kabbalah, and tool-making.

Part I of this book has given you an overview of basic Wiccan concepts. Part II will place Wicca in the larger context of Western occultisiy, Part 11T will explore Wiccan practice. Each chapter briefly
touches upon a specific area of study and discusses why it is valuable to advanced Wiccans, then discusses its special value for traditional Wiccans, eclectics, and radical witches. Since I can't cover every
possible topic, I include a list of additional areas of interest in the final chapter.

RECOMMENDED READING

What Witches Do by Stewart Farrar. A classic introduction to Wicca, one of the first that I read.

Spells and How They Work by Janet and Stewart Farrar. Few books introduce spellcraft in a how-to manner, so this is invaluable.

The Elements of Ritual: Air, Fire, Water, and Earth in the Wiccan Circle by Deborah Lipp. As mentioned above, I put circle-casting under a microscope. Every step of Wiccan ritual is
thoroughly explored.

Witchcraft for Tomorrow by Doreen Valiente. A superb introduction by one of the Craft's great ladies.

A Grimoire of Shadows: Witchcraft, Paganism, and Magic by Ed Fitch. Fitch is an extraordinary innovator, one of the people responsible for creating teaching rituals that allowed more
people to learn Pagan ritual in the >70s and 80s.

Book of Shadows by Phyllis Curot. A first-person introduction to Wicca that is part diary, part instruction.

Wicca: A Comprehensive Guide to the Old Religion in the Modern World by Vivianne Crowley. Watch out for Vivianne Crowley; she has a few very different books with very similar
titles.
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CHAPTER 4

THE ANCIENT PAGANS

The study of ancient Paganism is of enormous interest to most Wiccans. There are, of course, Reconstructionist Pagans, who base as much as possible of their modern practice on that of the ancients. But even
for the most “neo” of neo-pagans, there is a clear recognition that our practice derives, in some portion, from that of their Pagan ancestors. Pagans and Wiccans both worship ancient goddesses and gods, we
revive ancient custons, and we tend to be very interested in ancient folkways. The study of ancient Paganism is, however, a field that has changed radically over the past few decades. Moreoever, what is
studied, and the conclusions being drawn, are radically different from place to place, person to person, and group to group.

WICCA AND MATRIARCHY

Conventional wisdom in the Pagan community has been enormously influenced by theories of matriarchal prehistory. When I began my studies, Wiccan book lists were chock-full of titles like When God
Was a Woman by Merlin Stone and The First Sex by Elizabeth Gould-Davis. These books gave an empowering vision of goddess worship among our ancestors, and created an almost idyllic model of what
Pagan society may have been, and might yet become. The problem s that these theories have been soundly and solidly disproved.

In many ways, I believe that the most important book I have read in the past five years is The Myth of Matriarchal Prehistory by Cynthia Eller. This work isn't simply a debunking of matriarchal theory,
although Eller's examination of the flaws of that theory (or those theories) is essential reading. What makes Eller's work particularly important is that she is a feminist, and her work cannot be dismissed as
simply patriarchal prejudice—the fate of many critical examinations of matriarchal models. Personally, I found her book easier to read for exactly that reason; it did not present a smart antifeminist in opposition
to smart feminists; it presented a smart feminist debating theory with other smart feminists. This removed the political acrimony from the controversy and allowed me to look at the material dispassionately. It
was eye-opening.

Eller carefully examines the most-cited archeological evidence, such as that found at Catal Hiiyiik.2 She discusses the problem of drawing firm conclusions fiom locations that left no literary evidence. How
do we decide that something is an altar, or a temple, or a throne? How do we decide that a female statue is a goddess, rather than a priestess, or a mother, or a politician? She traces a path from inference to
extrapolation to belief, and shows how theoretical suggestions can become overblown and romanticized.

Eller is also concerned with how belief in matriarchal prehistory affects the feminist movement. She asks some probing questions, and, although I often disagree with her conclusions, I find myself applauding
the fact that she asked. One question worth asking is: Does historical goddess worship necessarily empower women? To answer that question, I think we need to look at the female-centric veneration with the
most extensive documentation and literary history—that of the Virgin Mary. The book Alone of All Her Sex by Marina Warrner is an excellent examination of that subject.

The Myth of Matriarchal Prehistory is one of the strongest recommendations in this book. It has the potential to change completely the way Wiccans look at Pagan history—which is to say, the way we
look at ourselves and our relationship with the world. As long as we persist in believing that there was once a golden era in which goddess worship (and/or polytheism) made everything okay, we are grounding
our religion in fantasy. And religions grounded in fantasy have been known to cause a great deal of harm We nust shape ourselves, rather, through history; looking to the past is one way of looking to the

future. By gaining greater wisdom about where we've been, we gain greater wisdom about where we're going.

WICCA AND FEMINISM

Ore thing I realized, as I began thinking about the prehistory and history of Wicca in a fresh way, was that books that based the roots of Wicca in matriarchal theory did more than feminize the study of
Paganism. They did more than create a Utopian vision of goddess worship. They, in fact, created a false impression of unity and consistency among different historical strains of Paganism The history of
Paganism is easy to study, after all, if you believe that ancient goddess worship was universal and that all different types of goddess worship flow from the same source. Books like When God Was a Woman
traversed the globe; there was no need to study Northern European history and South Asian history and North American history and Slavic history. Goddess worship, being the same everywhere, covered a
host of topics in a few volumes. Without that theory, history became the chore that historians always knew it was and amateur enthusiasts had now to discover.

Looking to the past is one
way of looking to the future.
By gaining greater wisdom
about where we've heen, we
gain greater wisdom about

where we're going.

Once you set aside the idea that there was a “goddess culture,” a unified Pagan tradition in which a Great Goddess was worshiped with an identity and religion that transcended location, we also set aside
the idea that there is such a thing as “Pagan history.” Instead, there are many histories. I cannot really recommend any single work.

REWRITING HISTORY

Historians across many disciplines are discovering the same thing. The idea of “American history,” for instance, is being replaced by more specific histories that analyze both different time periods and different
points of view: the history of industrial America, of agrarian America; a history from the point of view of Native Americans, another from the point of view of Colonial settlers, and yet another from the point of
view of 19th-century immigrants. And American history is both more localized and of shorter duration than that of Paganism. Consider, then, how many difterent “Pagan histories” there may be.

The majority of Wiccan historical interest focuses on Europe, where the Classical Greek and Roman cultures and the Minoan culture are all of great interest to feminist witches. Greek culture brought with it
a strong influence from the Ancient Near Middle Eastern cultures, with their long Pagan pasts. Many feminist witches have a strong interest in Isis because of her unique role as the original syncretic Great
Mother. Thus, they may be particularly interested in Egyptian studies.

Traditional Wiccans, on the other hand, will likely focus their studies on the British Isles. Eclectics are also strongly influenced by traditions from Ireland, England, and Wales. And, as might be expected,
eclectics are the group most likely to have interests that span the globe.

Traditional Wiccans often have a strong interest in Italian Paganism and witchcraft because of the seminal book Aradia or the Gospel of the Witches by Charles Leland. This controversial work posits a
witch cult in 19th-century Italy that bears a strong relationship to modern Wicca (and also portrays many striking differences). Undoubtedly, early Wiccans were influenced by Leland's work. Many people
believe Aradia to be fraudulent or that Leland was deceived by his source. Raven Grimassi and other prominent current writers, however, believe that Leland was documenting a legitimate survival. Whether
or not the work is genuine, it is certainly an area of considerable fascination. Italy gives us not just Aradia, but also the Roman Empire, and perhaps the most sophisticated and urbane of Pagan cultures in the
ancient world.

While traditional Wiccans may be interested in Aradlia because of its influence on Gardner and Valiente, radical witches may be fascinated by its revolutionary tone. Aradia describes a witcheraft for the
oppressed—witchcraft as the tool of slaves and the downtrodden, to be used against the wealthy and powerful.

Personally, my interests don't span the globe. While it's possible that I should be embarrassed by that fact, I tend to think it's a good thing to know one's own weaknesses and strengths. There are certain
areas in which I am extremely wellread, others in which I have good general knowledge, and some in which I've never cracked a book. While it would be unwise for me to recommend books in that last
group, I hope that doesn't dissuade you from doing the research necessary to find excellent reading material about your favorite historical subjects. If a culture really fascinates you, investigate its social and
political as well as its religious history, since they all inform each other.



One way to jump into a topic that seens too dry is to pick up some fiction on the subject. If a novel about a period of history doesn't excite you, then it's a good bet that nonfiction on the same subject won't
either. And if the novel does excite you, then you'll read the nonfiction with a more open mind. At least that's been my experience; try it and see.

RECOMMENDED READING

MATRIARCHAL HISTORY

The Myth of Matriarchal Prehistory by Cynthia Eller. An essential work.

The Once and Future Goddess by Elinor W. Gadon. This is a wonderful book on matriarchy, having many of the scholarly flaws that Eller derides and many of the strengths that make these
books so popular. It is sweeping, inspiring, and lavishly illustrated. I like having books like this one for their illustrations and their sensibility; the imaginative look at Goddess worship in ancient
times. But don't dive into this book or others like it without also reading Eller.

Alone of All Her Sex: The Myth and the Cult of the Virgin Mary by Marina Warner. As discussed earlier, Goddess worship in a patriarchal context.

A History of Pagan Europe by Prudence Jones and Nigel Pennick. In the decade since its publication, this has become the definitive book on Pagan Europe, one that every serious neo-
pagan student of the subject should read. It moves at a breathtaking pace, with sections so dense that some pages or even paragraphs could easily become books themselves. A superb
introduction that will leave you hungry for more.

God Against the Gods: the History of the War Between Monotheism and Polytheism by Jonathan Kirsch. Covers in detail the areas where monotheism and polytheism came to blows,
including sections on Akhenaton, Julian, and Constantine.

BRITAIN AND IRELAND

The Pagan Religions of the Ancient British Isles and Stations of the Sun: A History of the Ritual Year in Britain by Ronald Hutton. Hutton is certainly a controversial author among
many Wiccans, but he presents some amazing material, even if you disagree with his conclusions.
Well researched and thoughtful.
Pagan Celtic Ireland by Barry Raftery.
Britain BC: Life in Britain and Ireland Before the Romans by Francis Pryor.
These two books come highly recommended by Wiccan teachers with expertise in the topic.

ROME AND ITALY

The Mysteries of Mithra and Oriental Religions in Roman Paganism by Franz Cumont. These two works, written at the beginning of the 20th century, were ground-breaking and remain
standard texts. More recent work has been done in the field that has built on Cumont—and in some cases superseded him, but I love the richness and complexity of these early works.

OTHER NONFICTION

Aradia or the Gospel of the Witches by Charles Godftey Leland. There are several new translations and editions of this work, which was written in 1899 and remains influential.

The Oxford History of Ancient Egypt by lan Shaw. I don't know of any book that is as comprehensive for Egypt as A History of Pagan Europe is for Europe. This is a good starting point,
however.

Nature Religion in America: From the Algonkian Indians to the New Age by Catherine L. Albanese. Interesting overview.

A Brief History of India by Alain Daniélou. Dani¢lou is one of my favorite authors on India and Hinduism.

History Begins at Sumer: Thirty-Nine “Firsts” in Recorded History and The Sumerians: Their History, Their Culture, Their Character by Samuel Noah Kramer. The first is fairly
definitive, but the second is less dry. Choose your poison.

FICTION

White Mare, Red Stallion by Diana Paxson. A novel of Pagan Ireland. Paxson is as well-known for her work in the Pagan community as for her many excellent novels. You can always trust

her research. This one may be hard to find, but it's worth it if you come across it.

Clan of the Cave Bear and Valley of the Horses by Jean Auel. Auel has written five books (so far) in the Earth's Children series. In my opinion, they've declined in quality with each book.
These, the first two, are very good. The vision of life among prehistoric hunter-gatherers is outstanding. Even in the later books, Auel's research and her evocative images of primitive life pull
the reader along.

A God Against the Gods and Return to Thebes by Allen Drury. These two novels (Return to Thebes is the sequel) tell the story of the rise and fall of Ankhenaten in Egypt's 18th Dynasty. I
found these to be wonderful, very human, very complex stories about people of whom we've all heard, whose grave goods we've seen in museuns and pictures, but perhaps never imagined
as fallible. These may not be in print, but aren't hard to find.

HOMEWORK

e Read The Myth of Matriarchal Prehistory and also a book, Web site, or other resource from a point of view supporting matriarchal prehistory theory. Contrast them
in writing.

e Read Aradia and research what some writers have said about its veracity.

e Choose one specific location and find out how gods were worshiped there in Pagan times. Reconstruct, to the best of your ability, an authentic altar and/or ritual.
Many people like to start with a god from their own ancestral tradition.

e Research an offering to a specific ancient deity and incorporate the giving of that offering into a ritual.

2. Catal Hdyiik (or Catal Hoytik or Catalh6ytik) is a major archeological site in Anatolia, dating to about 7500 B.C.E. It has been interpreted as a major site of goddess
worship and is treated extensively in most books that endorse matriarchal theory.






CHAPTER 5

WESTERN OCCULTISM

The history of Western occultism is directly related to the history of Wicca for the simple reason that Wicca is the occult. Traditional Wiccans are likely to agree with this statement, while others may not.

Traditional Wiccans will find the history of Western occultism incredibly interesting because it is, in large part, their own history. In fact, every formal Wiccan tradition is deeply rooted in Western occultism.
As traditional Wiccans study this topic, they are likely to hear a series of bells ringing: Ah! This passage is familiar! I've heard that prayer before! And this phrase is one I use in my tradition all the time! Indeed,
anyone wishing insight into traditional Wicca might thoroughly enjoy original source materials like 7he Greater and Lesser Keys of Solomon the King, or Duncan's Rituals of Freemasonry.

Radical witches, on the other hand, may be most interested in the internal politics of various occult groups, and in how these groups evolved one from another in an almost dialectic fashion. They may find
histories of the occult as a whole, such as those by Francis King or Nevill Drury, most interesting. Creating new groups with new and radical goals, rethinking social norms in favor of life-changing spiritual
goals, struggling with both high-minded ideals and the petty politics of small groups are all familiar topics to those who have worked with others to make radical magic.

Eclectics will discover a vast resource in the past few hundred years of Western occultism. One of the strengths of eclectic Wicca is its passion for “borrowing” from any ritual or religion. This is, of course,
in keeping with the ways of our magical ancestors. Eclectic Wiccans who haven't previously explored occultism may want to skip the history and dive straight into the systems and magic, or they may prefer to
get the “backstory” on those systems and magical ways.

Part of the history of Wicca's growth is that practitioners of various forms of occultism in the first half of the 20th century grew tired of the complexity and verbosity—not to mention the expense—of various
forms of ceremonial magic. They wanted to simplify their workings, to get back to basics. For that reason (and others), the relative purity and simplicity of folk traditions appealed to them In the past decade
or so, however, some Wiccan practices have perhaps become over-simplified. Digging around in historical Western occultism is one way to restore some of the color and window dressing that make Wicca
nmuch more fin and more powerful.

JOHN DEE AND ENOCHIAN MAGIC

A convenient starting point for examining the history of modern magic is the latter half of the 16th century. There, at the court of Elizabeth I, we find Dr. John Dee, court astrologer, magician, and alchemist.
Dee, first alone and later in association with Edward Kelley, developed, discovered, or received (depending on your viewpoint) the “Angelic” or “Enochian” language, a symbol system and mystical map in the
form of tablets, shapes, and locations of magical beings that enabled magicians to communicate with angels. Dee believed he received information directly from angels through his occult work, beginning with
the angel Uriel. These communications formed the basis of his work, which ultimately became known as Enochian magic.

While Dee had both a good reputation and an immense knowledge of the occult, Kelley was a somewhat shady character. Thus some of their later work in partnership has an unsavory reputation among
some magicians. In fact, some magicians today consider Enochian magic to be too dangerous to explore, while others find it exalting. It is certainly sophisticated and complex, requiring mastery of a difficult
language.

FREEMASONRY

Another fascinating place to explore is the history of Freemasonry. This is a rather difficult area of study, however. For every good scholarly source on the subject, there are seven wacky ones that claim the
Freemasons built King Solomon's temple (a claim so utterly lacking in evidence that it is like the Masonic “grandmother story”), or perhaps came from Atlantis. Or the Pleiades. There are also many books
claiming that Freemasons are secretly running the world, controlling the government, stealing our jobs, and printing our money. It's darn hard to study the Masons, but I offer a couple of good books to get you
started.

Freemasonry first surfaced somewhere between the 11th and 14th centuries. It is difficult to determine exactly where to draw the line between a guild of stoneworkers and a magical society. The scholarly
dispute on the subject has a certain fascination. One particular area of controversy is over whether the Masons were connected with the Knights Tenplar, a “heretical” 12th-century order.

The reason the Masons are important to occultists is that Masonic-style ritual informs just about every subsequent magical group. Masonic initiations, for exanmple, became the template for magical initiation
in the Golden Dawn and its ofshoots. The same is true for Wicca, and for many, many other groups, including those with no direct knowledge of Masonry. During a Masonic initiation, novices are challenged
before entering, blindfolded, bound, read a “charge,” required to take an oath of secrecy, and then presented with tools. These steps will be familiar to many readers. In addition, the Masons are the source of
the phrase “the Craft,” a phrase that, for them, refers to both their craft of stonemasonry and their secret order. Because of that, Wiccans call witchcraft “the Craft” (which is where the bad movie got its title).
A document known as the Regus Manuscript, probably the oldest extant Masonic document, also contains the phrase “So mote it be,” a phrase that almost all Wiccans use and understand.

Masonic-style ritual informs
just about every subsequent
magical group. Masonic
initiations, for example,
hecame the template for
magical initiation in the
Golden Dawn and its

offshoots.

THE GOLDEN DAWN

Now let's zip forward several centuries. In the late 1800s, S. L. Macgregor Mathers founded the Golden Dawn. There is no magical group more important to the history of Wicca than the Golden Dawn—
except, perhaps, for Gerald Gardner's group itself. The Golden Dawn was devoted to Enochian magic and performed rituals constructed along Masonic lines. Mathers did a prodigious amount of very
important occult research, resulting in works like his famous translations of The Greater Key of Solomon the King and The Goetia (a.k.a. The Lesser Key). He presided over the most important occult
group of the 19th century, one that boasted as members Dion Fortune, Aleister Crowley, Arthur Edward Waite, and Pamela Coleman Smith. The Golden Dawn is still influential today.

Like many groups founded by charismatic leaders, the Golden Dawn suffered from splinter groups and infighting, particularly after Mathers' passing. Fortune and Crowley are just two members of the
original group who became more famous later for their own occult groups. These two occultists, although utterly opposite in temperament, style, and goals, are each extremely important to Wicca today. If you
don't know how important these two individuals and the groups they founded are, all the more reason to study up on the subject. Other names you may be interested in studying include Francis Bacon, Helen
Blavatasky, Eliphas Lévi, Israel Regardie, and Alice Bailey. They are all important to the development of Western occultism, and are mentioned in the recommended reading.

Ore day, while teaching a class, I came upon the metaphor of the development of Western occultism as an hourglass—a shape in which many divergent streams converged in the narrow center of the
Golden Dawn, and then split into diverse streams again. Some of the source streams are Babylonian astrology, the work of John Dee, and Masonic ritual. Some of the resultant streamrs are Thelema,
Theosophy, chaos magick, typhonic magick, and traditional Wicca. (Note that each resultant stream was derived from other sources as well, but can claima connection to the Golden Dawn.) Because this is a
book on Wicca, I have paid little attention in my recommended reading to post-Wiccan magical philosophies and practices, but the field is vast for the interested student.



You could say that the development of Western occultism looks something

like an hourglass—a shape in which many divergent streams converged in

the narrow center of the Golden Dawn, and then split into diverse streams
again. Some of the source streams are Babylonian astrology, the work of
John Dee, and Masonic ritual. Some of the resultant streams are Thelema,

Theosophy, chaos magick, typhonic magick, and traditional Wicca.

RECOMMENDED READING

Let's start with a few general histories.

The Triumph of the Moon: A History of Modern Pagan Witchcraft by Ronald Hutton. This book has already been suggested for its history of Wicca. It is an invaluable source for Western
occult information in its chapters “Finding a Structure’” and “Finding a High Magic.”

The History of Magic in the Modern Age: A Quest for Personal Transformation by Nevill Drury. A good book, but a credulous one. Drury assembles a good overview, hitting the
highlights of magical history, and coming right up to the present day, including chaos magick, Satanism, and cyber-Paganism But this is a book in which every story that a magician has told
about himself'is recorded as fact. In The History of Magic in the Modern Age, Alex Sanders was initiated by his grandmother, and Anton LeVey's parents were also named LeVey. Watch
out!

Modern Ritual Magic: The Rise of Western Occultism by Francis King. Focuses on Golden Dawn and post-GD groups, with lots of the inside gossip.

A couple of more specific histories:

The Origins of Freemasonry: Scotland's Century, 1590—1710 by David Stevenson. A credible source for the early history of freemasonry.

The Golden Dawn by Israel Regardie. Both history and ritual are covered, and you learn much about Enochian magic as well.

Magicians of the Golden Dawn: A Documentary History of a Magical Order, 1887-1923 by Ellic Howe. This one's out of print, but if you can find i, it's of interest.
And some biographies:

The Queen's Conjurer: The Science and Magic of Dr. John Dee, Advisor to Queen Elizabeth by Benjamin Woolley. Interesting biography of this important figure.

Women of the Golden Dawn: Rebels and Priestesses by Mary K. Greer. Part history, part biography, this one is naturally of interest to feminist Wiccans, or any woman wondering where
her predecessors are among the many charismatic men of occultism

The Legacy of the Beast by Gerald Suster. Ronald Hutton's favorite biography of Aleister Crowley.
Priestess: the Life and Magic of Dion Fortune by Alan Richardson. A wellregarded biography of this elusive and important occult priestess.
Dancers to the Gods by Alan Richardson. The magical work and records of two important members of Fortune's order; Christine Hartley and Charles Seymour.






CHAPTER 6

THE RITUAL FOUNDATIONS OF WESTERN OCCULTISM

Now that we've talked about where Western occult traditions came from, let's talk about what occultist do. If you are a Wiccan, you will doubtless find much that resonates here. While you may not have
realized that a particular Wiccan activity has Kabbalistic overtones, or that a certain phrase is actually from 7he Key of Solomon the King, there is much that will be familiar to you in these traditions. And it is
exciting to come across this kind of knowledge in your reading.

If you are a traditional Wiccan, you may find you already know more magic (or magick, as Western occultists like to spell it) than you realized. And you may find the study perfectly consonant with your
existing practice.

If you are an eclectic Wiccan, you may find less that is familiar, but much that is exciting. Because eclectics are so good at borrowing from other traditions, you may be fascinated by topics like color
symbolism, numerology, and sacred incense used for various purposes. You can explore these practices without adopting the whole elaborate tradition.

Ifyou are a radical witch, you may find less that is of interest to you here, because much of the older material is patriarchal and hierarchical. For you, I highly recommend modern and feminist-minded writers
like Kala Trobe and Donald Michael Kraig. Both these authors are very sensitive to the way the world has changed, and both are very much a part of that change. Eclectics and radicals may salso be strongly
interested in personal mental work like pathworking, which we will discuss just ahead.

MAGICAL PRACTICE

Magical practice is informed by beliefs, theories, and philosophies. In order to learn about magic, you can't help but learn how magicians think. The workings found in Aleister Crowley's Thelema, for instance,
are inseparable fiom its core statement: “Do what thou Wilt shall be the whole of the Law. Love is the Law, Love under Will”” So, I think it is helpful to look at both theory and practice (to use Crowley's
phrase?). In part, this is because of my basic outlook that ritual should be consistent with beliefand vice versa. My book The Elements of Ritual is constructed entirely around looking at each step of Wiccan
ritual so that what you do, what it means, and how it feels are all of a piece. This isn't a Wiccan concept per se; it is a principal that applies to any ritual or religion.

Moreover, you have to work with your own learning style. When you're studying on your own, it's easy to get frustrated or bored. My advice is this: Alternate the kind of books you read so that different
parts of your brain are stimulated. Don't read philosophy books or ritual scripts one right after another. Don't try to read reference books (dictionaries, encyclopedias, correspondence lists) straight through.
And from time to time, throw in a comic book or a novel to give your brain a rest.

Most good books on the rituals of ceremonial magic give you plenty of supplementary material on symbols, systems, and techniques. Flipping through Donald Michael Kraig's Modern Magick, you find a
Tree of Life diagram, illustrations of magical seals, and elemental exercises. A quick glance through William Gray's Magical Ritual Methodls reveals a correspondence chart for Tarot suits, a chart that shows
(among other things) perfume correspondences in the Kabbalah, and a correspondence of astrology and the ritual altar. If these topics interest you, seek out books that deal directly with them, as well as
reference books that tie many topics together.

By symbol systens, I mean correspondences and structures around which rituals can be built. For example, if, when doing a ritual for love, you first look up planetary correspondences to discover that the
planet Venus is connected to love, and then choose seven candles because the number seven is associated with Venus, you are using numbers and planets in a symbolic way and structuring your ritual
accordingly. Both radical witches and traditional Wiccans can be expected to have a strong interest in spellcasting, and so will find their work enhanced by this area of study.

KABBALAH

When exploring specific symbol systems within Western occultism, your first stop must be the Kabbalah. This is a complex subject, and one that many Wiccans avoid. There are all sorts of reasons why
Wiccans think Kabbalah isn't for them It originates in Judaism and is steeped in patriarchal monotheism. It is intensely structured and elaborate. It places the Goddess in an inferior position to God the Father.
The best book—in fact, the only book—I know that specifically addresses these issues is Ellen Cannon Reed's The Goddess and the Tree. (You may find an older edition called The Witches' Qabala; it's
the same book.) Another good book for Wiccans on this topic is Kala Trobe's Magic of Qabalah. (By the way, if you are wondering about the various spellings of Kabbalal/Qabalal/Qabala/Cabala, the
word is Hebrew—a language that uses a different alphabet from ours. As with Chanukah/Hannuka/Hannukah, there are variations in transliteration.)

It is fiom the Kabbalah that a number of other symbol systens used by magicians are derived—mnumerology, color symbology, and planetary (and therefore astrological) correspondences. Enochian magic,
already discussed, has a rich symbol system, as does alchemy. John Dee was an alchemist, so you will find a relationship between the two. You may also be interested in talismans and other forms of
numerology. Kabbalistic numerology is either strictly Hebrew or relates the Hebrew system to the English alphabet. Try exploring Pythagorean or other systens for a different frame of reference. I leave these
fascinating areas for you to explore.

Ore particular area of interest within the Kabbalah is pathworking, a form of meditation or active imagination in which you journey on the inner planes along specific paths of the Tree of Life. Some people,
by the way, use the term “pathworking” in a general sense, meaning any guided meditation used in the occult. Technically, however, it is only pathworking when you travel along a path of the Tree.

RECOMMENDED READING

GENERAL RITUAL, INCLUDING LOTS OF PERFORMANCE DETAILS AND SUPPORTING MATERIALS:

Modern Magick: Eleven Lessons in the High Magickal Arts by Donald Michael Kraig. A modern classic, very thorough and practical. If you're only going to look at one book in this whole
section, this should probably be it.
Magical Ritual Methods by William G. Gray. An older book, this is an excellent resource.

Duncan'’s Ritual of Freemasonry by Malcolm C. Duncan. Some Masons say it is out of date, other people say it is definitive. I am not a Mason, so I cannot determine the answer to this
question, but everyone agrees it is pretty darn accurate.

PHILOSOPHY AND PRACTICE

Initiation Into Hermetics by Franz Bardon. Another classic. Hermetics was a big influence on Crowley.

Magick in Theory and Practice and Magick Without Tears by Aleister Crowley. Both contain plenty of practical instruction, but also a good deal of theory (as Crowley's title indicates).
These are books that constantly express the philosophy of magic as part and parcel of its performance. Most think the first is the way to go, but I love the second. Some of it is absolutely
terrible, but it is incredibly wide-ranging, in parts brilliant, and often quite funny. Magick Without Tears is a collection of teaching letters Crowley wrote, which explains why the book is so
uneven, but it also gives a huge variety of topics. Keep in mind that passages from this book express the worst sort of sexism and racism

Heinous though they are, they do not diminish the quality of the rest of the material.
The Golden Dawn.: A Complete Course in Practical Ceremonial by Israel Regardie. Considered the definitive Golden Dawn book.
Ritual Use of Magical Tools by Chic and Sandra Tabatha Cicero. This is a Golden Dawn-based book.

KABBALAH

The Goddess and the Tree (formerly The Witches' Qabala) by Ellen Cannon Reed. As discussed previously, a Wiccan view of the Kabbalah.
Magic of Qabalah by Kala Trobe. As discussed previously, a very modern view.
A Garden of Pomegranates: Skrying on the Tree of Life by Israel Regardie.



Bigger and denser than the other two, this one is a classic for the student who has chosen to really get into the Kabbalah.
Anatomy of the Body of God by Frater Achad.

The Secret Doctrine of the Kabbalah by Leonora Leet. This and the Frater Achad book were recommended to me by author Donald Michael Kraig,
PATHWORKING

The Initiate's Book of Pathworkings: A Bridge of Dreams by Dolores and Tamara Ashcroft-Nowicki. Ashcroft-Nowicki has written quite a body of work on magic and the Kabbalah. An
excellent resource.

More Simplified Magic: Pathworking and the Tree of Life by Ted Andrews.
Another of the very few books on the subject of pathworking froma respected author.

CHAOS MAGICK

Liber Null & Psychonaut by Peter J. Carroll. Chaos magick is a controversial “postmodern’” magical system that may or may not be your cup of tea.
This is one ofits classic texts.
Prime Chaos: Adventures in Chaos Magic by Phil Hine. Another classic on chaos magick.

TYPHONIAN MAGICK

Outer Gateways and Nightside of Eden by Kenneth Grant. Typhonian magick is the offSpring of Grant, variously considered a genius, a monster, deranged, inspired, a boon or a curse to
the occult community. You can decide for yourself. Most of Grant's works are out of print and pricey; these two are still available.

Maat Magick by Nema. Ritual magic of the Typhonian type, with lots of goddess worship. A very interesting system for those of an eclectic or experimental nature to explore. It is extremely
well-regarded in magical circles, and has a sort of Wiccan flavor that may appeal to those exploring both Wicca and magick.

REFERENCES/RESOURCES

The Complete Enochian Dictionary by Donald C. Laycock, John Dee, Edward Kelley. As the title suggests, a reference for the interested student.
The Key of Solomon the King. Translated and edited from manuscripts in the British Museum by Samuel Liddell MacGregor Mathers.
Goetia: The Lesser Key of Solomon the King. Translated by Samuel Liddell MacGregor Mathers.

The Greater and Lesser Keys of Solomon are crucial magical texts with widespread influence.
777 by Aleister Crowley. This is primarily a reference book.

FICTION

The Sea Priestess and Moon Magic by Dion Fortune. True to my word, I am giving you something more restful than the preceding tomes. These two books are classics of occult philosophy,
and deeply Pagan as well. Many Wiccans find that excerpts from one or both books have made it into their Book of Shadows. Moon Magic is the sequel to The Sea Priestess, so you may
want to read them in order.

HOMEWORK

e Choose one Western occultist and research him or her. Write a biographical essay about your subject. If you have a study group, set aside time to read each other's
essays. It will be quite easy to find material on a very famous occulltist like Aleister Crowley, whereas it may prove more challenging to do research on someone like
Pamela Coleman Smith.

e Select a problem or issue that needs attention and make a talisman to address that issue. This will involve researching what talismans are and how they are made.

* Rearrange your personal altar according to a symbol system that interests you. Consider, for example, working with numerology, and controlling the number of
objects on your altar for a particular effect. Do this for a month and then record the results you've noticed.

e Practice visualization exercises learned from a book on pathworking, the Kabbalah, or any other magical book.

3. lam referring to Aleister Crowley's classic text Magick in Theory and Practice.






CHAPTER 7

THE BURNING TIMES

The period of time from roughly the mid- 16th through the late 17th centuries during which purported witches were arrested, tortured, and executed (sometimes by burning, sometimes by hanging, sometimes
by other means) is of great interest to Wiccans. No matter what kind of Wiccan you are, these witch hunts provide a sort of formative mythology and give all Wiccans an ancestry of persecution and
martyrdom. Such history resonates powerfully for people, and inasmuch as Wiccans can be said to be a people (or a community, or a movement) it takes on a special significance.

Radical witches have a particular interest in the topic of oppression and persecution; they tend to identify with past struggles and bring that feeling of solidarity with a past sister/brotherhood forward into
present struggles. All Wiccans can connect with the medieval witch as the outsider, the outcast, the “other,” but radical and feminist witches have the deepest understanding of, and interest in, the persecution of
minorities by institutional authorities.

Eclectics, most frequently practicing as solitaries, have a strong connection with the isolation of those persecuted for witchcraft. The image of a witch from an earlier time off by herself, gathering and drying
her herbs in secret, saying prayers or spells over some mysterious brew, is not far removed from the private ritualseclectics may perform in a modern setting, particularly if there is a strong component of
kitchen witchery in their practice.

Traditional Wiccans know that their own history is directly connected to the study of the witch hunts. Margaret Murray's The Witch Cult in Western Europe posited that the witch hunts were the
persecution of a surviving Pagan cult that worshiped a horned god. This book sparked the Pagan witchcraft craze that inspired and excited such luminaries as Gerald Gardner and Doreen Valiente. Whatever
your opinion about Gardner's role in Wicca—whether you think he invented, popularized, modernized, or reshaped it—there is no question that Murray was influential. So much so, in fact, that she wrote the
preface to Witchcraft Today, Gardner's first nonfiction book on the topic of witchcraft.

Murray is discredited? and yet influential. Her theories held great fascination among the public long after scholars had finished laughing and moved on. The idea of a witch cult is so important to the origins of
Wicca that the topic retains interest by association, as well as in its own right. Traditional Wiccans whose form of Wicca derives from Gardner and Valiente may have the greatest interest in the witch cult per
se, as opposed to the persecution of individual “‘witches.”

DEFINING THE WITCH HUNTS

Hundpreds of books and articles have been written about the great European witch-hunt of the fifteenth, sixteenth and seventeenth centuries, and during the last few years the subject
has received more attention from historians than ever before. But . . . the more is written, the more glaring the disagreements. Were there people who regarded themselves as
witches? If so, what dlid they do, or believe themselves to do? Were they organized, did they hold meetings? What are we to make of covens and sabbats? Again, when and where did
the great witch-hunt begin? Who launched it, who perpetuated it, and for what motives? And just how “‘great” was it—did the numbers of those executed run into thousands, or into
tens of thousands, or into hundreds of thousands? On most of these questions there is still no consensus amongst historians—and even where consensus exists, it is not necessarily
correct 2

Lots of Wiccans are amateur (or professional) scholars, and many are interested in the period of the witch hunts. Thus, lots of “there was no witch cult” or “the people killed weren't witches” or “those
numbers are inflated” arguments tend to spring up among well-informed or partially informed people. Many of these arguments work at cross-purposes, however. Deciding who was persecuted, whether they
were witches, and how many of them were out there, depends a lot on how you define things.©

Who was considered a “witch” during the witch hunts?
What defines a “witch hunt™?

What is meant by “killed™?

What is meant by “the Inquisition™?

e e o o

WHAT WAS A WITCH?

It turns out that there were, during the Middle Ages, two entirely different notions of what a witch was, of what sort of person was being arrested, tried, and punished, and of what that person did that was
called witchcraft.

Long before the Middle Ages, long before Christianity in fact, societies had some notion of a witch as a person who used hexes or magic to cause harm to enemies or society. Such witches are still being
persecuted in modermn-day Africa. These people may have been ambivalent, performing both good and bad magic. The real people accused of witchcraft may have practiced the evils of which they were
accused, or they may have been cunning folk who crossed the wrong person, or were competitors of other cunning folk, or were simply in the wrong place at the wrong time. It seens pretty clear that almost
every society has had some kind of a witch in its consciousness, and that, when accusations were going to be made, cunning folk were at high risk. Let's call these people “folk witches.”

It is clear that many accusations of witchcraft during the witch-hunt years were against just such purported folk witches—people accused by neighbors or associates of such typical evils as souring cows,
blighting fields, and causing illnesses, accidents, death, and impotence. It also seems clear that, as the witch hunts progressed, the definition of witchcraft broadened in some places to include what was
previously considered good magic. Folk magic itself; always suspect, came to be outright illegal.

The other kind of witch was the member of a Satan-worshiping cult. Prosecution of these witches didn't depend upon evidence of blighted crops or mysterious fires. These witches were accused of
worshiping the devil, having sex with him, and conspiring against Christianity. Let's call these “Satanic witches.”

Now things start to get muddied, because, in some cases, these two kinds of witchcraft were introduced as evidence at the same trial, leading some scholars to look at trial records and conclude that a cult
of magic practitioners or cunning folk was being prosecuted. In fact, other kinds of heresy may also have been introduced. It is certainly true that Inquisitors were interested in Pagan survivals centuries before
they were much interested in witches. It is easy to blur these lines, and see them all as evidence of a single “Wwitchcraft > —the survival of a Pagan cult that worshiped in groups and practiced magic. This is
something like what Murray found, but she failed to realize that it wasn't all one big conspiratorial mish-mash. Despite this confusion in many trials, however, we now know that two entirely different definitions
of witchcraft were operating, one much older than the other.

1t is difficult for modern witches to hear that there have always been accusations of witchcraft, and that our Pagan ancestors didn't like witches at all. Most Wiccans tend to believe that, when ancient Pagans
said “witch,” they meant a “‘cunning man” or a “‘wise woman.” But whatever language we explore, we find that there are distinct words for those who help and those who curse. The witch hunts, hideous as
they were, are not responsible for giving the word “witch” its negative connotations, but they are responsible for taking a bunch of good things (such as healing illnesses) and dumping them into the “witchcraft”
bucket.

WHAT WAS A WITCH HUNT?

The reason it is important to define this term is that it affects our understanding of who was persecuted. There is plenty of evidence that suggests population trends for the persecution of folk witches, but the
statistics go out the window when the persecution of Satanic witches is tallied in. Because Satanic witches were believed to worship in conspiratorial groups, they were forced, under torture, not just to
confess, but to name co-conspirators. These practices led to “crazes,” in which groups of people were arrested in indiscriminate sweeps. The famous Salem witch hunt was one such craze. Everything we
know about the gender (over-whelmingly female in most places), social class (usually poor), and other defining characteristics of those persecuted gets lost once a craze takes hold; all bets are off and anyone
can be accused next.

Some scholars now argue that there is no evidence that most accused witches were women. This seems mostly intended to counterbalance the feminist argument that witch hunts were a systematic gender
persecution. When you separate witch-craze statistics from the slow-and-steady accusations that appear to have been the norm, however, you find that the non-craze statistics bear out the idea that most of
the victims in most (not all) places were women. So, if you define a witch hunt as a witchcraze, there are no verifiable trends to analyze. If you define a witch hunt simply as the occurrence of witcheraft arrests,
tortures, and executions, it's a different story.
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HOW MANY WERE KILLED?

Many people still confidently believe Matilda Joslyn Gage's figure of nine million witches put to death—a number she pulled out of thin air and printed in 1893 in a book called Women, Church, and State .
The number is astonishingly large, and that was, perhaps, the point. Current scholars now place the figure as low as fifty thousand.

Here, however, we must stop to ask what is meant by “deaths.” In Witchcraze, author Anne Llewellyn Barstow points out that the number of those killed is usually counted as equal to the number of those
executed. Yet many died in jail while awaiting trial, sometimes as a result of torture and deprivation, and sometimes by suicide. In addition, many who were found innocent were killed by communities unhappy
with the verdict—medieval lynch mobs, in essence. Add to that the number of records not yet uncovered, and Barstow concludes that doubling the current conventional number is justified. She uses a figure of
one hundred thousand.

WHAT WAS THE INQUISITION?

A few years ago, the consensus was that those tortured and killed during the witch hunts were, by and large, the victims of the Inquisition. It turns out this isn't really true. While this may lead some to argue that
the Catholic Church is not responsible for this terrible period in history, let's be clear that a whitewash is not in order either.

These extreme positions are a normal part of the pendulum swing that characterizes scholarly dialogues about history.Z First, we think one extreme (It was all the Catholic Church's fault!); then we think the
oppostte (The Catholic Church really had very little to do with it!). The truth is that the Inquisition did not conduct the worst of the witch hunts, and was not generally a direct player where true crazes took
hold. But the Inquisition played an important indirect role.

Many people who aren't scholars, but are somewhat well informed about the period in history that Wiccans call “The Burning Times,” may not be equally well informed about the Catholic Church or what,
exactly, the Inquisition is. To be precise, the Inquisition is a specific church order founded to combat and prosecute heresy. Some people certainly misunderstand the term and use it to mean any prosecution of
heresy during the period, even that done by Protestants. Some use the term loosely to mean a tribunal using inquisitorial procedures. This is more significant because, even though it is technically incorrect, it
points to innovations of the Inquisition that were influential, in fact crucial, for creating an atmosphere in which witch-crazes could occur.

Before the mstitution of Inquisitorial procedure, charges, even charges of witchcraft, could only be brought before most courts in Europe through an accusatory procedure in which a plaintiff bore
responsibility for his accusation. With the advent of Inquisitorial procedure, authorities could inquire of any citizen about a crime, and accusations made during such an inquiry didn't have to be proven by the
person making them. Furthermore, Inquisitorial procedure allowed for confession by torture. These practices, introduced by the Inquisition for use against Cathars, were adopted by secular courts for later use
against witches.

This is important, because when people say the Inquisition was responsible for this or that crime against accused witches, burned this or that many people, and so on, the truth or falsehood of the claim rests
entirely on whether they mean the acts were committed by a specific office of the Catholic Church, or merely through a procedure introduced into medieval Europe by that office.

STUDYING THE WITCH HUNTS

The existence of historical forgeries and the biases of various authors makes studying The Burning Times difficult. Europe's Inner Demons, published in 1975 by Norman Cohn, is the first book on the witch
hunts that uncovers forgeries that greatly exaggerate the size and period of the persecutions. Reading books published after 1975 is one way to protect yourself against believing material that relies on forged
medieval records. Cohn's book, though, is biased against the supernatural to such an extent that it can be iritating for a magical person to read. Other books may be biased toward or against the Catholic
Church, have a feminist slant, or espouse a pet theory. Your best defense against distorted material, as is so often the case, is to read several sources and draw your own conclusions.

On the other hand, you can learn a lot by reading material with a slant. I am particularly fond of the book Witchcraze, which has a pronounced feminist bias that sometimes slants the material away from the
truth. I think, though, that the feminist point of view lends more insight, in this case, than it does distortion. The important part is to keep that grain of salt handy!

RECOMMENDED READING

Ecstas: Deciphering the Witches' Sabbath by Carlo Ginzburg,

The Night Battles: Witchcraft and Agrarian Cults in the Sixteenth and Seventeenth Centuries by Carlo Ginzburg, Many Wiccans are enormously fond of Ginzburg because he seens to
corroborate Margaret Murray, which was never his intention. He does point to some magical doings in the period, and is informative about the sort of things that may or may not have
survived.
Europe's Inner Demons by Norman Cohn. There's a lot that's annoying about this book, but it's imvaluable. Cohn is 100% dismissive of any occult phenomenon; if someone claimed to fly, for
example, or claimed to use “baby fat” as an ingredient, this is proof'that everything they say is false. The “baby fat” and “dragon's blood” thing is something that has tripped up a lot of scholars,
who apparently don't know that ingredients in folk recipes often have nicknames. Just as St. John's wort is not provided by St. John, and just as Queen Anne's lace is not made of lace, so too
is “baby fat,” in a medieval witches' brew, an innocent item
Thinking With Demons. The Idea of Witchcraft in Early Modern Europe by Stuart Clark. Clark is an interesting, thoughtful man and a respected scholar.
Witchcraze: A New History of the European Witch Hunts by Anne Llewellyn Barstow. The best feminist book on the topic I've found. Drives some scholars absolutely batty, but it's worth
reading,
Witches and Neighbors: The Social and Cultural Context of European Witchcraft by Robin Briggs. Offers a radically different view of who accused whom, and why.
A History of Witchcraft: Sorcerers, Heretics and Pagans by Jefliey B. Russell. Russell also wrote Witchcraft in the Middle Ages, but this is more recent.

It also covers modern Paganismand is mentioned in chapter 1.
Male Witches in Early Modern Europe by Lara Apps and Andrew Gow. A much-neglected area. Anyone who is reading the feminist version of the witch-craze should balance it with this
more rare viewpoint.
The Devil in the Shape of a Woman: Witchcraft in Colonial New England by Carol F. Karlsen. New England witchcraft is an entirely different area of study, one of less interest to many



Wiccans, who are most fascinated by the ancestry of modern witcheraft, which resides in Furope. However, it's certainly a fascinating book—a careful, scholarly, and feminist work that paints
a vivid picture of Colonial life.

In the Devil's Snare: The Salem Witchcraft Crisis of 1692 by Mary Beth Norton. Some people find this work too comprehensive, but it gives you all the information you may want, and is
quite scholarly.

HOMEWORK

Of'the following assignments, I find the first the most educational, but also the most analytical. Since that isn't everyone's style, I offer the others as well.

e Find two points upon which scholars disagree and create a diagram of those points: e.g., some authors contend that the witch hunts were a war against women,
and others disagree. What evidence does each side present? Look carefully at the results of your diagram and draw your own conclusions. If you have a study
group, you can argue your conclusion to your group.

e Research the life of one person killed for witchcraft.

e Find out something of the daily life of people during the witch-craze. What did they eat, wear, or sing?

4. Some scholars attribute a large or small grain of truth to her, but no one accepts her theories in their entirety
5. Europe's Inner Demons, p. 99
6. As a matter of fact, a /ot of arguments can be resolved by examining the definitions of the terms being argued over.

7. Infact, they're part of human nature, and may be exacerbated by the dualism in our culture.
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WICCAN PRACTICE






CHAPTER 8

MYTHOLOGY AND FOLKLORE

To me, the study of myth—of'the gods—holds much of the heart of my Wiccan path. It is my favorite area of study. I am far happier reading a book on mythology than reading a novel. When I read the stories
of the gods, I learn who they are and how best to worship them. Other than actually being in the process of worship, what could be more rewarding?

When first learning Wicca, we all pick up some preconceptions about the Wiccan gods, although what those conceptions are will vary depending upon whether you are a traditional Wiccan, an eclectic, or a
radical witch. Radical and feminist witches and goddess spirituality practitioners are most likely to emphasize the concept of Maiden, Mother, and Crone. They may give little attention to any god. Radicals and
eclectics often correspond a Triple God to the Triple Goddess, while traditional Wiccans tend to focus on a Two-Faced God and a Triple Goddess.

Some Traditionalists give little attention to mythology beyond the lore of their own tradition, but may study that internal myth a great deal. They will often focus on the culture from which their tradition
derives, often (but not always) Celtic or some specific Celtic culture. Traditional Wiccans may benefit from learning that their gods are broader and more complex than they had orignally believed. Studying
syncretic theories of mythology, such as Joseph Campbell's “monomyth,” may be an enlightening way of reframing their explorations of deity.

Many feminist witches argue that all goddesses are Maiden, Mother, or Crone, while some feminist scholars argue fervently against this theory. Radical and feminist witches can be empowered by learning
about a great variety of goddesses, especially those who seem to fall outside this triple formulation. They can then make up their own minds about this controversy.

Overall, eclectics are most likely to embrace a truly universalist approach to nythology, because they have neither a tradition nor an ideology to confine their explorations. (That is not to say that other
Wiccans are necessarily confined in their outlook, but there is always that potential.) Eclectics can benefit most from a study of mythology that pays attention to preference and cultural context. While, at its
best, eclecticism grabs hold of a great breadth of material, at its worst, it utterly disregards depth. Studying stories of the gods informs us about things that individual deities may like or dislike, and can impart
information on how they should be worshiped. Even a quick overview of Greek mythology tells us that Demeter and Hades do not belong on an altar together. In the story of the abduction of Persephone,
Deneter declared Hades to be her eternal enemy. In this same story, Demeter also refused wine and drank a barley beverage instead. Studying this one story tells us who the goddess gets along with and what
kind of offerings are, and are not, acceptable on her altar.

FINDING A PATRON DEITY

Ore of the questions I most often hear from young Pagans and Wiccans is: “How do I find my patron god or goddess?” My first answer is: You don't have to. Lots of people worship many gods and
goddesses—or the Lord and the Lady, or the Mother—without ever finding a patron. Having “your” god or goddess is not a necessary part of most Pagan paths—certainly not of Wicca.

There is no doubt that the relationship with a patron deity is a rewarding one, if you happen to find it. (And, over the course of a lifetime, you may well find more than one.) The only reliable way to find a
deity is to know about them. It is possible, and does sometimes happen, that a deity about whoma person knows absolutely nothing will suddenly appear to that person. Not often, though. I like to say that, in
general, Catholic nuns do not have visions of Kali Ma, and Hindu brahmans do not have visions of the Virgin Mary. What is in your head beforehand affects what emerges for you in an ecstatic or meditative
state. Wiccans believe in immanent deity, gods within, as well as (or rather than) gods without. We can thus expect our gods to emerge from within ourselves. When we study the stories of the gods, we create
a fertile ground from which they can emerge.

Think of your brain as a filing cabinet through which the gods will rifle. The more files you have in your cabinet, the more choices they will have. Or think of studying myth as getting a Liberal Arts education
in polytheisny the idea is to follow a syllabus that gives you a taste of the diversity of the topic so that you can focus later.

MYTH AS STORYTELLING

Myth is not just about the gods. It is also about stories and storytelling. Myths have been described as collective dreams—peculiar narratives shared by a culture. (Conversely, dreams have been described as
personal, private myths.) Myths, in their nonlinear fashion, communicate ideas about gods, life, and humanity that theology cannot. You may think of them as a right-brain study of religion, of which theology is
the left-brain counterpart.

Many people focus on the answer provided in myths; they tell why there is winter, why there are two genders, and why certain flowers are certain colors. But more than that, myths ask questions. They
represent our desire, as humans, to know why there is death, or why there are two genders, or why we must sacrifice. The stories finction as a way of validating the questions we ask. By telling or enacting the
stories, we participate in the questions and find peace in the lack of definitive answers.

Myths validate the questions

we ask. By telling or enact-

ing their stories, we partici-
pate in the questions and
find peace in the lack of

definitive answers.

Myth can inform Wiccan ritual (of all sorts). As I have just suggested, stories can be enacted as ritual drama, or the simpler act of reciting a story can be incorporated into a ceremony. Knowledge of
mythology can also inform worship and invocation. For example, you can invoke the goddess Parvati as “mother of Ganesha, wife of Shiva, she who performed austerities to gain golden skin.”” Each of these
statements about Parvati recall a different story about her.

When you decide to start reading about nyth, there are a number of possible approaches you can ta