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I have desired to do good but I have not desired

to make noise, because I have felt that noise did

no good, and that good made no noise.
LOUIS-CLAUDE de SAINT-MARTIN.
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Althewlical Poemys of
¥ouis Cattianx

LT ———EEE.

THE UNION . As I was appr@a@hing.
The near, the sloser, ths Sun of Wisdom,

My spirit began to mslt away
And my soul €0 £1loW ocecvco unbil,

When with horrer £illed
I entered the furnace

And found mysslf bathing
mysteriously, in the freshness of water.

) ¢

NICOLAS FLAMEL , On far away pasaks,
The assembly of grest sages m@dﬁ.tat@d -

- in sil@n@e, es all words are empty
In this astonishing megistery

Which, dividing shadow and light
Has made us witness its grestest mystery.

*

T0 A SBORET . When I understoed that I had slways been
Alene and fm@,

My heart no lomger doubted nnym@xr@'o

This mede me hmghg
Irresistibly.

*

FRIENDS . You have wasted your life ! Said they,
Looking at my empty hands;

And NO ONE heard the Lurd
Singing in my heart.

)4






Tnisn Jts Grdves Warkinishes

Intwduatim of

the MARTINIST OPERATIVE & GENERAL RITUAL. Pf;zaybﬁf )

/¢

High Martinist Authorities constituting the Union
of the Martinist Orders introduced, on December 25-th, 1961,
the MARTINIST OPERATIVE AND GENERAL RITUAL, recommending
its adoption to ALL members of both ssxes and of all degress,
_provided they satiafy their conscience as to the ability to
conform %o i%. ' o

The aim of this General Ritusl dis to allow

Martfnists dispersed all over the world tv unite their efforts,

~ te work together - at certain monthly periods - om their
O commen Work s the UNIVERSAL REINTEGRATION.

Thies eeremonial is, of necessity, a nixed one includ-
ing the tuo traditional patha of Hartinim: “ths Operative Way"

: , L1 Mart ¥8 may par-
theipate in its working mgmdless of' their lineagea
- It may bs recalled that, while the diree‘h diseﬁploa
of Louis-claude de Saint-Martin ha

pethod of ACTION THROUGH PRAYBR from the 19-»%1: ocntury. the
emuiat@u of Martinesz Pasqmllis had to follow, obligaterily,
both methods : PRAYER AND OPERATION from the 18-th.

The General Ritual is thus a return to the most tra-
Mﬂ—ﬁm
I veritable Oulte <« in the sense the Initiatis medora of our

secular chain understoed it. :

The Manifesto 4introducing the Martinist Operative
and General Ritual is signod by -»: s _Jean 3’ and Am'iter'-
the sgvem gn...3zand s 3 : et indas

Martihieteso

¥

Copies of this General Ritual are available to ALL
MARTINISTS of the Orders belonging to0 the Union,and all
inquiries should be directed to the Administretive Officers of
the respective Jurisdictions.

 Note : Some extracts from this Ritual are given on page 2.
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This Search of Qurs
originally a lecture prepared for the Martinis® Conventicle

on June 7-th 1962, of the Lodge "La Oanadienne", Toronto,Canada,
dedicated to a Friend N.N. in appresiation of his help.

* .

«+ There ie omly ONE Religiom, bescauss thers is

< only ONE Truth cc.co (Martinist Rituel)

S oo Nihil tam oceultus erit qued non revelabitur.
(Paracelsus)

<O oo but still the heart nseds a language.
(Schiller)

INTRODUCTION : The two different worlds - Materimlistiec and Initiatic.

a) The world of the materialists : - Ths Temple of Reason.

The materialist interpret LIFE simply as & play of some blind physico-
chamical forcee and for him there exists, actually and sclsely, MATTER with
its form energy.

Spirit, thought, our psyshisc and even social activities are interpreted
as a direct product of soms sseretions of our cerebral cells conditioned by
complex physico-chemical reactions, er, as a cenflict of the actions and reac-
tions of material energies.

Religions are interpreted en blos as institutions pr@pagating supersti-
tiocus practices -~ they ares "the opium of the masses" that soften the sitizen
in his duties towards the state, political or ecomomic plamning.

All this seems to have the indelible stamp of what Nistsche said s

*There is only one divinity which should be loved on
our earth and it is SCIENCE, the great redesmer, which
has been and always is seeking hew to improve the human liot."

God, the Ineffable Source of All, does not exist; it is simply the blind
ferces of nature that have moulded us and the universs, and govern all.
Initiatic activities are interpreted as dangerous politicel schemes, certain
profound axperiieneec are thus hysterics, or phantasies of ineficient or sick
minds.

The preapagation’of materialistiec theoriss has brought us in ireturng first,
a general disbelisf in snything that escapes "the logics of reason", then a
dsgrading cult of money with its greed and murdercus tempo of 1ifs, an exces-




sive cult of persomal pleasurss - entirely material and immediate ~ with ,
their unbridled passiens, an astuasl cult of the errogant end brutal physical
forece with a ferocious selfishness and egotism.

The Initiates have realized wsll the resulis to samse and have not spared
their efforts to warn Humanity - alds; without success. Even ourselves, wo can
seo the results within our own generation 3 the bloody wars of mass destruc-
tion, revolutions, deterioration of religions end of secret sosisties.

, “Phe profans have now infiltrated everywhere, and at present, they
dominate the world, the Churches, and Initiatic Societies” laments our con-
temporary sage, the late Louis Oattiaux. (MR XXXI,29)

How mmch have the materielistic doctrines affected esoteric work ?

Cherity, Love, Universal or Natural Laws having besn belittled; meny

wonder whether it is really worth while to lebour for ‘abstract’ 4ideals,

- %0 love their neighbours, end especially now when momentary pleasures are
accepted as the ultimate end.

How many members of t.he Initiatic Orders, who call themselves *Initiates",

have lost sight of the GOAL, and the purpose of the ORDERS ?

Many sesk nowadeys, even in the most August Initietic Orders, solely the
keys ¢to psrsonal power - only to abuse it, the keys tc immediate happiness
= %o enrich themselves in material possessions, the mastery - over others &,
only to enslavs them !

Instead of striving ¢o bescome Initiatss in the true meaning, to becoms
dedicated te the Quest of Reintegration, how many are not able, and do net
. ¢ars, to evolve themselves even beyond the tepid predilection towards
‘esotericism’. How boastfully some of them display their diplomas of initia-
tions, charters, etc., how carefully ~ not to omit any -~ they put the many
letters after their names, titles, degrees achieved, to imply their esoteric
progress,; the progress of thoir hearts, yet remaining spiritually empty
like broken jugs.

From this group come eleo the "big organizers”®, inflated with vanity
and self-importance. They join many Orders (or orders), they invent or
"Smprove” the rituele - understanding litile the message they contain or
should contein. Into what karmic dedbt they fall mislsading others !!
However, it soc happens that on their death-beds, when confrented with Truth,
they retract all and condemn their own works ! svee Why ?

These are the fruits of materialism.

b) The world of the Initiates : - "To¢ believe in the unbelievable®.

- The Adepts, some of whom were direct cr indirect founders of the Initiatic
Orders, are exponents of the unitive doctrine the beliefs of which are of a
profoundly religious nature and are immortalized, in a more or less veiled
form, in their works or in the landmarks of the Orders they founded. Thesy
teach that the spirit and matter are of an identical essence and that these
two forces, both of them, come from the primordial sourss of the universal
energy, GOD. They imply that it is possible for the matter; even for the



inanimete things, to become ONE'd or united in some way with the source itself
- God, under special circumstances, and thus to take on scme of the ‘atiributes’ ‘G
of God - with the explicit understanding that canly reasonable beings can

share His Wisdom.

Human heing 13 a compound but basically a dual being and thus, his "1ife"

is also dual -~ the life of his imperishable 8pirit,or Soul, and the life of

his perishable body. This simple doctrine is sometimes abused, being inter-
proted as if there was a hostile or irreducible antagonism between the two;
further, some of those who are exclusively dedicated to the spiritual life
insist that weo should not ococupy curselves with the 1ife of the bedy - that
perishable compounded matter, but should bscome wholly dedicated to the
cultivation and development of the Soul -~ the spiritual and the only imperish-
able and eternal ‘body’.

The Adepts have always realized that we must not forget the intermediate
necessities of our terrestrial existence as octherwise, we might beecome addicted
to some very narrow-minded and sesctarian practices,; void of any social or
fraternal activities. They thus shov us the ‘middle way’, and their Initiatic
Orders, in essence, help us to get ocut of the Fe-rest of Errors by introducing
doctrines, yet, not imposing dogmas. They have clesared and untangled the
ways, set up landmarks and beacons by which we cen be dirscted, on a lineal
p.ths towsrds the GOAL.

The Adepte are firm im their convictions and doctrines - because a good
worker does not quarrel with his tools, and meoreover, they are ALWAYS at
harmony, and do communicate, with the sincere followsrs of all religi@mg
disregarding the questions of dogma t‘mt. divide.

Why ? Although there are many schools of thought, all True Schouols
come from one root, and are concentrating upon ome thing : the progrcas of
what is called the humen soul towards its source - God.

This short lecture is an essay on the life of the Soul in God and the
story of its deep experience which is otherwise portrayed in Tradition under
the symbolism of & Secund Birth, a Life of Regeneration, Reintegraticnm,

a Mystical Death and Rasurrectisn; it has beew described by Louis-Claude de
Saint-Martin as the life of Christ in the Eoul and the iife of the Soul
in Christ. Thers is no question thut these symbolical rep-esentatioms
gorrespond literally to the states and stages of the soul‘s expsriencs

on the Path of Return to its Sourece - God.

The unitive doctrine elevates man to the summits of Tolerance in its :
most comprehensive and fraternel aspscts - but it alsc demands a constant -
practice of what could be called gentleness, charity, truth, love. The Adepts
teach how men can transcend himself and contact higher and higher plenes
until, finally, he boscomes a Regenerated One, ONE'd or UNITED with Divinity.
("ONE'd" - te use the expression from “The Cloud of Unkmowing").

For those wvho have passed, unawares or otherwise, behind the ‘veils’®
or achieved that state of Experisnce of being ONE with Divinity, the doctrines
and dogmas cease trcubling and symbols come to rest. This principle has been
recognized by Louis-Claude de Saint-Martin whe said that all these who have
attained, truly, their spiritual edulthood, use the same language since 't,hay
coms from the same country.




l‘hat Experience of "passing bohiml the veil® is the ultimate goal of
ell Initiatic Orders and, indeed, of all Religions. This ie the Secret of
' Secrets that cannot be commnicated but only experienced. This is the
Initiate's Goal, to quote from the Martinist Catechism : the sonquest of
the Adventurous Oastle, where he expects to find the Sacred Vase whose
liquor will quench his thirst for higher evolutioms.The Seul has been
often portrayed as & Oastle in the Western Tradition, to mention some
,earlg works like : "The Castle of the Inward Man" or "The Castle of the
Soul®.

This GOAL is the Union of the most subtle part of our soul with that
which is unknowable to our mind, and which remains hidden because it defies
expression and, peradoxically, seems to be veiled more whenever it is
announced most .

Such has been the general belief of all Initiates of all ages and
ragions of the world, of all sages, magi, alchemists, and the Rose¢Croix
claim to have been its depositaries sines the Middle Ages. There was never
any real differsnce of opinion about this true object of Search - the modes
and forms of it have end do vary, and widely, but all the ways converge to
~ a singls point - which is always the union between the consciousness of the
Soul with the Word of God.

Such sre the promises and, finelly, the fruits of Initiatie life.

THE EXPERIENCE. seso I sought him whom my heart loves

: » I sought him but 1 did net find
The Journsy of the Soul. _ : : him,

' Return, return © Shulemite, '
‘Return, return that we may look upon thes.

~The Song of Songs.
Is it possible for a human being tc express what is unknowabls to
his mind ?

Let us siate at the very beginning thset m, as he is hem and n@ng is
in a state which can be termed separstion gnd that he is drive 5 ome

wmmmm

etherwise the vmion between the eonsoiousness of the Soul with its Source
or Creator.

i
For 1l those whe dwell outside the threshold, such Experiencs may seem
to be a rare and & kind of medness. Howsver, this Great Experience ocscurs in
en activity of our consciousness so far removed from our normal medes of
emotion and thought that some compare, by analogy, the difference between
theiprmal state and that of the attaimnment of the goal, teo a difference
betwsen animal end humen minds.

Whatever bes the Schuol, all their doctrines revolve aruund this great
Experience and all of them call this same experience differently, using their
own teems often to suit their deostrines. Thus it is called by some Union with
God, Rest in the Centre, Illumination, Nirvena, Satori,Experisncs, Physical



Possession of God, Marriage, Ohenieal Wedding, Marriage with Sophia,
Marriage of the Leamb, Reintegration, ets. It would be foolish to try to
got the true meaning of these nemes from their etymological roots.

-~ Actually, it does not metter mich how we call it; there is ususlly a
question of its intensity or 'purity’, which ranges from the ‘emotionalism’
of Gightel to the calm usually asoribed to the Eastern mystics. Here one
might say that the experiences of Louis-Olaude de Saint-Martin (who admitted
that he had not reached the depths), Swedenborg, Jacob Boshme, Gichtel, wore
of the visual kind and themfore vere illusions.

We will talk about it later on. However, at this stage, we must stress
the point that the true Bxperience is beyc-nd any participation of the senses

. and that all descriptions of it are only roprese&miom of what the senses

can make ocut of thet which is Unknowable. Moreever, ail those who have not,

yet, attained the highest Ilsvel of sttainment stress that there are states

beyond the visions, thu statss where, as I szid before, no senses can parti-
cipate - bub this ie impossible for us to comprehend fully, intellectually.

We must be also well eware of the Pact that one can live in spirituo.l Light

yot remain 'mnfmﬂiax' with Divinit.y °

It is thus impossible for a human bo:lng "o see God and live" and this
points to another fact that we camnot be in full ‘Union’ (or ‘Nirvena' etc.),
and yet maks Jee of our senses; this is why the Buddhists sti-ess that whatse-
ever comes though the ssnses is an illusion. This is not only in perfest
soncord with cur Western Tradition, but it also means that man ceases to be
a man and that he muet acquire scme more ‘perfect body’. This is the BODY
GLORIOUS of the Western Treadition with all its modalities. It is when, ¢O
quote from Zohar s "the flosh is transformed into fiery torches”.

However, whenevar one wanta to SHARE his great Experisnce with others,
he must trenslate whet is supsr-transcendental into the imperfect human
language; inte human senses and emotions. Here lies the source of all
different doctrines, of all misunderstandings, sven derisions. about
personal gods, mystic batrothelas. sexual unions with Divinity etc., mainly
due to the lack of comprehension of the modalities of this profound expericneoo
Ibn-al-Arabi throws some good M.ght on this in his "Ef'fscts of the Vision"
(see page 35 of this issue).

Lot us now examine what was said about this Experience by those who
have etisined it. First, let us refer to the MARTINIST REVIEW, SUMMER 1961
issue, where we read, in c@njun@tion with the plate : “The Emerald 'l‘abla
of Hormes® :

*Like a rock, Truth emerges from the earth in front of the sage;
it absorbs and $iluminstes him in such a way that IT ds in him
and he §8 in IT. From the summit where he has atiained, his eyes
ses all, and no additional knowledge is needed. "It is the invisi-

“ ble Sun that iiluminates the Sages, the Light in which are
inscribed God“s planso

“What is he who obtains this grace for which God has chosen him ?

"Rosicrucism ?  Theosophist ?  Adept ?




"This would mean very little, these names heving been so often
misused !

"Saint of God ? Friend cf Jom‘-ﬂwiot, ? Light of Heaven ?

"It could not mesn ‘nairo, no’ vbrd sould expreoss what such a man
would then be."

Louis-Olaude de Saint-Martin described it es the Initiatiom 3

“The only Initiation which I preach and seek with all the ardour
of my soul is that by which we mey enter into the heart of God
and meke God's hsart onter inte us, there to form an indissoluble
marriage, which will make us friend, brother and spouse of our
Divine Redeemer." (Lstter ox)

WHAT I8 IT ¢

How others describe thidé great Experiemes ?
« a foud about words would prove idle.

“When I was a child, I spake as a child,
I understoocd as @ child, I thought as a
S - child s but when I becams a man, I put

: : eway childish things® I Cor.ll,

¥Entre Dieu et nous, combien de zones,
de sphdres, de plmss de degrés, qui ont
leur leis propreso

Bréviare du RoseiCroix.

£
?

Quotations 3

Jane ‘Lead $ eoo it is the supernatural state of the human soul, manifes-
ted in the body and in the order of things visible by effects
that are also supernatural.

St .Thomas Aquina : ... that imowledge ... consists not in operation of the
intellest but in an experimental act of love.

Abulafia ¢ coo it becomes part of the world of Divine Light ... in which
. the ineffeble mysteries of the Divine Neme and the whole
glory of its realm reveal themselves to the illuminate.

Ruysbrossk $ coe it is the secret union of the soul with God.
’ ose the epirit is undifferentisted and without distimstien,
and therefore one fesls nothing but the unity.
ovs introverted into the superessential unity.

Dienysius the oso absolute and Pelicitous ignorance comstituting precisely
pseudo-Asropagite the science of Him who surpasses all the objects of human
science.
oo+ the dazzling obscurity which outshines all brilliance
with the intensity of its darknesss




(0.

St .John of
the Crees

A oRiﬂb“ﬂ

Prof. Rufue
Jenes

Upanisheds

Tennysen

Meister

St . Maximus

Plotinus
(Ennesds)

«eo @nd is revealed in ita naked truth Lo those alone who
pess right thzough the oppesition of fair amd foul, amd
pess beyond the topmost altitudes of the holy ascent and

leave behind them all divine enlightenment and voices and
heavenly utterances and plunge into the Darkness where

truly dwalls that One Which is beyond all things.

oeo the mysterious snd supernatural knowledge of God.

eoo infused contemplation, whereby God secretly instrucis
the scul in the perfection of love, without efforts on its
own part beyond a loving attention to Ged.

oee and it will be permitted me to possess the Truth in s
soul and & body.

 ceo it 48 the eternal rest in Buddha.

ceo lmowledge of unif.y which according to Krishna, is above
uisdom.
ooe the Sufic union of the lover and the beloved.

eoe the vision from above.

oss beyond the senses, boycmd the undentanding. beyond

all expressicn.

cos it 48 the pure umitary consciousness, wherein swarnees
of the world and of multiplisity is cmplately obliterated..
1t is ineffable pesce. It is the Supreme Good. It is ONE
without a aocond It is the Self. o

ces all at once, as it were out of the in‘tcmity of the
econsciousness of individuslity, individuanty itself seemsd
to dissolve and fade away into boundless being (God).. the
logs ‘of personelity, if such it were, acem&ng no oxtineticn
but only truwelife.

cce pure pesce, beatitude, joy, bliss..

soo Whnen the naked sssence of the 8cul finds the naked,
formless, essence of the Divine Unity.. reposing in itself.
ces Jod so® in W‘ Kothinznﬁsﬁo

coe Darkness @f God .

cee whm the Darimess i' Lighto

«»« when there is no distinction lsft in the Soul's
consciousness between itself and God, though God still
rogards it as & creatureo

«eo when the Soul is united with the Unknown Divinit.y by
the auapenaﬁ.on or all eognitiono

eso We must not be surprised thet that which excites the
keenest of longing is without any form, even spirituai form,
since the Soul itself, whem inflemed with love for it, puts
off all the form which it hed, even that uhich belongs to
the apiritual world. For it is not possible tc sée, or to
be in hsmmy with itg while one is @cctapied with anyt.hing
elge.

oso it is that mim of which the mxi@n of carthly lovers
who wish to blend their beings with each cthsr, is a copy.
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Plotinus $ <00 the soul is no longer conscious of the body, and cannot

{Bnneads) tell whether it is a-man or a living bsing or enything real
-gont . at all.

Tibeten Book of the Dead 5 ... the clear light of the veid.

Hugh ef t ..o that knowledge of God which is attained in exploratiom
St .Victor of the world within us.

Jehn Scetus $ coo LO \aa@and unto God is to enter into onesslf and te
transcend onessif.

Others ! o.. incommunicable experience.
oss %0 bs sonfined in the naked Godhead, where is neither
form nor image. .
2o s8lf-precipitation into the depthe of Divine Darknsss,
understood as a void in respect of images but plenum of
Godheed -
oeo the most secret dissourss of the mind with God.
cco “he most ardent intuwition of Divine Darkness.

oeo indwelling powsr in which all beings are ome.

oso forgetfulness of oneself, to be lost in God.

ooo the blissful realization of the unity of al)l things
in oneself.

coe the mysterions and supernatural knowledge of the swvurce
of Universal emsrgy - God, the experimental sognition of
the merging of the Scul with its seurce.

oeo When the illuminete fesls himself not only aglow with

heavenly fire, but also as if were enointed with sacred and
miraculous oil, ' '

cso love so @ecstatic that the soul goes “out of itself” and
passes entirely into God, to be comsrmeted in unity with HIM.

oso uwhen the hand of the Lord was upon me in the evening (Zohar)
oce Lhe vision of the Merkaveh.

soe the ascent (or descent) to the Merkawvah.

soo When he perceives the inﬁeri‘@:r and the chembers of the
Merkavah, as if he saw the sevsn palaces with his own eyes,

and it is as though he entered cne palace after the other
and eaw vhat is thers.

coe when the flesh is transforming into "fiery torches®.

cso His body is like chryuolite. His light breaks tremendously
from the darkness, clouds and fog are arcund Him, and all the



 princes of the angels and the seraphim are before Him like
an empty jer. Therefors no mesasure is givon to us, but enly
secrel nemes are revealed to us.

oo God who is beyond the sight of his creatures and hidden
to the angels who serve Him revealing Himself in the
vision of Merkavah.

eso 4% is the Stone of Fhilosophers.

oso that brilliamt light which is hidden, the sparks of all
sparks, of all Lights, is therein invisibls and hidden,
concealed sand made known, seen and not behelz.

LOUIS OCATTIAUX s

see it is the rest :.’m the Centre of Light, where the ntn%
porfact Lord dwells.

ooe it i8 like fire in the middle of great water.

eoo 4% is Salt but it is also sugar,
- 4%t is Earth but it is slso Fire,
j2 is Weter but it is also Air,
it is Light but it is elso an abyss.

Let ue now conclude with the quotatiom from Louis-Claude de Saint-Martin,
‘the Unknown FPhilosopher :

ees 1% is the reposs ‘of our minds in their centre where they
enjoy all Joys of angala, even befors the throno of thc
mm10 -

oes it &8 the birth of the WORD within us ... true love
which is without form, as no man has ever seen God.

ceo it i8 delicious intermal transports and swest instrue-
tions vhich are fmmd hers and thers in my writings.

WHO ARE SUCH MEN ¢ v - Sons of the Sun -

Eliphas Levi summad 3¢ up very well by saying that those who have
attained this unitive Experisnce "have reached the Real Kingdem of God, the
Sanctum Regnum of Qabala. They heve, on their own, attained; in certain
neaaw?og the mnipntoneo of a God"

I will mcapitulato f‘irat by repee.ting myaelfp that the g@al of the
Initiates - that conquest of the Adventurous Castle where the Sacred Vase
ie to bs found to quench all thirst for higher svolution - is nothing elss
but the Union of the Soul with Cmmeity - God, in ecmtempletiom.

The presence f god is felt in a spiritual touchs without images, as a



direct c_éperionco. aiways remaining sows ' t obssure and partly inecompre-
hensible to the senses. We have algo seon that although there is a diffe-

rence in the definitions of this mitivo experisnce, the difference is omly
one of terminology. Those uho have sttainsd the heights stress that it
cannot be really described, is not reducible to words, and that only indi-
cations, or intimations, can bo gtnn « which may, or may not, make sense
%o the snquirer. g

In all cases thode who experienced it ssem to bs convinced that what
they sxperienced, 80 far from being illusory, is on the contrary something
far more real than what they expsriences normelly through their five senses
or what they think with their finite minds. A certein feeling of bliss
and joy accompany it but it is totally different from any other feeling
exporienced bafore. Saint-Martin wrote that "Union with God engenders
joy and pesce®.

Parhaps it should be pointed out &t this stags, that there is a great
difference between psychism; mysticism as known popularly,and trus Experi-
enee. Hallucinations are not Bsatifie Visions, and many "visions® or 'mysti-
cal® experisnces could mever be classified as true Experience.

Psychical expsriences are sought in the world of images, many experiences
have not reached the depths of ultimate attainment, mnamely the "Physical
Possession of God" of the Alchemists, whers certaﬁn bodily "transmutetien"
takss place.

THE MARKS AND STAGES OF THE EXPERIENGE ;

Williem James, in his "Variaties of Religicus Experience" formulates
four marks or stages of this Experiencs 3 (quoted)

1) INEFPABILITY - which meens that its quality must be directly experienced;

it camnot bs imparted or tresnsferred to others. In this
peculiarity these states are more lils states of feeling than like states
of intellect. No tme cam maks clear ¢O another who has never had a certaim
feeling, inm what gquality or worth of it consists.

2) NOETIC QUALITY - although so aimiler to the states of feeling, they are

also states of knowledge, states of imsight inte depths cf
truth unplumbed by the discursive intellect. They are illuminatiems, revele-.
tions, full of significanse and importance, all inarticulate though they
remain; and as a rule they carry with them a curious sense of authority for
aftertims.

3) TRANSIENCY - Thess states cannot be sustained for long. Execept in rare

instances, half an hour, or at mosgt an hour cr two, ssems
to be the limit beycomd which they fads into the light of common day. Often,
when fadsd, their quality can but imperfectly be reproduced in memory; but
vhen they recur it is recognized; and from one recurrence to another it is
sdceptible of cont.inuous development in what is felt as inner richness and
importence.

4) PASSIVITY - Although the oncoming of these states may be fasilitated by
' preliminary veluntary operati@m, ae by fixing the attention




iy,

or going through eomin bodily performences, or in othor nyt whlch

sertain manuals mey prescribe; yet whon the characteristic sort of ‘conscious-
ness onoe sets in, the person feels as if his own will were in abeyance,

and indeed sometimes as if he were gruped M hold by & mprior power.

8o much from 'illinl James. Dr.R.M. Buob in his book "Cosmic Oon-
?cio\un;u" gives the following marks of what he calls "Cosmic Senss” 3
quoted

FHE SUBJEOTIVE LIGHT - the persom has a m« of being immersed in a flame,

or uther that the nind is i‘nolf fined with a cloud of hass.

THE HORAL ELEVATION - he is, as it were, bathed in an emction of joy.
assurance, triumph, "Salvation”.

THE INTELLECTUAL ILLUMINATION - quite impossible to describe. Like a flash

thers is presented to his sonsciousness a clear conception
(s vision) in outline of the meening end drift of the universe. He learns in
a foew moments more than in months or years of study, and will learn much
that ne atudy ever taught or can teach.

THE SENSE OF IMMORTALITY -~ not en intellectusl, nor as an expsrience such
- as loming mmething ml:uoun befors, but rathor oorta:lnty
of distin@t p@uomutyo

THE LOSS OF THE FEAR OF DEATH - and OF THE SENSE OF ®SIN" -
(logiml eonolusion of the puvious mark - Editw)

THE smmmsss, IHSTAN‘IANEOUSHESS, ot' the awaking - can be compared with
nothing sc well as with a dazzling flash of lightning im
e dark uight bringiug the lo.ndsoapo uhich had besn hidden iuto eioar viw.

THE PREVIOUS CHARACTER OF THE MAN - intellectual, moral and phy-iul of
. tho_ man yho enters the new nfe is an important element
in the case. ‘ AR o

THE AGE OP ILMINA‘A‘ION mst be mt.um u.no |

'!'llE ADDED OHARH TO THE msomnru thus atwacting ? (author“a wk)
s o%ha:rs tmda himaeli‘o ‘

THE ‘ERANSFIGURATI&! thc change in the appearance of the subjoe‘t of
_ S lmimtiona

The Zohar ﬁ,mplioa thut "%he Glory of the King'p which is the Experieneeg
manifests in three colours which ars beheld below but are in the likness of
eolours that are above and are unseen by eyes of flcshg and are perceived
by ro one whe deponds ‘on bodily vision.

Thc Flomish ngstic Jan m Rugabroeck, umcmtos i‘w m@dee 3 "

1) Thet which begins in precept, - 2) that of slevation of spirit,
3) that of the 8S8cne of Ged, 4) that which is of uniun with
God in love, which is tho stato ot' emptinese in baz'e lmvo and in Divino Lighto
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he alsc snumerates the seven steps v |

1) Good will, 2) voluntary pourty, 3) cmf-ity. %) humility, 5) desirs
for the Honour of Ged, &) dilueid contemplatiom, the three cheracteristics

of whioh sre ; insight, pnrtty of apn-n, .ud mbdnuo of mind, 7) sublime

centonplation. :

Surius gives four stages ; (Ruysbrcack called it steges of contemplatiom).

ONE s a light descends from the face of Divire Charity, while the Spirit of
the Saviour spsake in the loving heart.

TWO : is one of abiding in God's presence unveiled. Ths soul recsives light
and counssl from ths Father in a state of uplifted thought, apart of
" images it causes ths soul ‘o bshold the face of ths Father, méaning
the subatance or naturs of God, in a simple geze, beyond reasom and
witheut preperatory considerations.

THREE : is mndemd SPECULATION and is seaid to bs like mirror - & form of
symbolism which leaves us where we should look to be - still in a
world of reflections.

FOUR : an eleveted and iu\minated exercise of love for the most aweet will
- of God '

Aseording te LOUIS OATTIAUX there are three stages of cognizance
(knowledge ) of God. They form the whole of the processes of the Reintegration
of Man. He adds that the attainment of all three states rarely happens and
that very few perscme im the world know the modalitias of these divine exps-

riences.

The first stage is what he calls SPIRITUAL COGNIZANCGE which is
acquired through preyer and mestaphysical meditetion and is the cognizanee
of the daszling love of the Father, the abstract principle, the essen-e.

Next eomes tha ASCETIC OOGNIZANCE which is acquired by Yoga (in its
true sense) and by asceticism proper. This is the cognizance of the Holy
Ghost, the substance and light, consubstantial with the Father and 8Somn, it
is the astral sphers, the Heavens.

Pinally, there is the PHYSICAL COGNIZANCE which is scquired through

 Alchemy and is the possessive, direct lmewledge of Christ, of the Som and of

the corner stome, Of the bedy , where the other two primciples ars eonjoined

-in a BODY GLGRIOUS. ar;d %angibleo This cognizan@@ bringe about the two

1@330:: MBS\ o -

. He adda that now we mey understand whet Christ said abeut himself 3
*] em the Way end the Life, and also the Truth". This is the cormer stome,
the hely stone, the Stome of FPhilosophers.

The above was taken from ths article "ALCHEMICAL COGNIZANCE® in the
Summer 1961 fssue of the Martinist Review.

*)

See pagss :3%. for the full description of the 7-th step of Ruysbrosck, end
28, for the Seven Steges of Avicenma.



" To add, we may now better understand the works of the Elus-Cohen (Elected
Priesthood) whose final goal was to commmicate with the world of pure spirits
in order to pave the way to a direct comtact with Ohrist, thus regaining the
lost kingdom. The evoscstion of Christ would constitute the Great Work.
(Readers are referred to the Falll961/Winteri962 issus of our Martinist Review
for more information conocerning the Order of the Elus-Cohen.)

OONCLUSIONS The Path,
Qf what use ere flambeaux, torches i "vWhom ehall he teach knowledge ?
and spectacles to him who shuts his And vhom shall he make to under-
eyes 80 as not to see (! * stand doctrine *
' -~ Them that are weaned from the
H.Khunrath milk, and drawn away from the breasts.
% psmphitheatrum Sapientiae Asternae® Isaiah, 28.9.

In its proper undestanding, the cbjest of our Search, referred to im
this lecture as the Expsrience, is an union betwsen our eonscicusness of
the soul and that of God. It has been said that this Search is love - just
as depth and height of the knowledge of God are depth and height of love.
The trus definition of Love has not besn found becauss it is an absolute
state in attainment and is therefore iuoffable, ot wbsida tho ‘possibility
of oxprossiono We ean approxiu‘be enly.

The attainment of it is the most diffiecult enterprise which cen be
undertaken by the human mind, and those who pretend that there is an easy
path to this state of consciousness in God, only delude themselives and
ethers. .

The true naturs of this Exporienco doss not, and cannot, appear fully
in any texts. Realizing that there are differemt stages, or depths of it,
and God being what He is - truly unknowable, yet somshow knowable by diro@%
personal experience omly, any intellectual debates on which experience or "
tradition is better will prove futile.

'Eo give an exemple of the dioagremnt of the doctrinu 8
®The Christian could accspt the Eastern idea of 'liberation’ as simply ths
ruliution of man's immortal soul in ssparation from God, and s stage in
thepath of the bsgimmer. The Buddhists, on the cther hand, could call the
Christisn expsriences as 'bhakti’, or devotion to a perscnal god, carriod
to ludierouc extreme“. (R.C. Zashner, Mysticism - Sacred & Profane) '

~ Who is :right Both ? Nc&t,he? of them ? ,
We have already pointed out that the doctrinses, ALL doctrinea, and

descriptions of the Experience sre only representations of ubat the senses
can me mka out of t.hzi'. uhich ia Un!momblee

) The path of the attsinment is called, by universal cua»nt, a path of
contemplation and the meditation is alweys regarded as its initial state. _
When it is discursive, when it reflects and compares, it is purely intellectual.



Admittedly, an iutencctml lmmvlodgp of God may be reaehed ratimlly in the
work of meditation, but properly understood contemplation is an ascent of
the inward path, where it passes above .reason and then, it is ecomparable to
the revelatiom.

There are, undeniably, meny helpers of the soul in the cmr« of its
progress snd emong them are the Secret Orders. They do not offer "a royal
road" simply becauss there is no such road, but they may, AND DO, shorten
some of the preliminaries, awaking and unfolding man‘s consei_usness, thus
setting him, the soekpr. on & lineal path.

There ars, of course, sam® who enter the Orders having no epecial call
and they see very litile of what lies beyond the offisial workings. Realising
that 1life is individual, each of us is led therefore on a Fath prcper to
his needs. :

Although there iz ONLY ONE INITIATION within the domeins of what is
called Seoret Tradition, there are as meny initiatioms as there are schools
of thought. The True Schools, which belong te the High Orders come from the
same root and their heart is fixed upon this one thing : the Expsrisnce,
the Uniom with Divinity; they may differ, or rathsr they seem to differ, but
they are never far apart. It is the gemsral intimation of the Secrst Schools
that "somewhere in time and the werld there is thet which can confer upen
the candidate & real as well as 2 symbolic sxperience".

Osrtain ‘occult societies', end there scems to be a iot of them, claim
to convey secrets as such cr as if such, but “they traffic only in beogus
vares” to quote A.E.Waite. It is the Exporience therein which is forever
sgcrst and incommunicable to those who have not shared it.

All this seem to be pointing to certein Rites, to greater and exalted
Ceremonies, somswhat shadowy, somewhat dubious, yet distinguishable im their
purpose, which seem to romanin amung the records of the past. However, we are
being assured, that even at this day, the Mysteries heve not died utterly,
and if t-hey always survive, it iz bscause they correspond to the processes
of man's internal life snd are outward visible signs eof 1nmr spiritual
realities.

To repeat, the Adepts have prepared ths Way for us, cleared and untamglod
the ways, set up landmerks and boacons by which we can gc straight towards
the goal, but, unfortunately, many of us have only & vague suspicion of what
is hidden in the symbols put into our own hends.

We are told that the most important lights are either in very eld becks
or in the Secret Rituals which are not kmown to ths outside world. However,
the purpese of real beocks is net to assist us in gathering infeormatiom,

indexing the facts, but 1O AWAKEN WHAT IS IN  QURSELVES. The real
purpose of the Rituals is exactly the seme !

To end; in order to learn the secrets of any science, one goes to the
experts and not to the pupils, Thuse wvho "know", like to define themselves
as ‘very traditional® and yet they harmonize with everybody. They never
change what has been m’mmitted to them.

A porson who walks, travels differently from him whe drives a car, but



8.

They may take the same rcad and go to the same phce. Also, some prefer
to carry a lot of baggage whereas others prefer to travel lightly ; some
multiply their cares -~ others sast them all asids.

Whore and how do you travel ?

1 now close thie lecture with the usual Martinist benedietiom,
80 profound in meaning 3

MAY YOU BEVER DWELL IN THE ETERNAL LIGHT OF DIVINE WISDOM.

As I said at the very beginning of this
lecture, I dedicate it to a Friend, in eppre-
e¢iation of his help ~ and thanks t© whem I am

- being orientated towards the "limeal” Path.
MR XXXIX;1°.

Sendivogius.

Toronte, Oanada, June 1962§ :

W

This day, this day, this day,
 The nuptials of the king take place;
If thou art bern to share in them

Chossn of God for joy and grace,
Go unto the mountein heights,
The three-templed mountain,
Witness there the rites.

Take heed for thyself,

Read into thy soul.

If thou art not carefully purified
The nuptials will bring thee wose.
A curse on him who lingers long,
Let him net pure in heart be gone.

from Chymical Wedding of Christdéan Resenkreuz.




The Inittatic Corner

‘In this purely ‘initietic' corner reeders are given some excerpis
from different rituals. We belisve that it will be of great bemsfit <o
analyse them in the light of ¢the lecture “This Search of Ours®.

Martinists of the “Way of the Heart” will st once recognize in their
own rituals the perfums of a much older traditien; Martinists of the Elus-

~Ochen will fesl rather %at home".

QUI POTEST OCARERE, OAPIAT.

The excerpts quoted are from the following rituals s

~ PART A. - RosecjeOroix. '
® B. ~ Mertinist Opsrative amd General Ritual.
~ (see official anmouncement om page o. 3. )
. 0. - Masomic Egyptiean Rite.

THE EXCERPTS

PVRURAREDDREOEDRRQNNHORD

PART A. From the ritusls of the Rosed Oroix.

The Prayor s (All Ross 4#Creix kneel down for this prayer)

® Great and Sublime Architest Of this Vast Un<’s who pametrateth
with Thy divine eye the mest hidden recesses of the hearts of mortals,
deign to kindle in our hearts that sacred fire of Thy Love. Guide and
direct our steps unto the path which leades to the true Seience. Keep
away from us all sophists. Diffuse Thy Holy Gracs into our souls so
that we may come to know the trus Mine, the veritable phileascphical
light. Do so that we shell never have eny other aim but Thy Glory,
the Salvation of cur souls, the splondmr of Thy Holy Religion and
the somfert of the poer. Amenp

From the Olosimsg of the Worke

Very Wise Ons s What is the time 1

Guardian ¢ This is the Hour when the Word is being
retrieved, when the cubic Stome changes into
mystic Rose, whem the flamboyant Star



appears in all its splendour, when the Light
shines in all its brilliancy, and when the new
law bog.'ms to nip in our works, hon«totnrd.

Prom the Od-nmion or the Rosé-l- Oroix s (ozeorpt- from the prayer)

*oh Lord, nourioh us with the bresd of the Angoh and auov
‘us %o drink frem the Source of Life " :

From a Oatschism

Q. What is the hour ?
A. 1%t is a broad daylight which doses not lmou the da?kmno

Q. Why do.you not answer my qusstion proporly T
A. GCan one dctomino tho hours of an porpe%ml day ?

Q. VWhere havo you round the bight 7
A: In the darlmouo

Q. How do ym work ¢
A. Vhen I reposs.

Q. Whet is your pay *?
A. The parfectien of my work.

Q- To what do you aspire having all such possessicns ?
A. To the pleasure of providing the needs ef mem cf good will.

Q. Don't you aspire to anything elss ?

A; Oh yes ! Not to pay any attentiom to mem but tc live
only for God who is the unique aim of cur true Brothers.

Prcm the Induction s

ooo Here is & Brother wandering in the mystic Porest,

who has lest the Word at the time of Lhe sscomd destrusticm
of the Temple, and who's aspiration is ¢o retrieve it,

with our help.

oeo Lot him emter the ruins of our Temple.

. What do you want to see and %o hear my Brother 7
v) m& d> you wish to leam and to knew ?

- (h@ snswers O the best of his sbilities and aspirations)

*) see the Martinist R@wiews Fall 196cvk8pr1ng 1961 issues for the *Vision
of Hermes”.



») eso My Brother, Pynmdor has thus answered these questions :
T - Msditiate upon the Light and srrive to lmow IT.
Nan; who was a superior harmony, has fallen into
slavery because he wanted ¢to panetrate it, but he was told s
You, who haveo portion of the Mind,; t0 vhom a spark of the
Spirit had besn given, know your proper mature and consider
- your immortality. The love of the corporsal part of yoursslf
shall be the cause of your death. -
-It is thersfore by the spirit of ueriﬁco that we hops
to attain this illumination.

We ssarch to retrisve the WORD by @& new leav.

[
PART B, From the MARTINIS? GENERAL RITUAL °*) ‘
- ———————————————d
_ (to be performed each month, the first
se) Sundey after the full moon, at 11 p.m. true time)

" I conjure you Uriel, invoking you by the word, by all that ie
in your power and in mime, so that your Spiritual Fire may embrace the matier
which I comessrate to the Etermal within thess sircles.

"May the #lementary fire residing thers unite with ycurs to
somtribute to the Spiritual Light of Mem of Dssire - my Brothers, so
that théy may becoms thus enimated by your Pire of Life:

"By Isschoush, Our Lord. Amen. ()

: "Pure Light, symbel of ths Superior of my Seul, to whisch the
Eternal has entrustet the care of my thought, of my will, of my actioms,
of my werds, do 80 that by your Redient Pire my Soul bscome purged of
its dross and my lips sanctified for the words I am going tu promounss,
to operate for a greater Glory of the Eternel, for my own tuitiom, for
the edification of my fellow men. ,

'By Isgchmhp Our Lord. Amen. (+)

0006 e00

- "Holy Ghost, descend ! Surround the Fire which has been
sonsecrated to Thee to bsscme Thy Redient Throns deminating over all
regions of the Universal World. Govern my thought acecordingly.

“Govern over me and my Brothers, remove all Spirits of Darkness,
Error and Confusion from these Circles, so that my Soul may profit from
the Works which the Order axtemds to those who prove worthy te become
penetrated by Thee, the Holy Ghost, who liveth and reigneth fur ever
with the Pather and the Som.

BBy I@thqm’ Cur Lord. Amen. ("‘}’

*) gee the Martinist Review s Fall 196ec,and Sprimng 1961 iesuss Por the
Yvision of Hermes®.

*%) age spacisl annvuncement on png@i intwodueing this Ritual.



PAR? C. : From the rituals of the Masonic lmtun Rite.

E:oorpts tre- mcutoehilu s

Q. What is tho phoo of th.'u oolutnl commsrce bot.mn the spiri-
tual beings and'man ? - -
A. The interior of the Temple where you us.ll oquiro the greatest
xﬂ“l“Po . ‘
Q. Oaz I not thm learn mybhiag more in this Qunhor ?
A. No, dbut I would iike to say what is permitted for your consolatiems

After you finish the works ¢f a Oocmpanion, and your own work
having been approved, you may be admitted inmto the Interior of
the Temple where you will find a Superior, clothed with supreme
suthority and powsr, who will prurify you according to the

~ laws of the founder, and who will eonsoorato all those things
which ave requirod by ymo ‘

©O0BO0OO0s e

Man, you have been already forswarmed that the aim of our Works is
es much removed from frivolity of this world as ths ordinary mumry is
removed from the real philonophiul Knowledge -

Al}l our cpemtions, all our nysteriorg all our steps do not have any
other motive but to glerify Ged and to pemetrate intc the sanctuary of mature.
One does not arrive there without diffisulties, but, with determimation,
patience, and within the time prescribed by the laws of cur Founder, you
may hope %0 see your own efforts crowned with the most happy success.

f e

From the Ostcéhim of the Master of the Egyptisn Lodge 3

Q: What is the romlt of this groat Opcratim ? ' ‘

A. Your Soul will exalt, your heart will becoms enfleamed vitb love
for the Eternal and, having learnmed the last Mystery which He has
permitted to reveal to you, the gratitude for cur Pounder will
incresse.

After the thirty-third dey and until the fertieth, the
Supreme Being confers upon the assistants an inestimable favour
of a visible communication with the ssvem primsry An.... and
‘confers the knowledge of the seals and glyphs of these immcrtal
bsings and which shall be engraved, by each of these heingsg
on the virgin papar.

After the Operation had been accomplished and pe?foctod.
the man, who was so far happy to be counted as cme of the Elect,
now attains the hoights of the glory and happiness. He beccmes
a2 MASTER ené an active SUPERIOR without the help of amy mortal
being. His spirit becemss filled with the divims fire, his body
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as pure ag that of a most m«ont ehild, his insight without
limits, his powsr - immense. He will coniribute to the propa-
gation of the Truth over the whole world, and finally, he shall
. attain the perfect knowledge of the great (heos; as well as of
;od and wﬂ -of the put. M and future. .....

R

~i ,oooooo

Q. What is the outcome of this Rogouration ?
A. The old man disappsars as mew ome begins his carrier. This
regoneration rensws itsslf with the same sucocess every fifty
~ years until it pleases the Eternal {0 call you to Himself
- for aver.

Q. Is there any emph f‘pf such Re_gohontion ?
Ao Caztainly. The Scriptma give you one example which relates
to Moses &
After the retreat of forty days and nights on the Sinai
nmnhin to form the sacred pentagon, Moses returned there for a
second time and remained tham for encther forty days and forty

nights.
The Scriptures ton us also, that after the second
retreat Moses came back with a countenense so brilliant, end so

respleondent with the Light, that psocple were not able to sustain
such brilliance and he had to cover his head with a veil.

LL L DL L1l 1]

WHEN THE ROSE BLOSSOMS ON THE CRGSS o

One day, nﬁ.er how many voyages end years - the Heavens have
-revarded my efforts ! 4

The Heavens have recollscted their servent who, clothed in nuptial
garments, hed the privilege and grace to be admitted Mlm Mosss before
the Etermal.

From then enm, Atmdor e uov‘némp I wvas given a unique mission.

Fmog and master of 1ife, I dreamed omly of employing mysslf to the
Work of God. I knew thet He would confirm my acts and my words just as
I would confirm His Name and His Kingdom on Eartho

There are beings who do n@t have enymore a guardian Angel - I was
ene of them.

From s “’Hgmoiro’pcmr le Comte do Oagliostro®. Paris, 1786.
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Out of %ar‘i;*;* °

on which I would direct the gase of the entire
universe, that utterance would move the majority
of my readers 1o demy the virtuss vhich I have
stiributed thanto. and to disdain my entire

’ doetriwo .

EEE ') indicate it more clearly would thersfore
destroy my objce%o I shall leave it to the penetra-
tin of my readers, convinced that in spite of the
envalopes with which I have coversd the truth, the
intelligent will understand it, ths truthful :
apprwiate it; and even ths corrupted will divine 4¢."

~louis-Olaude de Saint-Martim in "Of Errors amd Truth®.

*

The following are the oxcerpts fmk the letters

of LOUIS OCAITIAUX +to

& friend of his.

Dsar PFriend )

You have montionsd ‘Cslestial Jerusslem. Well, very few
have tasted it but practicmlly no one lmevs its hiddem origin and the way
it menifests in the visible world. These who had command cver it were
truly Masters of miracles and in some way Masters of Omatimg or Coad jutors
of God .

Imagine what such men - I should have said s such gods - -
must have beem or rather ARE, to obtain this ultimate confidemce of the
Unique. All religioms, all ocscultism pivot aroumd ¢his formidable decret
and sxisting rites end practices of all sorts remind us, from the outsst,
the mystery of life and its differentiated menifestation of darkness.

Many have talked and still do talk from s hearsay, but only
2 minute minority talks from experiemcs and they should be stidied sxclusively.

As to the powers sequired by such direct and effective
possession of a part of the materialised Mother, it means passing into
comsciousness of the cosmic substancs and to act as the First Essence which it

‘animates; this means s to sct and do the will of the Father. Thus it is

the Mother who brimgs forth and furnishes the substance to the ideal form.
All this 48 e sublime reality and not a mers chimera ! Howsver it is sC
much beyond our understanding that the truest reality appesars to all as
& pure chimera ! ‘




We must realize that it is necassary to possess our body in
the spirit and our spirit im the body -~ the soul asting as a medium and
unificator. This is Love, besyond intuition itself eand above science.

You may now easily recognise the royal path of our Christ vho taught
truthfully, but a bit obscursly becauss of our limited mﬂormndiug s
When you possess ym soul, you shall have everything for sver. '

mn ws refer to Christ, lot us think about the Sum, without
any dross, which shines in the sky and which sparkies in oursslves as well,
but is veiled wery much to cur sight. This is the divine essence, the
LﬁVin‘ Md‘to : )

Ae far as the stetes of conscicusnsss ars comosrned, do not

- fores énything@v They will come by themselvee and will grow im their proper

%ime - without you even realizimg. It is emough %o be of good will amd to
prey for help to maks us grow withim. Hers; first of all, une must submit

himself to Him humbly, without reasiming, as the psychological temptatiem

breeds doubt and eventumlly will disorientate cmeself.

Thus leave the self-styled initiates - whom they are not =
to. themselves end comeider emly these who never separate Ged from His Worlk.

There are, admittedly, very few trus experts on thess matters
in the Osscident, but what quality is to be found in those few i! What a
eoneentration of Light - imherited from the Oriemt many centuries ege !
Those whe sesk the Knowledge in the Orismt or in the Indies make me smile.
They igmore or treat with contempt our own holy books of the Middle Ages,
books which conteinm clearly almest all that is prodigious.

Myself, I am not a disciple of Christ, neither His eompaniom

nor friend or faithful, and 4% is for a good reasom, because I em his

younger brother; eomsequently, I canmot see Him through eyes of & stranger
even if I am m@kf agmiﬁ&mg with love for Him. ,

There is ne barrier betweem us at all and ocur familiarity
pﬁms our wnity of origin. He has made, and etill does, great things
for me and I do small for Him; I em His clumsy imitetor. Sometimss He
improves end corrects my work im a brotherly manmer; he smiles at my whims
but at times he severly reprimands my mischiefs. He imstructs me patiemtly
and allows ms to play at His feet with the dust of the worlds. Sometimes,
He rocks ms and sings an old song of heaven to put me into sleep. I have
ne fear of Him; He covers up my faulis as & loving brother would, and gives
me all His sainte as guardians, frisnds, companioms for e laugh or for a
geme. He dictated me a beautiful book (The Rstrieved Msssage - Ed.) and
kindly corrected the gmss@@t errors. I gave this book to men so thalt they
may learm by reading it - bu@,it annoys them; it may be su becsuse it is
without pictures. May be I will maks such a beok after all ?

We eat at the same teble and it is Him who gives me at times
an extra portiom of the desert, and when I am siick after having imprudemtly
played im the world, it is Him who takes care of me, who eunsoles me and
explains tC me how things should have been dome. But I am thoughtless and
without attemtiom, like & child who prefers to day-dream rather tham to
listen to the lasarms of his school t@n@h@m

25..,._ ;
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Whet shall I know ? vho nhqlllbe ?  ¥hat shall
Ihetblotodo 1 :

No one can answer that but our Pather vhommdouamd
who (alom) lnows us completely. You may now understand my love for cur
MOTHER nudhovmch!mdhorforduuymu-nIhavonotwnmd
myssif cempletely. ‘

You should now understand why I am at times so irrespectful
of the sacred things, of the saints themselves, although paradoxically
I love them s0 profoundly. You may also realize their patience with me
and my contradictions, my joyful humour, my love of games, my horror of
work and of all things that are called 'corious,'. but espscially horror
of the ‘psdagogues’.

I I play with the 8toms it is without malioce,
envy or ostentation, it is just liks a ehud playing with sand and making
mud pﬂose )

It is most unfortunate that nowadays everyicdy seems to bs
ignoring the formidable possibility of the firet path whick was that
of ADAM end of OHRIST, conjointly with the second, in whish they bssume
Sons of God, totally. Others will have to await the judgement tc find
their bodiss - do you understanithe enormity of the proposed planm %
The pure divinity of this doetrine is hidden ag ths proverbial talma

This is the retrieved terrestrial paradise, the Oaluthl
Jerussleom descended cnto the earth, This is the rehabilitated creationm,
renswed, saved. This is the revelation of the Sems of God to which all
creation aspires. This is the secret of God which all saints desirs tc
possess. ’ o

SHHPPH0

— ——
— —

The Stons contains in itself, the secrets, the riches,
the miracles and forces of the thres realms. All comes from
(me and only thing.

- You cammot attain your goal without an illumination and
patience to wait; a person who has ne patiamce cannot progress
in this Art at auo » ,

Yw are searehing for a great secret - why dom’t you mlna
the proper sffort ?
Turba Phnosophc-mo

Our work comes from God and touches at one emd the heaven
and the sarth at the other. It is thsrefore terrestrisl as well
as celestinrl.

Thus strive, you unbelieving men, tc possess this great
treasure,as having posseseed it - you will have nothing more

to desire on this sarth.
Cambriel, Cours dé Philesphis Hermetique.
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1 stood ouraprt.w'od in ocotny, bosida mys@lf,
And in my every sonse no sense remained,

My spirit was endowed with understanding,
Understaniing noevght, all science transcending.

The higher I ascended the less I understood.
It is the derk cloud illuminating the night.
Therefore he who understands knows ndthing
Ever ell science transcending.

He who really ascends so high annihiletes himself,

And all his previous knowlsdge seems ever less and less;
His knowledge so increases that he knoweth n@&hiugp

All science transcending.

This lmouing that knows nothing is so potent in its might
That the prudemt in their reasoning nsever can defeat it;
Per their wisdom never reaches ¢© the understanding

That understandeth mothing, all science %?anscendingo

o This sovereign wisdom is of en excellencs so high
(7 That no Pasculty nor science can ever unto it attain.
He whe shall overcome himself by the knowledge which knows nothing
Will alwayse rise, all science transcending. _

And if you listen, this soversign wisdom deth consist
in a sense profound of the essence of God;

It is an act of His compassion, Lo leave ua,

Nought understanding, all science transcending.

John Yepes.

A redience of Light surrocunds the world of the mind.
We forget sach other, quiet and pure, alli-powerful and empty.

Emptiness is lighted up by the radience of the Heert of Heaven.
The sea is smooth and mirrors the moon en its surface.

The clouds vanish in blue space.
The mountains shine eclear.

Conssiousness dissolves itsslf in visiom.
The disk of the moon floats solitary.

Hui Ming Ching.
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Feven ,Sit of Avicenna

Evory sreated tuug, by m: nature, longs for the perfection which
means its well-being, and the perfection of the created being is brought
about by the grace of that One Who is essentially perfect. The most perfect
object of love is the First Cause of all things s for His Glory revealed,
except L0 those who are not able to receive the revelation.

Ho is hidden only from those who &re veilsd by shoricoming and
weakness and defect. But the gnostics have stripped off the veils of their
bodies and have devoted themselves to concern with God. The soul then has
reached the light of the Sun and is able to receive the Divine Illumination
when it wills, fres rron all wordly distractions, uxxtn it is wholly
sanctified.

Thers are stages and degrees in the cmmplativo life, to which
the mostie “alone in this world attaine.

The first step for the gnostic is ealled Will, whish means certainty
as to the Way. Through this the gnostic will discipline his soul, through

his faith, and will direct it towards God, so that he may attain the joy

of union.

The secomnd stage is that of self-discipline, which is directed
towards three th ngs, removing all save God from the Gnostic's choice,
subduing his carnal soul ¢0 his rational soul, so that the imaginetion
and intellect shall be attracted to the higher thinge, not tho lower, '
and uking the couscionce mindful of admonitione :

The third at means thet the soul, now fx’oo from senaml desires,
is filled with go ‘thoughts and gives itself up to the apiritml ‘love
which mlu 20 ba rulod by the qualities of tho Beloved . N ,

Now appesr ¢o the gnostic flashes of the Divine Lﬁght. likc t'laeting
gleams of lightning. which paas away. By those who experience them, these
are called “mystic states" and every state brimgs joy and becomes mcrs
froqmnt, as the gnoatic is more nble to receive them.

In the fourth stage the mystic sees God in all thinga and then
in the fifth stege he becomes accustemed to God's Presence, the brief
flashes of lightning become a shining flame, and he attains to direct
knwledge of God and :la eontinually in followship with Him. '

Then the gnostic passes on to the stage of contemplating God in
Himsslf: he is absent, he is departing yet abiding. Them he turns to the
world of Reality and his contemplation of God is stable and comtinuous,
and when he passss from striving to attainmamt, his inmost aoul beconea
a poliahed mirx‘or reflecting the Face of God.

‘In the final stage he passes away from himself and @om.emplateo oenly
the Divine Glory and if he looks upon himself, it is only as the one
contemplating, nnd when he haa come to this, he has att.aiued cmplete
union with God.

o




ssso guide us to that tapmost height of' myatio lore which excesdeth
light and more than exceedeth knowledgs, where the simple, absolute, and
unehangosble mysteries of heavenly Truth lie hidden in the dazsling
obscurity of the secret Silence, outshining all brillience with the inten-
sity of their derkness, and surcharging our blinded intellests with the
uttarly impalpabls and invisible fairness of gloxies ‘which exceed all
beauty § .

osee nnd, if the Divine Initiation is bey@nd such men as these, what
cen be said of others yet incapable thereof, who describe the Transsendent
Cause of all things by qualities drawn from the lowsst order ef being,
vhile they deny that it is in any way superior ¢o the various ungodly
delusions which they fondly invent in ignorance of this Truth ?

“eceo but it is revealed in ITS neked truth to those alone who pass
right through the oppesition of fair and foul, and pass beyond the topmost
altitudes of the holy ascent and leave behind them all divine snlightenment
and voices and heavenly uttersnces and plunge into the Darkness vhere
truly dwells, that Ono Which is beyond all things. Nevertheless he meets
not with God Himself, yet he beholds - not Him indeed (for He is invisible)
-but the place wherein He dwells.

And this I take to signify that the divinest and the highest of the
things perceived by the eyes of the body or the mind are bul symbolic
%gw of things subordinats to Him vwho Himself transcendeth them aill.

Through thsse things His incomprehensible presence is showm walking
upon thoss heights of His holy places which are psrceived by the mind; and
then It breaks forth, even frem the things that are beheld and from these
that behold them, and plunges the true initiste unto the Darkness of :
Unknowing wherein he renounces all the .  apprehensions of his understand-
ing‘pnd is enwrapped in that which is wholly intengible and invisible,
belonging wholly to Him that is beyond all things and to none elge (whether
himself or another), and being through the passive stillness of all his
reasoning powsrs united by his highest faculty to Him that is whelly
Unimowable, of vhom thus by a rejectien of all knowledge he possesses a
knowledge that exceeds his understanding. :

soas Unto this Darkness which is beyomd Light we pray that we mey
come, and may attein unto vision through the loss of sight and knowledgs,
and that in ceasing thus to see or to lknow we may learn %,0 know that which
is beyond all perception and understanding (for this amp’tyi.ng of cur fecul-
ties is true sight and knowledge), snd that we may offer Fim that trenscends
all thinge the praise of a transcendent hymnody, which we shall de by
denying or removing all things that are.

Now we must wholly distinguish this negative method from that of
positive statemsmts. We strip off all qualities in order that we may aﬁta&n
a naked knowledge of that Unknowing which im all existent things is enwrapped‘
by all objectz of knowledge, and that we may begin to see that superw@asential
Darimees which is hidden by all the light that is in existent things.

Once moreg ascending yet higher we maintain that It is not soul, ér
mind, or endowed with the fasculty of imeagination, eonjesture, reason, or
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V undcrmnding, nor is It any act of reason or understanding; nor can It

described by the reason or poroaivod by the understanding, since It is not
number, or order, or greatness, or 1littleness, or equality, and since IT
is immoveble nor in motion, or at rest, and has no powsr, and is not power
or light, and doss not live, and is not lifo; nor is It poraoml essonce,
or etomity. or tiu; " ,

Nor oo.n It be graspad by the mdorstanding, ui.nco It is not kncwlodge
or truth; nor is It kingship or wisdom; nor is It one, nor is it unity,nor
is It Godhead or Goodness; nor is It a Spirit, as we understand the term,
since It is not Sonship or Fatherhood; nor is It any other thing as such
as we or any other being oan have knowliedge of; =

Nor does It belong to the catogory of nm-exiatoneo or o that of
oxistcnee- nor do existent beings kmow It as it sctually is, nor does It
know them as they actually are; nor can the reesson attain t¢ It to name It
or to know It; nor is It derknsss; nor is It light, or error; or truth;
nor can any affirmation or negation epply to It; for vhilse applying
affirmations or negations to those orders of being thet coms next to IT,.
ws apply not unto IT either affirmation or negatiom, inasmuch as I¥ trans-
sendeth all affirmation by being perfect and unique Oause of all thimgs,
and transcendeth all negation by the pre-eminence of Its simple and absolute
nature - free from ovory limitation and beyond them all.

: POBEEShRpH

from Plotinus :

You ask, how cen we know the Infinite 7

1 anw’or, not by reason !

It is the office of reason to distinguish and define the Infinite,
therefore, cumot. be ranked among its objests. You can only apprehend the
Infinite by a faculty superior to reason, by entering into a state in which
you are finite self no lcnger = in which the divine essence is communicated
to you.

What is the ecstasy 1

It is tho 1iberation of your n:lnd frm its finite censciauaneuo Like
only can cpprehsnd like; when you thus csase to be finite, you becoms one
with the Infinite. In the reduction of your soul to its simplest self, its
divine essence, you realize this union - this identity. '

But this sublime eondition is not @f permenent duration.

. It is only now and then that we can onjoy this slevation (mercifully
made possible for us) above the limits of the body and the world.

SHARRGG

Earthly languago is entirely insufficient to describe what
" thers is of joy, happiness, and loveliness contained in the
inner wonders of God.

Jacob B;o;tme,v s
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But how shall we find the Way ?

What methoeds can ws devise ?

How can one see the ineconcsivable Beauty Which stays within the holy
senctuary and doss not come out where the profans may asse It ?

Let him whe can follow and come within, and leave outside the sight
of his syes and not turn back to the bodily splendours which he saw befere.
When he sess beauty in bodies he must not run after them; we must know
that they are images, traces, shadows, and hurry away t¢o That which they

Lo imgo. : ,
By cantinually cont.mplating the object befors him the spesctator
sees it mo more. The visien is confounded with the object seen, and that
‘which wss bsfore object becomes to him the stats of seeing, and he forgets
all -elge.

But in the vision that : - . which sees is not reason, but something
greater then and prior to :eeaam, aomet.hing presupposed by reason; as is
the object of vision.

We ought not sven to say that he will see, but he will bs that
which he sees if indeed i1 in possible any longer to distinguish seer and
sesn, and not boldly te af’firm that the twe are ome.

He belongs ¢o Him and is one with Him, like two concentric circles,
they are one when they coincide and twe enly when they are separated.

For how can one describs, as other than onesslf, that which, when
one saw it, seemsd to be one with oneself ?

The Soul then occcupies itself no more even with beautiful things;
it is exalted above the Beautiful, it passes the choir of the virtues.
Even as when & men who enters the sanctuery of a temple leaves behind
him the statues in the temple, they are the objectis which he will see
first whem he leaves Ghe sanctuary after he has seen what is within,

~and entered there into commmion not with statues and images; but with
the Deity Itself.

Perhaps we ought not to speak of Vision, it is rether ansther mode
of seeing, an ecstasy and simplification, an abandonmernt of oneself,
a desire for immediate contest; a stebility, a deep intention to unite
cness lf with what is to be sesn in thé sanctuary.

He who seeks to sse (God) in any other menner, will find nothing.

@
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Ieister Eokhard

¥hatever the :@ul does, it does through agents.

It tmdorstands by means of intelligence. If it remambers. it does ao
by means of memory. If it is to love, the will must be used and thus AL
acts always through agents and not within its own essence. Its results ere
achieved through en intermediary.

The power of sight san be effesctuated only through the eyes; for other-
wise the soul has no means of vision. It is the same with the other senses
- they are effectuated through intermediaries.

In Boing, however, there is no action and, therefore, there is nome in
the soul’s essence, the soul's agents, by which it acts, are derived from
the core of the soul. In that core is the central silence, the pure peacs,
and abode of the heavenly birth, the place fer this event, this utterance
of God”a Word.

Thus the soul gets at things by means of‘ idéas e.n’d the idea is an entity
greated by the soul's agents. Be it a stone, or a rose, or a psrson, or
whatever it is that is to be known, first an idea is taksn and then absorbed,
end in this way the soul connests with the phenomenal world.

But an idea, o received, necessarily comes in from outside, through
the senses. Thus the soul knows ebout everything but itself. There is an
authority who seys that the soul can neither conceive nor edmit dany idea of
iteslf . Thus it knowa about overythiug elss but has no salf«knowlcdge, for
ideas always enter’ thx'ough the 86nses - ‘and therefore ihe soul cennot get an
idea of itself.s -~ -

Thet indicates thet within itself the soul is free, innocent of all
instumentalities and ideas, and thaet is why God can unite with it, He to@,
being pure and without idea or likeness. -

Thus it is true that, if{ you are to experiemce this ncble birth, you
must depart from all crowds and go back t@ the atar%ing poﬁ.ntg tho core @f
the ewl, out of shieh you came. :

" The crowds ere tho agent.s of the soul end their a@tivitin % MOmMOry,
understending, and will, in al) their diversifications. You must leave them
all ; sense perception, imginationg and all that you discover in self or
intend to do. At‘tex' tbat, you may euperionoe this birth - but. ot-berwise NOT -
beli¢ve me 23

In this @xalt,ed state the soul has lost her proper self and is flowing
f‘un-f‘lo@d into the unity of the divins nature.

But - what.g you may ask, is t.hta fate of this l@st soul ¢
Doee she t‘ﬁ.nd hersolf' or nort T .

It ssems to ne '&bbﬂt though she sinks all ainking in the onensss of
divinity she never touches bottom. Whersfore God has left her ome little
point from which to get back to herself and know herself as cresiure.

&
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THE DARK NIGHT OQF THE SOQUL .

Let me clarify the nature of this union by a simile.

Picturea ray of eunlight that is striking a window. Now if the window
is coated with eteins or vaposrs, the ray will be uneble te illumine it and
transform it into its own light; this it could do @nly if the window mm
stainl@u and pure.

And the greater or lesser degree of illuminatiom will be strictly 4inm
proportion to the window's greater or lesser purity; and this will be so,
not because of the ray of sunlight but becauss of the cenditiom of the
window. Thus, if the window were entirely clean and pure, the ray would
transform and illumine it im such a way that it would become almost undis-
tinguishable from the brightness of the ray and would diffuse the same
light as the ray.

And yst, however rmch the window mey ressemble the ray of sunlight,
it actually retains its own distinct nature. But this does not prevent us
from saying that this window is luminous as & ray of the sun or is sunlight
by participatien.

Now the soul is like this window s the Divine Light of the Being of God
is unceasingly besting upom it, or, to use a better expression, the Divine
Light is ever dwelling in it.

ee @000

The sensual and the spiritual desires are now put to slesp and mortified
g0 that they can no longer enjoy the taste of eny Divine or human Shing; the
affections of the soul are restrained and subdued so that they san neithef
move nor find support in anything.

The imagination is bound and cen no longer reflect in & rational mannesr;
the memory has lost its strength; the understanding is in darkness, unable
to comprehend anything; and hence the will, too, is in aridity and constraint.

In short, all the faculties are void and useless; and, in eadditiom tc
all this, a thick and heavy cloud cppresses the soul and keeps it, as it
were, away from God. It is in this kind of darimess that the ascul, according
' %o its own words, travels sscurely. ,

For, when all these operations and movements are arrested, it is evident
that the soul is safe from going astray. And the desper the darkness is in
which the soul travels, and the more the soul is voided of its natural opera-
tions, the greater is its sscurity.

All the desires, energies, and faculties of the scul are now detached
from all other things, and all its powers are recollected and employed in
the effort te please Him.

In this manner the soul goes forth from itself and from all created
things and travels “securely and protected by darlmess® towards the sweet
and blissful union of love with Ged.
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THE SEVENTH STEP :

Here follows the seventh and the last step, the most excellent and
highest vhich can be realised either in time or eternity.

' It comss abwﬁz, when ab@vc all cenecspticn and knowledge ve find in
@ws@lvee & eertain infinite er abyssal mmlmowing; vhen tzrmcondﬁng every
name which has been given te God or to any created thing, we oxpin into
the sternal nmloosn@ss, wherein we are lost. -

" ‘When, beyond eny practﬁ.ce of virtue we contemplate and find within us
an ete¢rnal reposs, in which no man can work; and, above all blessed spirite,
& blessedness without measure, in which we are all one, and that ssme one
which is that blessedness itself in its essence; and when at length we
sontemplate all blessed spirits as ir ssserce drowned and meited and lost
in the supersubstantial essence, in a pathless darknsss.

from 'Ihé Sﬁiéiﬁ@al &Ms&h 2

Por in th:is unfathomeble joy of simplicity, all thingl are embraced in
a delectable blessedness, and the depths themselves remain uncomprehended,
except it be in our essential unity with God. Bsfors this all created
personality must fail, and ell that lives in God, for here is nothing but
an eternal resting in a delectabls embrace of the flowing-out love.

from ; The Adormment of the Spiritual Marriage s

1% ﬁ.n ths new bimh and @ mew enlightenment without intormptiong for
the ground from which the Light shines forth, end which is the Light itself,
is life-giving and fruitful, and therefore the manifestation of the Eternal
Light is rfoncnd wﬁtbout ceasing in the hiddenned of the apivit.

Bshold, every @?eaturely work, and every exercise of virtue, must here
cease; for here God works alome in the high nobility of the spirit. And here
thers is nothing but an eternal seeing and staring at that Light., by that
Light, and in that Light.

And ‘the eming of ‘the Bridogwom is so swift that He is perpetually

~ coming, and yet dwelling within with unfathomsble riches; and evar coming

anew, in His Pax'oong without interruption, with such new brightness that
it esems as though he had never come . bsfore. For his coming consists,
boy@nd tm, in an’ atsrnal hov, which is ever m@eived with ‘new Iongiugs
and new joy. R

, Behold, the delight and the joy which this Bz'ﬁdegw@m brings with Him -
in His cming are boundloss and without measure, for they are Himself.




And all those men who are raised up above their created being into a
God-geeing iife are one with this Divine brightness. And they are that
brightness iteelf, and they ses, fesl, and find, even by means of this
Divine Light, that, as regards their uncreated essence, they are that same
onefold ground from which the brightness without 1limit shines forih in
the Divine wey, and vhich, ascseording to the simplicity of the Essence,
abides etomlly onefold and wayless within.

And this is uhy the inward and God- aaoinmm will go out in the way
of contemplation, above reason end above aisuinction and above their
croated ba&ngg through en sternal intui%iva gazing.

By means of this inborn light they are transfigured; and made one with
that light, same light through which they see and which they ses. And thus
the God-seeing men follow after their Btermel Image, after which they
have boen mede; and they behold God and all thingsg wmh@ut distineti@n,
in a simple seaing, in the Divine brightness.

And this is the most nobls and the most pr@fi‘&able @ontemplat&@n to

which onw cen ettain in this 1life; for in ¢this @@ntemplatim, a men best
roemeins master of himself and free.

SPCURPPH I

¥flects of #he Beatifie vision

In the Beetific Vision God menifests Himeelf to the slest in = general
opiphany which, nevertheless, assumes various forms correspending %o the
-mental concepticn of God formed by men on earth.

There is, then ome single epiphany, which is mliiple enly by reason
of the difference of forms by which it is received. The Vision impregnates
the elect with Divine Light, suech experiencing the Vision asserding to the
knowledge of the Divine dogme or dogmas geined om sarth.

The Divine Light pervedes the beings of the elsct and radiates from thom.
The spiritual enjoyment produced by the contsmpletion of this reflectiom is
- sven greater tham thet of the Vision itself. For, at the moment when they
experience the Beatifie Vision, the elect are transported and l@sing all
conssicuaneas, cennot appreciate the joy of the Visi@m

Delight they feal, but the very intensity of the vision makes it impos-

sible for them to realize it. The reflescted light, on the ether hand, does
not overpowsr them, and they are thus able to participate in all its joyso

from works of Ibns al-Avabi

13-4h sentury.
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'w Jacob Bothme

His first Exporience 3

Suddenly .... my epirit did bresk through ... even into the innermost

birth of Geniture of the Deity, and there I wes embraced with love, as: a

bridegroom smbraces his desrly beloved brids.

Buz the greatnoss of the triumphing that was in the spirit I cannot
sxpress oither in spoaking or writing; neither cam it be ocompaured to any-
thing, but with that wherein the life is gemerated in the midst of death,

and it iz like the resurrecticn from the dead.

In this light my spirit suddenly saw through ajl, and in end by all
the creaturss, sven in herbs and grass, it knew God, who He is, and how
He is, and vhat His will is; end suddenly in that light my will was set
ony by @ mighty impulse, to describe the being of Ged.

Soms years after 3

The gate was opered Lo ms that in one quarter of am hour I saw and
knew more them if I had bsen many years together at a umiversity, at which
1 exeeedingly admired end thereupon turned my praise to God for it.

For 1 saw and knew the Being of all beings, the byss and abyss and the
eternal generation of the Holy Trinity, the desesnt and original of the
world end of all creatures through the divine wisdom.

I knew and sav in myself all the thres worlds, namely s

1) <¢he divine {(ungelical end paradisical) .

2) end the dark (the originel of the nature to the fire)

3) and then the extermal and visible world (being a procrestien
or external birih frem both the internal ans spiritual worlds).

And I saw and knew the whole working essence, in the ewil and the
good and the originel and the sxistence of sach of them, and likewise how
the fruit-bearing-womb of eternity brought forth.

So that I did not only greatly wondsr atb ﬁ.t; but did alsc exceedingly
rajoice. . '

8t .John of the Cross 3

In so far as this becomes pure contempliation, the soul sees clearly
that it cannot describe it othorwise than in gemeral terms which the abun-~
danss of delight and happiness forcss from it. And though at times, when
this knowledge is wvouchsafed to the soul, words are uitlered; yet the soul
mows full well that it hes in nowise expresssd what it felt, becauss it is
eonscious that there are mnu words of adequate signification.




Hessuge Retrieved

by Louis Cattiaux.

(Editions Denoel,Paris.)

There is a difference which the religionists will notice, because if a
partial Union with God is worthy of praise and admiration, only the total
Union in Spirit,, in Seul, and in bedy, is worthy of aderation.
XX1X. 45

The true Wisdom, the Ultimate Knowledge, isolate man from his fellow-
creatures much better than any crime or woret cese of lepresy, or
whatever death could svsr do.

The Unien with God is the reward of the Perfect.

L, 26
Te bs posaessod by the multitude of the Universality - it is ¢to be a fosel.
To be possessed by the Unieity of One - it 48 ¢0 be a saint.
To be posssssed by the Unity of the Unique - it is to be a sage.

But to penstrate the plemitude of vasuity - is te be God wijgh God -
XIv, ¢

The appeareancss of this world are strangely deceptive end they confuss the
best informed as well as they mislead the best prepared. Thus it is better
to reserve our judgement until such time whemn all things end ell bsings
will manifest themsslves to us without a veil and without a disguise.

‘Meny criticise everything and propagate discouragsment

and hets.; very few sonsole and offer their help

and their love.' XV, 39¢

The Absolute is unknowable in its vtotality but may be appreached in its
parts that are liks images of all.
XIv. 25°¢

And who shall be unified with the Elchim in the Unique God ?
XXXV, 9f

The spirit is hidden in the S@dy and the soul manifests hersslf by the
separation and union of these twe in the eternity of the Unique.
) IX. 61°

Love haé begun with the firat separation anddwill coms to a rest with the
last reintegration in the identification of complete Union:‘
, V. 45°

it ie a sincerc love of God and en ardent desire ¢to know Him that bring
about the conditions for ocur meeting end Union with the Glorious Living.
- XVIII. 71
: Church
It is the (Hidden) Curch of within, immortal and pure by the union of the
Baints in God that we should honour im our hearts - and not the Church
of without, temporal and sciled by men which we are rsquired to idolize
in this world. XXVi. 15*

Calming of the whole body leads to the interior vision and to ths Divine Unﬁ.ono

X111, &4

37.



Meditation causes at first a great dizziness, then an immense disillusion
and a poignant deathlike solituds. Later it leads to an immense admiration
of the Mother and o the daszling love of the Father.

Pinally, it brings peace with the Union which engenders the most perfect Son.
| Vii. 13

It is the contempletion of the fin% and ‘thc hmt. unity vhiech engenders
a trus union and trus peacs. X111.

The Saint Mother is as light as the Air and as unsteady as the Water.

The Holy Father is as heavy as the Earth and as immutable as the Fire.

The Union of these four engenders a iriple Son; who msnifests “he prodigious
creation of the Unique. ViIi. 38

The union of the Water with Earth causes ths purity of the luminous garment
of the Lord appsar and the Fire manifests the secret virtue of the traesure
of God. XI1. 33°

- Oh sweet Light ~f ths Divine Union . X1V, 51

The Return of the Socul to its sourss is like a prefdguring of the end of times
as everything is ascomplished according to a geenetric progressien, which
means with an acceleration of the pure bodies rejoining their primordial
contre . XIv, 51¢

After we shall have unified the Word of God with the Enowledge of God
there shall be nothing else but an adnirative eilence and intense jubilation
within oursslves. XXXvI. 3°

Thus, having penetrated into the secret centre each one shall bse unified
into the unity of the Unique and become a "Messenger Retrieved®.

XXXV, 31°
However, a divine gift is required to practice tho gmat. ART of the All-Mighty
hers on this earth. , bz
starvs.ng

This (the book 'ﬂocsage Retrieved” < Ed.) is a Book for the afflamed for
the heaven who, weeping bitterly, search for their lost native land.

XXXV, hye

A pemaon who has found God and Hig Love cannot bs forgotten anymore
bscause God IS Life, Love and the Union. 54
' ‘ Vi.

Ther$ £hose who are promised by the revelation of the Lord of Charity.
There are thoss who are pledged by the faith in the living Eternity.
There are those who are linked by the grace of the All-Mighty.
There are those who are enchained by the love of the Bsioved. :
There are those who are fixed by the Union with the Most Perfect.
There are thoss who agonizs by the integration into the Uniqus Splendour.
There are those who are dead by the Knowledge of the Most-Hiddenm end they
do not talk enymore and are not astive persenally, because they dwell in
the repose and in act(ivity) of the Unkmowable who IS.

XVi. 37,




	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	



