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I have desired to do good but I have not desired
to make noise, because I have felt that noise did
no good, and that good made no noise.

‘ LOUIS-CLAUDE de SAINT-MARTIN.
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Reincarnation

, Somé views of Doctor E. Bertholet

The term REINCARNA‘I’ION which s:Lgm.fJ.es REBIRTH, or more exactly a return
of the soul into a human body, is rather a recent one and has been widely pop-
ularized through the various works of the theosophists and the spiritualists.
Although the term itself is a new one, it represents a very ancient idea
which the philosophers called metempsychosis or migrations of the soul.

The term metempsychosis, however, is to be found only in the writings of
our Christian era and actually it stands for a belief that the same soul can
animate, successively, several bodies -- human as well as animal, or even veg-
etable, The term reincarnation, on the contrary, and according to the teach~
- ings of the theosophists and spiritualists, is limited exclusively to the be-
lief in the return of the soul into human bodies. This doctrine presupposes
‘8 belief in the existence of the soul as an 1nd1v1dua.1 entity, transitory in
all cases, but otherwise eternal. : .

The law “of reincamatlon presupposes and necess:.tates the existence of
the soul as an individual entity evolving through successive existences. In
the Orient, where the belief in the existence of an individual soul and its
migrations is still upheld, it is compared to a pearl necklace, the pearls
- being the material bodies with which the soul clothes itself during the suc-
cessive terrestrial existences -- while the string itself symbolizes the con=-
tinuity of the essence of the soul wh:Lch lasts through all its births,
deaths and rebirths, ‘
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Only the doctrine of reincarnation can explain in a rational and just
way the infinite variety of aptitudes, intelligence, character and health of
‘individuals. Thus, it is not surprising to find this belief in all nations
and from the greatest antiquity. This law of justice, as represented by re-
incarnation, offers its moral proof which is of an inestimable value in ex-
plaining perfectly all inequalities whether social or physical. Thus, we
are ensured that all of us, here on this earth, are really in our r:.ght
places which we have prepared for ourselves by our own behaviour during our
former ex:l.stences. . .

We know,: then, the.t the trials which a.lwa.ys appear to us as unjust and

‘- undeserved, are in reality the results of our actions perpetrated during our

former lives. and, instead of :nebell:mg agamst them, instead of recrim:.na
ting, we should accept them with pat:.ence and resignation, considering them
--as just effects of our Karmic, previous debts.

As soon as we treroughly understand the mechanism of reincarnation and
the utility of the successive lives in a fleshy body, we also realize the
infinite wisdom of the Divine Wisdom which established this law -- so equite
able and consolatory, which respects our free will by giving us.the choice
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and the possibility of bringing about our spiritual evolution faster or slow-
er in the course of the more or less numerous incarnations., However, we
must remain within the wheel of rebirths as long as we have not yet learned
our terrestrial lesson and as long as we are slaves of our corporeal ties
and are still greedy for sensual joys.

"The life in the flesh", said Leon Denis, "is a sleep of the
soul and it is either a sad or a joyous dream. Vhile it lasts,
we forget our previous dreams -- which means the past incarna-
tions. MNevertheless, it is always the same individuality that

persists under its two forms of existence. In its evolution it

: passes, alternatively, through penods of contraction and ex-
pansion, of light and shadow, The Personality restrains itself
or opens up during these two successive states, just as it
venishes and regains control of itself during alternate states
~of sleep and waking, until such a time when the soul, after
having attained the intellectual: and moral heights, will end
'dream:l.ng forever." .

) ' In add:l.tlon to the analog:n.ca.l and moral proofs that speak in favour of
".the neces31ty for incarnation, we have also h:.stor:n.cal ‘and philosophlcal
B proofs that. deserve to be considered.

If we accept, with the majority of Christians, only ONE terrestrial in-
carnation of the soul, we cannot possibly remain unmoved, if not revolted,
seeing such a monstrous injustice of souls being ‘condemned for only one in-
carnation after starting from so many different initial conditions. Why
should one soul be born to live in a wealthy home while another one is des-
tined to pass its days in:a destitute family? Vhy should one soul get a

""strong and healthy body which will make life easy and another soul suffer

* in a weak body? Vhy should one soul receive from the very cradle a remarkable
~ 1nte111gence, special gifts, when another soul is condemned to the life of

an :Ldlot'-’ ‘

Such inequality of gifts, material or spiritual, from the moment of
birth would be the greatest injustice if the incarnation was single; for
then nobody could even pretend that this world was created by a just and
good God -- a God whom we should consider as Qur Father, source of all llfe
and love. ' . . : :

Such questlons cannot be- solved if we accept the idea of a soul incar--
na.tlng only once in'a fleshy body. If we try to explain by mere affirming
that it is enough to believe and to accept such an idea, intimating that
the ways of God are not our ways, it cannot really satlsfy any th:.nklng men,
free from dogmatic prejudice. A ‘

Now, only the law of- re:.ncarnatlon in successive llves is capable of
explalnmg all those mequalltles 1n men, dispelling the doubts about the

quallt:.es. To the contrary, it is much more logical to admit that the soul
in the course if multiple 1ncarnat10ns comes to reap the fru:n.ts of its
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former actlons, as well as the relat1v1ty, tran31tor1ness and 111us1on of
all material and sensual plessures:. Only successive incarnations permit the
soul-and the individual to krow its true essence -- t0 pay, sooner or later,
. its debts which are otherwise the errors made by v1olat1ng the physical,
psychlc or sPlrltual laws of God. : : : -

. The eternlty of  sorrow (hell) or of Joy (paraciee) after only one ex—
istence on earth constitutes,to any man with a little ability of reflectlon,
a monstrous injustice as it cculd be solely an act of a fanatic or mad god-
because what do a few years of one ‘short, terrestrial llfe represent in
relatlonshlp to- eternlty? :

o The ided of- relncarnatlon thus cancels out the apparent despotism of
God and explains the reason.for all inequalities among the human. beings
whatever be their nature. Thus we can-understand how each soul 1ncarnated

;. -in @ human body brlngs with it a baggage of qualities and faults that are
;proper to it. “Now, in .certain Christian 01rc1es, they want to see the same

A deflnlte Judgment for all souls after only one terrestrial whose length,as
we know,” varies:so much with everybody. To repeat, the Author of such a
cosmic law could only be a blind, fanatic tyrant and not a: God of Love, Just
~and Good -~ as all sacred Scriptures 1nform us. .
. Once’ the- 1dea of relncarnatlon is understood and accepted, all such
; difflcultles dlsappear. Social inequalities and injustice can be explained
- by the laws of Karma, by the law of Compensation, or by the necessity of
. payment for the physical, psychic ‘and spiritual debts contracted by the soul
in the course of its. former incarmations... Then, illness, -pain and tribula-
tions no longer revolt us because we realize that they are voluntary trials
chosen by the soul to activate its own spiritual advancement.‘~ fom
Sufferlng has always been : ‘considered by the mystics and the sages as a
cruclble ‘where a- salutary experience is realized that purifies the soul
whlch aspires to get rld of the dross material 1mped1ng its evolution.

- translated from French by F B Send;voglus.

‘ **********************
" Tre’ Pistls-Sophla Zf

The Saviour answered and said unto his d1801pleS‘ "Preach ye unto. the
whole world, saying unto men, Strive together that ye may receive the
Mysteries of Light in this time of stress, and enter into the ‘Kingdom
of Light. Put not off from day to day, and from cycle to cycle, in
the belief that ye will succeed in obtaining the Mysteries when ye
to the world in another cycle.

- translated by G. R. S. Mead, II, 317.



Prayer

By Constant CHEVILLON (1)

Preyer is the only true and holy magic. Ceremonial magic, too often,
places the will at the service of pride. Prayer, on the other hand, is a
very humble aspiration of the finite towards the Infinite, A person praying
resembles a desert striving to become a meadow full of flowers and, further
more, he does not demand -- he beseeches. :

However, common men 1gnore all that preyer :|.nvolves. For the over-
whelming majority, to pray is to say words with the lips and some'b:.mes with
the heart, the ardour correspanding to the intensity of their desires; or to
bow in a temple or oratory in order to entreat, from an anthropomorphic God

~and according to their own w:.shes, free .gifts, entirely material, like health,
- 'wealth, success or love. Thus, we pray nowadays as did the Jews of yore,
~..:wishing to exchange Manna for the onions of Egypt.

Certainly a prayer asgking for the goods of this world ig, of course,
'pema.ssible. To address the Merciful Father, asking Him to guard us from
physical misery, is an homege to His Almight Power.. Ve forget, however, only
~ too often, the words from the Gospel: "Seek first the Kingdom. Qf God and His
- Justice and everyth:lng else. w111 be .given unto you', .

Prayer ‘should not :Lntend only to brea.k the :Lnferna.l circle of Destiny;
it is far more elevated and noble. It is a superhuman lifting-up towards
the divine splendour, as well as kneeling -- it is unspeakable ecstacy --
facing the Ineffable Charity. . ~

To be able to pray in this manner, it is necessary to become silent with-
in, . Free oneself from.all evil thoughts, even from simply negative ones,
It is necessary to put feeling, understanding and reason in tune with the
- spirit, to enter into a passive state in order to allow divine activity to
“be realized within., It is necessary to shed indifference and coldness, to
make & holocaust of one's own being, and to project a.bove any human selfish-
ness, a prodigious call of love. A

Then the channel of Beatitude opens itself in its sublimity. Two cur-
rents project themselves towards each other. The first, ascending current
crrries man into the bosom of God; the second., like a celestial river, de-
scends upon the earth to meke the soul conceive into a pregnancy of eternity,
Now that finite being, that nothing, lost in the ocean of Being without
boundaries and place, is carried up to the confines of the Absolute. A mys-
terious operation through which, once, the Son of God became the son of man,
repeats itself in its inverse sense. Distance becomes non-existing. The
Human nature, now transfigured in an incomprehensible union, embraces the
w:.ll of God, HlS Justice and His Mercy.

Then prayer reaches such summlts, how un:unpor’cant appear the terrestrial




things! The words of Chrysostom are aglow 1n thelr severlty. Vanlty of

" Vanities! -"all is Vanity! Riches s.e... Vanity? Honours ...... Venity!
Human Power ..... Vanity of Vanities! Everything disappears under the
blazing breath of the Paraclete --'nothlng remaing: there except—the immense
'*furnace of Love"*“‘ff;“ : S o :

‘FoWs TIVUs, TewIs, 'g“.@l.a.l;»_fr LS. .

Are only saints able to.lose themselves into this mystical -transport,
nelghbourlng ‘the Beatltude? No. If peace is with him, every man of good
will is capable of reaching there, because every:prayer is holy when it re=-
lies upon faith and hope --_.even measured by human standards. O you of
humble heart and poor in spirit, do not become discouraged in spite of the
apparent sterlllty -and 1nefflcacy of your prayers.. If you ask for temporal
favours, do not be surprlsed if you do not:receive anything. The Kingdom
of CHRIST is not of this ‘world, and your desires mean very little when
compared with the ¢ernal gift which, unknowingly, is granted you.

. Pray, therefore, in heights of ecstacy, for yourself and for’ dthers;
“but above a l pray for others, recalling the last. vision of Denis. the
Areopaglte ) who, on the eve of being tortured, was thinking in his pris-
on about the salvatlon of humenity. Jesus came t0 comfort him and said to
him: "If you pray for others you shall be heard." DNow, if God can pay a
hundredfold for the least alm given to the poor, in his name, how will he
repay the fruit of your prayers???

¢esso BY HIS GLORY ..;..

***************************** o

‘(1) Constant CHEVILLON, Soverelgn Grand Master of the Martlnlst Order,
assassinated in Lyon, France,in 1944, by the rrench Mllltla on the
pay of the Nazl 1nvaders.:ﬁ; Cy SO -

?(2) 8t. Denls or D&onys1us, Blshop of Parls, often 1dent1f1ed as Dlony81us
the Areopagite.

- Article translated from L!'INITIATION, Oct/Nov/Dec. 1963.

CRAXK g KRR

"The virtue of prayer is certain; by it, man is placed in the

Divine current; prayer is the soul working towards the unknown sun
and binding itself there....."

- Brevaire du Rose Croix.



The Man Of Desire

By Resurrectus S. I.

", .o if the hearts of the Brethren here present,
are animated by Pure Desire.es.."

X % X K X %
* X * ¥
* %
*

 The inspiring work of Heinrich Khunrath entitled "The Ampitheatre of
Eternal Visdom" is replete with esotericism and true spiritual insight. It
is most significant to note that Eliphas Levi, writing in his book "The His-
tory of Magic", says that Khunrath!s Work contains the mysteries of the High-
est Initiation and that it is the true menual of Transcendental Magic and
_.Hermetic FPhilosophy. ‘He concludes by saying that a more complete and per-
- fect Initiation cannot  be found elsevhere. _ :

Seelng:the 1mportance of his work, the Martinist Review takés_pleasure

. in presenting to its readers Flate IV, which is called "The Laboratory-

“,vOratory" and sometimes sub~titled "Theurgy", which demogstrategiphe‘neces-

“" isary union of prayer and work.

Thls Khbballstlc Pantacle reveals to us the 1nter10r of a bulldlng We
see on one side the phy31ca1 laboratory of the alchemist, whlle on the other
side reposes the spiritual oratory. We behold the alchemist kneeling before
 the Tabernacle, Suspended above him is a seven-branched candlelabra, and as
" he kneels with his arms outstretched we observe his shadow cast on the floor
" in the form of a cross, -the "Sign of Redemption" (the Martinist's !'In Cruce
"Salus'). The alchemist has put aside his physical labours and has entered
" the silence of prayer. Psalm 15 of the Vulgate is belng 1nvoked...'Lord,
who shall abide in Thy Tabernacle?..."

The alchemist in erecting his oratory -has complied with the principle
get forth in "The Greater Key of Solomon". Observe and meditate upon the
seeming parallels as described in Book Two, Chapter XXI of the Greater Key,
and the symbollzed draw1ng of Khunrath.

"~ "Thou shalt set in the destlned place a small table covered with a
white cloth, whereon thou shalt lay the Book opened at thée Great
Pentacle which should be drawn on the first leaf of the said Book;
and having kindled a lamp which should be suspended above the
center ?f the table, thou shalt surround the said table with a white
curtain\'/; clothe thyself in proper vestments, and holding the Book
open, repeat upon thy knees the following prayer with great humility."

In Khunrath's Pantacle we behold the alchemist, or perhaps we can also
call him a theurgist, humbling himself in prayer. Khunrath says: "God is
near those who invoke him in spirit and in truth, and they receive from God
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what they ask for".

True prayer, far from vain and monotonous recitations of various formu-
lae, represents a '"mystical state" to a human being, a state where his con-
sciousness is being absorbed into the Absolute. This state is not of an in-
tellectual nature; thus it generally remains inaccessible and incomprehens-
ible to the philosopher and scientist.

In praying, one must make an effort to extend one's self towards Divi-
nity. The old hermetic saying "OR ET LABOR", meaning "Pray and Work", is
well lcnowm, and a popula.r adage adds "To work is to pray".

Lou_ls-Claude de Sa.lnt-Martln, in commentlng upon the symbolism of Plate
IV, says that it teaches us that work strengthens the body and that prayer -
nourishés the spirit. He says that it illustrates that an Elect of God does
not cease to be a menl.eece.. that he does not live in an ivory tower far :
away ffom the living but, on the contrary, his place is with those who
work(2 fact, an Flect chooses the most arduous work. for hlmself. _

The Unknown Philosopher makes the ad,juxation:

"Take care, O man, -that you do not make the prayer of a coward,
we*ntlng to obtain’ everythlng without work. .

"What is prayer bu’c action.... than that w hich attracts act:l.on...'
than that wh:Lch u.nltes to action. :

_",‘Man is'no longer in tha’q Holy and Sanctifying Region where he

" had oaly to enjoy all things and nothing to fear. No, he is here
as were the Hebrews in their servitude... they came to search for
bread at the point of raised swords."

~ Hence we see that the "Man ofb Desire"' of L.-C. de Saint-Martin is not
strictly a contemplative -~ he is a man of action as well a§ a man of re-
flection, ' Sedir also echoes similar views when he says:

" "Do not be deceived, and here I may shock you, those who we call

© the contemplatlves are not examples to follow. They constitute
the exceptions.  Christ spoke nothing of quietism, of ecstacy, of
spiritual marriage. All these are human embellishments... The
duty of men if to live, to act, and to work."

SedJ.r, speaklnd about the splrltual universe, says "all is in close
cohes:.on, all things interpenetrate and comnrum.cate to one another', This
is a parallel of L.-C. de Saint-Martin's views, as he has written "As all
things in God are united by a universal communication, there is nothing -
separate in His nature." This is why Sedir says that a moral effort facil-
itates charity and prayer, and that an act oi‘ char:.ty helps to convince us
and helps us to pray.

Slnce a.ll things are integrally related, here 1s a way %o um.te Prayer
and Action. Im:!.tate Chr:x.st in do:Lng good, conu’cra.ln evil; glve to others
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one's time, on ? strength, one's intelligence, one's love; live in the .wgaz'fld
with the world\4); and work into a full past? She humanity vhich is the lea-
ven -- such is the task of the Ma.n of Desa.re e oo '
The three simple words "Man - of Desu'e" form an expression used exclus-
ively by Martinists the world over, and 1t distinguishes them from others.
It may also be remarked that while it'is used widely. by L.<C. de Saint=
Martin, it was also employed by his former teacher and Mas‘cer, Martinez de
Pasqually, and even dates back to the 016. Testament.: P

The writer, Andre Ta.nner, in’ the 1ntroductlon to "Gnostlcs of the Revo-
lution", says: "Saint-Martin restores to this good word all of its import,
and he comprehends all of its purlty. When desire leads to man's degrada~-
»%ion it is his misery, but when it raises him spiritually it is his grandeur.
For L.-C. de. Sa:Lnt-Ma.rtln, envy’ corresponds to. man's inferior or baser ap-
petites or qualities which are the creations of man himself. In the French
langyage, Saint-Martin usés the plural of envy to indicate multiplicity,. but
when writing on "desire" he considers it as "one", the superior appetite, . the
desire emanating from God in the humen soul. It is the Universal desire, the
one Desire. And he says that it is by His desire that. God created, and that
He does not cease to create for even one moment.

The Unkmown Philosopher admonishes us:

"Observe that your body is a perpetual expression of mature and that

your soul is a continual expression of the desire. of God. . God should

not have a desire that you are uot aware of, since you ought to menifest
- .~them all. The Task is therefore contimually to study the desire of God

-in order not to be treated one day as a useless servan‘b." .

Thus we see that Martinists following "the phllosophy of Desire" are men
who have left "the Stream" 6), and who work consciously and ardently seeking
perfection and absolute truth. They work on this plane seeking at every op-
portunity to manifest the divinity within -~ the universal desire of God.

Consider here another aspect of "work". We know that to pray means the
same thing as to work -- all depends on what is implied. to be behind this
word. Perhaps the man who prays does, after all, build: that."glorious form"
in the other world, that "body of light" about which the.Manichaeans speak,
and which is his Celestial Jerusalem. To him whq< prays -- it is his proper
"Divine City", his "Inner Temple". Here, then, is another aspect of prayer
with its active "constructive role'", operatlng in the splrl’cual reg:Lons
rather than in the temporal.

In conclusion, it may be mentloned that the stage of development kn.own
“as "The Man of Desire" is not the ultlmate aim of -the Martinist. It is only
.-an intermediate stage leading to 'twp hlgher planes ‘of development. knom a8
"The New Man" and "The Man-Spirit". The latter category separates men from
all interests and troubles, as well as attachments to the physical plane.

Khunrath has indeed given us a vision in his Kabbalistic Pantacle. The
alchemist working on two planes, spiritual and material, in search for dual
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achievement, but insisting on unity -- such is truly a '"Man of Desire".

(1) MacGregor Mathers, the English Translator of the Greater Key, in com-
menting upon the white curtain says it pertains to a "tabernacle".
During the time of Moses the tabernacle was considered the dwelling
place of God among men and this symbol thus continues to represent
God's presence.

(2) A. E, Waite in his "lamps of Western Mysticism" says: "If we can take
as our examples such instances as Jacob Bbhme and Saint-Martin, we
know that they are neither of them ascetics in the ordinary sense of
the word, and yet both were seers who advanced a considerable dis-

tance in higher knowledge of divine things and complete dedication
thereto."

(3) The French writer "Sedir" (Yvon de Loup), one-time member of the Mar-
tinist Supreme Council under Papus, obviously uses the anagram of
"degire" as his pseudonym.

(4) By this is meant ".... earth is our theatre of expiation, it is in our
passage through it that our souls are purged, and we recover our glor-
ious bodies if we follow the laws of wisdom, which ought to be our

guide and compass, in our journey through this 1ower world".... S.-M. to
Klrchberger.

- (5) Saint-Martin confirms these suggestions when he says: "Let me affirm

~that divine union is a work which can be accomplished only by the strong
‘and constant resolution of . those who- des:l.re it; and there is no other
means to this erid but the persevering use of pure will, aided by the
~works and: prad:ice of . eVery virtue- fertilized by prayers, ttat divine

grace may -come ‘to hel our wealmess and lead us to the term of our
regeneration, 7 .- T e

(6) "Men of the Stream" are men who drift hither and thither without
bothering about anything except their elementary needs.

XHRK g HHHR%

THE MARTINIST OPERATIVE AND GENERAL RITUAL

This ritual, of a special interest to Martinists, was publlshed in

the Spring Issue 1963 of the Martinist Review.

For 1966-1 967, the dates to conduct the ritualistic operations are
as follows: June 5, July 3, July 21, August 28, September 25, October 30,
November 28, December 25; January 22, 1967, February 26, and March 26.
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7.

“The Word & Its Manifestation

- Seint-Martin states in his correspondence that the Active and Intelli-
gent Cause is one with the Repairer, an inference which no reader of the
previous section will fail to make independently, nor, indeed, will he re-
quire to be told that the Repairer is a title.applied to Christ, Both des-
ignations were familiar to the school of Pasqually, and they are therefore
not thé invention of Saint-Martin, but he made.them peculiarly his own, and
in all that he tells us concerning the Divine Manifestation to which they
are referred we find the suggestions and illuminations - of his mystical gift.
The Active and Intelligent Cause is a name used almost exclusively in the
first perlod of his philosophy, and it was intended to act as a veil. The
eason is given at the ¢lose of Des Erreurs et de la Vérlte: "If I stripped
off the veil which T have assumed, if I uttered the name of this beneficient

Ceiise, on which I would direct the gaze of the entire universe, that utter-

ance would move the majority of my readers to deny the virtues which I have

attributed thereto, “and _to disdain my entire dottrine. To indicate it more

“clearlx would theréfore destroy my object., I shall leave it to the pene-

tration of my readers, convinced that in spite of the envelopes vwith which I
have covered the truth, the intelligent will understand it, the truthful
appreciate it, and even the corrupted will divine it." The device may seem
childish; there was no penetratlon required, more especially when Saint-

Martin adds that all men are Christs. ~ The aspect under which the Bepalrer
. ig presented as the Actlve and Intelllgent Cause is, however, of much im-

portance for the proper comprehen51on of ‘the Martlnlstlc gystem., That Cause
is 1ncogtestablz the Word as it was understood by St. John, and by all the
earlv Christian fathers - w1thout whom "was not anyjhlng made that has been
made."

I must confess that as it is presented to us by Saint-Martin this con-
ception of the Actxve and Intelligent Cause has the aspect of heresy; it
suggests the demiurgos of the Gnostics, the 0p1fex and aeon shaping the
plastic matter of the cosmos. Heretical or not, in the last analysis it is
not perhaps a matter of vital moment, and it is scarcely because of the
gravity of such a charge that I desire to exonerate Saint-Martin, but be-
cause it is well to know up to what point precisely he connects with accepted
doctrine and how and when he diverges. I do not think that the aspect of
heresy here in question is more than the offspring of -confusion, and that
the idea which underIies it is really the maniféstation of the Second Per-
son in the Divine Triad under temporal conditions and limitations., . If my
readers prefer to regard this Cause as a divine emanatlon or productlon, as
in any case it must belong to thé-eternal -ordér and must possess & divine
priority over the principle which went into oorruptlon, it will create no
grievous dlfference, but I think that the first view adgusts better with the

- general teaching of the”mystlc.4 It is one of those questions belonging. to

the timeless world concerning which Saint<Martin is never clear, because
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the gift of his illumination was not concerned with it.

There is, however, no question as to the identity of the Active and
Intelligent Cause with the Word as it was understood by Saint-Martin, and
the manner in which it was understood may be established by the definition
which he supplies; it is "the eternal unity of the divine essences". And
the Word, furthermore, is the Son, who ig "the depository of all the powers
of the Father": the bond which established creation; the consummation which
will dissolve it, effecting the reintegration of matter in its permanent
principle; the energiser of all temporal spirits. The divine faculty which
was manifested in this Word has not become separated by this manifestation
from those other faculties with which it was joined in the sacred unity
constituting their eternal essence before all the ages and independently of
them all, "The separation is for us alone who, confined by the limits of
our darksome dwelling, can conceive of absolute beings only success:.vely and
apart from one another, but all faculties and.all actions which ‘thus seem
successive and distinct are one, un undivided and ever present to the eyes of
that one Be:Lng who leads and directs them." :

o In its metaphys:.cal or abstract aspect, the Martinistic doctrlne of the
- Word does not need further elucidation, and the materials-are indeed ex-
‘hausted. I pass on, therefore, to the more important matter of its con-
nection with man. The key to this connection will be found in a single
statement which occurs in a posthumous work, and is the more likely to be
overlooked because in itself it seems oracular and arbitrery. It is to this
-effect, that there was no operation of the Divine Word in visible Nature un-
til-after the second prevarication. We must infer from this that the Word
by which Nature was effectuated resided in men himself, that it was lost at
the Fall, by which the intervention of the Divine Word became necessary for
the sustentation of the universe, which, in spite of this sustenance, is still
in loss and sorrow, deprive through man of the Word which resided in man,
and: that the recovery of the lost Word is man's first duty towards himself
and towards Nature. The way of this recovery is in the union of man with
the restoring and repairing Word which has replaced him. The correspondences
created by this union are treated at great length by Saint-Martin. The in-

dlspensable condition is that we should ould recognize in the first place that .
there is an Eternmal Word, "depositary of the eternal measure, eternal light, .

and eternal lz.fe, which balances contlﬂuallz, and p_a_:rtlcularlx for man here
below, the disorder; ag_xg_u_l_s_@, and infection wherein he is plunged. Except

he cling constantly to the height on. which this unlversa.l support abides
must relapse. into- the abyss of ev:Lls and sufferlggs at the ogpos:.te extreme." -
Ny m:.ddle way is: poss:u.ble.

VWhen it is sa.ld that the universe is. sustalned by the power of the Word,
the statement is nét mystical in the sense of belng indeterminate or vague;.
it is pos:tlvely ‘and physically true, and that in all classes. "It is true
that if the Word did not sustain the universe in its existence and direct
it in all its movements, it would stop instantaneously in its course and go
back into the unmanifest. It is true that if the Word did not sustain all
animals and plants, they would return at once into their respective germs,
and the germ into the temporal spirit of the universe. It is true that if
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the Word did not sustain the action and d:LSplay of all phenomena, the phen-
omenal would come 1mmed1ate1y to its end. It is equally true in the- spirit-
ual order that, except. the Word sustain the thought and soul of:: man, thought
woruld relapse into darkness, and the soul into that abyss' wh:.ch we . nangate
only by the immesaurable and merc:.ful power: of the same Word.' Ve must,

T 3Herefore, ‘and’ before-all:things, -aspire without ceasing and support our-
selves :.nvar:.ably on the Word. To ‘do otherwn.se is to deny our very ex:Ls'b-
-.ence, to doom ourselves w:dfully to’ mad.ness ’ and “to be knowingly our own”
chief enemies.. .

: Referrlng once more to the dlstinctlve charac‘ter of the pu,nlshment en-
ta:.led on man by the Fall, namely, his bondage in a universe which is. with-
..out speech, although ever susta:.ned thereby, Saint-Martin observes that our
sufferlng is of & twofold kind -- the consciousness of a shameful. d:.spropor-

~tion between ourselves and the dumb credtures surrounding us, and. the .con-
sciousness of the affliction which must be caused to: the Word: 1’ose1f by . the
silence of the universe, since that Word ‘seeks manifestation at all po;.nts
~-and untrammelled correspondence with all. "The first of these two spec:.es
of.. sufferlng is exhlblted not-only by the existing-state of things, but in
a.special way by the communication of men Wwith one another. Between human
conversation and true speech there is an immeasurable d:.stance, yet if .men,
when they mix with each other, did not enliven their atmosphere by discourse,
ror by the ineffective. spectres of the Word, the coldness and weariness of

- death would overwhelm them inm theé’ sepulchre which is their abode.: .The sec-
.ond- spec:.es of suffemng demonstrates that there must be-.a living source
.which ever seeks to animate the circle of things with the: Universal. Word,

., as men seek to anlma'be, their silent abodes by their individyel speech, which
. they have only in virtue of the Universal Word, though put to such puerile

uses. and so small in its service until 1'b has undergone regenerat:l.on.':',_‘ :

If, however, We are- punished by the privation of rea.l s_peech, it is
merely because we have sinmed against the Word; and we must go back, so to
__ speak, upon our particular phantom of speech to‘attain once more that™ gra.nd,
o ‘fixed, splend:.d Word, the necess:.ty for abiding with-which is ever present
ko all of- us, as that- a,bldlng is . also. the: exchange of suffering-for gladness.
- The. act:l.ve possession- -and- engoyment of thisg unlversal mstrument L8 riot pos-
T s:Lble +ill we have ceased-to regard our partitular 1nstrument ‘otherwige than
o ‘&s ‘the inverse of the- real -Word, which can therefore. be known onl ,i’ﬁ “the
SR s:.lence of a1l that is: oif thls world. "So: v long . as we: converse, elther with
" ‘ourselves’ or others; -enly.concerning the things of the world, we: e;_'e actlgg
against the Word, not for it, because we are stcoping to: the world and matur-

- .“alz.z:.gg. ourselves with that which 1s vo:.d of true speech, and there:.n is the
.., -Quality of our T wnishmen‘b e : SRS Do

. But seelng that the true Word is in suffemng because the um.verse is

% in pr:.vata.on, its :Lnternal operatlon in man must be :also by the way of pain,
whlch for the same reason is the only profrbable, germinal fruitful. way, and
must be sought, not avoided, The sav:mg and living Word can be: born in us
only by. sufféring. "The heart of man'is elected to be the.depository of the
anguish of God, to’ ‘be  Hi's' chosen friend, the confidant. of-all His secrets
and all His wonders." The passion of God is in His striving to raise Himself,
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g0 to speak, from the death which He suffers in man, and in the hindrances
which man opposes thereto. We have, therefore, not only to inaugurate the
Sabbath .of Nature and the Sabbath of the human soul, but also the Sabbath of
the Word. That Word is in labour and anguish because,the false and perverted

use to which men has put the divine faculty of speech. We have fallen under
the rule of the "dead word", and to advance towards reality and life we must

part somehow with this enormous concourse of rank, empty, earthly and false
verbiage corrupting the atmosphere of the mind. The Divine Word can, how=
ever, open continually within us the door to divinity, to holiness, light

and truth. Both in mind and act it is possible for us to have recourse to
this guide, and by union with Him our whole nature will be reborn from death
to 1ife. As our criminal thoughts are the result of our contact with the
" gpirit of deception and iniquity, our material thoughts of contact with earth
and its darkness, our sidereal or astral thoughis of contact with theastral
spirit called the spirit of the great world, so our spiritual thoughts re-
sult from contact with the Spirit, and by our alliance with God we can pos=-
sess divine thoughts. One or other of these alliances we must contract, but
we must choose between them, and each, according to our choice, will bear
v1nev1tablv within us the fruits which correspond to its nature. If we allow
ourseives to be penetrated through and through by the Divine Word, it w111
fructify its seed in all the regions of our nature, and the mere memory v of
its favours will “enable us to rout the enemy, even as the sick were healed
by the shadow of the apostles. Nowhere does this Word manifest itself with-
out leav1ng ineffaceable traces, which we have only to follow with confi-
dence, and it demands only from men that they should maintain themselves in
a state of efficacious prayer for universal ameliorationy:- that ﬁhey should-
be ready to respond to its impulsion when it calls them to the work of res-
toration. "For tkis Word is the measure pre-eminently, and it tends only to
establish men in their original measures in order that the divine measures
may be revived in all regions which have lost them. This is the true ex-~
tension of the kingdom of God." ‘

It may be added as a conclusior to this section, that the Evil Principle
has also its own word; but it is one of lying, and the more he speaks it the
more he infects himself; he is ever’ pourlng out his own -empoisened blood,
and quenching his thirst therewith. It is a word which would be devoid of
all works if men.did not daily furnish him the substance of their own works,
their acts, and their thoughts, as material for his operations. It is by
the operation of this evil word that the enemy himself creates his own extra-
lignment, and, exile as he is, the course also of the extralignment in the
.Whole universe.

~00000000~
From - ,
"THE UNKNOWN PHILOSOPHERY
Book IV -~ Ch.11
By A. E. Waite
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The “ Cathars

By GALAHAD S. I.

It is a fact that the Albigeois left none of their doctrines, d.ogmas,

'rltes, ntuals, initiatic ceremonies to the investigating mind of posterity.
Yet, through a few stones, some lead medals and the unavoidably revealing
-words registered as answers to questions by the inquisitors, some consecu-

tive’ 36 'generations have tried agein and again to clarify the enigma of ‘the

 religion which lived only three centuries (from 1,000 to 1,300 A.D.) m_the
“La.nguedoc,w—tne great southern prov:.nce ‘of France. . :

Together w:n.th the crusades and the consequent opening of m:Lnds through

”'brutal and sudden contact with new countries and civilizations, the Cathars
:‘prepared., the Renaissance. Alone, and by its incalculable holocausts, its
“broke Rome's absolutism. In fact, the persecution went so far that the -
== mighty church had finally to detach itself from the last "nest" of "monk-
 legates"-who lived on killing":here’cios,and stealing their possessions. .

- *=Inther could never have 'succeeded in-his political .and fundamental aim ==
“ghat of ’oreaklng the autocratic:regime of '"one .pope, .one king" and of pre-
_venting, under Charles Quint,a new, middle-age to 1lift its head -- if the
‘Cathars had not offered their lives as a final and glorious apotheoses to
) the "d.ark age'.

Zoroaster, who instituted the Mag:n. s caste; Pistis Sophia, a 'bh:l.rd-»

é’en‘bury iconotropy of the "White Goddess" or matriarchal Ieova; Arius,
" founder of arianism and his contemporary Manes, founder of Manichaeis

all believing in two gods: the Spirit of Light (good) and the Spirit of Dark-
ness (bad) and Christ as the redeemer or mediator through His law of Love
(for the Cathars: one of the Holy Trinity, but not equal to their mysterious
"Very High" who stands above all that the human being can possibly under-
stand and. thus investigate), were the great lMasters of the Cathars.,

The Perfect's religion is not based on a cosmogony or a mythology in

. the sense that all other creeds have felt the need of. Their credo does
 not g0 further ‘than the necessary arguments capable of being absorbed by
- the mind of flesh ‘and blood. In other words, it adapted itself to time,

space, tradltlon, milieu and level. They took the best of every philosophy

'{"whn.ch fitted in their _general line of simplified ideal, dlrec’cly and prac-
“tically. It attached itself to the basic problem of ‘which cur world is

made - DUALITY. And their MEDIATOR is LOVE, which, according to time, is
casus. Now and then, the mysterious, the Sacred and secret "Very High" ap-
pears in certain documents, but otherwise, the "Pure'" are as silent about

. - it as the mind is incapable of fathoming the Absolute.

- 5t. John and St. Paul faced the very same pro'blem.

Thus, the Cathars operated from the point at which mankind can visu-
alize, imagine. They did not go further, knowing that the idea is the bor-
der, the limit, the mind and the being. Outside stands the dany danger, the
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;_temptation on the monntain, the fall intoidarkness.

The duality, of which Martinists study the power, the reality, the mani-
festation, the experience -- while attempting to find within themselves the
mediating element -- occupies the complete background of Catharism. Once and
for all, it divides the palpable, the visible universe in two, and for them,

_ the great question is to put an end to it by not procreating a.ny more. This,
they would achieve by means of total purity and sublimated love, which is also
" called "detachment" according to Lrlshnamurtl. ‘ :

. This idea has fascinated the mind of all classes at all times. To pro-
‘ voke voluntarily the ending of the Luciferian era, meaning the world of many
wrongs and many -pains, is, of course, a drastic propos:.t:l.on whic¢h would very
' probably: be the solution for all those who love life -- if the fright of the
* unknown were not chaining humanity as it does -- knowing that life is eter-
‘nal. and would have a chance to continue elsevhere, in a better place where
'Satan is absent. ' e

Go:mg thus to the end of - the:l.r thoughts, and brea.k:.ng through them, -
ma.ny a Perfect saw the . light =~ not the "Very H:.gh" but the State of re-in-
tegratlon. Ve, - Ma.rtlnlsts, have a parallel aim when we speak of Omnelty or
‘of Adam-Kadmon. - oo

L Th:.s tnes:.s of demlurge has never been properly defined by the h:.stor-

~’ 1ans of philosophy, because it is the ideal by which thought helps itself
to judge the value of things. Plato said in his dialogue "Republ:.c"' "The
true philosopher fights to reach the Being". In his "Banquet": "It is the
real which he has contacted", and in his "Timee": "The invigible objects ex-
ist in themselves, they are 1deas which we cannot perceive with our senses,
but only through the mind". And on the door of his school was written: .
"Only geometers may enter here" ~- which meant that only he,who had liber- .
ated his mind from the perceptlons provided by the material body's sense,
could hear h:.s teaching.

Of course, like mathematics and astronomy, musm and other abstract ‘ex~
pressions,. it follows a discursive method based on hypotheses -of which the-
truth has to be demonstrated ‘But that truth is recognized by d.:Lrect :Lntu:t-:
tion only -~ gome sort’ of v:Ls1on having no need to justify itself. The .. ..~
Cathar's dualism expresses. itself by.the oppos1t10n of, light and shadow and, -
like. Plato, they acoepted the d:Lv:.ne as llght and the. mplous ‘as darkness. o

The Alb:.gems knewr well that the soul had to travel from the d.arkness
3 of 1gnora.nce 4o the” llght of: truth: that the eye with- the . goul had to turn
away entirely from the perlshable and thus the "Pure" lived accordingly.
But, at. the-same ‘time, they exercised tolerance towards those who ‘could not = -
turn away for lack of light. This contact with materialists gave them ample::
proof that the soul ca.me from one place and the body from another.

"Our opponents" ,’ wr:Ltes Jean de Lugio, "tell us that God, from the prin-
ciple on, had created the angels with what they call "free-will.' So, they
declare, God can give,in all justice and with reason, glory or chastising.
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If so, God and Jesus-Christ -- which they say are one -- have inflicted upon
themselves sadness, pain, affliction and torment; and, consequently, will
have to endure the result of an error committed by themselves without any
help outside themselves. This is to be denied promptly and firmly, and the
necesszty of admitting that there are two pr1n01ples is re-enforced upon us".

X‘

Catharism 1conography is scarcely known., Hardly any vestige of images
is left. But, of course, .seven centurles of cathollolsm have had a great
and lengthy opportunlty to make away with whatever could have been left.
Wars have passed many times all over the Languedoc, and the castles belong-
ing to the Pures have been destroyed or rebuilt. - It is believed that the
soul was represented by a dove. A more common symbol is the pentagram w1t

“is to be found on walls, above doors and is in evidence in many places. Did

- & symbollze the -human being and the.star which envelops the saving spirit?
~In that case, the complete symbol could have expressed the total being, the

divine spirit imprisoned in the diabolic matter.. Had it a different mean-
ing according to the position of the pentagram, up or down -~ an ascendlng
evolution or a falllng one? Anyhow, the pentagram is the geometrical figure

'g.;the human belng is most easily represented by. Holes at the angles of -the
- Ussat pentagram, carved in the rock, mekes one suppose that the adept sta~-

‘tioned there against the symbol in certain circumstances which are unknown,
but supposed to be initiatic ceremonies. Equally ignored is the presence

©  of a material pentagram in the Montsegur ruins and in the "spoulgas" of the

Arlege country. Did the Cathars, who very often practlsed medicine, use

" these pentagrams to cure the sick, to practise transfers, or for beneficial

hypnosis? In which measure did the Perfect -- with such pure and abstract

... dogmas -- allow the 51mp1e believers to help themselves by visible, figura-

-Qg;tlve "supports" to concentrate their thoughts and strengthen their faith?

It is generally admltted today that the merad:oqal Cathars saw in the

e latin cross, adopted by the catholics, nothing but tne instrument.of divine

torture and that they avoided allowing it to be traced ‘on their monuments.
They preferred, as a symbol of their faith in:Jesus-Christ, ‘the equal-

-branched cross. This is an hypothesis which’is not without feundatlon.

One. must, without hesitation, attribute to the Caihars the ‘Greek cross
within a circle, the graffiti of iwhich can be seen on the- walls of many
grottos (Lombrlve at Ussat and Tambour at Montsegur), as well as on potter-
ies and medals made of lead, with sometimes a "point" at the intersection .
of the branches, a residual 51mp11f10at10n of the rose of. the ancient Mani-
chaeans, These lead medals and pentagrams were made on the qut. Around

.;M:“the village of Brousse (Aude) "rocs crozals" are to be found carved in the
.. . rock. They are not mediseval, but well proto-historic, because only the
" Greek cross is Cathar. The central pillar of Queribus donjon carries it

'and the stoup (curlously anthropomorphlc) in the . Roman church of Montferrier.

Everythlng makes us belleve that the A1b1g901s knew very well the sym-
bollsm of the "square cross" It must have evoked the Cosmic Christ. It

'i . is not certaln, however, “that. the Greek cross was thelr exclus;ve symbol.
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Imltatlng the Bagomlles, they represented the mystic sun by all kinds of
roses, with variable numbers of rays or petals going from four to eight, or
even: a.:dozen. . The essential . part ‘'of the symbol was the equal length of the
cross's branches traced w1th1n a ¢ircle. Some money and medals of lead have
their reverse.side’ decorated with a‘31x-peta11ed rose, exactly like the Bag-
omites. ' They. sometimes reproduced -~ in graffiti -- the twelve-branched
cross: or twelve perles (called the Toulouse or Languedoc cross) and this- one
hag: mo analogy at all with the Manichaean cross. The authentic Manichaean
cross -carries a rose in its centre and is thus a real Greek-rose-cross, but
the -Cathars never took it for anything other than a variety of the solar
cross. If they added to it their 1conography, it correspondeo, undoubtedly,

to an esoteric need.

L The dlscoldal steles, frequently met in the o0ld, meridional cemeteries
(especlally in the Lauragaire region -- Aude) are all decorated with the
Greek: Toulou31an cross and have the general typology of astylized human sil-
houette, .. Yet this 'kind of funeral monument is to be found in North Afrloa,
Sweden, Basque country and Languedoc -='and it'goes back to proto-history -

‘as well. It might have been for the Cathars a representatlon of the Coat-

i

one of them has already been stolen.

aof—arms of their Legitimate Counts, a '"national" symbol.

; The Cathars .did not honour the Calvary. cross, but the one Christ him-
self made, - by extendlng,hls arms in the gesture of prayer, which they called
"The Living Cross". It would thus make one think that. the veryﬁspeclal '
Catharic cross is a stylization of Christ Himself, But the Inqulsltors did
not allow the burying of heretics in holy ground and they are supposed to -
have destroyed that type of cross when found. Only two of these human and
cruciform authentic Catharic érosses have- been dlscovered. Unfortunetely,,

":‘:(J'

Flnally, the plastlo representatlons of the Cathars are summed up by.

> the graffiti of the fish, rare and only in honour of the early Christidnsi’

the dove; the star with five rays associated with the pentagram, and & vari-

ety of crosses, going from the simple Greek" cross. w1th1n the solar’ clrcle,
to the one with four and up to twelve rays. .-But the solar rose wlth 51x g

‘petals had their pref erence.

One more word about the Cathar's Solar-Temple. .

To reach the castle of Kontsegur there is only an. artlflclal path, now
and then replaced by occasional steps. The main access is the southwest -
front of the "pog". A high, straight wall, 120 feet long, has in its centre
a monumental gateway. The stone blocks of which it is built are 32" x 16",
make & solid foundation which is extraordinarily flat, w1thout irregulari-
ties. On top of this wall is the real building. It is .so 1mpress1ve that
it gives the impression of defying time more than an assailant. ‘It was built
in 1204 by the Cathars themselves. There is no equal and it belongs to no
school of architecture. It stands like a lost child among hundreds of fort-
resses to be seen in the Languedoc-Roussillon. The platform on top of the
mountain was not an ideal location and its access is incredibly difficult.
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The gateway measures: 61 x 10, The formula 5/3 to 12/3 had been sought
and found, .Ths ingide of theé gateway is covered by a panel of wood three
inches thlck. The -threshold is more than.three feet high above the ground; -
requiring a ‘mobile ladder to enter. There is no defensive bulwark whatso-. -
ever’ 1n front of it. B S o

This monumental openlng, a nole in that cyclopean wall, ‘seemed to aim .
at impressing respect rather than at dlscouragzng attack.  Onceé 1n51de, the:
extreme 81mpllclty of the construction is remarkable. Montsegur is an en-
closed space, some kind of a sarcophage, & ship in stone; more a pit than a
mediaeval castle. From the inside; the walls are 36! hlgh. The design has
the ‘shape of an elongated pentagon measuring some 165' in its greatest diag-
onel and some 33! in its average width, or 6,300 square feet, plus 720 square - -

feet for the donjon., Montsegur is one of the smallest real fortresses known. .

It has also a large, back gateway, even more vulnerable than the front one. .
From a military point of view, thése are grave errors. -But nothlng was mll-azsé
itary in Montsegur. Any defence there was did not cover the need for pro~;,l
tection from serious aggre331on. : : .

The northern front measures 165"and is not stralght. It makes an angle
at 176°, which could easily remain unnoticed, although a straight line was.
possible to effect on that side of the plateau.- A thin, carved line runs -
along it and is immediately visible when the sun strikes it. There must .
have been a second floor, partly covering this large yard, but it was ‘de-
stroyed by torches “Fhrown by arbalests.

The dongon is a separate constructlon, 60' x 28’ - 1t, again, dpminates-
the rest by some 24'. Apparently, nothing communicated with'it from the out-
side. It seems that one had to go up to the top of the wall and enter a win-
dow by way of a wooden bridge. Alternatively, a subterranean‘way gave ac-
cess to 1t ' ' : ’ '

We sald that the 1nter10r had the elongated shape of a pentagon.l Ina
pentagon, ypu have five .sides: formed by Jozn;ng the adjacent points of the
pentagram. A pentagram is formed by joining opp031te points by diagonals.
This, then, has been the solution of at least one of the enigmas of this re-
markable bullding: by the system of diagonals, one direction gives the winter
solstice, another the beginning of:-the equinox. From the loopholes of the .
donjon (the sixth diagonal), the 21st of June, or the longest day of the year,
show the rising sun of the midsummer days. Moreover, on these three ‘funda-
mental dlrectlons of the prirsipal solar risings, the 1ntermed1ary angles
give the w1nter solstice  on.the - 2nd’ of January and the 22nd-of Nbvember ,
(Aquarius and, Saglttaraus), other opposite angles give the 20th of February
and the 23rd.of October (Pisces.and Scorpio). Yet another angle, ‘the 20th
of April and the 23rd. of August (Taurus and Virgo); and, flnally, one angle
gives the 21st of May and the“22nd of July (Gemlnl and Leo) We hame thus:

Dec.21. g‘Capracorn - w1nter solstlce R
Jan.21 - Aquarius o T
Feb.20 - Pisces:, e

Mar.21 - Aries - sprlng equinox
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Apr., 20 - Taurus

May 21 - Gemini =~

June 22 - Cancer - summer solstlce
July 22 - Leo -

Aug.23 - Virgo

Sept.2%3 - Libra - fall equinox
Oct. 23 - Scorpio

Nov, 22 - Sagittarius

The complete zodiac covers Montsegur. It receives the maximum of sun-
light during the twelve months of the year, and this is not a theory, but a
description of what is a reality. The strange fact is that nothing of what
is known about the Cathars suggests any comnection with the Incas or the
Egyptians. Consequently, that very castle is the greatest proof that very
little is known about the Perfect's religion. Nobody knows where, when and
how they prayed. . Their secret had to remain complete and it did. The zodi-
-acal secret alone was a puzzle not easily dlscovered. On the other hand,
it would be most difficult to deny that it was a Cathar Solar Temple, since .
they built it  themselves and the cadastres are yet there to prove it, We .-
remember, however, that for-the Manichaeans the sun had at least the same PRAR
importance ag the cross for the Christians. The sun was the exit door of
the soul towards:the realm iof light. For the Cathars, it was the ‘spiritual = .
light, the light:'of purity. -Montsegur was probably a copy of Tlturel's.y' TN

<f; "Castle of the Tfly Grall" bullt in Spaln, but looked for in Valn. S0

N xd End XXXX

‘THE CEREMONTAL RITUAL ~ . |

"As 1mportant as’are the ceremonies-of operations (including
prostrations,: ¢ensings;:and invocations by prayers. and 51gns), neverthe-
less they are not themselves.of an absolute efficacy, They are necessary, Ll
but are not sufficient: w1thout the following three factors Whlch are
1ndlspen81ble to corroborate their action:

2T the mystlc v1rtue of the operator,
‘2) a favourable astral influence, and
3 ass1stanoe through Divine Grace.

The mystlc Vlrtue of the adept depends in its turn on three further
conditions:(a) his state of grace, (b) the supernatural faculty conferred
; upen him through his ordination, and (c) the sympathetic psychlc coopera-
tlon of hlS equals in- 1n1t1at10n. . :
"Pre01s1on in ceremony ‘alone is not enough ‘BExactness and salntllness R
of living is first of all necessary for an adept who wants to-enter into -
relatlonshlp with the .spiritual beings, He must be prepared splrltually
by- prayerg retreat and moration (waltlng) S R

T Pasqually. .
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Angels and Numbe'i;s:'-"

by Michael Bertiaux

The esoteric tradition of Martines de Pasquales and Louls-Claude de

o Saint-Martln has given rise to a number of interpretations, which can be
- .applied to their written teachings. One. of the most important of these in-

terpretations, which refers specifically to the’ question of the interrela-

~%tion of these two teachers, is that of the mathematical approach to myszl—
. cism, as expressed in the union of the.inner way and the operative way. )

;:Scholafs)have divided mysticism into yoga, or meditation, and ceremonial

magic But few have sought to show the interrelation of these two’ forms,

~.which is so essential to an understanding of Martinism. It is my intention

to show, in a few pages, where this common ground exists, and where the the-
urgic tradition is related to the purely meditative approach to nnmber and
dimension, For it is my contention that the two ways are in reallty one way,

:and that. this is both theory and pract%ci or mathematlcal mystlclsm and the

practlcal Kabbalah of ceremonial magic\3

In trying to bring this about, I Wlll make use of various research mater-
ials, some of which may be widely known in Martinist circles. Other mater-
ials are little known, but of much greater importance from the standpoint of
research. It seems to me very important that certain points be brought out,
which are not obvious, and for this reason I will make use of material con-
tained in a tradition, which is esoteric. Such materials are available to
me for personal research purposes and I will de91gnate them by the form "ILes
Doctrines theurgiques (Martines de Pasquales) par , Port-au-Prince,

aﬁaatl, n.d. These materials are necessary for the development of the argu-
ment in this essay, which is concerned with Martines de Pasquales! teachlng

on Kabbalah, as given in Haiti, during his period of residence, there, from
1772 to 1774, and which I have sought to designate by the title "Angels and
Numbers". It is towards a greater enrichment of the Martinist tradition that
I compose this essay, as well as that it might serve as the basis for further
esoteric study, which may well apply these ideas and amplify the suggestlons
contalned hereln.

S Accordlng to Louis-Claude de SalntéMartln, the world is mathematlca%
relation, which is both the essence and the property of the 1nte111g1ble )
This means that the structure of the world is relational or mathematical in
property and characteristic. By property, we mean that the world is ideally
constructed according to invisible laws, which are the’ prlnclples of .all
truth, order, and natural harmony. By characterlstlc, the world is rela-
tional and mathematical inasmuch as the world is a system of geometrlcal
solids of three dimensions, composed of planes and surfaces, ‘which are in
turn composed of ideal elements. Thus, the invisible world can be said to

. enter into the structure of the visible. This is very important for occult

understanding, for it implies that the invisible world is as close at hand
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as any of its creations, and this serves to show that man, while in exile, is
not spiritually isolated. These ideal elements, which are numbers, are order-
ed in such a way that they form a descending hierarchy of power and essence,
making up the world of the physical. These numbers are in turn neither div-
isible nor are they mutable, for they are infinite classes and species, ex-
ternally and internally eternal, and as they ex1st t ey are either building
the universe.or directing the processes of nature There are no true
fractions in nature, that is to . say in . the 1nv1s1b1e worlds, for everythlng
is by nature Integral, that is part of. the nlerarchy of essence {6 ) NS
These numbers, which enter into the comp031t10n of reality, as 1t 1siﬁ<m
manifested in terms of the universe, are the jdeal eleme?ts as we ‘have' seen ;
and they are in truth the principles of corporeal being At the same
time they are the agents of the divine light, which is beyond the universe,
but which is manifested in and through creation., This divine light, which
is the goal of all genuine mysticism, is reflected through beings, which by ..
reason of . their higher level of essence in relation to the human kingdom, - -
inspire mankind to seek the perfect {8), It must be understood, also, that
these idealities, because of their position in the .celestial hierarchy, par-.
take of the cosmic levels of consciousness and are therefore spiritual in-
telligences,- or angels. Thus, the species of numbers, analyzed by the math-
ematician, may be interpreted mathematically and metaphysically, and when
they are. interpreted according to the latter, then they are the angelic
species.  This ig the strict Catholic teaching, I might add, as well, for -
Aquinas malnxalns that the angels, because they are not hylemorphic in com-
position, i.,e., composed of matter and form, are" individually each a dis- - -
tinct species. At the time I made my initial studies in angelology, or
daemonology, as it would be more precisely understood, I inclined towards.
the Franciscan view of the hylerorphic composition, which is also held by
theosophists; but I am n?w convinced that the Thomistic and the theurgic
view is more adequate ' 4 R Co :

These angellc belngs are ‘divided into two orders, as we w111 see later.
on, it which we must examine in passing because of their relationship to.
numbers. There is the ordér of the builders, or archons; which work the
four elements, earth, water, air, and fire, and there are the angelic and
archangellc beings, whose destiny is conmected with the Sephirothic Tree of
Life, Actually the entire matter of the tessellation of the universe by

_means of numbers and Sephiroth with the presence of the forces of relatlve
- datkness, or the Qliphoth, is relative here; but I will only allude to it 1n
passing, since I have to say a few words about it later, The point is that
“by reason of the functions of angels as numbers, the universe is completely
s 1nte111g1ble and thus theurgy, or celestial liturgy, or the yoga of the an-
gels, which unites the macrocosm and the microcosm, 1s not only p0881b1e but
.necessary for human perfectlon.‘, : -

I have noted tham we are dealing with the Sephlroth, but it is 1mpor-
tant to realize, I think, that. the Sephiroth as they are manifested on the
Tree of Life are contractions. That is to say that while there are ten Seph-
iroth named, there are more in existence, although all in existence are -
known only by ten: names, for occult reasons as can be demonstrated ( rs
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However, the Tree of Life stretches over the realms of menifestation, which
are described in the Kabbalah as Atziluth, Briah, Yetzirah, and Agsiah, so .
that by reason of the way in which the Tree is drawn esoterically, the exact . .
mathematical values of the four worlds can bé described. Thus, null. va,lue
is ascribed to the phys:Lca.l and etheric world -of Assn.ah, vhile Yetz:.ral(
Briah are each g:Lven the value of two, and Atziluth the value of four
This has largely to do with. the ways din which the middle p:.llar of the Tree
is related to the left:and right sides," and to the classification of certain
angelic. spec:Les under others, as. they approach closer and closer to Kether,
- or the Crown of Perfection. This is important for: theurglc purposes, espec-
ially as regards ritual, and cannot be detailed presently. But it is import- e
ant to understand these mathematical relationships. for they are the essence
of reality for the Martinist, and they aré helpful in our understanding of .
the ways in which the numbers are interpreted by Sa:.nt-Martln in his writings. -
He gives ‘to .the number four, the number of the straigh‘c line or right line,-
the supreme ‘power in the world of manifestation as far as ‘structure, or the
way in wh:r.ch the world is built, is ‘conceérned: The wo rld is built out of
this n:umber, quite literally, as also the tniverse (12 )+ The number two is-
also :l.mportan‘b for it is the measure of four, because the square of two is
four, and the double of four is the cube-of two. Four is the number of fire. .
Atziluth ak’ ‘the crown, or -square; which comes from the . square relatlonshlp
between Yétzirah and Briah. Thus, Atziluth equals Yetzirsh times Briah, -
This is mportan‘t when we look at the hierarchy of- angels and. archons, and -
they are seen as representing this- rela.tlonshlp, mterestlngly. That Yet=-
zireh has the number two is confirmed by the fact that the real m Iﬁag?r of.
water is two, and water is the element whlch relates to Yetz:.rah

It would thus appear that the universe is composed of mathemat:.cal re- . o
lations which are in turn intelligences and principles of its ‘creation and
evolution. *The gnostlc balance between the hierarchies of creation and
evolution, or epistrophe, is maintained by showing that the arohons corres- |
pond in perfec‘blon and essence to the archangels, but that they do not func-
tion along the same lines. This shows the cosmic equilibrium and allows for:
the “pOSSl?ll')L'by of theurgy, as an: exact oPeratlon, ‘rather than some kind of -
guesswork . . - Y : : . :

Martinez de Pasquales is to be seen as one who was able o comb:.ne math-.
ematical perfectlon with ceremonial exactitude, when they have usually been
kept apart, or only indirectly and casually associated. Without the magical
equ111br11<1m 3.11 doctrine, which reflects: the equlllbrlum of the universal
medicine the world would be impossible and man would not exist., That
it does’ ex:Lst as a system of .beauty and infinite poss:.bn.l:.’by for man's ex-
ploratlon 1mp11es the possibility of theurgy, if not its necess1ty, .and the =~ =~ - L
accepta.nce of the identification: of angels a.nd numbers. e
Sa::.nt-Martln's ph:l.losophy of numbers, however, does not " stop wn.th an
interpretation of nature in accord with the transcendental properties of . .
whole numbers, or integers, which Kabbalah sees as splntual :mtell:.gences,
and the angelic hosts of theurgy;: but his doctrine’ 8oes on to~ expound a -
- geometry of the unlverse, of the invisible and vigible worlds, vhich is E
fundamentally a further key to. the q gl)leurglc phllosophy of "the unlversal e ameand
equlllbrlum, or the Astral nght Mathematics is’ the metaphys:l.cs of
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nature, for certalnly the creatlve emanations proceed accordlng to exact and
ideal’ measure, but beyond this there is the transcendental or.ideal geometry,
which is the science of abstract space, and the metaphysics of mathemat1cs(17)

. This geometry is concerned with stralght or right-angle llnes, from whlch
are derived not only the curved objects of three dimensions, but also the
higher levels of nature. This is most interesting, for the students of the
fourth dlmen51on can see in this example of Martinist theory, an exact method
of approach. erters on the fourth dimension have maintained that the higher
dimensions are at right angles to the lower. Thus the second dlmens1on is at
right angles to the first, the third to the second, and the fourth to the

third. However, what -is more important is that the central medium for the-
urgic work, that is to say the st§a1 Light, is identified with the dynamic
aspects of the fourth dimension{l Hence it is possible to see in the
Martinist geometry the approach which is dupllcated in the ceremonial magic
of Martinez de Pasquales.

But there is much more to thls analysis than can be summarized as mere
dupllcatlon.‘ For it is certain that Martinezism is largely practical Kab-
balah, which implies a particular theory of spaces and dimensions. In the
worklng of the Sephirothic Tree, there is a continual reference t¢’ the num-
erical value of each Sephira, as well as a geometrical correspondence ‘be=
itween number and dlmension. For example, Malkuth, the conventionally tenth
fSephlroth, can be understood to represent the physico-etheric world of three
1,d1mens1ons. Yesod, on the other hand, representing the astral or: formatlve
world of four dlmens1ons, possesses yet another number on ‘the Tree

: Because of ‘the p081t10n of the various Sephlroth on the Tree, a par-
tlcular Sephira can be understood to represent a specific dimensional-value,
‘s well as one of the four worlds of the Kabbalah, e.g., Atziluth,- Briah,
‘_Yet51rah and Assiah, This is most important in practical Kabbalah, for
theurgy must have mathematically exact foundations. One might speculate as
to the possibility, by way of a slight digression, of Martinez de Pasquales'
founding in Port-au-Prince, where he is said to have dicd, certain esoterlc

~ groups, which work the rituals of ceremonial magic along these lines. But,
~ from the standpoint of Martinist research, the point is establ%shed by a
o correspondence between transcendental arithmetic. and geometry :

. The square - of the number two is, of oourse, four, and its cube is eight.
“But’ geometry speaks of the cube as Hav1ng six sides, rather than eight, which

‘ © is its number, at least in the three-dimensional world. However, for the

"theurglst, while any cube has six sides, exoterically, say, A »B,C,D,E,Fy in
order for a true correspondence to exist between arithmetic and geometry,
the cube must be a figure of eight sides. The seventh and the elghth gides,
G and H respectively, are at right angles to each other, and at right angles
to the s1des A to F, ex1st1ng 1n the fourth dlmen51on.

o From the standpomnt of Martlnlst teachlng, however, this has another
'value besides that of mathematical metaphysics for it refers to the training
of the theurg1st in order that he be able to masfer and work in the- Astral
Light (21 This means that by means of certain exercises, the student is
able to develop the capacities for clairvoyant research, which the famous
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theosophlcal writer C. W, Leadbeater relates to meditations upon the fourth .
dimension (2 2), TFor indeed meditation and exercises concerned with four-
dimensional vision are most important ways in which to develop the capaci-

- ties for astral work, so fundamental to the theurgic researches of the stu-

" dents of Martinez de Pasquales, Here, again, we see how the mathematical
mysticism of Saint-Martin complements and supports the theurgic mysticism

.. of his Teacher.,

The number four is the number of perfectlon, and as. such 1t holds the
,‘:key to all numerical symbollsm. The square of four, being sixteen; is the
... number of limitation within reason, or the measure of the universe, for
. every.one of the Kabbalistic worlds of Atziluth, Briah, Yetzirah and Assiah
contains within it four sub-worlds, which are correspondingly” related as
..reflections of the higher and lower realms of each of the worlds. ‘There is -
Sa system of natuxe, which shows itself" as, for Yetzirah: C

1. The Atz_luth of Yetz1rah
2. The Briah of Yetzirah

3. The Yetzirah of Yetzirah
4. The Assiah of Yetzirah.

;Therefore, We can see how there are 51xteen forms of manlfestatlon, each
--having a partlcular S1gn1f1cance and’ theurgically repr se ted by a partlc-
ular arcnon, or.cosmic builder, and Sephlrothlc angel

gl Salnt-Martln, however, was concerned much more with the speclflcs of

. the fields of occult physics and mathematics, which, while being compatible
with an interpretation of the Kabbalah as the basis of theurgy, wentbeyond
this area, and entered the field of metaphysics of the sclences. He sought
to -demonstrate the principle that force fields exist as tlve prin-
~:¢iples in nature, -such that all entities are subject to the This is
an important principle, for the realms of higher nature, whlch are inhab-
ited by angelic beings are worlds also of light and power, so that motion,
-.ox-force in space, is possible without extended matter. This involves a.

: . higher. concept: of cosmic energy, than what is maintained by present-day mech-

- renists. From the _standpoint of the occult ‘physicist, this is a- perfectly

- peasonable understandlng of the dynamlcs of the astral light. :

The hartlnlst belleves in the power resident in the astral llght whldh
is drawn upon by the inhabitants of that realm as well as by the Elus Cohens
¢ and theurgists, who work that realm via ceremonial magic. The astral light
is the realm of exactitude for it is explored by the modern scientist in
his theory of sub-atomic particles. In fact, C. U/. Leadbeater has gone so
- far as .to ma tain that the ultlmate astral atom, or occult particle, is the

lelectron \ Electrlclty is the synthesis of form end energy and it is
.. the - magnetlc and magical fluid of such occultists as Ll}phas LeV1, whlch he

co-attributes to the teachlngs of Martlnez de Pasquales

This astral llght however, is reflect1Ve of ‘the Martlnlst teachlng of
the threefold, for it, itself, forms the "fluidic force" which links the
higher to the. lower pr1n01p1es in man. . It is interesting that the Yogis con-
81der the apastattwa deflnltlve of the Astral plane, Wthh corresponds to the
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" element water and to the Sephiroth of Yetzirah. The astral light, however,

is, as we have said, threefold and in this respect it is the world of the
electromagnetic forces and practicles divide? 1?to partlcles, mesons, and
antl—partlcles, or occultly Od, Aur, and*Ob ,

By means of a: proper understandlng of the astral llght the phllosoph-
.1cal theurgist, or occult. .physicist, or “cerémonial and experimental yogi,
ig able. to see the structure of ‘the:higher dimensions by means of his immer
vision and then to manipulate this realm’ through the building of thought-“
forms by means :of..an understanding of the metaphysical mathematics behlnd

this reality. Understanding comes :from a proper integration of symbol and
reality, seeing the mathematical ideal as a clue to the inner power of the
- agtral light as well as a symbol of cer%aln correspondences whlch are help-
ful in theurgy. ' . R i

..The 1nter10r structure of the astral llght is given by means of the
geometry of higher dimensions. To understand the nature of exact’ Martlnlsm
it is necessary further to work out the lattices, or mathematical linés of
force, which are the ways in which the higher realms are revealed. Here,
again, the emphasis is upon the:right lines or series of integers generated
and then, in turn, generating figures of higher dimensions, forms ‘of power
and patterns, of electromagnetic and" psychlc energy.

The teaching that everything in nature has a number is, of course, very
ancient, going back to the Greek metaphysics of ‘Pythagoras and developed by
Plato and their students. However, when coupled with the teaching concern-
ing the astral light and the feaching concerning the higher geo?etry, there
enmerges a distinctly theurgic:theory of-analytical geometry For it
can be shown, I think, that as the objects generated from the rlght lines
are, themselves, in reality; systems of. numbers, which is obvious if we
measure objects and place them here and mow, or then and there, in space and
time, that in reality, or I should say in 1dea11ty, the right line of num-
bers say :

X1, Xz,oaoexx,aooo

is only a derivation from one number (in this case x) which is the number,
or the archetype, for all numbers and things being numbered which share in
its scope of ‘application. This .is important for a number of reasons, inas-
much. as the whole serles of numbers from -one: to 1nf1n1ty can eas1ly be re- -
whereby the Eternal brought forth the temporal and the many, from His Unlty,
but is also shows that all figures, and hence the square and the cube, are
derived from the linear descent of the numbers, such as the derivation of

X1 (1) from x1, and x2(1) -from x5.

Thls strlctly theurgic teachlng, derlved from Martirez de Pasquales,
was brought to my attention in Port-au~Prince, where the mathematical struc-
ture .of the universe was shown by means of such'a demonstration. We can’
eas1ly infer from this coordinate system the tessellation of the ‘pavement
and walls of the Cosmic Temple, which is the inner sanctum-of the: heavenly-
11turgy, as 'well as the bas1s of all theurgy attached to transcendental e
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architecture (29) In modern mathematics, Martinism is absolutely vind1~
cated in the theory of lattices; which confirms’ the above metaphys:.cal inter-
pretations and, in turn, enables- the theurg:.st to see the rationality be-
tween Kabbalah and Egyptian masonry. - For correspond_mg to each of the foci
within the lattice or tessellation, there is a field of force of the astral
light, and beyond, which the yogis call the tattwas. This is, in reality,
.. the placement of the Sephiroth which have a spec:.f:.c plaee in-the Cosmos
to which the’ theurglst can exactly turn hlS a.ttentlon. L i
. In the Ma.r’c:l.nlst teachlng, there’ is the’ presentat:.on of the doctmne of
the three vehicles, or the ‘physical body, “the flu:.d:n.c body, . and the Ame
(soul). But for the Kabbalist it is impossible to think in terms of three
prlnc:.ples and Saint-Martin has often spoken of four as being the principle
. of trans en ental measurement, such that by the number four the universe is
planned For evolution moves by means of tetradic progression, the
mineral klngdom, the vegettdle kingdom, the animal kingdom, and the human
kingdom. . These form, respectively, the Assiah, the Yetzu*ah, the Briah and
-.the  Atziluth -of the: physical world of Assiah. They are its.four.sub-worlds,
whosge: Seph:.roth 3.s Malkuth, occultly located in the fooo and . Keis s of the
Heavenly 1’JLa.n. . . RIS

Therefore, Martlnlst tea.ch:mg does not refer to the way in wh:l.ch the
umverse is built, for that 'is fourfold, or tetrad:l.c, the order of differ-
ences among the various natural beings, as well can be seen. But it refers

--to something much more interesting and necessary, that is to say, the Mar-
tinist system of the threefold refers to the ways in which the fourfold .
worlds funcétion; it . is the way in which force manifests itself, the way in
which they work (3 ) For Saint-Martin shows that the number three deter-
mines the way in whlch the universe acts, as the prlest, deacon, ‘and -sub-
deacon function together in the exoteric llass. Also the dynamic unity of
the Trinity is taken as the model for the way in wh:.ch the forces of nature
_ express themselves. :

Therefore the way in which the fourfold worlds manifest themselves is
in terms of the three worlds, existing in man, as Ame, fluidic body, and
physical body. Four elements correspond as earth to the physical, water to
the.flyidic, and air and fire to the Ame, showing man to be essentially a
spiritual being, fully integrated into the fourfold scheme of .the Kabbalah,

yet -heyond:. the physical, as the force of sheer arithmetic makes the hlgher
elements dcuble the lower. : ,

- mhln ,the field of ‘the astral light, which is the mee'b:n.ng g:round as
we. have.seenrof the:16wér and higher principles in the fluidic body, we can
easily. discern the properties which distinguish the influence of the Ame
from that of the physical body. For the Ame is present with the physical
body in a system of equilibrium, which constitutes the area of the astral
light, wherein works the theurg:.st by means of his highly specialized know-
ledges: The fluidic -body is; in reality, a cooPeratlon between the higher -
and_the' lower, and this is shown from’ certaln foms of sp:c.mtual:.st masonry
where. the cooperationof- h:Lgher entities’ requires a basw upon. the physical,
with the. astral llgh’c serVing as the med:l.um of act:.v:.ty and productlon.

hhhh . . . . e N O
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Modern scholarship and science recognize the Martinist teaching con-
cerning the threefold dynamic pattern, expressed in the astral light, and
explore this world, as I have mentioned, in terms of sub-atomic particles or
micro-physics. MMore speclflcally, the correspondences are between anti-
particles and the activity of the Ame, Mesons and the activity of the fluidic
body, ard particles and the activity of the physical body. I refer to the
activity of the physical body, for we are concerned with dynamic concepts
rather than the fourfold structure, which was dlscussed earlier. A modern
- .scholar of the Anthroposophical School of" Steiner, Dr. Ernst Lehrs, in his
"' book "Man or Matter" seeks tg §tabllsh a basis for gravitation and levita-
This would serve, he thinks, to help us

" ""to understand the realms 6f sich phenomena as UFO, and certain miracles.

“The . Martlnlst is able to come to his aid and to show the scientist that
levitstion, or the force which moves away from matter, is centred in the
flul&-cjnamlcs of the Ame, while gravity, or gravitation has its centrality

" in the field-dynamics of the physical body. The Ame corresponds to the
forces which operate about the periphery of the fluidic body, whereas the
gravitational force is centred at the middle point. This activity which in-
volves the astral light ought not to be confused with the activity within

the astral light, which can also be represented in terms. of the particles,
mesons, and anti-particles of micro-physics, in structure only, and which is
described by Baron Reichenbach as Od, Aur, and Ob,. as we have seen, above.
For while Od is relatively Sephlrothlc and could thus well correspond to Ame
in structure, yet in function it corresponds to the particles, and is the
basis of gravitation. . Thus, the occult- physicist and theurgist must be ex~
tremely carefiil in his analysis of the astral light, so.as to maintain ab-
solute exactitude. For in the mind of the occultist Eliphas Levi, Ob is
Qliphothic, yet the universal medicine requires the Presence and equilibrium
of both. Hence if by reason of occult dynamics the Ame is Ob, then by reas--
on of occult statics, it is Od, showing the relativé.nature of the Sephiroth’
_and the Qliphoth, which is the fundamental teaching of Martinez de Pasqual=-
es \33). o this matter, great attention must be pald, not only in the in-
struction of the higher grades, but also in ‘the rltuals, which must be ex-
actly constructed. Fortunately, all that I have seen are.

‘The. theurglsts, however, are extremely practlcal, sance they work the
Tree whlch ig for them the map of what is to be done. . But as I have said,
the fqrcgs operate in three-areas, at least. They are present on the peri-
phery; within the centre; and between the centres, or the area about the
centre, and the periphery. Thus there are three areas of operation in-
volved in theurgy, so that the whole man acts as the theurgist. But then
how is it possible to relate these concepts to other occult schools which
claim to work with seven principles or with four? ‘I think that our rela-
tionship to practical Kabbalah is certainly established for we are in a
position where, when the Kabbalah is put into action, the Martinist system
is followed exactly, for it is the esoteric Kabbalah at work, or the opera-
tive way. But as regards the sevenfold principles of the Eastern Esoteric
tradition, it will serve to look into this matter in passing, .80 2g to show
similarity and difference, yet the fundamental exactness of  the theurglc
system over, others. ‘Let me quote freely from a saying:
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TF{"When the Hlerophant taught the prlnolples and laws - of all thlngs,
3some puplrs wrote seven. down, others wrote four and three." ‘

The Eastern esoteric tradltlon gllbly quotes seven prlnclples, although
501ent1flc confirmation for all seven is lacking, ‘as-only four can actually
be accounted for by pure speculation and .reason, others perhaps by authorlty.
If we were to represent dynamically the four worlds- of the Kabbalah in terms
of the threefold Martinist prlnclples, we -would go ‘about it in the followlng
way. . First of all, we would see the dense physical as relating to the cen-
tre, with the higher levels of nature moving away from the centre towards -
the perlphery.- Thus a structure such as. the follow1ng comes into ex1stence.

~Ame : B R
Fluidic- Body . ' SRR
Physical Body' ' s T e

- Fluidic Body

- Ame . :

, Thls is the way 1n whlch the dynamlc world is represented dn terms of
its’ structure and 1nterrelat10ns. "But this does not give us sevea prlnc1-
ples, although Seeds of such a thought are: there, ‘if:we remember that- Atzl-
_luth ‘and.’ Brlah correspond somewhat to the Ame. 'But-please remember- that We
‘are concerned with dynamics and the way in which nature works., Please algo
remember that 1t was in ancient Atlantis:where the- phllosophlcal elabora~mw
tlons of esoterlc teaching began- to be developed later -into two- tradlﬁlo"
the Eastern and the Western Esoteric Traditions. In my essay ‘on’ Atlantln?34)
I soubht to show that behind the Atlantean theurgy there existed a profound
body of knowledge However, this body of knowledge, which I maintain from
the evidences of comparative science and philosophy was mathematlcal or Mar-
tinist in character, was so esoteric that even its students could be de—"f
celved by its subtlety, and this was the particular case as regards the East-
ern Esoteric Tradition, which can be shown to rest upon a misunderstanding
of the distinction between statics and dynamics which is natural to the non-
analytical mind of the East. If we were to represent the four worlds of the
Kabbalah as dynamic entities, which they are not, but as in a dynamlc manner,
I think that we would follow this pattern:

Atziluth
Briah _
Yetzirah .
Assiah - .
Yetzirah‘
Briah .
At21luth. .

Thus We. have before us seven worlds. In the theosophlcal wrltlngs, espec1-
ally The Secret Doctrine (Cosmogenes1s), there is a discussion of the globes
of the, Earth Chain. You have in that teachlng somethlng that 1s exactly
this model, namely as follows:. e
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Archetypal world . (Atzzluth) globe A G . The history of our planet

Intellectual " . (Briah) . B 'F  is traced through these
Formative " (Yetzirah) CE seven globes. At present
- Physical =~ " (Assiah) D " we are at globe D, the

"~ densest of the chain.

: This diagram is important for it is concerned with the. occult kistory

«  of the BEarth, showing the stages of its evolution, and is the oldest part of
.the Eastern Esoteric Tradition dealing with the planes of nature as applied

to our planet's history. The diagram corresponds exactly to the ideas cov-

- ered above, showing that the seven planes of consciousness, which the East-
ern School- teaches, are in-reality the confusion of the dynamic and the

- static categories of nature. This diagram is important for an understanding
of - the history of thé Earth, but cannot be extended to show the existence

of seven planes of consciousness, inasmuch as that would involve placing

the physical at the base and adding higher and higher levels. \hile. this

.has ‘happened in the Eastern tradition, our own work is confined to showing

‘how this was possible and where there is agreement, as in the above, between

~two tradltlons, whlch ordlnarlly may dlf;er very much. :

Another point of interest is the hold—over of the elemental klngdoms,
three in number, as conditioning the evolution of the world. In the teach-
ing of the Bastern school there are these klngdoms, whlch condltlon the four
others, as represented by thls diagram: : :

15t Elemerital Kingdom A e Homan

2nd Elemental Kingdom B F Animal
3rd Elemental’ Klngdom C E - Plant
(Involution) Mineral Kingdom (Evolution)
_ '

For the student of Martinez de Pasquales there are four elemental king-

doms, as there are four elements, for to say that there are three is to omit

the very important world of space-time and matter-energy, which science
teaches as preceding the physical as mineral, as Yetzirah precedes Assiah in
the order of emanation, and to fall back into the old error of three infer-
ior worlds prior to the physical dense. This is very important for the the-
urgist, because by making clearcut distinctions, he is able to work exactly
and avoid errors. Finally we might note that for the Eastern esoterlclst
the worlds of manlfestatlon are as follows:

Hahaparanirvana
Paranirvana
Nirvana
Buddhi
" Manas
Astral vt
. Physical, mlneral, plant anlmal, human
Three elemental klngdoms.

This glves us. ten- realms, whlch are the names of the levels of involuted
and evolving consciousness, and the number of the Sephiroth on the Tree of
Life. But the theurgist knows that the number of the Sephiroth is more than
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ten, and that the ten planes of nature, as given by H. P. Blavatsky, rest on
oer‘bam 1nexact1tudes, wh:l.ch can.not be accepted 'by the exac‘c theurgist.

Because the Eastern esoterlclsm emphas:.zes consc:.ousness, it is likely
to coni‘use the dynamic with the static, or the structural, and thus discover
ten .or seven worlds; depending upon what is included. For consciousness, as
found in the fluidic body and the Ame, is admittedly a dynamic reality. The
theurgist,’ however, ‘distinguishes between the dynamic threefold world of man-
ifestation, i.e., the Ame, fluidic body, and physical body, and the fourfold
world of menifestation, in which the creative processes and the natural pro- .
-cesses, corresponding to the involution and evolution of the theogophical
- writings. The elemental kingdoms pre:ede the process of matural-evolution,
and reflect the emanation of ‘the four worlds of the Kabbalah, or Atziluth,: )
. Briah, Yetzirah, and Assiah, which are always principles of the structure of '
the universe rather than of its function. This is the teaching of the West-
ern Esoteric Tradition, as found in the. Egyptlan Rose-Cro1x and: 1n the Kab-
balah, and ‘braceable to Atlantis. : : :

The purpose of this dlgress:Lon has been to brlng out the d:.fferences and
smllarltles between .the two esoteric traditions, and to show how quite nat-
urally is was possible for the Eastern tradition to develop along different
lines from.the Western, although the Western tradition, becdause of- ‘theurgy

-and the operative way, must be exact and hence make careful and analy-blcal
~;distinctions. » . :

I have mentioned the importance of the elemental kingdoms of which there
are four. In the teaching of Martinez de Pasquales there is the distinction
between the Book of Nature, which concerns the macrocosm, and the Book of
Man, which is the microcosm. Both are important for the theurgists; for the
Book of Nature is concerned with the universe of manifestation. The Book of

" Man is ultimately the Book of the Heavenly Man. The Book of Nature is com-
- posed as follows°

T 1st Elemental Kingdom, Fire, the Archety'pal World of Atz:Lluth

ni il IT. v:2nd Elemental Kingdom, Air, the Intellective World of Briah

- :III. ‘3rd Elemental Kingdom, 1Iater, the Pomatlve or Astral World of :
PR TS S Yetzirah :

L i-:f:IV 4th Elemental K:Lngdom, Ear’ch, the Phy31cal World of Ass:.ah.:

'I.‘he four elemental klngdoms may. ‘be thought of as consisting of" form,
number, space-time, and matter-energy. The four other realms are lMineral,
Plant, Animal, and Human. Thus, for man the proper element is fire, al-
though we partake of all. It is important to understand that in the early
theosophical writings there was a confusion of ‘the Astral Light, which is
the magical name for the fluidic body, and which has an analogy to the for-
mative and astral world of Yetzirah, because of Vater the element, with
Akasha, or the space-time continuum of the.Brahmins. Ve can see how this
might happen if we confused the space-time continuum, which is really the
whole of manifested nature, with the third elemental kingdom, which is both
fluidic and the kingdom of space-time. The astral light is neither the
Akasha nor: the Memory of Nature, nor is -the Akasha “the Memory of Nature. -
They are dlstlnct pmnclples. Ve -can see how this: confus:Len\m;Lght ‘happen'

RN -.2,.';-1
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when we note the fluidic nature of the space-time elemental kingdom and the
fluidic body, which has validity, I might add, for-the theurgist only while
“he is in the physical body. The world of Yetzirah is not theastral light,
but it is approached‘v1a the astral light. Akasha is neither the third ele-
mental kingdom nor is it the anything else but the sum of all natural pro-
"cesses, which form a system of the universe. But when we note how the ele-
mental kingdoms correspond to the worlds of the Kabbalah, we can see how some
writers said that globes.A and G were, or would be, the same, which is not
the case. For the worlds of the Kabbalah are determined by the middle pil-
lar-of the Trée of llfe, such that there is a correspondence between the
Sephiroth and the respective world, as follows: (Atziluth) Kether, (Briah)
“Miphareth, (Yesod) Yetzirah, and (Malkuth) Assiah, The worlds of the Seph-
-iroth are worlds of the archangelic-and angelic operations. The elemental
klngdoms, on the contrary, are concerned with the working of the four ele-
“ments, or etheric formative forces, by the archetypes of the. elements-.and
the archons. The Archons are-the builders of the Cosmos, whereas the Arch-

. angels are the messengers of the Creator, working along the Book of the

*‘Heavenly Man. ~The Book of Nature includes the Book of Man, since the'llfe
of man is present at the heart of the macrocosm.  4nd evolution proceeds
from involution.

E "In these two orders of evolution we have to note that the elements are
Cthe same, showing that the Hermetic art is consistently the key to the mac-
rocosm and the mlcrocosm. The theurgist may invoke oxr evoke the undlnes, or
water spirits, in order to grasp the meanings which perta;n to Yetzirah, but

he must be aided by the Sephiroth or else nothing will happen, and his ef-
forts are wasted. If he commands the undines, he does through higher powers
than these elementals. If he is a true theurgist ke wozks through both the
Sephlroth and the Archons, dependlng on the operatlons

In Martinism the cru01form man within the circle, or Rose-Cr01x,'or -
Mystic Compass, which is the ancient symbol of the elemental kingdoms and.the
- fourfold world of the Kabbalah, provides us with a mandala, which enables us
t0 enter into an understanding of the worlds of involution and evolution. It
is possible to see how Akasha was confused with Astral Light, for space-time
is associated with the third elemental kingdom, and the astral light was as-
sociated with Yetzirah, or the astral world. Eliphas Lev1 did not .make'this
particular confusion, but it comes from students of the Eastern esoterlc tra-
ditiofi; who have sought to. correct it. But as long as there is a confus1on
‘between the static and the.dynamic, then the confus1on of the relationship. -
betweet the Astral light and the Akashlc records, or Akasha,Aw111 continue *
Jine the mlnd ¢l the non-theurglst.

The Book of Nature and the Book of Man are ‘written in a mathematlcal
language and so it is p0851b1e to see how they might be worked by someone
having the correct understanding of the field. The priest-kings of Atlantis
were masters of this science, which they taught to others, and which was
taught to them by the priests and theurgists. The esoteric side continues
in the fact that the inmer aspect of the ancient language is purely mathe-
matical, and for this reason Hebrew and Egyptian are used in theurgic sym-
bolism. This pure mathematics is the language of the angelic hierarchy, and
it is the same tongue which subdues the elementals, as they are commanded by
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the operative wey. = ' . T o e

Accordlng to the theurglc tradltlon, the clalrvoyant was able to ob-
serve  the presence in the operations of invisible helpers and angelic and
archonic ‘entities. Of special importance to the establishment of contact
with these beings by means of conauratlon, evocation, and invocation, was
the" recognltlon, also by means of studied - clalrvoyance, of the exact place-_h
ment of the centres of the Sephlrothlc Tree on the human person. It is“to
be understood that there is an exact correspondence between the Sephlroth )
and the Chakrams of the layayog’s j but as there are usually only'seven of
the latter, it is necessary to go beyond the usual list and to fall back
upon the numerical system of the lMartinist school, espe01a11y as regards the'
elaboration of the full sixteen Sephlroth, to wh%cg %) spe01f1c angelic and
archonlc entlty may be a331gned in rltual magic

While in future researches it will be p0831b1e to make more of this"
material ‘known t0 students, nevertheless for the present moment it will® ‘guf-
fice to show how it was that the ten names of the Tree of Life (Kether, ete.)
were linked and spread over the sixteen Sephira of the esoteric Tree of Life.
To attain to this number, the initiate would have to multiply perfection by

perfection, or the number four by itself, which would give the basic key to
otlier systems of- numbenng, such as that possessed by students who saw a sys-
tem of - ezght temples, which is the number of the cube, or the perfect ‘geo=-
metrical” flgure for occult research, each having perfection times perfection”
grades, or steps, totally representing the one hundred and twenty-eight fac-
tors which compose the universal medicine and the true key 6 the mastery of |
the astral light and the cosmlc magnetlsm.

For the scholar and initiate, the first four of the Sephiroth were named
by Kether, Sephiroth five to eight were Chockmah, Binak, Chesed and Geburah,
and Tlphareth. In other words, both Chesed and Geburah were occultly ag-
s1gned ,o*Sephlra :umber seven. Numbers nine and twelve were covered by .
Yesod, ten by Netzach, and Hod eleven. Numbers thlrteen to sixteen were'

covered by Malkuth.

The 1mportance of this system of classification was to be found in thel"
practlcal working of the Kabbalah where emphas1s was placed upon the correct
balance for achieving certain very specific results. This balance was im-
portant for a special type of theurgic operation, for it was. not denied that
by other méans other results, usually favourable, could be achleved. But be-
~cause of the need for complete and rational symmetry in the occult work, the
system of sixteen was worked, as being the perfection of perfection, and
where thls was done, ‘but for another reason than the masonic, the lodge and

temple were "of ‘perfection". This is the esoterlc meaning of the use of .
this ferm in the tradition of Martinez de Pasquales, and it refers to the
speclflc vay of worklng I do not know whether the European Elus Cohens, in |
their" hlgher grades, used this symbol. But as far as T kriow, to say that such
and ‘such a lodge wag "of perfectlon" meant that the Temple workings there ,j,
were theurgic of the form which worked the sixteen’ oephlroth of the Tree of.’
Life. Thls system was started, T think, between 1772 and 1774, in Haita.’ J“f;

I might also remark in passing that for the theurgist and fer some
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Kabballstlc scholars ‘the* ten Sephlroth vere to be understood in two ways.
Either it was" pos31b1e to sé¢ them as present through the ‘four worlds, so
that for ‘four worlds there 'is a total of -ten Sephireth, or flse they could
be found at each level, or in each world, under different names, thus- g1v1ng
a total of forty Sephlroth. On the other hand -however, since we bave our
theurgic basis on the physical level, which is why symbolism is so necessary,
it is possible to see three other levels, . other than the present and theur-
, £ic physical world, having either ten or forty Sephlroth(37) An example of

- the multiplicity of invisible entltles and their spec1es is to be found in
-the distinction between Sephlroth and Qliphoth, which is not an absolute dis-
tinction as there can be no positive evil for the esotericist, but only a

’ matter of relative difference. If there are either 128 Sephiroth or 256,

’ then there is supposed to be an equal number of Zliphoth, unless some secret
method were- employed to solve this problem. For the theurgist, such does
exist, and it is employed only in ceremonial magic, and cannot be -described
in an essay of this nature. In the esoteric teaching of Martinez de- Pasquales,
as distinct from:the occult teaching of that adept, the Qliphoth are to be

,understood as possess1ng only an 1mperfect or relatlve status.

Thls 1ntroduces-us to the question of the 1mage of the. Uheel of Ezeklel,
whloh is an importart matter for trasncendental arithmetic and geometry, and
which does not refer to any specific visions of the prophetic book, unlike
some other forms of ‘Kabbalistic symbolism. The Wheel is concerned very o
lergely with relational symbolism, and therein lies its value. If we can =
understand the fourfold world of the Kabbalah ag being in many ways the mod—
el of the universe, then this world which is the world of the theurgist is
related to other partsof the unlverse, which . ex1st in various states of
latent manifestation, and which are’ splrltual in nature and angelic except -
for one, which is the Tecord of the past, or the memory of nature, ‘and whldh
is subgect to the 1nvest1gatlons of the lucid and. clalrvoyant.

If we say that Wwe are theurglsts and that the world in’ whloh we live and
work is fourfold, then by analogy there are three other worlds which relate
to us, as the worlds of Agsiah, Briah and Yetzirah relate to Atziluth. The
world .of .the theurgists is,in“its fourfold character, the Atziluth of the -
manifested world-universe, for if it were not as such theurgy would not be
possible, for theurgy is the theoi ergon (work of the gods) as distinguished’
from liturgy, or laioi ergon (work of the people). . This is the basic dis-
.- tinction ‘between esoteric ceremonial magic and exoteric church ritual, and as
such it involves an entirely different cosmology amd metaphysics. The four-
fold world of the thelirgist is the Atziluth of the universe, including the
unmanifested realms. The memory of nature, which mirrors the world of the
theurgist, is in such a system the Assiah, and as such it is without Seph—
iroth, possessing only their recorded hlstory., The other two worlds ob: R
viously correspond to the realmsof: Yetzirah and Emlah. At this point ittt
important to understand a correspondence between Yetz;rah and :Atziluth, and ﬂ
Assiah and Brish---.for the former pair are positive and the latter pair '
negative, from the cosmic’ standp01nt. The theurgist is able to ‘use this
method, therefore, to apply the Martlnlst theory of numerical values to the "
universe, following this distinction.

If it is understood that the universe-world of the theurgist possesses
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sixteen Sephiroth diffused over four worlds, then it is possible to see
sixty-four kinds of relationships, exercised by the angels of the Tree of
Life. Vhether or:not there are Sephirothic species for every relationship,
‘making 31xty-four in all, is not important here. What is important is that
the world of the theurgist as Atziluth has the numerical value of four, and
therefore the other two remaining worlds must have the value of two each. - =
This is the case. It is likely that for ‘each Sephiroth there are four pos-:
sible lines of relationship, which is a functional value, so that whlle R
these may be treated as species, it is not necessary to look upon there be-- .
ing more. than’ sixteen Sephirothic species. We must distinguls: between the

dynamic relations ‘f function and the Sephirothic structnre, without falllng vm,;w

back into the confu31ons we criticized earlier.

The numerical value of the Memory of Nature is null, that of the other “T.Af

two worlds is ‘two each, for they function as Yetzirah and Briah. If the
world of the theurgist possesses sixteen Sephiroth, then the other two must
possess ‘eight each. This is exactly the case, for that which is as Yetzirah
possesses eight Archons, as does that which is as Briah. Eight is the cube
of two. Sixteen is the square of four. The universe is built, then, accord-
ing to these two figures. The two worlds differ as to the nature of the
archons, for they are of two kinds. Some are archetypal and p081t1ve, re-
presentlng Yetzirah, others ectypal and negative, or more passive, as Briah.
This shows that.the visible world of the symbols of the theurgic art is nec-
essary and instrumental for worklng ‘the invisible. Yetzirah is more visible
than, Briah, and relates to At%ll?th, and man works as a theurgist in the
phy51ca1 or the visible body Modern thinkers call this the law of:
strength, where in the process of evolution the stronger is less. evolved
than the weaker, but more spiritual. But this is interesting as an example
of structures in the order of emanation, rather than evolution. For we

know that the process of creation or emanation reverses the process, maklng
the higher stronger in perfection, and that is why Yetzirah is by analogy
with Atziluth a positive principle of the creative hierarchy, and that is .
why the Archons of Yetzirah are archetypal and positive builders.. Let us: -
summarize thls p01nt by means of the following diagram: S

. There is the Theurgzc world, or "Atziluth", hav1ng'va1ue of four,
inth s1xteen Sephlroth
~ . There is the -Theurglc world, or "Briah", hav1ng'the value'of two,
waw1th eight Archons. _ : -

There is the --Theurglc world, or. "Yetz1rah" “having the value of two,

Wlth eight Archens. A
-There is the Némory of Nature, or "Ass1ah" having null value,
Wlth Qllphoth, or. relatlve Sephiroth, ' - I ‘

] - There are undoubtedly one hundred ‘and twenty-elght poss1ble relatlons

-, or spokes on the wheel, which refer to the four worlds of. the universe men-
tioned above,»understandlng the world of the Memory of Nature to have null

value. This would mean each angellc species and each angellc~archonlc spe-
_-cies to be multlplled by perfection,” giv1ng the steps to the. temple of ‘per-
fectlon, as built by the angelic- belngs ~This allows-the.full range of ‘ce-
lestial powers to be represented by one hnndred and tWentyhelght degrees or
,ogrades, etc. o . L




1: e 'have seen that the world which is as Assiah, the Memory of Nature,
has null power and is the realm of the-Memory of the Past, which is associa-
ted with>the.necesgity of theurgy, and is thus that aspect of the astral _
light which is investigated by clairvoysnts. The shadow of the past acts of
the angelic beings are the .Qliphoth, and as such the exact memory of nature
consists of both the visible and invisible worlds-in record.

- Concerning: t the: world of the theurglst let us say that it is best un-. a
derstood as the model of the universe, for there are all orders of exist-:
ence present. - It is. through theurgy that the unmanifested worlds cotig”™ into’
manifestation as weéll as _the manlfeste&rpass -into. the unmanifested, as pres-
ent passess into past. By means of the unlvexsal.medlclne, as mastered by
the theurgist, the Sephiroth and the Archons are both present in the ritual’
work. Thus the path of destiny is down through the kingdoms of the elemen-
tals and then up through the kingddms 6f the Sephiroth: The former is, the.
path of creation directed by the archons, the latter 1s the path of salva-
tion, directed by the Sephlroth

Concernlng the memory of nature, T spoke of 1t as an aspect of the as-,
tral Tigkit.~ This' is: Xrue dinasmuch as. the. theurglst . because he travels in
the astral light, sees through it (it is the univérsal medium) and looks up-

on the memory of the past, which is the realm of necess1ty, .where by reason
of cosmic law, the past is always and absolutely present. But the astral
light is not the memory of the past, but the means by which the past. is ap-
proached. The astral light is meinly a realm of activity, and relates it-
self to every part of the universe. When the seers are said to see the past,
to look up the Akashic records, etc., they refer to the memory of nature,
which is as Assiah in the universe. The seers work with, and travel in, the
astral light and make use of its equilibrium in order to probe deeply into
the mysteries of the cosmos; but what they read and see is present not in
the astral light but in the world which is as Assiah, the double of the the-
urgic, the memory of nature, and the realm of the Qliphoth, and for this
reason & proper understanding of the Qliphoth is necessary if clairvoyant
research is to be undertaken.

It is my hope that this little essay will serve to make quite clear
and precise the nature of theurgy and the means whereby it is possible,
namely the existence of angels and numbers, the foundation principles of the
theurgic tradition of Martinez de Pasquales.

* *
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