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I have desired to do good but I have not desired |
to make noise, because 1 have felt that noise did
no good, and that good made no noise.

-LOUIS-CLAUDE de SAINT-MARTIN,

TORONT G, Canede LONDON, England
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AN ANNIVERSARY _

With this issue we are beginning our second ysar of publicition, Mary

very kind and favourable comments have been received and it is imdeed

gratifying to learn that the Review is read, enjoyed and found instructives
Please be assured that we always welcome constructive eriticism; sugpestions .
for improvement, or requests for special articles,

Our primary aim is to provide a comprehansive review of thc congidered -
“classical works", thus reviving the writings of Initiates oy Adepts of differ.
ent traditions but containing the same idantical essence of Divine Thouski,

This brings to our mind the Martinist truth that as®onc sole and unicr truth
emanates from different luminaries then alsoc one sole and mique truth emanates
from sources that are different and apparently oppsosed to eact other. “hrour,
this you must recognise and understand that tradition and relipion are  ever
alike under the numerous sects that disclose them to the profane’s eyca. Thers
is only one religion, because THERE IS OLLY OMi TRUTH and no tact, whatever ity
name, may arrogate the exclusive possession of this ONE AJD O'LY TRUTL.

To review some of the more irportant articles which have amneared during
the past year we find twe very Interesting articles by the jlasrtinist Stanislac
de Cuaita (see numbers 2 and 3). ‘The discourse dalivered at a Faris Conventicla
in 138 atressed that the Se1, haz been antrusted with a great ;missicon = the
duty of initlating others., The S.I. whio has been initiated b another, is
admonished by Stanislas de Guaita {o_bpcome an Adept, i.e. s 'one who hos st
ered the Science by himself; in other words, a self-made new ran." In de aailute
other article you will find his analysis of H. Khunrath!s Dosc~Croix webalisbic
platc. It has been stated that this hierogram contains all tic Rosicrucian Arcini.
Both of these articles contain (ahalistic dectrine, They may be profitably stui-
led in conjunction with the treatise "The Lnsoph and the Ten Sephiroth! appearing
in issue number L, together with two other Qabalistic articles appearing in fssue
number 3. The Vislon of Hermes in Parts I and IT {two differcnt terzroiations)
are published in No.k, and Part III, the origimal version, in tids issue ig
concluding the series. One may readily observe the idemtical essonce of thought
in "The Vision" to that of the Gabalistic tradition,

In the first three issues you will find same extracts [rom letters writtcr
by Louls-Claude de Saint-dMartin to Baron Kirchberger, In particular; the stwly
called "The Mysterious Centre" in issue no,3; is very significamt. It & alsn
suggegted that Saint-Martin®s comments wpen "Initiation® apcenring ir Lsiuc
number 2 be meditated upon - especially so if any Brother o- Sigter is wrep e
ing for an initiation ceremony.

One of our Brothers has written seviral articles concorning the Zaosein
tradition as a way of mystical attainment. Foth EFastern o Wratern troiition
are hasically similiar, Only the method differs. ue refer yeu te "Il the Tayes
of Great Peace™ in issue no.3y an! “ye ask noi who you rezlly arc...t onotie
currant Review,.

Lach lesue of the Martinist Review contains first anphE otronoLat o
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rom the Freaench work, "le llessapge Retreouve”,. The auwthor, .ooin Lattiagy




says: "This Book shall become a chain of living flgold raillying the children
of God in thelr quest for the Holy Light of Lifell Without reservation we
encourege the seeker to meditate upon this sage’s wisdom,

For those who are interested in Alchemy, you will find a reprint of the
famous "Axiomata lermetica" in issuc number 2, One reader has stated tuat,
in his opiniong; this articls is the "feast" in that particular Heview,

An encyclopaedic analysls of the meaning of dreams gleaned {rom various
writings of psychologists, initiates, oecultists, mystics and others, my
be studiad in issue number 2,

For those who enjoy lighter reading but yet informative, ths articles:
“An Island Off the Coast of Europe" (sae Ho.L), and "The Holy Grail" in
this 1ssue, are especially delightful. We have had sevcral requests for
more articles of thils type.

In swwring 0. you may notice Lhat so far we have ywyioswed portlen: fros
the writings of our Venerated Master [ouis-Claude de Saint-Martin; studies
fram the Qabala; considered some aspects of Eastern tradition; made brief
reviews of Alchemy, Mysticism; and a more detalled aralysis o Miunrathis
Rosicruciana, A careful comparative study of thes: works will readily reveal
the same "perfume" of True Tradition - thus clearly confirmin - the Martirist
conception that there is only OIIE TRUTH.
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] 1though the history o Mabinism and oi the Martinist Orders
§ is fairly extensively studiec as part of the normal curriculum

of Loc¢ge instriuchion, we feel that a brief outline 4n our "Review"

{ micht be of wilee o our more junior members and to the numerous

| ¥riends Who receive and read this publication. gonflicting claims
have appssred in thc Eng..ish language press, creating confusion

among less informed soctions of the public. We feol that an objective exam=

ination of unadorned Jacts may ¢lari’y the issuge

What, first of 211, is HARIDIM

It is a system of philosophis thought ., essentially Christian in outlook

and tradition, which is chiefly based on the doctrinal tements of a work
called, "Treatise on the Re-integration of Beings in thelr Qriginal Virtues;
Powers and Qualities", by a Frenchmn' of Spanish extraction named Martines
de 1a Tour de la Case De pasqualily or, more generallyy Martinez Pasqualesc
Tnis work gives a particular interpretation of Creation, of the Hisrarchy
of Beings. of the Fall of Man, and of the way for Man to regain his origin-
al status in the scheme of things s¢ as to be re-astablished in his initial
privilegess martine: Pasqualec coniiders ¥an to be in exile in this earthly
axistence, deprived of 211 his real powers. Man's matn aim must be, there-
fore, to work at becoming restered o the condition that was his origimallyo.
This he can achieve by fellowing a certain technique which constitutes the
secret part of Martinez Pasquales’ doctrineo This technicue was taught by
Martinez in the Temples of a sceret socisty founded by him, the ugrder of

Elus=Cohen" or nglecte-Priesta®, from the ranks of High=Degree FreemaSonsSe
Two members of this Order were tc play an important part in the develop- i
ment of Martinism: Louis-Clauds de Saint-Martin and Jean-Baptiste Willzrmozo

Saint-lartin in partieular was io
of a more contemplative character +h
secretary he was for 2 time. Sainc-Martin was {or many Yyears
Cohen., However hc pradually noved away from the technique uged by kis
Brothers to achieve their re-integ-ation, a technique which involved certain
theurgic practicet {ceremonia.. mgic). His personal preferences turned to 2
search for a more spiritual meang &0 schieve the same result. He thus devel-
oped what is known in Martini t tecminolegy as the " Tnner Way" of He-integr-
ation, Eventually, Saint-ibrt.n left the Elus=Cohen Lo follow his own patho
He came under other influence:e Progressively. he bacame a Teachery having
followers or disciples to whea ke taupiit the "Inner way". He had published

-




savaral works whilst an active Elu=Cohen under the pen=name of the

“Unknown Philoscpher", He also published other works in which can be

traced ihe influence of Jacob Bohme. A loose organisation built itself
around him, formed of people who had received from Saintwﬂartin, a special
Initiation, After his death, his disciples carrisd on with the transmission
of this Initiation, on a person-to-person basis,

Jean~Baptiste Willermoz was a keen Freemason, He became the leader of
the Elus-Cchen of Iyons. At the death of Martinez Pasquales, the Order of
Elus<Cohen slowly began to disintegrate, Sensing this, Willermoz decided to
save what he could of the Martinist Tradition by incorporating it in the
more viable Freemasonic Fraternity. He was instrumental in the refermation
of French Templar Masonry, an off-ghoot of the German "Order of Strict Obser-
vance,' This reformed Rite of Masonry took the name of "Ordre des Chevaliers -
Bienfaisants de la Cité Sainte" (Order of Knights Beneficent of the Holy City),
genarally known in short ag MCe"B«C 5.4, Willermoz received authority to
introduce two socret degrees, swmarising the taachings of Martinez into this ;
Order, The French Revolution was to thwart him, The "Knights Benaficent® have £
survived to this day in the Scottish Rectified Rite of France and Switzerland ;
and in the Martinist Qrand Priory and Priories, Meamuhils, the Templss of
the Elus=Cohen had fallan inte insctivity although small groups comtimmed to
operate privately for a long time,

We thus come to the end of what we could term "Ancient® Martinism, The
8imilarity of nimes between Martinez and Saint-Martin has led to much con-
fusion as to whose followers were, and still are, Martinists. The answer is
Euita sglm BOTH, Their respective followers shared the sams belief - i

lory of Man's Origins - and the same aim: to regein that glori-
ous Divinity. Only thelir methods varied, some following the technique of
evocations, the others that of inner guldance and illumination,

MCDERN MARTINISHM
oS e

We may consider that Modern Martinism dates from the creation of the
Martinist Order by Papus, shortly before 1890, We said that Saint-Martinis
followers were loosely grouped in a flexible organisation and carried on
the transmission of Saint-Martints Initiation. This organisation was known
under different names but more gemerally as the "Sociéte des Initids".

Now, among many others, Saint-Martin had initinted the Abbe de Lanoue
and Chaptal, Camte de Chanteloup. These twe PBrothers transmitted in tumm
the Initiation, creating two lines of initiatic succession leading, one
to Dr, Gdrard Encauvsse, and the other to P, Aupustin Chaboseau. Thesc twe
Brothers were in the habit of lunching together with friends in Paris anc,
in the course of discussions they discovered each other as Initiates of
Saint<lartin, Dr. Encausse, better known as PAPUS, then decided to creatc
an organisation which would group the Initiates of Salmt~-Martin and promote
the study of Martinist Philosophy, For reasons which I shall not atterpt
to give here, Papus and Augustin Chaboseau exchanged their Initiations,
Papus then proceeded with initiating the future members of the organisat-
ion he had in mind, In 1884, the constitution of that organisation was
drafted and it was given the name of “ORDRE MARTDIISTE". By 1890, the
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work of establishing the Order was 80 well advanced that it wag decided

to give it a ruling body of 12 mambers, to be known as the S reme Council,

Papus, as Grand Magter of the Order; was President of this Supreme Coimery,

In 1893, the Ordre Martiniste received the archives and records of Willermoz
and of the Cohen Temple of Lyons,

Under Papusis lead, the Martinist Order gpread rapidly in France amd in
other countries; even in Russia where a Martinist lodge operated at the Court

of the Czar Nicolas IT, By 1916, when Papus died, there were 160 active Indges
in existence,

During the lifetime of Papus other Martinist lines of succession had been
claimed. Thus in the United States, Dr. Edward Blitz elaimed descent from
the Elus-Cohen and contacted Papus. He was appointed Head of the Mex-.inist
Order in the U.S.A. until such time as his Charter wag withdrawn beccuse he

Papus died in 1916, and with the absence of his enlightensd guidance, the
Martinist Order was Soon 10 become divided,

Papus was succeeded by Bro. Charles De.'tre'g botter known as TIDER, Because
of the war, the activity of the Order was somewhat curtailed. Toder was asgist-
ed by Bro, Victor Blanchard, Deputy Grand-Maste~, Tedsr was a keen Freamason
of the Memphis-Mizrain Rites, Under his Grand=Mastership, the Order vegan to
acquire a Masonic outlook, Teder died in 1918, leaving Bro. Blanchsrd as
Orand Master designate, Because of the Masonic tendencies of which hs dis-
approved; Bro, Blanchard declined the Grand Mastership and Brother Jean Bricaud
was duly appointed to this office. Bro., Bricaud considered that the lartinist
Order would gain in stability by being organised on a Masonic basis. He alter-
ed the congtitutions of the Ordey ang decided t2 admit ag Martinists only

Masons of the 3rg degree(}-laster'}iason) of any Rite, Tha headquarters of tle
Order were transferred to Iyons,

the Order, Those who did not aPprove of Bricaud’s directions carried on with

the work in the splrit of the original constitution, acting as “Free Init.ia-tu:rs”{.

They remained unorganised for some time but eventually Bro. Victor Blancharg,
Deputy Grand Master under Teder, decided to gather all those Martinists who
adhered to the original constitution into a new organisation which would not
impose the Masonic restrictions on membership, He became the Grand Master of _
this branch of the Martinist Order, sometimes refarred to as the "Free" trranch
as distinct from the "Masonic! branch,

et Synarchique® to distinguish it from the masonic "Ordre Martiniste" whose
headquarters were in Lyonse In 193k also; a fedaration of esoteric socleties
was created under the name of the FUDOSI; Bro. 3lanchard was one of the firgt
three }eads or "Imperators" of that organisation,
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infortunately, there arosc a conflict of personalities and some Martinists,
of which Augustin Chaloseau was one, did not want to support Bro. Blanchard,
They faormed yet ancther Orderg the "Ordre Martiniste Traditionnel® of which
Bro, V.E., Michelet was first Grand-laster and was succeaded by DBro. Augustin
Chaboseau, Brother Chaboseau was also to succeed Bro. Blanchard as Ymperator il
in the FUDOSI when the latter withdrew. The situaiion was to remain unchanged 5
until the Second World War, There were thus, to sum up, three branches of i
the Martinist Order: 1) The “Ordre Martiniste® headed by Bro. Co Chevillon '
who had succeeded Bro. Jean Bricaud in 193k, restrictad to Master Masons, and
generally known as "Ordre Martiniste de lyon"; 2) The "Ordre Martiniste et
Synarchique®, headed by Bra, Victor Blanchard of Paris, not very mumerous in
France but well established in Switzerland; and 3) The "Ordre Martiniste
Traditiomel", headed by Bro., Augustin Chaboseau, well established in France.

The war curtailed Martinist activities in mori comtriss althoush in
neutral Switzerland, the Ordre Mariinicie et Symarchigue never cezsed to opers
318q

During the war, the Nazls persecuted Masonic and similar organisations.
Bro. Chevillon, Soveroign COrand !Master of the "Ordre llartiniste de Lyon® was
assassinated in 19LL. When the war ended, he wag succeeded by Bro. lenri Dupont.
With the return of Peace; the Martinist Orders once again sprang into activity.
In 1946, Augustin Chaboseau, Grand Master of the "Qrdre Martiniste Traditionnel”.
died; The Grand Master designmate, Jean Cheboseau, son of Augusting was not
confirmed in his appointment by the Supreme Council of thet Crder. Cantroversy
arose and many members resigned from the Suprare Council of the Ordre Martiniste )
Traditionnel. Jean Chabogeau then pronounced the dissclution of the Order and ;
withdrew f{rom Hartinism in 1947. Some members tried to hold 4he Order topether
and the Grand Mastership was held in abeyance by an interim ecmittoe of the
FUDOSI called the YHerancy Council". The Order had disintegrated however and
when the FUDOSI dissolved itselfl in 1951, its interim committec disappecred
with it and the Ordre fartiniste Traditionnel, with its Supreme Council, ceased
1o exist, There was Jeft however a branch in the U.S.A. where Bro. Lowis hat
been appointed Regionnl CGrand Faster for "California and the United Siates of
Amcrica® {sic). This branch has suwrvived and functicas under tho wing of =z
californian rosicrucian correspondence school. Unfortunately, it resorts te ;
practices such as fee-paying "postal initiztions' which practice impairs the Jt
regularity of its mombership in the ayes of Martinists. i

e .10 2

In 1948, Bru. Jules Boucher, ore of the mambers of Aurustin Chiboscau's
Suprems Council attempted to gather surviving members of the Ondro P?Trti.n.istc
Traditicnnel in ancther arder which he called "Ordre Martiniste Rectific",
His suecess was limited and when he died; in 1955, he was not succeeded as
Crand Ikster of that Order

wlth the disappeirance of the Ordre thrtiniste Traditionnel and the limited i
success of the Urdre Hartiniste vatifjf:,, there wes in France a larpe nunbor d
of unattached lartinists. Tt is then that the son of PAPUS, Dr. FPhilippe !
Encausse, declded to revive the "Ordre Martiniste” according to the constitut- ;
icn of Tapus. In 1951, this Order became officialiy aetive with a Suprema :
Council headel Ly Wro. Philippe Enecaumse as Sovereify: Grand lhsier, Ity doveli-
opment. 1o preqresying woll and 1L 15 2t progent the larpest of the 'ertinist
Urdery in exisience.,
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On March the 1lith, 1953, Bro, Victer Blanchard, Sovereipn Universal :
Lrand Huster of the Ordre fartinistec ¢t Synarchique died ir Paris, aped 73, II
lle was succeeded by "S$Ar Alkmaiont and it is from him that the present Grand ‘
Haster for the Hritish Jurisdiction received his Charter as Sovereip Delepate !
General,

In 1958, Bro. Henri Dupont, Sorereipn Grand-Master of the "Qrdre Hartiniste
de Lyon"; Bro, Philippe Encausse, Soverelrn Grand-Master of the "Ordre Martine
iste®; and Bro. Ambelain, Soversiin Grand Master of the "Ordre lartiniste des !
Elus-Cohen", {a Martinist organisition of a slightly different nature perpot.-
vating the Elu~Cohen tradition througt a line descended from Willermoz via -
the "Knights Beneficent of the Holy City" C*B.--C--5+) formed a federation
cilled the "lnion des (rdres Martinistes" with its See in Paris, France, The
purpose of this federation was anl is to re-unite the various branches of the
Martinist Order which have remainsd fsithful to Tradition, inte a flexible
organisation that leaves their aeniire freedom of operation to the membar-Orders
whilst forging evor stronger 1inks between them. Jpon the creation of thie

federation, the "Ordie Martiniste de Lyon" changed its name to "(wdre llartiniste-
Mavtindziste",

In September 1959, the Britann.c Grand Lodge of the Ordre lartinists et
Synarchique established fraternal relations with the nion des Ordres Martinistes .
and some twelve months later it o’ficially joined the federation. Hhiic revain-
ing its autonomy of operation, thi Britannic Grand Lodge entered into tull 1
commnion with the other Qrders o the MUnion® which it officially rrpresents ]
in the territories of Great Brita:p and of the Camouwezlth . i

Brotber Henri Iupont, Sovereig: Crand Master of the Ordre Martinistie
lextingzista (fornuerly Ordre Mart.nisie de Lyon) passed away in the rnisht of i
1st %0 2»d of October, 1960, He jad previously tuken steps Lo leave has |
suecesdion to Bro. Phildppe Fncaunse, Two Martiniat Qrders were thus piaceed i
under the comon Sovereign Grand iiastership of Bro. Encausse and a further i
5tep was iaken on the way to Mart nisi ity

This brings vs to Lhe positicn this diy, 10th of Noverber 1960, of the
MHertiniet Orders,
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A PROFILE OF THE MASTER

"ssuaI do not belong to any particular era nor any particular place.
I am outside of time and 8paCe; my spiritual being hos been living it:
eternal existence, and if I plunge into my own thouftte goiny back
through the flow of the ages; 1 I extent oy adnd towards & ncae of cx.
istence remeved from wham you percelve, I become Lim whom I desire to
be.

"Partaking, consciously, of the Absolute Being, I regulate my actions
acecording to thc surroundings. My nzme is that of my duty and I have
chosen it myself as well ag my duty because I am free, It cowrtry iz
where I momentarily stay. You can dzte me {rom yesterday If you want,
bringing bick the years lived by the ancestors wic are strangers to yon,
or from tomorrow by the proud illusion of greatness taat may nsver te
yours: « myselfy I Al HIM THAT IS (I A TUAT I'M)e.oAL 1on arc ny
Brothers, all countries are dear o me

Fo I B e

"ike the South wind, like the dazzling it of the Soutn that
charactarizes the complete knowledre of things and the active comrunior
with God; I come towards the liorth, teowards the fop and the cold,
leaving behind mysaelf on Wy way gone small fragneats of myself-I,
spending ryself, decrcasing myself, a2t each gtopy but giving YoU a
Little of clarity, of varmth, of force, uwntil when I shall te ston; e
and fixed permanently at ths end of Wy carricr; ai the hour wim TO
ROSE WILL BLOSSOM ON Tii CROSS.

"1 AWM e

frov™astre Inconnu Soplisstrs”
by Dro lalande {(Mare Havon)
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IKNOWLEDGE OF SELF
BY SAR RA BENNU

"vie_ask net whe you really Are, becauseo....

So runs a line of tradition familiar to the Martinist and similariy
represented in other Orders of dircet Initiation. -

Life seems very short for most of us and; unless we die in pain, it
is over all too soon, For mny; life is also t0o busy or full of business
1o allow time for gerious reflection as to what it all means, Eat, drink
and be merry (sic) is the motto of the worldly-satisfied, with a cautious
eye on the dollar or its equivalent. One wonders how many crstuhilc
millionriyes are atill chaging the dollar in soma self-created astral
Life’ Of ecvrse we have 4o 1ive ang, te enxrn our keep, we have o tive
together, but the major diference between animal and human thourht is
the power to reflect upon things and events amd to assign purpose to them.
whether such purpose 18 real or imaginary does not detract from its value
@5 a working rule for living, provided we do not impose it wpon others in
order to gain licence for ourselves, What then is meant by "selfv?

In his reflections man ohserves life as a series of passing evelrttg,
zach of his senses makes him aware of something going on, never of some-
thing remaining utterly unchanzed. I7 all secems to be still, his thoughis
are not,  All then is dymwanism, interpreted by the mind of min co-ordinat-
ing hls seise-data, Tha whole external Universe is represented inside man
Just as if he were forever inside a Five-sense cinema, because all his
apparent contact with the world outside oxists only while his brain, nervous
system and sense orpans functian,

Apart Ifrom the waking state which is comnonly regarded as "normal ¢ man
experiences dreams, This state of avarenegs does not use the sense organs,
out it does seem to use gome aspect of the brain-mind since the same images
are formed as in the waking state, albeit often out of vorder® and rdistoried
or mixed, Nevertheless, unti) the dreamer reaches the stape of recognising
the dream state when it occeurs, ne accepts his experiences as wholly freal-
while they last, His mind ‘s g1ill presenting to him the familiar objects
with distance between them, movements and the concomitant passing of ftims-,

Furthermore, man can enter a state from which he brings back no memories,
as in deep sleep or other unconseious oceasions, However, when this state
ceases there is a reburn 1o normal consciousness wherein one can again say
'I'. FEach of us can say, "I exist' but none of us can be S0 sure about, iy
anything else. We have all had the experience of revisiting a place after
Bone yoivs to find that something which used to exist there does nov exist
anymore, It has underrone a cnange, perhaps a very complete onel The
natural thinker has, throughout the apes, been concermed with the ideaz
that nothing seems permanent. This feeling of insecurity has led men Lo
postulate the existence of Godn 2 a4 permancnt op sami-prrminent aaiven 4o
whor ey ein turn oy soe expianition of the Sthervise inaxplicatie, LUl
dees nut the 0dd adare say, "Know Thysel! and thou shalt know the Uinvarse
ardl the Codgsy
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What does this really mean? What is *Thyeelf®? Is it the 17 we
nse when talking or thinking of 'selfi? Is it the TI' we utilize
when droaming? Is it something permnent? If so, where 1s it when
we are uncenscious?

If the ancient wisdom implied anythinp of permanent valuas to mang
then it was not roferring to something transient. We my tharefore
woll ask ourasclves, just how permanent is this %IY with which I am
familiar? Am I the same I as when I was a child? Certainly I hold
different views and shall proltably hold some more different ones in
ten yeoars' time, In droams I often act queerly and my 'I' or person~
ality can be complstely chanpged by surgery or by the brain-washing
tachniques of relipgious or political conditioning, As it is, I am a
slave of thousands of conventional taboos, Obviously the commonly
accepted 'I' changes mwh more than, say, the Pyramids of Erypte Who |
would care to be in the exclusive company of one other person for 100
years? Or, for that matter; who would care to be alons for an indel-
inite period? In modern times we often hear of ‘sscapism’ without
appreciatian that the real escapism of owr apge is the attempt to es-
cape from 'self®, A few folk, it is true, do try to find themselves
by an occasional retraat from the whirlpool of changing events, but
they are usually misunderstood. In the western world they set out to
find *God', They are in truth trying to find the Centre of all Reing,
which 18 nameless and unpronounceable,

Why has this Unknown God always had an unutteratle Name? Surecly,
the answer is linked to the existence of the *I¥, *I' cannot be ex-
perienced unlese 1t is contrasted to what is regarded as not~I. (nce
the objectifying function of the mind disappears; as in deep &leep,
there is no longer any realisation of fI? in contradistinction te
gcenes that are not 'I', In gesking somecthing or some condition that
is permanent, man is unconsciously seeking beyond objectivity, either
physical or psychic. (This is why the true aspirant to the Path® gia-
regards paychic phenomana, since these have a pseudo-objective quality.
To let one's attention be directed towards them is 2 waste of time if
nothing worse.) This leaves us with the rather alarming thought that
the 'I* is nowhore near so permanant as we have been conditioning owr-
selves to belleve. This is the fear of death and it is of death that
we can rest assured; for nme shall escape. However, perhaps the alarm
is also transitory and maybe death is also only an illusion, There is
still no purpose in thinking of a life after death which cunlicates tne
one before it. To solve this ancient riddle, we have to find vul what
mikes events, In this quest, it is best to consider what has vecn re-
vealed by some of those who, to the best of our knowledre, have succeed-
ed in its seolution,

The Master of the Christian Initiates is rocorded as saying: 'I and
my Father are One’ (St, John 10:30); Before Abraham was I am’ (5t. John
8:58); St. John himself in Revelation 1:8 writes what comes to him i
mystic terms, ‘I am Alpha and Omega®. Those Interested can find many

# Pleasc refer to "The !lysterious Centre’, Nartinist Resies, Summicr 19070,
pagns 25 thru to 28 ~ Iditor,




more glgns of indentication with the BEternal I AM that I A" wiich i
Hoses sensed in an earlier ape but which remained unexplaired or un- #
exemplified, beinp presented to tie superstitious people of the times

as an objective yet abstract Ged. It is this mundane urge for ex-.
teriorisation which leads to seulptured; carved, painted and verbal
images of God and of those who have known WHO they ARE,

In eaxrlier Chinese mystical philosophy we find the invaluable "Tiai
Chin Hua Tsung Chih" or "Secret of the Golden Flower" which belonged
to an esoteric circle in China and was transmitted orally for a long
time, In this study, which is available in English with a Eurcpoan
Camentary by Carl Gustave Jung, we learn of the tCentre in the midst
of Conditions® which is attained as a fourth stage of meditation, This
remninds us the advice $o 'be in the world but not of it¥, or seek the i
point of origin within oneself whence to perceive clearly the passin- :
of events withoul being caught up in them cither emotionally or ment-
allye Thas docs not renn egotistical isolation which repards others
as inferiors, nor does it mean the conceited idea of being a beacon to
sprend light amid those who are assumed to be without it. It does in
fact mean the sacrifice of self-estoen for the unconditioned pood of
all, The Master of the Christian Initiates quite clearly called
thypocrites? thote who sought to improve others without first perfect-
ing themselves. (St Matthew 7:5 and repected in St, Luke 6:l2)

Lovig=Claude de Saint-Martin wrote: ‘Noore Btre étant cantral doit

N a - . :

trouver duns le contre ol il est tous les gecours necessaires i son
existence,' 8o, we are back once more to Man. Know Thyself . ;

It was not without logic as well as direct knowledge that Gotama
the Buddha taught his disciples that quaestions as to Eternal Life afrar !
death, etc,, wore not conducive to the Way of Enlightemmen, Such wental !
pre=-occupations cuzn only establich imapes which must be changed for
others again and ugain until all of them are ultimately abandoned, Ail
the oppositer must be aeguilibrated until even subjectivity chjectivity
is trascendsd and the final pair, Life=Death, cvercome., Quoting fror
Agvaghosha®s Doctrine of Suchnes:: But when they transcend their seb-
Jectivity, they can than recognice that all states of mentation, viz.,
their appearanca, presence; chanre and disappearance, have no genuine
reality, They are neither in a temporal nor in a spatial relation
with tho one soul, for they are not self-existento® Buddhist meditat-
ion practice ic probably the most free from Preconceived noticns of
any in the worid,

A recent revealer of Divine Avareness was the Hah&rishi, Ramana, . iy
who passed from this world 4in 1950. He hagd evidently reached the state
of permanent knowledge of Self, ¢ state which he described as the
‘natural state!, bacause he regarced all other states as trangient. The
difference betwsen this *natural statu: and owr '‘normal’ wiking state e
is understood to be greater than that between our sleeping and waking.
His teaching was sumec up in the quest Who am 127 ich ke instruct - :
ed his followes io pursus until they discovered for therwelves the
fount ani origin of 4,he fepos  Lhis ds remindscent of ous releronces :
to fan's First Lstate anc also ree2ils Lo mind the admonition that "he
who ysuld save hic life (ero) 1511 lome <t {deaghls Likewise. tho '

i J o




seriptures remind us that fno map (ego) shall sce God and livery herce
the faving unto self'. One my well ask if this 1s to be wipericneed
here and now in a prictical manner, To the best of our knowledire, it
has never been experionced otherwise! ILet us quote a few lines from
the experience of onn of mny oceldentals who sat in the Presence of
the abarishi and dwelt for an hour er so in that stits,

"I remembor that the lahTrishi has never sugrested that I should
attempt to force the Stoppage of thinking. *Trace thought to 1ts place
of origint, is hig reiterated counsel, *watch for the real self to .
reveal itself, and then your thourhts will die dowm of their oun accord, ’
50, feeling that I have found the birthplace of thinking, I let ro of
the powerfully positive attitude whieh has brought my attention to this
point and surrender ryself to complete pagsivity, yet still keeping oa
intently watehful as a snake of its prey, This poised condition reisns
until T discover the correctnes: of the samis prophecy. Tho wiver of
howdit mturlly berdr te duminish, The workangs of the logical
rational sense drop towards zero point. The strangest scnsation I nve
experionced t1ill now Crins mes  Time seems to reel fdizzily as the an-
tennae of ry rapidly prowing intuition bepin to reach out inte the v
known, I know tlint any nmoment I shall be standing osteide thing:s, on
the very edpe of tihe worddrs Seeretioac

"Finally it happons, Thourtht is 2rtincuished like a snufied cadls.
The intellect withdpraus irito its real cround, that is, consciony worie
ing unrhindered by theughts,.. There ig not the slirhtest loss of COn5e.-
lousness .., W gensce of awireness has licen drawr. out of the narrow
conlincs of Separate mrsomality; IT iTAS TURDD DTG sOerilas SIELDIIY
ALL=LlIBRACLIG,  For something that is fap Superior to the unirportant
personality which ¥as I, su® desper. diviner being rices into coracious-
Ness and bLeeomes me ... I £ind mysell cutside tic rim of Lhe worlds
Constiousness ..o I aum in the nidst of an ocean of blasing 2i7hi, The
datier, I fecl ratner than think, dia the pruevil staff out of el
werids are created. the Mirst state of mitlere It styotehon 2y inte
untellible infinite space, lueredibly alive ... 1y arts cubrace all
crertion with profocnd sympithy o for 1 understand 1q i drepent,
poSsible way that te laoy all iz not merely to pardon all, but te lew

i

allc" (A Searel in secret India, by pPaul Nrunten)

Thegse thourhts sritten after an exporience abeoves thourht, cannet
conveywihint cannot b Lransmitted, The greater life of Divine I roct
be expsricnced ane wltimitely retrieved as Gne's natural state, l.ocd
less to gay, the further one travels suen a Path, the tobtver il vl
ane becomws for aiding one s fellass, Some climpse of $hene it
reilms uas acquired by onie of our brethren uhose RxTeriences were
described in the first ecition of this "Review fyobut Individsal o
periences differ fop BANY reasons, Those who lzars to dell permen.
ently im higher states, approaching final knouladge of iho they roilly
Are, recognise It. They have 1o corpetitors or ¢ enenlest, for compote
itien in a wholly rundane quility ard those who feas it have no 1.
¢ spread, They are the true Viinowsn Sipnr.ore of Samlning needins
relirion, pulicy o PUIDLEGY. LUStise L e revlly vany,
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THE VISION OF HERMES

"eooAnd now, O Hermes of the mighty Soul, I send thes and
thy reasoning with a new impulse adown the stream of
Time, How grand are thy intuitiens, how subtie and
sublime thy reasonings, ..

000 great Master and Founder of the Illustrious Order
of Thinkers; who are in these modern days still called
the Rosicrucian Brotherhood, as in the two centuries
Just passed by, = the true and veritable INluminati of
the world, then and now, as in the foretime on the

banks of the Hooply, 011 Ganges, and the Sainted Nileo.."

PoB: Randelph, An Amcrican Rogicruclan,
Boston, Mass.,1l87L.

With the above quotation we introduce you to the conclusion of our
study of he Vision of Hermes, namely = PART THREE, the criginal trans--
lation of the Sesond Book called The Visian; from The Divine Pymander
of HERMES TRISMECGISTUS, It has been translated into English, from Arabis,
by Ur, J, Everard, over 300 years age (1650). The work itself, if attrs -
uted to Hermes himself, should then be several thousand years ¢ld, The
only copy known t0 us to reach our Vestern eivilisation was the Imperfcer
Arabic version which Dr. Everard transiated i imperfect because somc of
the chapters reached him in fragmemts only = thus much has been irretries
ably lost,

The authorship of The Divine Pymander (Pymander or Poemander means
SHEPHERD OF MiN) ie attributed to Hermes Trimmegistus, whom Lord Francis
Bacon descrited g illustrious with triple glory:

"{inply Pover, Friestly Dlumination, and Profeand Wisdomd

Up to the recent “imes this book was considered extremely rare an!
only 2 few could atford possessing a copy, low thanks to the 1943 rov
printing by S.R.Y.A, it is within the reach of every serious seekor.
We invite the rezders to study the whole beok as it is indeed a divine
revelation and its study enncbles the student.

In this issue of the Martinist Review the Second Book, The Vaisian,
is the only portion riven. We advise the readers to read it and re-
road it, and to refer to the Fell, 1960, issue of the Martinist Revisw,
where cerizin drawings, and the interpretations of the vision by EsSehir{
and Manly P, Hall are given to agsist the student in reaching a bettar
understanding .,

The Martinist Review cnce again gives you one of the classical worke
upon which the true Traditions base their doctrines and oripins, It is
our aim to include more of such works in future issues of the Keview.
Among other works scon tc be quotad and interpreted is the cormersione

of all csuterie work - Tre Emerald Tablet of Hermes (Tabuwla Sparapding .
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[PART II1 OF 4 SCRILE |

THE VISION OF HERMES TRISMECISTUS

Original text of The Second Book, Called POEMANDER, taken from
"The Divine Pyminder® translated from the Ambic
by Dr. John Everard in 1450,

Comment: To the best of our imowledpe the first American edition of
the Everard translation was by the Resicrucian Publishing Coc,
1871, in the work: "Hermes Mercurius Trismegigtus his Nivine
Fyminder", edited by Dr. F.B. Randelphk, Toledo, Chio.

A more recent edition. 1553, was publisned by the Sorcetan

Rosicruciara in America (S..R..I..A..) as a reprint of the
original translation,

THE SECOND BOOK.. CALLED "FORANTDER", (We quote it herswith vertatim)

My Thoughts beiny once serivusly busied about the things iU arey
and my Wderstanding lifted up. a1l my bedily Senses teinp exveadinely
holden back, as it s with them that ape very heavy of sleep, by rcasorn
glther of fulness of meat, o of bodily Jabour, ¥e thought I :5w one of
an excecding great stature, and an infinite greatness call re bty my
name, and say unto ne:

"What wouldest thou Hear and Swe? or what weuldcst thoun “nderitand, to
learn, and ¥Know?*

2 Then zald I, "who art Thea?"

"I am." quoth he, “Poemnder, the mind of the Great lorgd, <re moot
Highty and absolute Emporor: 1 know whai thew wouldest have, ang I
am alimys present, with thee, ™

3o Then said I, "I would Learn the Things that are, and Underitand the
Hature of ther and knos God.»

"flow?"said heo I angwared, "That I would pladly hear, " Then ISTE
"llave me again in thy mind. and whatsoaver thec wouldsd o,
w“ill ieach thea,?

-

L. Wwhen he had thus said, he wes changed in his Tdea or Pors 3
Strairhtway in the twinlklin: of an eye, all things were vpored weds
m; 1 saw an inTinlte sirnt all thinge were bezome Lirht, ¥ o1k
swoet and exceedingly pleasant: and ! uas wenderfelly deli it ed :n
the beholding i,




?‘\—

5- But after & little while, there was 1 darimess made in part; coming t
down obliquely, feurful and hideous, whicii seemed untc me to be
changed info a Certain jfoist Nature, unspeakably troubled, which 5
yielded a smoke as frem Iire; and fron whence proceeded a voice - i
utterable, aad very mournful, buf, inarticulate, insomuch tha: it '
Beemed to have come from the light,

6o Then from that Light, a certain Holy Word joined itself vnto Lature,
and ouf, flew the pure and wumixed Fire from the moist Nature upward
on high; it is exceeding Lighs, and Sharp, and Operative withal, And
the Air which was zlso light, followed the Spirit and mownted up ta
Fire (from the Earth and the Water) insomuch that it ssemed o han;:
arel depend upon it.

that the Larth couwid nov ba g1imen for iLhe ivater, but they were moved,
because of the Spiritual Word that was carried uvpor them.

. And the Earth and the Waier 8xyed by thowelves 8¢ pinled Lot her

8. Then said Poemander unto me, ‘Dost thou understend this Visior: . anad
what it meaneth?*
"T shall know," said I. Then 3aid he, "I am that Lighi, the lind,
thy God, who am hefore that Miist Nature chat appeaaretn cuat of Davi-
ness, and that Bright and Ligatful Wwoid feom the Mind is the Son of
Coi.n

9. MHow is that?v quoath I,
"Thug," replied he, "Undersia. ity That which in thee Seceth and
llkareth, the Werd of the Lord. and the Iud, the Father. God Differeth
not One from the Other, and tie Unison of these is Life,*

Trismegistus: "I thank “hee. "
Pimander: "But first concrive well i Light in thy rind and kaow 44

13, Wher he had thes siid, fur a long tine we Jroked steadfacnly one wror
the other; insemuch that I trambled &y hiz Idea or Form.

13. But when he nodded to me; I bsheld in my =ind the Light that is in
innumerable, and tie truly indefindte Orivment or World; ane that the
Fire is comprehendod or contained in cr by a mest preat Fower, ard
constrained to kesn its statiomn.

12: Taese things I wndersteod, seesing the word of Fimander; and when I
was mightlly arazed, he said again unto mo: .
"Hast thou seen in thy :nind that Archatypal Porm, which was aefore
the interminated and Infinite Beginning?” Thus Pimander 40 ms,
"But whence,” cucth I, "or wherecl aro tho Elements of l-turs mide "
Pimander: "Of the will and Ccungel of Goa; which taking tne linrd.
and beholding the Heaubiful orld {in thc Archelype thercof) _mitated
ity and =0 made th.y Warady ty the princisles and vital needs or
stel-like productisng ©f itsclf, !




15,

16,

7.

14,

19.

21,

- For the lind being God, Male and Female, Life and Iight, brousht

forth by his Word; another liind; the Workman: Which beingy Sod of
the Fire, and the Spirlt, fashioned and formed seven ofher (rovenors,
which in their Circles contain the Sensible world, whose Government
or Disposition is called Fate or Destiny. .
Straightway leaped out, or exalted itself from the downwind borm
Elements of God, the Word of God into the clean and pure workmanship
of Nature, and was united to the Workman, }ind, for it wac (onsub-
stantial; and so the downward born Eaments of Nature were left with-
out Reason, that they might be the only Mabtter,

But the Workman; Mind, together with the Word, containing the (ircles
and Lhirlings them about, turned round as a Wheel his own workmuchips, .
and suffered them to be turned from an Indafinit: Beyinning to an un=
detemintble knd; for they always begin viare ihay erd,

And the Circulation or running around of these, as the Mind willeth,
out of the lower or dowrward-born Elements brought forth wireasanable
or brutish creatures, for they had no reason, the Alr flyirng things,
dand the Water such as swim,

And the Farth and the Water was 8eparated; either from the oiher; as
the Hind would: 'nd the Earth brought forth from herscl f such Living
Creatures as she had, four-footed an ¢recping Feasts, wild wad tane.

But the Father of all things, the lMini veing Iife and ight . orowht
forth Mang like unto himself, whom he lored ac Lis aroper Lirth,
for he was all beauteous, having the Imrge of his Father.

For indeed God was exceedingly enamoured of jiis own Feerm or hape,
and delivered unto it all his om Workmanshing. But seciny anl under-
standing the Creation of the liorkmn in the whole; would nocds 1lso
himself Fall to work; and so was separated {rom the Father, beins in
the sphere of Generation or operation,

Having all Power, hc considered the Operatiaons or Lorknanshis of
tae Seven; but they loved himg and every ane made him parialer of
his own Order,

Ani he learning diligently and understanding their Fazence, ang
Fartaking thelr nature, resoclved to plerce and break throurh the
Circumferenco of the Circlas, and to understand the power of Lim
Wit gits upon the Fire,

And having already all power of mortal Rings, of tne wving, aw

¢f the unreasonible Creatures of the wordd, stoaped dowrn, arkt peery A
through the llarnony, and breaking throurh the stran~ih of e Uirelon,
50 ghewed and macde manifest the downward-born Faturz, the faiy an:
beautiful Shape or Form of Gad,




23. Which when he saw, having in itself the unsatiable Beauwy and all
the Operation of the Seven Governors, and the Form or Shape of God,
he Smiled for love. as if e had seen Lthe Shape or Likeness in she
Wator, or the shadow won the Earth of the fairest Humin fovn.

2k, A seeing 3n the Vater a thupe, a shape like unto himself in hi; .-
seifl he loved it, and woulc cohabit with it; ard Irmedintely upon
tac resolution, ensued the Operation, and brought forth the un-
+sagonable Image or Shape,

2%, Nature presemtly laying hold of what it s0 much loved, did whoully
wrap herself about it, and they were mingled, for they loved ons
another,

26, And for this cause, Man abcve all things that live wpon karth. .-
dou®luy Norial because of hius Body, and TImmortal because of tho
shatanisl an: for Ledng dmortal, and faving poer ¢ a1l v
he yot suffers mortel things and sach as are subject to Fate or
Destiny,

P

270 And therefore being above 1l Harmony, he is made and bacone x
gorvant to Harmony. And bring Hermaphrodite. or Male and Fervile,
ard watchful, he is poverned by and subjected to a Fathar, thay i
both Male and Female and wtchful.

20, Afver fhese things, I said:
"Miew are ay Mind 21¢ I am in love with Reason. "

23, Then Pimendsy said: “This is the Hyatery that to this day :s Aiddern
and kept secret; fur Nature Leing mingled with Man brought forch a
Wonder most wonderful; for he having the Nature of the Hapsory nf the
Soven, from him whom I tclé hee. the Fire and the Spirit, MNature
continued not; but furth with brought forth seven Men a1l “alcs an!
Fapmales and subliry, or con h..gh, according to the Nutures cof ths
Scven Covernors. !

30, “and after thesc things; 0 Pimnder", quoth I, "I am not come ints
a great desire, and longing <o hsar, do not digress, or run out.®

31. But he said, "Keep silence, for I have not yot finished <he
spaech. "

4

1rse

32, TRIS!, Behold, I am silent.

33¢ POMAN, The Generation thercfore of these Seven was afte- L. 15 minmer,
the Mr being Feminine and tiie Water desirous of Copulaiion; took
from the Fire its ripeness, and from the acther Opirit; and o0 Uature
produced bodies after the fpecies and Shape of men.

b And man was mide of Life =14 Light Into S5ud «nd Mind, of 10 -
Soxl, of lipht the ling,
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35

36.
3.

36,

At 50 all the Membors of the Sensible world, continued unte ihe
period of the end, bearing ride, and generating,

Hear now the rest of that fprech, thou so much desirest to hoixr.

When that Poriod wis fulfilled, the bond of all things was loosed
and untied by the will of Sod; for all living Creaiuros being Herm-
aphroditieal; or li2le and Ferale, were loosed and wntied torcthar

With Man; and go the lMales were apart by themselves and the Feviles
likawisao

And straightway God said to the Holy word, Increase in Increasing,

and Multiply in Multitude all you my Creatures and Workmanships. And

39,

42,

let Him that is endued with Mind, know Himself to be Immortal; and
that the cause of Death is the Love of the Body, and let Him Loazu
all Things that are,

wWhen he had thus said, Providencc by Fate and Harmony, macz tho
mixtures, and established ikc Generations, and all 4ilngs were mul<te
plied according to their kind,; and he that knew himself, camc at
length tc the Superstantial of every way substantizl pood.

But he that throurh the Erre-s of Love, loved the Rody, abidetk
wandering in darkness, senzaible, suffering the thingo of dea<h,

- TRISN. But why do they thai wre ignorant sin so much. that they

should therefore he deprived of immortallity?
PIMAND., Thou geemest nol to Lave understood what thou hact heard,

TRiSiH: Peradventure I sesm s 4o thee . bul I beth umiersiand and
Temenber thern.

PLWMNE. 3 am glad ir thy 10, 1f thou understoodest them.

TRTU. Tell me, wy arc thay worthy of death, that aye in deata?

« PDUNE. Because there gottn o sad and dismal durknesa bofore it

Body; of which darkness is tie moist Nature, of which mois{ HLiturc.
the Body consisteth in the sensible World, from whence duath is
derived. last thou understoud this aricht?

TRIS!. DBut «hy or how doth he that understands himself, ro o> »agn
sto God?

LBy PINANT, That whieh the wWurd of Goed sadd, say I: Besause thc tther
of all tilrm: consiste of Life and Lirhty whercef san ic [ BT

sP. TRIG. Tha soyest very well.

Dhe PLUNTV. God and the Pather e APt an? Life, of wiic) W G owmea

LU therafore thou Isarn ang clieve thysell te o of the I3fe il
Licht, tooy #haly pase into e

g,
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5. TRIS!. Dut yet tell mo more, U my !lind, hou I #hall po into Life,
52¢ PLIAND, God saith, Let the llan enducd uith a Jlind, srk, congider
and know himself well.

P

530 THISH. liwe not all Men a mind? |

SLo PINAND, Take heed what thou sayest, for I the llind come unto rey
that are holy and rood, pure and mergiful, and that live viously
and religiously; and my presence is a ielp unto them, And forthwsth
they know all things, and levingly they supplicate and propitinte
the Father; and blessing hir, they give him thanks, and sing hymns
unto him, being ordered and directod by filial Affection, and
natural Love: And before they give up their Bodiez to the death of
them, they hate their Senses, knowing their lorks and Opcration:..

W
AN

r

« Fuether I tnat am the i'ind 1iseid, Wil not suffor tic Croorztiicie. or
Works, which happen or belong to the body, te be finished ard hroupht
tc perfoction in them; but teing the Porter and Doorkeeper, 1 will
shut up the entrances of Ivils and cul off the thoughtful desivos of
filthy works.

$6. But to tho feolish, and evil, and wicked, and envieus and covetonsy
ard murderous, and profane, I am far off giving place o the avern.-.
irg Demon, which applying unto him the sharpness of fire, Lorme::out
such a man gensibly, and armeth him the more to all wickedniuss, thnt
he may obtain the preater punishment..

57. And such a one never cergeth, having unfulfillable desirus ang w- I
Batiable concupiscences,; and always fiphting in darkness for U |
Demon afilicts and tormentoth him contimually and increascth tho
fire wpon him nmore and more, i

53. TRISHL, Thou hast, O Jind, most exsellentliy tauzhi me all thinge A
I desired; Lut tell me moreover, afier the return is mds. whiet treso
L]

Bedy itself is piven ap to alteration, and the Torm whish it hao .
becometh invisible; and the idle manners arce permitied, and left 1o
the Nomong and the Senses of the Bady return into their Fount:iis.
being parts, and apain mado up into Uperations.

27« PLUAID, ¥irst of all, in the resolution of the mterial Dody, L

S50, And Anrer and Concupiscence 0 into the brutish or gnroascnanloe
Waiure; and the rest striveth upvard by Harmony.

{l: Ard to tho Tirst Zome it giveth the power it had cof increasing andt
diminishing,

62, Tu the sacond, the michination or plotiing of evils, ard one o 77e et
uzl deccit or eraft,

£}. Te the third, the idle daceit of Concupiscence,

Do To bl fourtli, tae desire of Fele, and unsabisti. aedie ..y
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. To the fifth; profane Beldnuss, and hendlong rashness of Confidence.

To the sixth;, lvil and inef:'ectual occasions of Riches.
And to the seventh Zone, subtle Falschood always lying in wait,

And then being mide naked of all the (perations of Harmony it cometh
to the eighth Nature, having its proper power, and singeth oriises -
to the Father with the things that are, and all they that are present
rejoice; and congratulate the coming of ity and being made like to
them with whom it converseth, it heareth also the powers that are
above the eighth liature; sinping pralse to God in a certain voice
that is peculinr to them.

And then in order they return unto the Father, and themselves delfiver
themselves to the powars, uv.d becoiiny snowers they are in Gad

This is the Good, and to them that know to be deified.

Furthermore, why Bayest thou, What restath, but that understanding:
all me, thou become a puide, and way=leader to them that arc worthy:
that the kind of Humnity o1 Mankind; may be saved by God?

When Pimander had thus said weice nme. he wos mingled anong the PoJCr:e-

But I giving thanks, and tlessing the Fathar of all things, rose iy,
being enabled by him, anc t:ught the Nature, of the Hature of the
whole and having seen the greatest sight or spectabls.

And I began to Preach untc ren; the beauty and falrness of Plety and
Knowledge.,

O YE PEOPLE, MEN; BURN AND I'ADL CF Tle LARTH, WHIG! HWi GTVEN YIR™-
SELVES OVER TO DRUNKLIMESS, AD SLEEY. AND TC THE JGHORICE OF 500,
BE SOBLR, AlD CEASE YQUD SUIFLIT. WHERLTO YOU ARD ALLURID, &0 D=
VITED BY BRUTISH AND UNRBASGHABLY SLERV.

And they that heard me, come willingly, and with one ascord, zmg
then I said further.

WHY, O MEN OF THE OFF=SFRIW. OF TIE CARTH, WY HAWE YOU O LIVIinSD
YQURSELVES OVER UNTO DEATH, HAVING OOWIR TU FARTAKL OF DL UHTALITY:
REPINT AND CHANGE YOUR MINDL. YUU THAT HAVE TOGETLH AKX 0 0o I3l
AD HAVE BERN DARKENED I TGHORANCE,

Depart from that dark d;ht, be Partakers ef Immortality; and loave
or Forsake Corruption,

And some of Them That Heard He, mocking and scorai-g, went awwy .
dellvered themselves up ti¢ the way of death.

But others; casting themseclves dow: Loflere my Teetl, tasou-ht e that
they mipht Le tawrhty but I cauming thes to pizo up, cecane 4 uide
of markind, teazhim thes L'c reison bow, and uy what weins Livy may
be saved, Asd 1 sowe! in then the wonds of wiseown, and noarished
them with Amurosian witer of Irpoort iy
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A wern it was Evening, end the triznthess of the same began
wnolly to go dwm, I commaided tham Lo give thanks to Ged; and
when they had finished their thenkspiving, everyone retumed i
hiz oon ladging,

But T wrote in myself the hounty and beneficence of Pimander; an?
being filled with whmt I most desired;, I was exceeding glada

For tte sieep of the Body wes the sober watchfulness of the mind;
and tre shutting of ny eyes the true Sight, and my silence great,
with child and full of go0d; and the pronouncing of Iy words, the

 blosstms and fruite of good things,

85-
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And thus cane to pass or mippened unto 12, which I reccived frov- g
mind, that is, Pimander, tie lord of the wWerd; whareby I became -
snlrec by God with he Teu'b,

For which cauwse, with my 3ul, ari wiole surength, I give prezise and
blessing umte Cod the Fathor,

Holy is Jod the Father of 111 Thirge,

Holy is Gnd whose Will is erformsd and Accomplished by His Gm Powers

Holy is CGud, that Determinats to e Lnem, and is Xnor of iHic (i,
or Those that are His.

Holy ¢rt Thou, that by Tny wWord hist esvablished 213 Trkings,

» Roty ¢rt Thou of Whom all tere i3 the Image-

Ly B2y crt Thou Whon Nature 1ztk nos Formad.

Haly trt Thm that Stronge: than ¢} Powers

< HOly ziet Thow that art Grester then all Excellency.

Holy ext Thou, Whe art Betser tha- all Praise.

Azcepl. these Reastnable Sasrifices from a Pure Soul, ard a Hens+
gtretched out wnto Thee,

- 0 Thou Uaspeakable, Unutterebie, to be Prajsed with Silenced

I besvech Thee, that T my never Iyz from the Xnculodpe ¢ Thee. Lo
Hercifully upon Me., and Enable Me. zad Inlighten with this Groowe, thage
that &re in Ignorance, the Erothers of 1y Xind, but Thy Sons.

Therefers 1 belicve Thee, 1rd Bear Latnmss, and go dintc the Life rnd Lirkt.

7. Llegse 3 aw=t Mon. o Fethar | Thy Moo owould -e Sanctifiec with Tane,, 23

Trow Yaer poven Him 231 Poo e

= knd «f Seowd Bosk -

coWRC L woTLhy L wpen S Lo, E
ars Yozse Lie pogtg Lhereof ! e
- L . . - . . l ’




A Matter of History — a Martinist Magazine I.NoR.T.
#* 60 Yearas of Martinism in Canada.
# The Meaning of the letters IoNo.ReIe

Our Canadian Martinists will be pleased to hear that the Martinist
Order had been quite active in Toronto in the early 1900's, We have in
our library a copy of the "I.N.R.I", a Martinist mapazine, dated lay-
June 1906, where a certain address on Ontario Street, Toronto, wasz riven
for the inquirles concerning esoteric activities in Canada « from %he
English speaking Canadians.

Tnis mgazine, entitled "I.N.R.I." = a name subjected to¢ a catro-
versy as to its meaning - usad to be published in lNottingham. Englani,
and was a "double® of the French "L'Initiation® (8till in viporous ex-
istence) of Papus, Paris, Iranze, The I,NoR.I. magazine was also an
official organ of several centres listed below for the whole Britich
Camnomwealth. To mention only some of these icentrss®: The lartinlst
Order, The Qabalistic Order of the Rose-Croix, The Sovereirn Sanctuary
of the Anclent and Primitive Rite of Masenry, The Rite of Swederbor -,
and others.

T MEARIIG OF THD LoTTERS LN R. Lo

There are various interpretations depending upon the sources,

tliphas Levi said that they represemt the Martinist istral lizht. and

someuwhere else, that the absolute seeret of it had been in the possess-

ion of certain men and ean yct be (re) discovered, He adds thnt it is

4 part of the Great Magical Arcanum, "depending on an incommnicatic

axiorr and on an instrument wiich is the prand and wnique athanor of

the highest grade of Hermetists,"
We reproduce herc thils
incommunicsble axiom,
enclosed qabalistically
in the four letters of
the Tetrapram. {Scc the
drawing)} Please note
the position of the
DARK and LIGHT triangliec
and compare thom With
the inter:cven triangles
of our Martinist Crest.

The siudents of ritala,
Tarot. Resicruciaciom,
and PFree=lagung il now
Lest and cven enlarpe
upen thelir knowledye.




If you have any comments or additicnal information picase sernd
them to the Editor-in-Chief at the addregs as shown oo uhe insico cover,
You my be assured that your remarits will be welcone,

The inicials IIRI stand for the initials of the latin sentence wrien '
was placed upor the Croes: lasus Mazarenus Rex Judaeorwa. Tho Frsieyus - :
ians used them as the initials of one of their hermetiec secrets: dpne
Natura Renovatur Integra, which means "By fire nature 1is perfectly re- '
hewed?, Thsy also adopted them to express the names of their thrae
elementary principlaes: Salt; Sulphur; and Wercury, by miking them the g
initials of the sentence: Iene Nitrum Roris Invenitur.

The Editor of the publication J.licR.I. gives the following explan-
ation which we now quote verbatim:

*Our readers, knowing well that the interpretation "Iesus Raza,: ws
Rex Iudaeorum" has been widely given to the inscription INRI, are
not satislied with such arn expiam tior.

"In the first place, these four letters could not have hod a Greek
origin, so far as the ascribed interpretation ebtains, for it is :
evident that in Greek the initial lstters would run INBI, 1Ir i
Hebrew they stand ™%  _ ihieh, in that language, cannot Le
made 1o signify "Jesus of Wazarech « the King ¢f the Jews. " ia
is obviously a monkish interprotation based un the Romin equiv
alents of the four Hebraic letters.

"The criginal significance; then,ct the inscription ORI is not
found in any exoteric glogse Flipraz levi tells us that ‘the ir-
communicable axiom is Wabalistically enclosed in four letters,®

"This is borne out by the fact thot we find that TR are che
initials of IAMININ, HOUR, RUACH . AND TIDSHAI (Wataer, Fre, Air,
Earth), the four departmerts of ire Universe presided over by
the Qabalistic Guardian<Angels. or Archangels of Gho~.stian
Theolegy, viz: Michuel, Gabricl, Faphael. and Uriel,

Tiith these four Holy Ones at theip respeotive points of the
Universal Crosw; the mythical Christ hie been erucified frop b
foundation of the world, fecordingly, the inscription INRI refers
to the sacrificial purpeses of the wniverseg not only in ite
superficial planes, but deep down ir its "fons et origo” .

"As som3 distinguishced Journalisis have smiled superciliously a4 i
our title;, I may add that it seems to ne far less ridiculouws o f
adopt for a review the surrestive title of DIRYT. wun to moe 5
those superior gentlemen piving e thelr boys the fancy names of
Jack or Tom without any thought of their meanings, The roview
has besn named advigedly, It is the orfan of Syrbolic mysticise,
and, as such, it takes for title ihe very chief of aymzols,

e

monogram must rememter ine follmrne s2ying of the et Master: i

"Students who desire still fusthe- er:lightenment mheuv the zaered

"Seek, and ye shull Sonly
knock, and it ciaeil e Dpened wnto you. :

i ¥ w
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THE HOLY GRAIL
FOUND IN A LONELY BRITISH MANSION ?
BY SERENUS,

To sct ovt in quest of the true and ysterious Holy Grail - -
and dare to hope to find it - - has becn a1 faneiful aspiration of
thousands who have been stirred by the rystical romances of King
Arthur and his Knights of the Zound Table, In the sumuer of 1959
two English Martinists sat out to trick down and behold a vessel
which is believed to be the actyzl Chalice of the last Suppe r,
brought to Gritain by doseph of Arimathea and troasured by the
morks of Glastonbury until the sacking of the !onasteries 500 years
oo  The search of this brother and sister led them to a yremote
mingion in central bales. liow thty found it and what lay at the
end of their search is sct out by Brother William and Sister Marinri..
in the folliwing roooerg

+ ¥ #*

Iuring a holiday in Glastonbury four JeATI 8770, Ve were seal iy
traces of a knowledge and practice of tlie teerot Tradition in
Glastonbury, the ancient Amlon., Our vigit fell, apparently by
chiance, on June 2l; a date the sipnificance of which is of rrictical
nament in those poarts. woe found that o froup of about 200 foliow rs
¢f an Urder besring 2 well-knoun name were gathering to hold o
ceromony on Glastonbury Ter. We saw the Chalice Well, where the Cup
of thc last Super, according to tradition vas hidden, and use 2,
We visisted the crpt of the Lady Chapeal in the Abbey of Si. Iisry.
where the body of Iary the lgther of Jesus is said to lio bardined,
and where 5t. Joseph colebrated the divine mysteries according to
the eurliest ard puresi rites of tho primitive Chureh. fThe oite

where King Arthue and wucen Guineveress remaing wire Powy! - - 1o
okull still bearin: the break infliswed by Sir vordred, an’ oiranis

of Gutneverets yelluow huir in g loi coffin for evidence to it
Tinders -~ 11 these were nvted and remrbered. Dot Lhe o lue we
Wers seohing eame with a visit to (o Richards at hig booskahiop by
the Abtey Gate. lere o cony of "King Arihur's Avalon by Gooffrey
Aghe wns purghazed, Tn 3t wag 3 detalled record of tho degtrustbion
of the Ahbey; in whiich the Yircasurc of Glastonbury™ wis said to
Lave beer saved frem Lie Jtate Jooters by the monks, jhis treama
#a2 shown: in the 014 reecords, now Lost, Lo have boen 4w Chalise,
Teputadly that brownt from Jorusalem by St dosaph whien Lo foundod
ne Abboy,

Lraving the aponts of dissolution to mive off with itho rol:d and
8ilver the morks took this cup into Wales, calling robably at
janturit b jor but ovontually taking it to the abbey at Strata Fiocids.
W oeentral ales.,  This ecifice was not long spvired by tho sickors,
and jts monks werc dispersad, Apain they took with them the troisur
of Giastonboeyy, A Eroap @i given 0 the monks caentinued te live in
the districe antil they dies ore oy one. The lagt of Lhun took thno
Tireasure” Lo the Pianll o 2y en whose land Lo o Froed ol
BLEGL L entrwr el tu Lhen :

L B oy Woron e v Eing oo L ba
N 1 - [ ) ai




history and gave them certain private instructions about it and
added that the cup had stranpe and miraculous properties; and he
associnted it with the lloly Gra:l itself, The Powells have ever
since been custodians of this cup. faithfully carrying out the
trust pliced upon them.

i
|
|

What is The CGrail?

How it is neccssary to clear up the identity of the Grail., Our .
inquiries convince us that there are two separate grails, The orig.
inal, pre~Christian one, was a cup or dish in which the fruits of
the earth were offered by & Virpin, representing Mother Iarth; to
the Sun which brought them forth, as is enacted to this day in the
Gorsedd ceremonies of the Welsh NHational Listeddfod (pronounced
I.zteth-ved). It is the second crblem of the Tarot; the Rod, Swors
and Pentacle bring the first, third and fourth; the cornucopia; and
alse that mystericvs somcthin: whick the carly initiates brousht
back with them after they had enicred Anrmm, the higher worid, It
is the mother principle; which receives, gives form and producas
prowth and fertiiity. under the selar influence; and tiose negative.
faminine qualities associated with the Third Point of the Triad ir
All mystical systems.

The second Grail is often called the Hely Grall, besause it ie
the Chalice of the Last Supper, which became linked in tho early
days of Christianity in Britain with the native concept of the olie:
vessel, or San-0rail {(San Graszl or Sanpg-Real = trwe bliood er blogco
royal). In this record we are dealing only with the Holy drail.

We wonderad how we wuld trace the Powells. whether they stild ;
had the ewp and whether it were possible o sac¢ it. Than we foare
a newspaper story saying that Nanteos lall, ancestral home of the
Pouell family. was to be openad to the publie, and that it wan withls
rcach of the seaside town of Abcrysiwyth.  The newgpaver addagod. that
in this Hall was tho mysterious wp reputed to Le the Holy Griii. Le
booked our next holiday at Aberystwytih.

Following the Trail, !

Arrived there;, we found that the fanlly name had boern vizwond 1o
Hirylees, the last of the Powells having married a IBisr of that
name, and that the cup was still there and wag revered by tle oo ic i
living near lanteos, lie soon found the name, address and rodor in
the telephone directory and, full of excitoment we dizlled the num:
Was this the prail? Were we to set cyes on the one and enly —ru
gsacred vessel handled by Jesus Christ on the eve of his crociixien”

Miss Mirylees answered our coll. 1o sooner had we arnownc 23 oo
identity than she asked: "Is it about the cup? Yee. wo colld sen 3%,
We couvld go there that aftemnon. Same frintasbic and mistalen storios
had been circulated about it and the family would prefer us Lo vt a0
our information from them.
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The present hone of the Grail (if Grail it is) as a2 brick ang
stonc mansion with the frontage suprorted by huge fray celumns,
looking forlornly across,sireim t¢ rolling parkland. Lantnos means
"The stroam of the liightingale" .

iisa Nirylees joined us in & large roem fitted with antigue and
oriental furnishings. Sister thrjorie’s eyes through most of the
irtarview were drawn to a Japanese cabinet in one corner. Then care
our questions. Didn't anyone try to feot posgesgion of the cup for
the use of any church? Yes, repeatadly, Some claimed it was their
rightful possession, others thourht 1% should be retained by their
particular gect rather than remain in private hands,

But the family, nlthouph they are quite uncormitted as to the
verity of the trail, repard it as z solemm trust placed upon ther,
"8 hold it available to any sincere inquirer repardlesc of their
mMrticalar digtinctiona, ™ i o PN/ GTDe nEn et DA oty
freedom and perhaps 1cad go explvitztion, People have cume foruard
with schemes for its mass use, mking noncy and fosterin~ the advant-
age of one particular rroup.”

large nurhers of peoplt eamc to sec the cuji. M hostoss went o
The family never publicised it. liosi visitors wished to drink oul of
it; believing 3t had mirecwlovs properlies and could cure disernes.

"Does it curc them?® bell. the Puvells had scnt some vory romen
ablo results foliowine 1tg wsc in tiic wiy hut made 24 thoir
not to discuss then, excest vith Ltha people coneornud.

held an open mind as to whether the results cane from Lhe cup or Jro

sore cther eauso. Vator is 8imnly placed in the cup. lesft for a ohil

and the visltor then drinks is. oretimes. she went on, we wiles
turns & peculinr yellow colour, "1ike wine. " but thic Juonel umaal.
vometimes they left it with water in for lonpg perdiocs, hoping Lo
mike the water ro yellog, nnd It Gid nob coange colour. At Ctiharp

times 1t weunld chinnpe coiour quichly, Thoe culear did not cone oo
ol the woud, accordinn vo exrorts. snd defied analysis, 43

the cup had been ;laced in o Larpe bewl of water wnd tie whe

b
e T ba
-

turned pale yellow. People cinsidured Lhic water narticulird hE
acioun,
Niss Birylees rese and swalled over the Jripanage eibinet, iy

rroduced a reugh vooden box fn owhich win o gmill. wnirgronsive Inoi-
ing picce of curved wood shapad like a8 supar bowi about fivo

in diamcter and aboui two ang cne linlf in~l,

thisg

25 birk, 2nd iochedt Lo

The woed wac reurh, wioransnenied and about (7 Lhick. CATK T oronm

‘:'\}
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and standwons o uror A o minnie circular Toet about the size \
i foa worown |

But only Geout tgo-fifthE o the enn rereing, as apndientad o
tae mnaded seeticn of the araveng . o o hoLd oans water 34 oo te Lo
7. wd o1 its g1dv.  bven this remndant is bhroeen in twe, the two nelues .
bding iooscly riveited tosetiior Ly brass staples, The wood w.z wotw
and oar hostess explained thav a party of hivdte Russaizns biud oo

“za for the sonefit of a boy wie vas suffering from leusiemil, lie
had deunk from o1 with prayers Sor his restoration.
The he coLer ol the OGraiid.

Helthoer of ug was inciined o londie -he relic or to exanine -
too el ®oiy. o fely thel 300 Gae 8o exalited had trudy lalid this
mandire o do the e nft tha Apentios Conhie Boy of God it L saern i

JUSUS - UL WL b B LD I i e o s\.‘, Ene LS D08 L mopo
studenns Lo putn thely dmpdous bLows: st
rryiend rewwaed cuy el Tidenee ASk
Wis, } astonaizhod oL b indom -
teon alaced Lo s oas @ ph:d-'r; TCODOTIGT ILNeY, anmit
1A least one cou it not Coiroeame bask nen
wou redeoncd and Ll money rosn A ominstential rort
Dororrel s tevan reborgy o oil in pawnd
Solren g o survsilts for o oo

Tho brensh Ll stovy contin .
arodtl pleces of T oo cup efan Lo
tire pioces o mouth and e
cauion 8 Tacs uonla comyind
¢ ogran ronded bacio oo ae z’_,Jt,ounn, wha Tack.
1toavaTy

Ar w2 uglred coymn the biddin sz
Caryieag poodbye. we thow: arnd hior monibes
Sormicriy Liss Voweldl anloaomdeaad o7 o woie truly o e )
Keapers af the irail.

What are ouys connlogion,t To v nics ;'::-j.::_i-,._ WHOT PhTem mnf e '
1'11 reditateon that i1 1o [ Chalicey we cannct iy, o
Loyt ars our oan: Toere ao oulwardls ordy traditicon to oo ¢
1m0t We hope 3 3n. And o cneddine oo dvtile teameas B oo
3
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the Messoge Qetneved ;

Excorpts frum: M hsuagehﬁatmw’a” by loule Catiloux. N
(Editiona Denosl, Paris) ( ¥,

The sacred books are so beautiful and so profound because they reflect
directly the splendour of the Divine Lipht, and tell us abeut the vnfathom
able mystery of the VWork of God, XV ki3

It is a great mystery, which we repeat here to ali the believers, bocause
it is the mystery of God who inhabits the purity of life deliverced from
death, YXXVI.26¢

he shall see the seed appear and grow like “he dew of the morning. and
we shall see the germ incarnating in its purity and changing it into its
proper and perfe~t natures, L4110 20

It is within of the within that we must discover, and mike it appear in
its purity; it ie still the within of thai within wiiich we must finally
manifest in the fixity. XX11, 217

0 image can pive any idea of the living boauly of the unique celestin)
splendour.

O Lord, we cry with joy listcning to your music which speaks Lo our sculie,
and comforts them from the exile of death; but it lz the Noly Dew fhas deliver.
us from the abyss of perditicn and mkes us flourish apaln in yvour morveicas
lirht, where the celestial joy has been dwellivy for bLteriity,

Eed ST

He who bathes in the clarity of the interior Zirc is isc ar pliat e
the worlé « nevertheless he is the only orne really cnlirhinneld,
"To approach the Truth onc must bacome umadorner lixe jias,
RO DA
it does not matter whether or not we krow tha Tk y® or the Yhow o tic
mystery of 1life provided, that we can taste 1Lz secred “rode wiich 78y g
us from death, "There arc those who believe, Tucre arc thow oo neEre:
and therc are those who know. " XXv. “o

e who docs not telieve in God, sh:ll not core near Lol

lle who does not believe in the Divine Scienoo, Siall oot find

)‘::lﬂl 2 g
fany want us beldewe that tney knoew more abat Lh- Mesterien o o
arybody else; they quote carelsssly the montficoent yords of jprecied o oa
Sages, interpreting them accoriing o their own miscra. 1o wi, ol Ui
the mument, YIv, Li

cobeven a cent but only verrobatier froc oail fur

- r.
[Pl
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seney ano help fromo the wntipe worls for @430 0 s




Who will wieh himself in the firc, and in the water, so that he ray bocone
pure and white again, like the salt of 1life? XIX, 28

ALl that we ask for with faith and perseverance shall be realized onc day
before our eyes here (on earth), XIX. 43

The inspirad Holy Books are the puides of Humanity and they fory the mosi
precious hariiage of the ancestors. Vie 22

¥e should affiliate with the Churches, with the socts, or with the Sceret
Socicties to explain the unexplicable; as now even the believers themseives
do not believe amymore that God still ean tall: directly o his children.

YN8
Fany leave their relipion and go towards a death from where therec.{s no

return, "The Without!,
cane penetrate all religions and they go towards a life that doss not
perigh, "The wWithin®, XXXIT.1% & 15

Bverybody ecan love and believeg but only a fa3uw know hous to urderstarnd ang ‘
!‘10"4I t:O fj_rldg mals Fl :

It is when we pive wp trying to understand we start to comprehend,
It is when we give wp trying to explain amting that we really begin to
understand and to knou, XX1i.ez2

The ordinary books tell us 2f the axterior wisdom heard from without.

The phileosophical books tell us of the exterior wisdom from withic.

The Holy Books tell us of the wisdom from within knoun within.

The books of 3ages tell us of the wisdom from within as proven within,
XIT.0]

From {UE) total and hidden God emanates the visible ang perfcct Peiny,

The greatest labour with the preawast ease, that is the ART,
The greatest love in the greatest purity, that is the Sainthood.
The greatest liberty in the preatast repose, thai is the Wisdom.
XHIIeeT
That which IS, is the most fantasiic and the most formidable of ali
that we can imagine; but when thal which IS; is established in one-3LLF,
the eyes are dazzled and the tongue remsins mute., XXITelsS

After we have rejoined thc light of the Unique, all those who have any
desires shall see tham fulfilled, and they will bathe in the plenitude of Ged. \
But those who will have ne desires shall sec God, they will enter intc 0o,
and God will peneirate them, and they will rest in the vacuum of God wilch is
the hub of the plenitude of God.

But this is reserved for a small number of the plect whe possess the 012
of Love and of Knowlddgn. ) CAMPLYE

There arc some imbeciles who iry Lo prove, using word:, the existence nr
the non=exisience of Godc This is assuredly the most funny thins in tihe world,
=~ or is it the most sad! VI

There is a sign by walch one car recognise them withoat error: it is that
they will blindly reject the frue fisciplas of the lord. as the darkness blindty
repulscs the Lipht or Gog YTV, 2

Everybody is preoccuplicd witl ihe things of the wmpidmarenfiorld; vory fou
thine o1 ctulying the predigicus revelation of the Sons of Jod, XYV, R0
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oueo AND YOU, MEM CF PEACE, MEN OF DESIRE DO NOT GET

DISCOURAGED! THERE ARE STILL MEN AMONG THE MINISTERS '

OF COD WG FOLIOW, FAITHFULLY. THE FOCTSTERS OF THI

TSR S

i TRUE PROPHETS, THE HOLY CHARITY OF OUR MASTER, AND

THE LIGHTS OF HIS DISCIPLES.,

M g

DO ASSOCIATE WITH THESE MEN, THLY WILL BE ONLY HAPTY g ?

SR

% TO RESPOID LOYALLY TO YOUR CHOICE; THEY WILL LFAD YOU

R ]
i

BY THE HUNBLE WAYS OF ECCE HOMO WITH THE PURPCE OF [

YOUR REGENERATION - WHICH IS YOUR ORIGINAL DESTINAT-

PR £ i PO

I,

R
E)

by Louis-Claude de Saint=Marcin

JONE 1 LR

from: ECCE HG0. 1792, ;:
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©he Jilartinist Pontacls

THE UNIVERSAL PSNTACLE (Mariinist Crest) OF LOUIS-CLAVTL do SATNP-HATT i1

=

reviewed in the light
of the IMERALD TABLE of HERMES TRISMEGISTUS and ALCHEMY

"..othe universal Pentacle of Louis<Claude de Saint-Martin is the
most completely synthetic fipire that human genius has ever discos -
ered, It reveals all the mysteries of Nature; it is true in Physics
as well as in Metaphysics; in the natural sclences as well as in
theelogy. .

Yoo cMeditate; my Brother, meditate with all your heart on whet you
have learned so far: Zeal and meditation will conduet you to fas
preater discoverieis.. !

Fitual of ths Martinist Order. by Teder.
= O O =3 - G

The Emerald Table of Hermes Trismecistus becins with a thres-foldl zo1
firmtion:

"IT IS TRUZ, WITHOUT FALEESQ0L, CEMTAIN AND HOST TRUS,:

“1T IS TRUEY = Perceptible truih corresponding to the physical weold,
the truth confiyrmed by =xperience, This zgpect is ntud -
led by contemporsry scisnce and ites effect is "extar.o-
wiasdon acquired from without® whicn., whern confirmed by
experionce bacores "exterior wisdon seen from withun'.

MITHOUT
FALSENUD  « Opposite to the previous crpost, the el
truth, certitude cerrespending o *he ng:i apt g
wor ..ds certituce Lurged Do uy error. ot is
from within known within".

1.
"‘.-J o’
hv'l

]
‘Zﬂ EEPLEN P

“CERTAIN AND - Unicn of the twe pravious aspocts, the thesis and ‘.-
MQOST TRUE" antithesis constituting the synthesis., Comprehensible
truth corresponding to the Divine World. Abscolute Trath
indicsted by anzlogy in tie domain of religion and toe
infinite. Its effecw 1s ™risdom fron witd in as nrovs?
without®,

‘f % “m,"-r‘..u.l" 23y thio rrevsnl can bu represented by
& trnte.
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These thrse praineiples are the Triz Prima of Paracelsis, his thees
hypostatical principles: SALT, SULPHUR, and MLRCURY. SALT reoresent:
wminflammability, is found in the ashes and mpresents the body Eartn,
SULPHUR represeats the inflammable. volatile princisle which ean te
changed in Fire; it is the Scul of 4ir and #ire. MERCURY is the vois
tile principle but unchangeable by Fire; It is metallic. liquid-Likc;
1t 1s the Spirit, Water, Basil Valentine said that "all thinrs arc
constituted of three essences namely mercury, sulphur, and salt',
Eliphas Levi in his Rituel and Doyma siresses that such are the first
necessities of true science,

We should note that the primary explanation of the Ternmary divides
it into an active (1), a passive (2), and a neutral term {(3) resuliing
from the action of the first two terms upm each other, This law can ba
applicd everywherc and can easily be proved by the theosophical addit
ion of Pythagoras: ONE plus TWO equals THREE. In our case wo can See its
t2285i00) application,

True adeptship is abttained by the mastery of ALL threc aspects result-
ing in "Wisdom from within as proven wwithout¥. which i3 the Phyaicad
Pessesslon of God.

1

This Ternary is, however. doukic in 18 zspect and tnis bring us o
the nexti precopt:

L

"THAT WHICH IS ABOVE TAAT WIS IS BILOw
15 AS and T5 AR
THAT WHICH IS BRELGW® T AT UTOH I8 ALV

YTO ACCOWPLISH T NIRACLES 0F THY OMu DI

llaving arranged this sentonce as asove., we find at first two termarias,
bt 1t 1s actually Oliw TURMNADY considerad under its two asooctis, wic
PUSITIVE and the NEGATIVE, or msculine and feminwe, Tiis is the ¢
dogma which, as Eliphas leva has put it. is the foundation of maric.

These are the two forces that balance the Wmaverse in an cyullilriun:
thoy are attraction and repuision. When applizd to the three worids it
is equilibrium in physics, oriticism in philosopuy, and revelaticn in
relipion, They are the two seeds in the numerical conieption of the
Stone of Philosophers.

We cun present it diagramaticarty (s

"abova"
Pesitivay analopous o
"selow!
\ "balow!
% Nepstiavaes analogous o
i‘ \ “abey ot
Heve we Tind o olansisl ownm oo 7 ; 1 Tx oLy
TR Lk o or RS S A T A e T L A LS AN ToYL T !
' f N . boome o H .t R v
* Ty i . - ced . —l e i



These too aspects of She aare and one trng
rperfore the miracles of UMD thing dmplyr thsr
both tr‘i'ﬁob'ms gannot by Jolt o trl’;ci"-SLl*"-s vt
must be INTEMWOVIN to represent OHE thing vnons

itg DOUNLL aspecia

It reprosents the perpetuval movement, ineipzort
Ceneration and Regeneraticn by Vater and Five,
that is 1o say by the Putrijaction - a term of
old used in place of the more scientific teym
of Fermontation.

In the Alchemic:l symbolism it is alase the sign of the Virgin. the
sign of the marriage of Water with Fire. In the Divire Qabala it sipnis
iies the seven spirits of God if a dot is place in the centre ani ¢ T
represents the saven ear‘hlﬁ'ly natures and r,he:w attribotes, the saven

P

saverly patores ind bhoir aturiioatc :vd the gavern maftaly o0 Mo

Iet us now recapiiulate. It is necesszry to comsider Truth primarily
in its triple aspect: pi*;}rs:.calg metaphysizal; and gpiritual, Only then
it is possible to zpply, in the light of such undersianding, the method
of 'malogy which permits understanding the Iaws. Flnolly, it 1s necess
ary to reducc the muttitude of laws into a Unity by the discovery of
she Principle. or tha First Cause, the Universal dgert of Louwis-Claucs
‘e Saint-Martin.

Tc have a better picture of what hzg already beea said and 1s Lo cond.

v quote from Basil Valentine:

", ALl Uiings ar: constitubed of threz essences rincly. mervury;
sulphur, and sals...but to know that che Stone e copooed ol
one, two three. Jour and five.

Gut of five -~ thut is the gquintessencs of 1To oW substance.

Out of four - by which we ruut wderstand W fewr elenonts:

et of three- anl these are Lhe tiree principles of all things.

Out of two - for teo morowial subgsturnce is twolold.

Gut of one = th.s is the [irst essente of averything which
eminated from the Primsi Fiav of Creation.”®

Our cortemporary, the late Lonis Cattiznx, author of The Message
Tptrieved sums it up in this wajg:

Mivom ope tolal that cre five. by oae secyen that are four, is
mide onc living thet are thr=a, Male and fomale in two\, r.r:gm*d—-r
the congueror whigh 15 the poinb in the circle.” M.Ro IV.OL

In his Zmerald Table Fermeo brings us now to the study of the
coyrespondences botwaer the multiple and unity, or between the Lreati
rnd ity Crestor sayiig:

PO T T RN |’" R Tl B AL Fet T = "y £ e [ERE
mIINGS COYn Mad GUELD 7Y THE KERITATION O \,",.-. SOOALL

QU UG BY ADAPTIAC

AL

"."ii’:'.!.'-f;-.‘:- WER HADE {ar ?"r" eflad
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Here, in a few words can be found all the teachings of the"Sunsoiusa
on the Creation of the World, The creation by adaptation or Ly e
quaternary developed in the Sepher Yetzirah and in the first ten cnap =
of Bereschit of Muses.

:"ﬁ
o
L

We can present this precept by a cirele with a dot
" in its centre.

"and as all things were made from the onc by the

maditation of one',

"so 21l things were made from this One thing by

adaptation",

The circle also represents the Uroboros, "the Tail-
Eater" of Alchemists; devouring its own tail, it
depicts the eternal movement of the Universal Forces.

A cirele with 2 dot in the centre stands for the
Holy Trinity in Its relationship to the Creation,
The dot 1s the Father, the area betwecn the centre
and circumference is the Holy Ghost, the Scn is the
circumferenca,

A cross with its four equilateral arms represents
the four elements, it is also the sign of adaptation
and refers to the corporified, erystaliized Light.
Adding it to the circle, we ¢btain ROTA, the wheel,
which as Ripley says, mist be turned to expand into
the Sune

This wheel reminds us of the vision of Ezekiel and the ficry chariso:
in which Elijah ascended to heaven. It is the whesl of creation that
takes its rise from the Universal Force whence it passcs to the simpl-
elaments (Dorn).

The Stone is moulded by e wheel {Rote) and the hand of the Moot :
High and Almighty into that earthly substance wherein the sun's rays ;
are collccted and caught: this substance is Gold, {Michael Maier)

This wheel is often called the "Hidden Rose-Croix™.

Hermes now describes the tniversil Forece, the ONE from which AL
derives. This occult force has received miy nmames in the works of
Alchemists. It is Telemma (willl, wiiversal Mercury of alchemists,
Aour of Qabalists, Ruach Llohim of Woses (F.2'Olivet), and Astrat
Light of Martinistas,

Eliphas levi refering to this purtion of the Imerald Table asayy Wit
thus is given the revelation and illuminating description of the creativ.
agent, tho pantomorphic lirs, the preat medium of occult force, shorily,
the Astral Lipht.

Hermes descriies thiz Jovme. Qror wiilceh dersve four eloments, oo o
f213ouing mnner:




possessiun of God. Tt

WRGL OFATILR OF WoTUH IS T SUn {mositive)
CTHE MOTHER ©F WTCH 15 Db B (nesative)

THE WIND CARDIED T I 1% BELLY (lhe conwainey )
TH® NURSE THIRLOF 15 T RA®G .7 {naterialisation,  increase,
prowty:  develomment

tThe Father of which is %ho Sun and dthe Mother is the Moan, the wimad
catried it in its belly' - it follows, writes E. Levi, that this Liphe
has emanated from the Sun and has reccived form and vryihmical motior fromn
the influsnces oi the icon, while tine atmosphere is 2bs recceptacle and
prison, The Nurse thereof is the Farth < that 1s to sayy it is equili-
brated and set in moiion by the central heat of the Earth, It is the
lniversal Principle, the Telesina of the World,

Hermes, continues E. Levi. goes on to set forth in 'dat minner “his
Light, which is alsc a force, can be applied as a lever, as an univers
so0 digsolvent and ar a forrd Bive 300 eoapuiabive oo how alon 4ie
Laiht mst be estracted from uthe bodias in which 1t lies latent in
order to imitate all the ariifieces of Kature by the awd of its diverse
manifestations as fire, movion, splendour. radiant gas,. scalding watar
or finally iguecus carin.

Except for the haxagon, we nave by nou simest deam the whole Und-
versal Fentacle of Ieuvis-Claude de S:windh-Marting 'the wost completely
syntietie farure thai humsn penius na3d ever discovared, and wnich re
vezls all the mystories of }.;-,urn

The poal of Fariirasts as Mriniesermion, W beedng _ 4
G with OMUIZITy. o Alchamisis i mesns the physiaas \
" - . a . - ] 32 7 - ::‘

il b dork is to
fiad the Stonc of Thilosoohiers which is symbelised by
& six-pointed sinr. ©he haxagrag. Hosfever 2s we have

clroady dravn 2 hexagran by forming 1t u*‘ fh two inter
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waven triancles, nere the Stone is represcated oy &
hexapon, egquivalent 1o 1ts neaning 0 *,,..nu ci 2 nex-

ST,

I1 we noes th ‘Ogeﬁ'ler 11 4ne elements o
have (rom previously, wi obitaln & compists
lmlve:bﬂ ventacle of L-0 de Spint:lariiu.
YLe Martinist Crest. Jt is shown on 231
official papers of tae Bartinist COrder &nd
2ou can find 1v on tne cover and tive COre
tents page of every isgus of ths iartioict
Rewieg,

3 perfe-t Alchemical Panacle:
hirtinilzs Revies Do

Readers are refcrred 1o .
>amdards and tho

a full explanation of way
WHITE triangle pointe v

oo tfhctonist Pentzole has often beor caliod
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This ends the theory as expounded by Hermes in the first half of
his Emerald Table. le goes on exposing the method of Rsintegration in
the latter half. There we find the art of separation, eirculation of
miterials in the athanor = the sealed vessel of Hermes, and the last
stapes of the Great Work of the preparation of the Stone to attain
the "Glory of the whole World". Once we know the Truth, "obscurity
ghall fly away from us", Please refer to our plate; "The Emerald Takle
of Hermes" for a complete text of the Table., The explanation of the
Table by Hortulanns should help you understand it battero

In our Tradition there is a gamment, to quote from Zohar, which
8very mn can see. Those with understanding do not look upon the gar-
ment but at the body beneath it. However, the wisest of all, the ser-

vants of the Heavenly Xing, look at nothing save the Soul - the eternal
and ever springing rooct of the Law,

To end; let us be reminded that "none can gain the entrance to the
sacret House of Wisdom unless he wears the voluminous cloak of Apollonius
of Tyamna and carries in his hand the lamp of Hermes',

HMay you ever dwell in the Ztewnal Light of Divine Wisdoun.
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May those who think that Alcheny s strictly cf terrestial, mineral and
metallic nature = STAY AWAYS

May those whe think that Achemy is exclusively spiritnal = STAY A AY!
May those whe think that Alchery is only a form of symbolism used to
urvell by analogy the process of the "spiritual Realigation"; thot man
is the matter and athanor of the Work - GIVE UPR¢

- Claude d'ygE

" /
From; Nouvelle Asscmblge des Philosphcs Chymiques: Paris, 19%5hL,
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They say that the three thing~ are of one niture, of one matter and
cosones; one water and one root -« and they verily tell the truti.”
=Famel




Bhe abula Swmaragdina

THE OKIGIH CF THE IMERALD "‘J‘LBL}I OF HERMES

oh Egpt. Liypls
There shill renain for thee for future ?r"m.ratlons

only fables that no orne will believe;
nething of Thee shall endure except words cubt in stonad
~Hermog.

Tishorical TFectss

The oldest and most revered of all hermetic formulas is the EMDRALD
TABLZET (Tabula Smaragdina) of lermes. All Adepts withoul exception have
regarded it as a maglsterial work on egotericism, a saurary of all frcane
wisdom, and as the most synthstic expression of hermetic science. Furtaer
on, in this issue of the Martinist Review, you will finc an anzlysis of
it; and also a study by Hortulanus (G I‘”‘e']f‘r; which is rumnidered as one
of the most beautiful works in hermetic literature.

There is considerable confuaion conceraing its origiv. Schelarly 4.0
Waite insists that "the Emerald Tzablet is only extant ir a late Latan
form and that there is not the least warrant for postulsiing a Greek ori-
ginal, It has been referred to the seventih century A.D.'

The earliest recorded copy of 4he Table can be found in ths Leyc’”
papyrus. discovered in the towb of an anonymous megiziar. in Thebes. Byt
in 1028 (K. Seligman)}, In 1923, an abridzed Arabic text wzs discovered
by E.Jdo Holmyard; in one of the booxs of the Jabirian ¢ or pu s shortly
afterwards another Arabic version wag dizcoverad, by Ruslia, in 2 beos 531108

1The Secret of Creation®, ascribed to Apollonius. Jabir himseif, when pivang

the Table, says that he is quoting from Apollonius. How Kraus was able teo
show that "The Secret of Creation" was written, at lsast in its final forun
during the caliphate of Al-Ma'Mun {813-:33) and that it chows parallels with
a book written during the sam: period of Job of Edessa. {t seems likely,
therafore, that even if Job did not write "The Secret ¢f Creztion”, boik
he and its author were using the same earlier sources,. wne of which Kraus
showed 10 be the writings of Nemesius, Bishop of Emesa (Homs) in Syvaz.

in the second half of the fourth cantury. Hemesive tax tv in Gragl, bot
his book "On the Nature of Man®" does not contain the TATLL

From thesse facts one may conclude that the eldest knvvr form of the
imereld Table, namely that in Arabic, was probably transloted from Syrisc
but it rmicht have beon wltimzioly based oo 1 Oreel oripinel . Whsther oo
nol it wenuv back as far as Apollonims himcelf is a quewion o which o
answer is possgible. 1In any case 1 Seems lakely iha tho Tasic capg to

rglam from Syria rather than from Alerand-is. o fr.-.--t‘?\- SCorine 2 1
discovery wsually mentim the Vlood o Noah wee L0 Libe 1L owith

nin inte the Ark - and the Fiood was wooiown i_n
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il. The Tradition.

As we have seen above, authorities do nct apres as te the genuiness
of this Table, sorme declaring it to be a post-Caristian fraud, However.
TRADITION insists that the Emerald Table ic of a preat antiquity. It is
attributed to Hermes Trimmepistus himself and isg iherefore several thou-
8and years old. We have already mantioned that the legerds say thal lioah
took 1t with him to the Ark.

In a work attributed to Albertus Maymus, but which is probably spuricus
{lla Stanley Redgrove in “Alchery™ ), we are tcld that Alexander the Oreat
found the tomb of lermes in a cave near Hobron., This tomb supposed to
have contained an emerald tablet on which were inscribed in Phoenician
characters the 13 sentences of "Werba Secretorum Hermetis", Another version
(Ko Seligman) states that it was found "in the hands of Hermes' mmry, in
an obscure pit, where his interred bady lay”, and situated according to
tradition in the preat pyramid of Gizeh.

5till another version insists that it was found by Sarah, wife of Abraham, -
some ages after the Flood, in a eave near Hebron. A certain source eonfirms
that it was found by Alexander the Great but in the EMPTY TQB of Hermes -
a quite acceptable story as Tradition insists that ALL TRBS of the MAST:ERS
are empty. Howevery, this pertains to an Alchamical Mystery, that of Re-
Surrection,

Whatever is the true origin of the LMERALD TABLE it is a fact that this
Table has been chorished with a kind of religious fervour by the Initlatos
who looked upon it as a summary, in a concealed form, of the fundamental
secrets of Alchemy and the Philosophical Stone. This Emerald Table, cited
50 frequently in portions, 1s the Credo of true Initiates, Mysticism has
borrowed from it the precept: WHAT IS ABOVE IS 50 BELGW, and it has been
abused ever since by pseudo-hermctists.

A careful examination of these Seemingly oracular prenouncements shows
that it does in fact summarize in a veiled form the rain featurcs of al-
chemical theory, Vellsd, because human languape cannot render in words
the secrets of Croation; secretz of God Himself; a man reguires first an
influx ef Grace of God to 1ify that veil. Therefore it should not apmcear
strange that the Alchemist insists on praying, for without that Grace of
God it is imposcible to advance,

Outwardly, the precepts of Alchemy can be intellectually absorbed and
brilliantly discussed wpon, but the understanding of them comes alons with
certain experiences; with corporeal and practical application, There is
a definite difference between rysticism so popular nowadays, and ALCHIITY.

The reader must bear in mind at 2ll tires that "The forrmulse and em-
tlems of alchemy are to be taken primarily as allegorical symbols for
until their esoteric sipnificance has been comprehended, their literal
interpretation is valneleas™(;i.i'. Hall),

lermes Trismeristus, or LIS THARICE-GREAT, the Greek counterpact of
Wie Liypiian god Touh, author of the text cf the Emerald Table, was ro
vered hy the Adepts ¢f Alchemy as the Father of their "Harmetic Arv anl)
Lhe patron of dls pracfitioners; for th:s raasson they oftan styled Li
sedves e thons of Hemmoa,
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111, _Ths 3Stone Emerald,

A féw words -should be meutioned about the material itsell upon which
the ‘Verba Secretorum Hermetis' were supposed to have been entraved.

Emerald is a semi~precious stoue and was held in high esteem by th.
hncients. Ferbaps no other preclous stonz hus been the subject of so
much regard and admiration, One of its principul chaime being its brill-
Jant green colour, and it was thought thab ther: was rothing in Nature
to equal its colour and brilliancy, The origin of the vord EMERALD ¢omes
from a 3anscrit word meaning green,

To the Orientals; Emerald represents hope in immortality, courage, and
exalted faith, Verses from the Koran were frequently engraved upon it 7Tn
Indin, it means lmowledge of secrets and future events. Ancient Romi s
firmly believed that it would changs colour oy turn pal: if confrontec
vith falsehood or treachery. "Ineraid 1o of rthasce notere’. B4 Hebrows
21s0 believed that if a serpent fixed its eyes vpon ths lusire of this
stone it would become blind, The Incas nossessed some wonderful Kmer--
alds; onc, described by de 1a Vipa, as large as the egr of an ostrich;
was believed to be inhabited by Esmeralda, the chief goddess of Peru.

It was customiry to obtain them fran the worshippers on the pretext thnt
they were esteemed by the goddess abuve all clse -~ emerslds beinp her cwi
daughters.-

It is supposed that Demone andg Griffins guard the mines of ermeralds.
Trie emcrald is the stona of the house of the Crab, symbcl of rescrrecison
for over 3000 years B.C.

Emerald has some optical properties as it is doubly refracting. i.o.
wnen looked through it produces a dousle imkpge whereas ;lass for axamyle
Wil produce a single image. It roflects images like a looking glasc.
This is why Kcro used ( a large ) one a5 an eye glass.

IV, Miscellanea

Swudents of Tarov should know that the Juggler is pointing Pat tlie
above and at the below". confirming the beachings of Hermes. Here below
all ic like that which is in heaven; the little world - man, containc
all the elements of the Universe and the gtody of man will make us uncesr
stand the wonders of ihe whole creation,

Louis-Claude de Seint~Mertin has repeatedly stressed that we shoule
atndy the Universe by Man and not vice-versa,

In this issve of the Mertinist Review we are noi only giving you the
corplete text of the Emerald Table of lermes, but also a backgreound fcr
further study and research. in your own 1ab=ORATCORY.

"Therafore study, meditatec. swsat, work. cook ..., S° will

a healvhful flood be opered to you which comes fron the heart
¢l the Son of the Grest vorld, a weter which the S2 of the
(reat horld pecrs forth from his body and heart to 2e for us
a Trac and Hetural Aquy Vitae- U Knunrvathi.
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EXPLANATION OF THE EMERALD TABLE OF NERMES TRISMEGISTU

-
o

by HORTULANUS (Joannes de Carlandia).

First published in English in the Supplement to "The Hirror of

Alchimy" of Roger Bacon, in london, 1597, the following version
has becn translated into English from a French manuscript, esp-
ecially for the Martinist Review. Readers my also refer to the
plate "Bmerald Table of Hermes" reproduced from I, Khunrath?s

"imphitheatrwn” for the Cr. Sverard*s translation of the Tarlc

itself,
Tdiver.

Woe is me, I sin,
For my lips are impurec to speak the secrets.
Isaiah 6.

';‘he Text
?reface:

May praise, honour and glory be given to Thee for ever O Lord. God
Amighy, and to Thy beloved Son our Saviour Jesus-Christ, True God and
the only Perfect Man, and to the Comforter; the Holy CGhost; to the Holy
Trinity who art the only Cod.

I thank Thee because having been living among the itransient thirnc
of this World, cur enemy, Thou hast drawn me out of it thanks o Thy
abounding mercy in order that I would not become perverted by its deccr-
tive attractiveness.

1 have met several of those who labour in this Art and yet do not
pursue the right path, Therefors T beseech Thee, ny lord and my (od, and
if this be Thy wish, thit I in turn may avert my dear and beloved ones
from any error by the science Thou hast given me. sc that they thoemseives
knowing the Truth. could praise Thy lloly lame blessed in all Eternity.

Therefore I, Hortulanus, which means Sardener ana thus caliled lecauwss
of the maritime gardens, wworthy tc e called a disciple of the FPhilus
opher, but moved by the affcction towards my very dear cnes, duciied 17
put into writing the axposition and certain explanation of 1o words of
llermes, Father of Philoscphers, howewor obafure they my o, o @ w0
declars sincerely all tne applization of the ehuind Uorhg
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dike a.vock, Tk o from, Rt tarll in foul of D6 Sage; oo version, quolid huwe, was tranolalid

& abnorks amd llami Fri&:&n&.ﬂ*ttts Ve mpa Secqe- frome dalin. of FICINUS by KIRCHER amd.

ond e do in TT. Trwm Ko oummil wlare ho han citaimed, Ryt | TSNS ,  omlo inglioh by D EVERARD,1650AD.

st all, omd no goldilinal ft&*@&aﬁ&&. “NOTHING 1§ AS CERTAIN AND 05T TRUE; " S ox_w:&.h Ordbic and Yreak copisn

SUBTLE A5 SWIFT A5 WisPOM. 1T 15 THE INVISIBLE SUN THAT WHICH H:"Hrﬂh_nuz.w uﬂ%ﬁﬂu.ﬂh.__\-.;hst on e pt..kbxuk & S0IPRS ).

ILLUMINATES TRE SRGES, TAE LIGHT IN WihCH ARE 18 AL THAT WKICK 15 ABOVE, FOR PERFORNING

INSCRIBED 6OD's PLANS ™ (D¢ Jgae ..Su&s ._.:a_,..__ﬂn_ _Hh.m_wna”xo”“ﬂ M,w._ .._mzm,ﬁ.“ﬁuu...oﬂ “__H

has shostn how 2 ROSICRUCIRN 2 THECSOA 15T 3
ADEPTE Hin iwald maan oy

THE. FATHEAR OF IT IS THE SUN, THE MOTHER OF IT 15 THE MOON,;
THE WIND CARRIED 1T IM e BELLY;THE NURSE TMEREOF % THA EARTH-

E.. Kgse THS 18 Tg FATHER OF Al PERFECTION, Gt CONSUMMATION OF THE WHOGE WORLD -

Mymes having 20 dlin becw winied THE POWER OF IT is INTEGRAL, IE IT 15 TURNED INTO GARTH: THOU SHALL SEPARATE

THE EARTH FROM THE FINE TNE SUBTLE FROM THE &ROSS, GENTLY WITH MUCH

SAINT of GOD™ FRIEND &f J£50S-CHRIST SAGACITY ; 1T ASCENDS PROM EARTH 10 HIAVEN, AMD AGAIN DESCENDS TO EARTH

r_ox._.-“ HEpvEN 1

W ould, 2l mban more |

0 word, ould thprues ket
Stk o wan, wrnidd Lam be .

P LA

whal i he .Lb oblains oo wiuab for whide w& $0 AL TRINGS AROSE FROM THIS ONL THING BY ADAPTATION;
|
|
|

AND REFIVES TUE STRENCTH OF THE BUPERIORS AND OF THE INFERIORS. 50 THOU HAST
THE SLOKY OF THE WHOLE WORLD; THEREFORE ALL OBSCURITY LET FLEE BEFOME THLAE. ﬂ..&. ot n

THIS 1% THRE STRONG FORTITUDE OF ALL FORTITUDES, QYERSOMING EVERY SUBTLE, AND AKNa1RA - <
TiNG EVERY S0LID,THING ., 50 THE WORLD WAS CREATED HENCE WERL ALL WONSERFUL APAPTATIONS S~ LATIN
OF WHICH THIS 15 TRE MANNER. THEREFOR AM I CALLEP THRICE GREAT HERMES HAWNG THE - i ¥

THREE PARTS OF THE PHILOSOPHY OF THE WHOLE wORLD. THAT WHICH [(HAVE WRITTEN t6 CoNsu- . GERMAN Buls
NHATED CONCERNING THE OFPERATIONS OF THE SUM.* -

“” of Zhe Canctentel

MERCURIVUS TRISMEC 15T US in PYMANDER

P WHEN T MEDITATED WEENLY OM THE MATURE OF THINGS AND LIFTED MYsZLF UP To THE HEGHTS,
THR REALM 3¢ MY THOUCKTWHILST MY CORFORENL BENSES CREW DROWSY AS IT)9 WK THOSE WHO FALL
W10 A REAVY WLEEP DOE TO THE £xcESS OF FOOP oR PATIGUE SUPDENLY, T THOUCHT 1 38w S0mMEQME
WHast BOXY WAS MMANSE ANS WHO CALLED ME BY NY NAME SAYING: WHAT Jo YOU WANT 1D REAR
Anpssk ? © MERCLRY WHAT Jo YOU WANT TO LEAAN AnD rnow 1° JAsKED wim who ne was awdaE
REPLIED ; " T Aw PYMANDER THE MiwD (INTELLIGENCS) OF THE DIVINE FORGE AND YOou , MERCURY THINK
ABOUT NUAT YOU WANT BECAUSE MYSELF, D SHAWL ALWAYS B PRESENT WiTA You. 1REPLIGD THAT |
WANTED T¢ LEARN Ag0UT THE NATURE oF THINCS AND To KNOW QOD; To Tiis HE 3AID: "woLD NE
IN YOUR MIND AND I SHALL TEACH YoU ALL THE THINGS You DESIRE To xuwow” AFER NAY(NG $HD
THIS #E CHANGES BIS FORM AND ALL THING S wlRG INSTANTLY OPENED 70 ME. <

?_s_....__m PYNRNIER Book . § 1 - %) » ™IS 18 Ws DocrRive To a

MITHFUL Sow. AMEN *

THE EMERALD TABLE of HERMES ._.n..mxnm.“mﬁcm
f " Namghei 2t . 0 . .
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Yarcly il would serve Fhilosophers ng purpose to try 1o iide ir
their writings the Science when it is the Doctrine of the Holy Corst
thatl operatase

Chapier 1. The Alchemical Ayt is penuine and certain:

"he Philosophe r beging with:
“IT IS TRJL" smeaning the Art of Alchomy has been given us.

M ITHOUT ERRORM =t0 convince all thoss who insinuate that the
Scienc: is deceitful or false,

"CERTAINY -means :xperienced as all which has been cxper:arcad
is very certain,

SAND MOST TRUE™ ahecan & most real 3un is engendered by the Art: rnoig
that 1 has been expressed in a superlative, ‘most
true® as the SUN engendmred by the Art surpasses
all tle attributes of the natural Sun, medicinnal or
other ise,

Chapier II. The Stone jught te be divided into two parts.

Hermes next tcuches uper the operetion of the Stone: "THAT Wil IS
BELUW IS AS THAT W{ICT 15 :BOVEY® and he says 80 because the Stons 1is
divided, by the Fagistery, into two prin.ipal parts; to inow its supers
inr part which ascends { ‘a* wve') 2nd inferior part that abides 'below'
fixed and clear. However, thesc tuo parss harmonise in virtue anc thus
ke continues: %AMD THAT WIIIZH IS ABOVE IS AS THAT WHICH IS BELOW".

Yuch a divisicn 1s certainly necessary "TO ACCOMPLISH TH. MIRACIES
CF CNE THINGY, which mesans the Stone. The Fayth is the inferior parl apxl
5 the lkrse and Ferment, the Soul (ame) is the suparior part «hich vivi-
figs and vesuscitetes the whole Etone, Thils is whyy Separation and Cor
jurzt tion having teen *r.adta\, many siracles are brought about in the secret
Wwort of Nature,

Chapter III. The Stone has four Elencnts in itself.

MEDYATION OF OLEY, Hermes gives here an example by saying Jas all things
were and zre made from one® meaning from a caonfused sphere, or confused
mass (Chzos) by the meditation' - i.e.: by the thourht and creation

*of one®; which means God Almighty. "S0 ALL TIHINGS WERE MADEY or came out

PO AS ALL TLINGS WEItE AND AR. PROUCED (MADE) FRQE ONL, RY TVE

WERGH THI:, ONE TUING" - Irom a confused Mass (from Chaos), "BY ADAPT TI(H .

ice ot by the s0ke comnmand and miracle of God.

Tiote o Stome 15 Sora cuming ou. raa Chaos {confused Maos) which (2
erested avv, conteinir o in o wnsell a1l the Llementey 2t s thanks to oy
miracie that the El;f::-'-". cor=~3 vt nrd 18 Lorn




Chapter IV. The Stone has a Fathor and a Mother, who are the Sun
and the Moon,

Just as we seo how naturally an animal engenders several like
animils, so similarly the Sun artificially engenders tho Sun by tho
virtue of the Multiplication of the Stono, This is why it follows:
"ITS FATHER IS THE SUNY = i.,e.: the Gold of Philosophers. Further,
like in 211 matural Procreations it is necessary to have 2 place where
to plant the Seeds, in somr measure in conformity with resemblance, so
it is necessary that in this artificilal procreation of the Stone, the
Sun acquire some Matter which would act as a proper matrix to roceive
its peed and its tincture., This is the Silver of Philosophers and now
we see why Hermes continues “AND THE HOON IS ITS MOTHILRY,

Chaptier V. The Union (Conjunction) of the parts is the conceptiom
and generation ¢f the Stone.

When thesc two raceive sach other in the union of the Stone, the
Stone is thus begotten in the belly of the Wind, and this is how Harmes
expresses it: "THE WIND CARPRIED IT IN ITS BELLYY.

One is well aware that Wind is Alr, Air iz Life, and that Lifc is
the Soul {Ame). He has already said 'bei‘om that it vivifies the whole
Stone; therefore it is necessary that the Wind carry the whole Stone.
pive birth to it and beget the Magisiery.

This is why Hermes continues sayinpg that it should receive feood from

its Nurse, mamely the Earth: "ITS NURSE IS THE EARTHY because, similarly.

if a child does not receive any food from its Nurse it cannot zttain any
growth sc also our Stong will never grow indeed without foarmentaticn of
the Earth, and the ferment is called food.

Father in unlon with Mother beget Tone thing® which actually meinz
Children reserbling their Fathers, and who, if they are not aub ject io
a long decoction (1), resemble their Mother but retain the weirht of
Father,

Chapter VI, The Stane becomes perfect whon the Soul 1 fixed in
the badys

Haxt it follows: "HLRE IS THE FATHFH CF ALL TELESHA (2) {PURFECTION)
OQF TIHL WRLD". This means that in the work of the Stone ihere ic a
final way, Please note that the Philosopher calls the Operatiorn “tho
Father of all Telesma® (sometimes rendered as ‘perfectiont - ac “u")
meaning of all Secrets or Treasure ‘of the wheoie World*. The orpressi
'hcr:, ig’; should be interpreted as if he said: 'Here it iu, I am %
ing 1t to youlr

(1) decoction: Maturing or perfeeting by heat,

{2Y Teleuma: w11,




The Philosopher poes on asking Do you wani ne o teach yop how
“he power of the Stone is achieved and becomes parfect? Tt 1s when it
8 converted and changed into Earthit ‘This is how he sctually oxpresse
¢s itz "ITS STRENGTH AND POWER APE ABSOLUTE! - 3.e.: perfect and complete
77 IT BE CONVERTED AND CHAKGED INTG CARTH".

This means that if the soul of the Stone becomes cornverted into Enrth
and fixes itself in it in such a maaner that the wiole cukstance of it
becomes united with its Nurse(the Farth); the whole Ston2 shall be turned
znd converted into ferment, (I have already mentioned that the Soml is
valied Wind, Air where all life and power of the Stone is.)}

~In the same way as when bread is made a little of leaven nourishes and
Jerments a great quantity of dough, so ocur Philosopher wants our Stone
w0 be well fermented sc¢ it can serve as a ferment for its own muléipiie
tiatinnc

Chapter VII The purification of che Siwne,

—

Hermes now shows how the Stone should multiply itself but first, before
anything else, he puts ite purification and separatien of the parts saying
YPHOU SHALT SEPARATE ThHr EARTH FROIt THE FIRE, THu SUBTLZ FROM THL CRGOGS,
CENTLY, WITH ¥UCH CARD". The word gently™ rneang
here little by little, and not by viclence, but with understaniing ard
ingenuity, skill, nzmely in the bowels or philoscphical excremants:

“Thou shalt separate’ stands for 'Thouw shalt dissolve! becaase dis-
solution is separation of parts, 'The Barth trom Fire, the Subtle from
rhe Gross? means the dreps and £ilth of Fire, of Alr and of water ard
of whole substance of tic Stone, in such a wey, that it abides free from
@y erdure,

Chapter VIIT The non-fixed part of the Stune should separate anc
elevate the fixed part.

The Stone having been thus prepared, can new multiply itself; so
hermes comes now to the Multiplicetion, and he speaks of its easy
liquefaction or fusion due to its ability te enter and pcnebrate into
hard and soft bodies, saying: "IT ASCENDS FR(OM EBARTH TO HEAVEN, AND AGALL
LESCEIDS TO EARTH!,

Wo must here nove well that, althourh our Stone divides its2lf in its
{irst Operatiom intc four parts, which ere the four elements, thers are
revertheless (as he said earlier} two principal parts in it, Ose which
zscends and is called nor=fixed cr volatile, anc the other one which
.bides below, fixed and iz called the Earth ¢ [erment (has bean alsc
cxplixined previousiy)e

However, it is necessi ry to have
part and ‘o pive it 0O tne Stone
erduye. It 15 also necesoisy Do FivVe
that by the virtan of tho mprrt
viated), toconing suolimorod Al

saice vit o sacemds rmorm ool L0 et

2t cnantity of the nei=Iixed
voams ehean and wWiiaoul any
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Chapter IX., The volatile Stone should again become fixed.

After all this it is necessary to incerate (1) the same Stone {thus
exalted and clevated, or sublimated) with 0il extracted from it in the
first Operation and colled the Water of the Stonme; and it must be turned
50 very often sublimating, vntil; by the virtue of the fermentation of
the Earth (with the Stone elevatud or sublimated); the whole Stoney Ly
reiteration, descencs from Heaven to Earth, abiding fixed and fluent.

This is why the Philosopher goes on maying and apain descends to
Earthi, And thus: "AND RECEIVES THE POWERS OF THINGS SUPCRIOR! by sube
limating, "AND INFERIOR", by descending. This means that what is core
poreal shall became spiritual in the Sublimation, and the Spiritwal
shall become corporeal in the Descension {2) in which, and then, the
Hatter becomes free from Impurity.

Chapter X, The Use of the Art and the efficacy of the Stone,

"BY THIS MzANS THOYU WYLT OBTAIN THE GLORY OF THC WHOLE WORIDY which
means that thanks to the Stone thus composed you will have the glory of
the whole world, " "AND BECAUSE OF THIS ALL OBSCURTTY WILL FLY AWAY FROU
YOU" = 3.e.: all poverty and illnesses, "THIS IS THE POWER MOGT POWL--
FULL OF ALL POWEHS® because there is no comparison between any other
force in this World and the Power of the Stone: "BECAUSL IT WILL OVER-
CQIE ALL SUBTLE THINGS AID PENETRATE ALL SOLID THINGS". 'Will overcome®
means, by conquering and surmounting it will change and convort Mercury
congealing it, ice.: il will congeal subtle and soft Mercury (of the
Wise); and penetrate other metals that are hard, solid and firm sub-
stance,

Chapter XI Mapistery imitates Crcatlon of the Universe.

The Fhilosopher gives us nouw an example of the composition of the
Stone when he says "SO THUE WORLD WAS CREATED®, This indicates that our
Stone is made in the same manner as the World was created,

It was already mentioned that all original things of the whole world
and all that was in the World were at first a confused mass, a chaos
without any order, Then, this confused mass having been so wonderfully
separated and rectified by the werkmanship of the Sovercign Creator,
was divided into four Elements; and because of such separation it becasy:
diverse and different things,

Similarly, diverse things can also be made by the production and
disposition of our Work and this by separation of the different Eloment-
of different substances,

{1) Incerate: to mikc substance like a moist wax.
Ceratlon ~ conversion of a substance to a wary conditlion,

(¢) Descension: in distiilition vanour forced te distill Goumeirds. s .o,
Jistiliztion in whicrn 1iquid jroduct flows Zown into o
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WERCGH THIS WILL Bb, AN WILL nIERGYE, ADNIRARLE ADAPTATUXNGT which
should be understood that if you separate the LRlemants, there will bo
made wonderful corbinations propor to our Work, in the composiilon of
our Stone by conjunction of the rectified Elements, "OF VHICHY = dowss
3f these wonderful things suilable for this. “THE HEANS" « nanely ine
means from wnere te procaed, AR HEREY,

Chapter XII The enipgmatic deslaration ri’ the Matter of the Stone.

"FOR THIZ REAS(N 1 A CALLED HERYES TRISILGISTUSY, that is to say,
thrice greatest Mercury. The Philosopher; after having discoursed about
the composition of the Stone, shows now in a velled form naming hincsld,
from what the Stone is to be made. Primarily so that his dz.sc*pleo W0
shall attain to this Scisnce, were always ito be reminded of nig namo,

Dut novertheleas, he does mentior whzdl molos the Stone saying 00U
THAVING THREE FARTS OF Tiiz PHILCSOPHY OF THie windL: LOHLD! « as arl thoat
is in the World being Matter and having Form,; in compossd of our Blements
althouph there might be an infinite nunber of things in the orld tha
compose it and arc its parts, the Philosopher divides and reduces thon
all nevertheless, into three parts. namely into tihe Mineral, Vepeln
and Animal parts,

There is a ponuine scicnce of the ensemble aad separation of than il
in the Operation cof the Sun or comuosition of the Stone, This oo '-ri:-’

Jlermes 8aid ‘*having three parts of the philusop:y of the wholr worin au
all threr arc centained in the one enly Sione, nanely the Morcary © .‘ the
Wise,

Chapter XIIT why the Stone us called parfect.

This Stone iz called pmrlect Because it has in itgself the raturc -f
mineral, vepetable and animal things., This is also why it s called
wreble, or othervwisce threefold one, whizh mesans triple and undoue,
naving four Katures panely four elements. anmd tiree colours: tlack.,
white and red.

It i5 also called grain of wnzat which, :f it does net dis - shad:
abide aleone, and if it does (as 1L has peen said above when iy cenjolil:
itsolfl in the union) = it brings plenty of fruit, mamely. wher ithe
Uperations about which wa have been talking are achisved,

Dear Reader, if you know the iperation of the Stone, I nave told -ue
ireth, but if you do not know = 1 did not $eil you amything., "wHAT ¥
HAVE SAID CF THE SUNYS OPmBATIOH IS ACCRHPLISRD®, Meaning, what haun
bacn sald about the Operation of the Stowe, about three colours aud
four Natures that are in ore unique thiap namely in sinple phalosepnval
Yercury {Mercury of the iusej. 15 now coreleted and findshed,

Fano. -
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g Estral Light

- THE ASTRAL LIGHT OF MARTINISTS

The force named by Hermes as TELESMA (will) is of such importince that
we offer several opinions concerning it.

".0o88 these three Lights give but 2 single illumination,., are only
a single and unique Universal Force, occupying the Centre of all 5
which exdsts, |

"To this great force, the Ancient Wise Men have given the name of
LIGHT, and it is well this Light, which created by God *in the be-
ginning! when the barth was without form and vold, preceded tho
pure]y phy'sical light of the Smo oc"

“The Astral light is the living soul of the earth, a material and
fatal goul, controilec ir its productions and movements by the stere
nal laws of equilibrivm, This light, which environs and permeates
all bodies, can also suspend their weight and make them revolve about
a powerfully absorbent centra, FPhenomena which have been so far in-
sufficiently examined, though they are being repreduced in our own
days, prove the truth of this theory, To the same natural law must
be ascribed those mapical whirlpools in the centre of which enchanters
located themselves,”

"oocthe Astral Lipht, which resolves into oil when condensed by a
triple fire, and such 0il is the Universal Medicine,"

"SHIN-IE=NUN, Nahash, the word empleyed by Moses, read gabalisiically,
gives the description and definitiop of that mapgical Universal Agent .
represented in all theogonies by the serpent; to this Agent the Helirews
applied the name of:

0D when it mnifested its active forece,

OB when 1t axhibited its passive force,
AOUR, when it rovealed itself wholly in its equilibrated power, as pro-
ducer of light in heaven and gold among metals,™

"There 1s a composite agent, a mitural argd divine agent; at once cor=
pareal and spiritual, an universal plastie mdiator, & common recept-~
acle for vibrations of movement and imapes of form, a fluid and a
force which may be called, in a sense at least, the ingglmtion of
Naturs,

By the meditation of this force every nervous apparatus is in secret
communication together; hence come sympathy and antipathy, hense
_ dreams, hence the phenomena of second sipht and extra-nitural vision,
‘t Thiz universal agent of Nature‘s work is the QD of the Jows and of

A Reichenbach, the Astral Lichi of Martinists, which denomination we
! prefer as the more explicit,

'Eb The existencre ana possible emplayment of this force constitute Lbe

great secret of Practical flagie. The Astral light warms, illuninates,
. mgnetises; attracts, repals, vivifies, destrovs, separatas, lyeoaks,
"? j and conjoins everything, -nder the imsetus of powerful wills. "
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ALCHEMICAL COGNIZANCE

Compiled from the extracts of severzl letters of
Louis Catiiaux toké friende<,

"My Dear Friend, the concrete Path is that of God Incirnate and
is the PHYSICAL POSSESSION OF GOD, attained by so0 few individuals in
the world; it is the Path of Sages. The abstract Path means the in-
tellectual and psychic possession and is the Path of Saints,

"There are three states of cognizance (possession) and they fornm
the whole of the processes of the Reintegration of Man and make him
‘saved?! forever, I dare say that the attainment of all three states
rarely happens and that very few people in the world know the modal-
ltios of these divine experiences-

"First comes SPIRTIUAL COMNIZANCE which is aequired through prayer
and metaphysical meditation. This is the cognizance of the Father,
the abstract principle, the essence.

iThen comes the ASCETIC COGNIZANCE which is acquired by Yopga (in
its true sense) and by asceticism proper. This is the cognizance of
the Holy Chost, the substance and light, consubstantial with <he
Father and Son. it is the astral sphere. Lhe Heavens.

"Finally, there is PHYSICAL COGLIZANCE which is acquired through
ALCHEY, This is the possessive {direct) knouledg: of Christ, of the
Son and of the cormer stone, of the bady, waore the other two princi-
ples are conjoined in a BODY GLORICUS and tangible.

"Alchemical cognizance brings about the two preeeding and now you
m3y understand what KRIST has said about Himself:

"I am the Way and the life and also the Truth';

it is the cormer stone, the holy stone, the stome of philesophers.
Very few have attained that state arnd among them even fewar had the
opportunity 10 expericnce the depth of the other two states which is
not anocugh bscauso we must experience all threc states o0 become
somplete and fres in bicrnily.

"You know the ways of asceticism: solitude, silence, withdrawal,
3lowing down of the bodily functions (retemiion of breath, fasting,
repose) and increase of the spiritual fuetions; suppression of mental
activities or better; their complete arnihilation; awakening of the
1wareness=of-8elf and purifying f tho scnses to the degrec o7 their
subliwation into an ecstasy - which mikes us experience the first and
only sense, that of touch, which pertains to the primordial substance.
as Ood is the unigue esscuce. lowevar, as refloction and reason are
a0t sufficient amymore. it is necessary we oxperience it personalily.
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"Going back to our genuine tradition, the alchemical comizanee
it is the possession which is Physical and from which has coms the
science that really flabbergasts the world. Paradoxically, this trad-
ition is the most secret and the most difficult one to reach, It is
amusing to hear Orientals denying its existence - apparently becaurs
they have bean deprived of its halp, It is also true that learned

Westerners generally ignore it; (doubting) even its existence, just
like the majority of Orientals,

"Our tradition is not dead, it 1is only dormant, and it requires
but a single man inspired by God to re=vivify it. I dare to say that
the MESSAGE RETRIEVED supplies a sufficient echo for those whe can

read not only with their eyes of flesh, But how many of them can
actmlly be found?

"Alchemy is permitted only to those who are really detached enouszh
1o receive the power and the wealth of the Unveiled Life, without

ever being tempted to use it againgt anybody, to crush others, or to
glorify themselves, Unfortmately, many approach the foant with ideas

ually turns their malice against themselves destroying them, It makes :
them paw before the wall of resounding reason all their lives in spite

of their remarkable faith in the reality of the Divine Science. That t
is why we must bray, and attract to us the MASTERS who possess this

Holy Science thoroughly, in order to become inspired by them, in our

lengthy and difficult search, Thus hardly onc or two individuals out

of millions attain (the goal) without instruction from a living Haster,
I should have szid ‘incarnated Master! because really, the MASTERS are '
distinctly living, 1li%e KRIST, .

"Those who have studisd Alchery seriously and know its Bymholism
arnd terminology, will from the very start recognize and penetrate the
sacred books of the Egyptians which agree so explicitly with Alcheuwy,
Genesis and all religiocus and initiatic mysteries become Open and

clear to them thanks to g unique key, a true Passport to all knowledpa,

i
"Try to interpret in the light of Alchemy the Cogniaance, Passion,
Death and Resurrection of KRIST, and thereby you will slowly begin 4o

discover the formidable teachings of true Christianity which have been

buried by the profanss cf all sorts squatted there in the name of

morals andg Jastice; cisrlaying the hypocrisy of mediocre meni

"If we oursslves do not poigess that substantial, Living, Divine,
Immortal Truth, all this is really meaningless§ Further, If we do no:
force oursslves to panetrate, personally, the texts of the ELECT
HASTERS, and if we do not attain the realisation of this divine and

natural work that liberates us from death, all this becomes merely a
gterile discussion, uselegss
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The Oracle

In the century preceding the birth of Martinism, a strange book was
rvblished under the title of "Comte de Gabalis”., This book, which prosesits,
én account of the discussions between the author and a mysterious visitor,
has always been held in highk esteem by students of Mysticism and Occultism.

To Martinists, it presents a particular interest, inasmuch as it enables
us to establish and verify the purity of Martinist Teachings and Symbology.
and the continuity of tradition, The following extract is given by the
Comte as an Oracle reported by Porphiry:

ORACLE "Mhove the Celestial Fire there is an incorruptible Flame,

T ever sparkling, Source of Life, Fountain of All Beings and
Principle of All Things. This Flame produces all and nothiry
perishes save that vhich it consumes. It reveals itoelf by
virtue of itself. This Fire cannot bs contained in any place;

(Page B7) it is without form and without substance; it girdles the Joavens
and from it proceeds a tiny sparks which makes tho whole fire
of the Sun, Moon and Stars. This is what I know of God. Seek
not to know more for this passes thy comprehension howsoevor
wize thou mayest be, MNevertheless, know that the unjust and
wicked man cannet hide himself from God, nor can erafl nor ax-
cuse dispuise aughti from his percing eyves. All is full of Gai,
God is everywhere.”

For the guldanee of the unenliphtened reader; the author; Abbe de Viilurs,
provides an extensive comientary of which the following is the beginring:

COIENTARY THE PRINCIPLE OF ALL THINGS - BEYOND THE SUN TN THD DIRLCTION

T OF THi DOG STAR LIS THAT INCORRUPTIBZLE FLAME OR SUN, PRINCIPIL
OF ALL THINGS, WILLTIG ONLDIENCE FROPf OIR OWN SUN wWoICH IS mit
A MANIFESTATION CF ITS RELECATED FCROE, THE EXISTECE OF Tim
SUI BEHIND THE SUMN HAS BEIR KNOWI 117 ALL AGES, as w21l as the
fact that its influence is most potent wnon earth during that
poriod every 2000 years when it is in conjunction with the Sur

(Page 88) of our solar system, Ther gathering to itself the power of its
dwn Source and transmitting it through eur Sun to this planct,
it is said to send the Scns of God into the consciousross of
the earth sphere that a new world of thought and emotion may
be barn in the minds of men for ihe stimuation of auwmanity s
spiritual evolution, Such a manifestation mrks the begsinuing
or end of an epoch upon earth by the radiction of that divine
consciousness known as the Christ Ruy or Faraclete.,,"

The above quotation will sound evocative and familiar to our Martinist
Brethren, Although most helpful the Camertary was written also Tor thn=
Prefane, In the light ¢f the Martinist understanding of the {abalz, and
¢f our Rituals and Temple Symbolamm, our Brothers and Sisters of all Dag-
rees, but more particularly the Lrethren of the Third Degree, should find
11 this extract of an antient writin; . foad for thought and an excellant
sub:fect for meditation,




THE HEANMETIC ART

“The hermotic science consisis oniy in the right knowledge of 4l
first matier of the phllosophers, which is in the mineral kingdor, not
yet determined by miture,

"An uvndetermined matter being the beginning of all metals and minerals. :
1t follows, that as soon as any one shall be so happy, as to know and i
conceive it, he shall easily comprehend also their natures, qualitias, |
and properties, |

RN "Although some persons, possessed with foolish notiony, dream, that
R the first mtter is to be found only in some particular places, of
such and such times of the year, and by the virtue of a mgical mimet:
yet we are most certain. according to our divine mastoy. Hepmes Couhint
21l these swspesizions being false; i: 35 to be found everywhere. at
all times; and only by our science.

"The hermetic art consists in the true manipulation of cur undeter- i
. mined subject, which before it can be brought to the highest degre: of |
T perfecticn, must of necegsity underpgo a1l our chemical operations. '

,_____’

"Our Chemical sperations are these, amilgamation, sublimation,
dissolution, filtration, cohobation, distillation, separation, reverb=
eration, imbibition, and digestion,

_ Vhen we call all these operations ours, they are not at all to be ]
b, understood according to the common opcrations of the sophisters of i
metals, whose industry consists only in disguising of subjects from L
their form, and their nmature; but ours are really to transfigure our
subject, yet conserving its nature. quality, and praperty,

"This our svbjaect, after its having passed through all those arti-
ficial operatlons, whizh cluays imitate mture, is called the philos-:
, ophers stone, or the fifth essence of metals, being compounded of the

essence of their four 2lemenis.

“Whoever shall presume to prepare the great elixir, according to
: our most secret ways, without following and observing all these our
- infallible rules; will certainly fird himself mightily mistaken at
- last, having after a great deal of troubls, charges, and pain, reapad
] nothing bt discontent; and on the centrary they, that shall walk in
our true and infailitls paths. shall with very Little trouble and
expenses atvtain to treir desired end, which we cordially wish 1o all
those, who are sincere well-wishers to the hermetic philesophy," '

Svurce: "One Hundred Anhorisme” by Paro Unipgerus.
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ADIRAMLED'S COMMENTS UFCH ALCHEMY &7
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"The history of the medieval persecutions of Alchemists topether
with onefs knowledge of the cupidity and treachery of the present world,
would, I think, be sufficient t¢ either scal Alchemist's lips or cause
him to revail the knowledge from all save the tested and trusted few.

"The experience of the Cosmopolite and of Philalethes proves this
sufficliently. 'We are';, says the latter, ‘enveloped in malediction ard
infamy; we cannot enjoy tranquilly the society of our friends; whoso-
ever will discover who we are; will wish either to extort from us our
secret, or t0 plan our ruin, if we refuse to reveal it to them,

"The world to=day is 80 wicked and so perverse; interest and anzitien
dominate men that all their actions have no other aim but the satisfacth-
ion of these passions., Do we wish; as the Apostles; to periorm works
of mercy, and return to us evil for pood. I have made the trial of this
lately in some distant places, I have cured, as by miracle, some dying
ones, abandoned by physicians; and to escape persecution, I have becn
obliged, more than once, to change ry name, ry dress, to shave my hair
and my beard, and to flee under cover of the night, Yet, to what greate:
dangers would a Philososher not expose himsgelf, if he should make the
transmutation? Although he should intend to make use of the gold for
a very gimple life, and for the benefit of those in necd,

"I know that many physicians exercise their profession, nol so much
through self-interest as through the desire of serving the public: bul
all of them are not so. Some will rojoice at the good foriunc of thoir
ncighbour; others will be angry because they have been deprived of a
chance to increase their revenuss,

"And herc let me pgive a word of adviec to students. It has bcen
proved in all times that only those who apprchend the valuc o silence
ever come into possession of this Truth,

"It is something that never yet{ has been transmitied by word of
mouth, It is projected by the thought of more advanced minds, and zain- I
ed only through intuwitici=l perception in the silence,

"Only on: person should ever share this confidence with another,
that other should be a itciue and loving companion of the opposite seax.,

"It is advisable for two to work and think topether, bucause in Lhir i
way the thought becomes wholly sexed. intellech supplements intuitio: !
and results arc apt te Je surer and quicker,

"ot that it is impossible to come into this unfoldment aisnc. Yoy
of the older Alchemists were monks, one was @ cardinal, one o pope
many were hermits,

"ljo great pr l;m_n,ir'r knowdcedee of notwal science as odw underal oo

is neeessarys Io facy. technical training of Lhis kind is apt o biase

4 Apl
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"This is proven by the fact that very scholsrly mea usually can
see no reason in Alcheany; and nearly all such men £3il when they t:y
to demonstrate it. Observations of matural pihencmena, reasoning Ddrom
cause to effoct and efffect back to cause - above all, patience and
perseverance are necessary to acconplish this work.

YBe sure, our Art is no fancy, but grounded on purely scientilic
principles, No one need doubt the truth or certainty of this Art. It
iz as true and certain and as surely ordained by Cod in Natwre as it
ig that the sun shines at noontide and the moon shows its soft splen-
dour at night,

"A11 writers are unanimous in affirming that the substance of cur
gtone is one thing. As concerns the matter, it is one. and contains
within itself all that is needed. Its birth is in the sand, It is =he
distilled moisture of the Mcoon joined to the light of the Surn and
congealad.

"1t is called a stone, not because it is always seen in the form
ol a stone, but because it finally becomes a stone. capable of resist-
ing the fire.

"You can hardly put your finger on anything in Nature where it iz
not, Beginning in the seed. it forns wood, bark, leaves, flowers, Draui.
It is the direct cause of all colours scen in Mature, and this is wie
of its most wenderful attributes.

#Coloury, indecd. are the greatest guide to us in the practice of
our art, as they afford certain landmarks whereby we may be puided
aright.

"But I promised to pive you various dascriptions of this shoune as
it is found in liature, becausc here is where we must look for it

"T will give you one very accurate description of it by Fhilalethos:
*Knowy that our *creury is before the gyes of all men. though it is
known to few. Wnen it is prepared its splendour is most admirable; ot !
the sight is voucheafed o none., save The sons of knowledpe, Do nod H
despise it, thereforc, when you see it in sordid guise; for if you do. il
you will never accomplizsh our Mapistrwy - and if you can change its :
eountenance. the transformation uill be glorious, For our water ir =
mogt pure virgin, and is loved of mamy, hul meets 2ll her weoers in
foul garments, in order that she may be 2ble to distimyuish the worihy
from the unwortny. Our beavtifel Maiden abounds in invard graces; ut -
like the immodest women who mecis her lover in splendid garments, ¢
those wio do not despise her foul exterior. she then appears in ail
her beauty. and brinps them an infinite dower of ricaes and health.

L C Aoy e

"There is, in Joot, everytiing in Aleneny and in mythclogy to sugpest
the idea of this gloriovs principle being found in very lowlsr suwrromd
ings. o




"And now, sinece you knou that you need only one thing, and that
it is a very common thing, youv may feel more definitely assured of-
suecess.

PThough I say only one thing is required = one seed -~ it is taken
for granted that you must have a soil in which to sow the seed. Kor
is it possible to raise it in more than one soil; because in only one
we Iind the rays Of the sun congealed in just the right proportions.

" trust you will be abla to see the scientific application of the
term Ycongealed solapr-rays’."

Luke 2:7 {Mercury) Is.5L:11 (landmrks)
Zech,3:3~5

.
H
.

{Evidence) 1 (hren. 29:2,7

Cihren. 115
Job 22:24
Jar. 10-9
Hos, 2:8

"The bodies of all nawwal. things being as well perfect as Imperfcoct
from the original of time, and -ompounded of a quaternity of elements
or natures; viz fire; air, earth, water, are conjoined by God Almipht
in a perfect unity, In these four elements 1s hid the socret of philo-
sophers., The earth and water give corporeity and visibility; the fire
an? air, the spirdt and invisible powwer, which cannot be seon or touch-
zd but mn the other two. Wren these four elements are conjoined and made
1o exist in one, they becomc another thing; whence it is evident, that
all things in nature are composed of the said elements, being altered
anZ changed.,

"Cur sazeret therefore ic to be drawn only out of thase things in which
1t 1sa You cannot extract it out of stones or salt, or other heteropene
bLodies: neither salt nor alum cnters into our mystlery."

Source; "ROOT GF THR WORLD" by Roper Bacorn,
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THE ORIGIN AND SIGNIFICATION OF THE TERM 'ROSICAICIAN'. T

e e

"Respecting the origin and sipnification of the term Rosicrucian
different opinions have been held and expressed., Some have thought it

) was mde up of roga and crux (a_rose and a cross) but it is maintained i

by others upon apparently good authority, that it is a compound of ros

(dew) and crux (cross), Mosheim contends that it is abundantly attested 1
n that the title of Rosicrucians was given to tie chemists who united the

study of religion with the search after chemical secrets,; the term it-
self being chemical, and not to be undsrstood irithout a knowledpe of the
style used by the chemists, We shall pive soms extracts from very old
Rosicrucian works presently whick will enlighten our readers in goch
mruters,

"A croga in the language of the fire philosophers is the same as

LUX (LoV.Xo) (lipght), bacause the figure of 2 exihibits all the threo
letters of the word LUX at onu view. iorenver! this sect applied tha
f A verm LUX to the geed or menstrum of the Ret Dragon, or to that crude and

corporeal light which, being properly concocted and Jigested, producen

gold. A Rosicrucian, rhare:oreb_ is a pnilcsopher whe by mean: of dew

secks for light ~ that is, for the substance ol the philcsophar:s stone.

"Mosheim declares the other .nterpretations of this name to be fnlse

1 and deceptive, being the Inveniions of the chenlsts themselves, wbe were
X exceedingly fond of concealment  for th: sake of imposing on others wiw

were hostile t0 their religious views. the irus import of whis titie, i
* he says was perceived by the sapacity of Peter Gussendi, Diamen Phijoss- :
g, phiae Fluddanue, sec. 15, in his Opp. ITI, 2617 vhough it was more
lucidly explained by ithe celebrutaed Fronch physician Eusebius Henaud ot
fConferences Publiques, iv.,087.

Scurce: from flysteries of the Hesic Cross”. Lomdon, 1091,

‘: This book as been reprinted by Cuardsmen Publishine Co.,
v Kitchener, Ontaiie, Canada, 191.\! edition
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Excerpie from Sanguwis Habturas (1650C).

"ALl the masters ol alchemy, who have ever treated of this colebrat -
ed stone;, and left us arything in writing, have deelared the matier «nd
subject (whi:h is thz cide:” pert of this art) so obscurely thal Apeiljc
himself would be tired in wnriddling the enigma’s they have invented

- cencerning it. And this doibtiul declaration of the matter. is the

| reason wiy many who seek this science without the light of nature; are
precipitated into very preat errors; because they know not tlie true sub-
Ject of this art, but busy themselves about other things altopether unfit
for the work., But they ought to consider what the philosophers stors is
in its @wm pature, and whai qualities it hein. and 80 ecomnring b
qualitles of their matters, with the qualities of the gtone, the dong
itself will discoaver what is treth and whatl not.

Jo The stone in its werSccilon is permanent in the fire, ami despincth
the most exirere, vicience of the Jlamss.

2. It containeti: in itsel’. in great zbundince the vital Tive, and tho
virtues and nowers of the zuperiors and in oriors concertraiosd i ib.

3., Tt is resolveable in ary lirtor,

L. It abounds with fixed and tinging spiriis. whieh before its complets
Ferfection were vol: i,

. 5. Before iis perfection it ha & fwo distinct rerts, one veolatii Ui
! other Tixt.

0. It is of mogt eacy Maieom,

(. Tt comtaincth the threc principles of mature in the hiphaost parisos
namely salt. swlphur. end sercury,

=4
o
=

It containcta in polennial pold and siiver.
9. It 1s made ot of cue thing.

Seeinp the stone hatl the gw.lities avovesmentioned, it uv plasr o
ot
T ¥4

evident that the subject of it upght Lo have like . Hamely

' 1. That the subject of th: store be only ons thine.
. 2. That it have in it, in potentia, gold and silver.
| 3, That it contain in it the three principles of navure.
L, That 1¢ be of most easy fus:on,
5. That it concwst of volatile and ©ist oarta,
™ 6. That it abound with tinetarcs both rod and whte,
: 7. That iv be rusciveatle an ary licuor.
fo Tnnt 17 b the place of residence of e ovongl Sien Sl e
%, of tha supev:ors ang 2nlesi g
' YooThat it enan-e tho vomL feme 0 Lho




*ics lot Lhe scelops compare thoe quilizties of their subjechs with
the foresmuntioned quiliiies, and then they will see whether they are
Light or wrongs

"Now for the sake of some gosd men. whe pernazs bear an honest nmind.
T will discourse something of the elements, and thelr operationa, and
first and chiefly of the mover c¢i the slements, and of its 1ife; which
not being Known, the whole operation of the zlemwnts iz unknoun,

"This mover of the elements which, not without good reason, I will
call the LIVING FIRE, is two-fold, the on: volatil, vhe other fixt,
reslding in the center of the eartl, of wiiich at present I will not
spoak, but of the volatil; which ic a substonce invisible, spiritual.
and vholly fiery, AN ETERNAL LIGHT NEAREST TO GOp, the life of the
glements, from which the sun and moon, the vadiant stars, and whstso-
evear g:l.veth forth a luetre in the heavensg t.alfos its omrml ang
splevdonr. Dyizg throush the wllversa. ovenulace presm o, and ool
of d.ll. in thoge things c.h:_,h starnd ia ne:.l of comtimmal nr‘*uﬁrlshment,,
endowed with innumerable virtues. This CORLLSTIAL LIGHT is originally
most pure in itself., as long i+ is “ut damled Uy impuye bedies; the
knowledge wherecl is the sea of wisdon. which 21l whe have obtained

-1
-
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tight from e holy spirii, and faith from *he father of lights, ousht
te keep safe, if they desire 2 heppy suecess in this rysterious phil-

asophy.

"Tuis light descendeth daily inuwo ilic elements. which are bodies ;
internally spiritual, vory simmic | ano moest powerfuls which coniain
in themselves ¢ cerwiin soninad opirdv. which is the very el ament § :
ans which gpirit of every elamert is scirpad up 40 motion by the
LIVING FIRE: and if it werc absent, the elements would be dead, cs-
pecizlly the fire, if 1t were deprived of this fiery gplendour, whico
by itself. and nol by accident. is the true principle ef metivm in
all things; and to this the passive elemeonts are obedient. %ub yet
this agent camncl zct witnoub the elemanis. nor the elements upon ors
another without 1w,

"For this causc ihe olumentls were m:ide. by the most high creator,
which together witht thelr vody contain a cerbtain seminal spirit,
vory powerful, which Iicth hid as a soud in them. out of which by
the action of the living fire upon it, daily rew sceds are Froduced.

"Thas LIVING FIRL. with which the heavens and all thires are fillec
by the creaator, descendetl: throu gh the elements inlo the subject; which
15 called the bul.,Om of nature, electrum fmmaturum, mapnesia, the preen
drepon; azoth viteeus, the fire of aature, the widversal seed, the salit
of the earth; out of wiich 2ll hoedizs which consist of the eloments are
produecd by nature; and oui of this matter. by the adnipiastration of au
ingenious artist, by means of & spagiric destruction, new forns orf
vatural bodlies may be produced: which 15 one of Lhe preatest arcana of
secrcl philosuphy. For ir. this sublect lie secrotly hidden all the wir- i
tues, propertlios. and aplewors of ardmls  ve~pua%ien. and minersls 3

mensls, and poresclious Ghunca: Whieh yothe Beln of Yalese o are broupht
Frow darimess ©0 Lirny 1
1
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THE FIVE THINGS NECESSARY TO OBSERVE IN THE PRACTICE OF ALCHEMY.

l. TO RECOGNISE THE TRUE PRIMA MATERIA,

It is to be found everywhere; but if you do not find it in your
own house, you will find it nowhere. It is a living substance that can
be digcovered only in places inhabited by man, It is the only substance
from which the Philosopheris Stone can be prepared, and without that
substance no germine siiver or gold can be made. In thirty pounds of
ordinary mercury, there is usvally not more than one pound of the true
substances and a hundred pourds of ordinary sulphur usually contains
not more than one pound of that which is useful. It can only be four.l
above the earth, but not below it, Tt is before everybodyts eyes; no
one can live without it; everybody uses it; the poor usually possess
more of it than the rich; the ignorant esteem it hiphly, but the learn-
8d ones often throw it away, The children play with it in the streot,
and yet it is invisible, It can be perceived by the sense of feeling,
but it cannst be seen with the mterial eyeo

¢« USE FOR THE PREPARATION OF THE PRIMA MATERIA QLY THE ROSE=COLOURED
BLOOD OF THE RED LION AND THE PURE WHITE GLUTEN OF THE EAGLE.

Let your Will be strong, but without anger, and your Thoughls be
pure from that which infects the lower strata of the earth's atmospherc.
lat the fir: of the divine Will penstrate deeply within your soul, and
elevate your mind to the highest regions of thought,

3o OBTAIN THE SACRED FIRL.

It 18 now of man's making; it cannot be bought, but is given for
nothing to chose who deserve it,

Lo THEM FOLLOWS MULTIPLICATION AMD INCREASE, FOR WHICH PURFOSE WEIDIT
AND MEASURE ARE NECESSARY.

Welgh all things with tre scalos of Justice, and measure ther by the
rule of reoason,

5. THC FIFTH IS THE APPLICATION, THAT IS TO SAY T PROJECTION UPON
THE METALS,

This will be accomplished by rature without artificial aid,

¥ o 2 + 3+
Fram: "In the Pronaos of the Temple of Wisdom,

bty Franz Harteann.

First edition 189C. published in Londem by the Theosophive:
Publishing Sociewy. _
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THE FOUR_ALCHIMICAL IUILES.

1, FOLIOW NATURE.

It is useless to seek for the sun Ly the lipht of 2 candle,

2. FIRST KNOW: TIEN ACT.

Reazl kncwledge exists in the triangle composed of seeing. feeling,
and understarding.

3. USE NO VULGAR PROCESSES. USE ONLY ONE VESSIL, ONE FIRE, OMNE
INSTRUMENT. }

The door te suecess lies in the unity of w1l and purpese and €
proper adartation of the means 16 Lhe end. Ihere are mary roads L#ad-
ing to the celestial centre. He who feollows the chosen path may
succeed, while he who attempts to walk on many paths will be delayed.

L, XEEP THIF FYRE CONSTANTLY BURNING.

If the molten metals are allowed to¢ cocl off befors they ara trans-
formed into hipgher ones. they will become hax( agaln, and the wholo
process will have to be recommenced from the beginning. Use the inex-
tinguishable lamp, Its light wiil not go out vnless 1% is driven awsw
by force.

— _—
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From: "In the Prenaecs of the Teanple of Wiscden,® by Fransz Haruwaor.,

FROY JACOB BOZIME
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".0.The philosopher's stone itz a very dark disesteemed stons, of &
grey colour, but therein lieth the highest tincture;..."

"The Beal of Cod lieth before it, tu cuncenl the true ground of the
same, upon pain of etermal punisoment, uniess a man knew for certain
that it might not be misused; therc is alse oo power to atwain to it
no skill or art availotl. unless ont give th2 %“ncture ints the hands
of another; he cannot propare it. except he ¢ certainly in the new
birth,

"It does not cost any money. out what is spent upon the time and
mintenance, else it might be prepored with feur shillings.

“The work is easy. thr i st
r
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Fire and Water 42 o)

1l. The Irwvisible and Most Secret Hidden Fire of the Philosuphers,

Strive for the Fire,

Seek the Fire,

So thou wilt find the Fire,

Light a Fire;

Put Fire to Fire,

Boil Fire in Fire, '

Throw body, soul, and spirit into Flre,

50 thou hast dead and living Fire,

Out of which comes black, yellow, and red Fire,
Bear thy children in Fire,

Feed, give them drink, and nourish them in Fire,
50 they live and die in the Fire,

And be Fire and remain Fire,

Their silver and Gnld all w11 horome Pire.
Heaven and Earth pass away in rthe Fire;

And finally it becomes a fourfold Failosopnic Fire,

Ipnis L.Te Coelcsi:

Four times four egquals XVI lires-
As many are also the

ELEMENTS,

¢, Philosophers? Water, That is: Mercury the Cabalistic First Faterial.

water is Water and corntinues to he Water,

water rains from the leaven of the Wige,

The stone of the Wise sheds Tcar-Water,

Yet the world pays no altentizn Lo such vater,

Fire burns in Water,

Andd lives in hater;

Make Water out of Firc,

And Beil Fire in Water,

And it w1l bceame fiery Water.

Like sharply salted sea water,

It is a 7dving Water for children,

And consumes tody ard Soul into Water,

it turms putrid, grecn, faded, gray-bluc iike sky water.
Digest, calcirate, dissolive ard putrify this Water;

Tne Wise seck the Philosophers' fourfold enduring hater,
And when it is perfected, the art turns into waler.

Water, the Secret Quintessance.

Four times four equels XVI lines,
18 mg are also the

ELliTo,

From: Coddox Frsas Crucis DLOM A (Dree Juliues ¥, Sachse s
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v e FROM THE ZOHAR (E)CERPTS)

"...and further, althouph there be two ecyes, yet they are corwverted inlc ~nc S

"...Were that eye closed even for ons moment, nothing could subsist,

"-soWhen his eyes are opened they appear beautiful as those of doves. in
colour, white, red, and black, and golden yellow.

"oaoThe first colour is red, hidden and inclosed within red; in comparison
with it, all other reds do not seem to be (red).

Arcund this red goeth a certain black thread, and surroundeth it,

This second colour is black, like that stone which goeth forth from the
abyss once in a thousand years into the great sea,

And when that stone goath forth thore cometh a tampest and a stoyr upon
the great gea; and its waters are troubled, and (their motion soundeth as)
a voice, and they are heard by the greut fish which is ecalled Leviathan:

And this stane goeth forth, and iz whirled omward in the current of the
sea; and gogth forth thence; and this is so great a blackness that beside it
all other blackness are as nought.

And such is the blackness of the black({part of) the eye, which includeth
and concealetir all the remaining blackoess; and about that blackness there
ig found a certain red thraead (cf coloir) which surroundeth that blackness.

The third colour is the yellow of all yellows, which includeth and con-
cealeth all other yellows; and iz the cir:umferunce of that yellew there
whirl around two threads {of colow ), z rad thread on the ome direction, wnu
& biack thread in another directior; ard they surrourd that yellew cslour.,

But when that white briliiance whirleth arcund it, and the eye fiameti:
with that white brilliance; a1l those colours are not at rest, and ara sul-
marged in the lowest depths thereof; the red, the yellew, and the bluck axe
not seen. only that white brilliance alone; which receiveth its light frem
Him, even from the Ancient of Days.

ind from that (white brillianee} 511 the inferiors shine, neither is
aixy colour seen save that shite brilliance alone, And therefore are all whe

lords of redness and blackmess, which are as it were twin(colours) d.splunzii.

This is the same which is written, Cant., IV. 2: "Wnich go up from the
washing, which are all twins,®

What is this, "From thc washing?" From that white brilliance of the
excellent holy sye; for all are twins, the onz is as the other,

".; oNevertheless, the sense is that this whiteness of them is as thal whize
ness of the eyes (of Microprosopus) when they are made brilliant by the
wiite brilliance of the supernal eye (of M2cropropopus).

And the just are about to understand and behold that thing in tho 5pi=i
of Wisdom,

"s..This we have learned. In those eyes, and in the two colours of them -
namely, in the red and in ths black - there are said to abide twc tears,
and when He,; even the Holy of the Holy Ones, desireth to have mercy upon
tie Ieraelites, then He gendsth dowm those twe tears so that they Ay rrte
sweet in the {waters of the) great sea. :

Tre great sea, which is that of excellent wisdom, s that in i~
strean {otharwise white brilliance) and in that Pountaia the may e cleansed
and they go forth from the great sea, and thare is neroy upon the Te-gad. e




MESSAGE RETRIEVED

/4
Excerpts from "Le Messape Retrouvae
by LOUIS CATTIAUX

Editions Denosl, Paris

"Water dissolves many things but Fire coagulates only ons,
"It is necessary to dissolve bofore coagulating,

"And this is the law of Heaven and Eapth,

"The Sun and the Moon illuminates us, the rain and

the dew walers us, but nobody understands the pro-
digious doctrine of God that satisfios all,

"The time comes for the purirication by Fire and

that by Water will follow, ard the {proper) time for

the celestial fecundation is hicdden there,

"When flowers of the moadows drink the dew of Heavens,
dance my Elect,

"When the Sun and Moon repose in your hands. sing my beloved.

"But when your heart rejoins mine, kesp silent, my Unique,

"It is Salt, but it is also sugar,
it is Earth, but it is also fire.
It is Water, but it is alse air.
It 1s Light, but it is alse an abyss,

"It is not pecessary to wash a grent quantity of earth
in order to find a small emerald?

"Croation is like the imagination of God coagulated by
the Word, the Respose is like divine imaginition ligui-
Tied by the Holy Chost.

"The Spirit of God retuming to itself. produces the dpht,

YWhat is it that will wach itself in Fire @ Water to
become pure and white as the szlt of life?

"0 density of Guld in the revpesed
O warmth of pure metal in fusion.
O brilliancy of volatises splendour;
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44,

Muhat is Cleed comes from Barth

vihat is moving comes from Watew

Waat is smoky (fumese) comes fyom Alr

What is oily cames from Fire. KEIv. 2o

"Iners is an essence that fecundates, a substance ithat

becomes fecundated, a modium that 1s born and a miter

that is created. Thus, there is inversely a matter that

1s solid, an aqueous medivm, a gaseous substance, a fluidic
essence, bacause in the bosom of the Unique that which

descends is as that which ascends, VI

"The rejoining of the four Elements forms the Fif%h essence
{quintessence ), the root of the Moon and Sun. 11.72¢

"Dissolution shall be made by Fire, to the preat surprise
o the World and therefore rocics1 and Seli-iitr; coagul- _
ation by Fire and Water uwnited ir the uwnity of (HE. XX1Tc2y

"The cross unites Fire with Earth that are in the midilsz,
and the circie unites Air with Waber that en:lcse then. VI

i

Tie shall sec the seed aprear and grow Llike '‘he dew of
the morning, and we shall see the germ incarnating in its
purlty and changing it inte ius proper znd perfeci nawure.  XKIT 20

"Tnere are wwo Paths of the Return into Gods
elther the dissolution inte the universal fvee life,
or “he coapgulation with it VI L

"Tne first Path has besn vzughy by many and realiscd by

sone., The second Fotn hes boon faurht by sone ard reaissd

by very fews. cu3
He who separates them 20 ignorant .

e who unites then is wise, P
"The Elect shall asecend te abaee in the Sun of Life.
"The dxsmed cnall descend to dwell in the dead metter.
"This is not o fable. XITT Lo

#Pezutd ful and pood thines in this worled are apprecia.ed ;
onty by fow, ilod czn holy and wise things be known by
the multitwde of irncrants woern theyr are sotlsfied Wit
thamseives? XeT. L ;
"Iexs book §nny Waesage Hoslevad AT T L w1 banons

a zhatn o of Giovpnn pold valloirg trner cnatdrin oD oo oihn ihers

: Lofor b oly Famie o Jagpe M anE




artinigt M evieur

I have desired to do good but 1 have not desired

to make noise, because I have felt that nolse did

no good, and that good made neo noise.
LOUIS-CLAUDE de SAINT-MARTIN.

TORONTOQ, Cannmds LONDON, England
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WInitiate, rer
Human scienece will prove wsol oo i vy wine eues bo died
Bow difficult this possase wili nhe for tuosz whio have not beod
taught FALTHA
You will not be any happier ror sodder oesuge o0 roy or nay nol
know the answers to the mangy queslious whizh disterbed you at
school or which sceupy the atteniicon ~7 the ascientlislB..cn
caon@ither they 'iho do, nor thos> <ho do et Lnow poo W0 answer
them, ¥ill becore any morc advanced Lh2u ne othersid
It will not help you at all wiethe. son ore 2 hilozopher ar ®
mathems Lician,

The only true seilenze iz FAITR prougces Charity and
Deeds, ‘his gifi «f the spiril whi Lumar dngons
ies can ever procure; FAITH wiioh 1s ihe andgue path towards the

Reintegration and Salvation ™ o - T
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. Willermog: %Our Thoughts and Those of QOthers® - Iyon; L7831,
% {Text preserved for the Professed of the Order of the Huly City
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With the appearance of the last issue of the Mertinist Heview {hat
dealt almost exclusively with the subject of Alchemv, some of it reistec
to Martinism, & few of our readers, who are not Martinists, have formed
the opinjon that the Martinist Order is an alchemical order. While it
may be possible to form such an copinion from reading thie one issue of
the Martinist Review, our older readers and friends know dlfferently
They are aware that it is editorial policy of this publication to pre-
sent the different branches of the arcane wisdom as they appear in
different forms, for an old Arad proverb says: “The ways to God are as
many as the breaths of the sons of man." In the past we have reviewed
the Qabala, Rosicrucianism of Khunrath, the Hermetlcism of the Divine
Pymander, Eastern philosephy. the rmerald Table and of course the
nomerous vorks of alchemy ag presented in tha “2st i3gue, In the future
we may devote a whole issue to the docirines of Buddha or Yoga. Cur
Martinist Brathren know there are many seomingly diferent sources fron
which the One Sole Light emznates hence it is highly desirable to find
the true essence within each to discover the common doctrine. Hewever,
for the benefit of our many friends and non Martinist readers; we point
out that of all preseni day western esoteric currenis only Martinism
has tradition based upon a particvlar doctrins of Raintegration.

This issue of the Martinist Review is devoied 1o the subjest of
Magic. While this topic is often chunned 3¢ a taboo due to its black
magic connotations we are presenting some of the besauntiful, pure white,
effulgent, radient and sacred gspects of theurgy. as presented by the
Order of the bklus-Cohen, & sacerdotal ordor tracing its founding back
to the mid-18th century, under the personzl direction of Martinesz
Pasquallis, the vencrable founder. This order exisis today, snd it is
st412 carrying on its original tradition, Our Venerable Master Louis
Ciaude de Saint Martin served as Sceretary to Martinez Fasquallis and
he received his early training from this Thaumaturgs.

It is the editor's personal opinioen that ideal development results
from a training embracing voth mystical and oceult techni ques thereby
tringing about i balarced development: however, it is strongly enpha-
sized that beth practices shouvld not be carried out simultaneously.

A well. known triter on occultism stresses that the soul that is
raturally inelined towards mysticism should always e given occult
training during “he early stages, while the soul that is inciined to--
wards occoltism ashould be made to work on mystical lines-. Then when
the soul progresses and enters what the author terms the Greater
Fysteries it is allowed to follow ity own natural tendencies-

From the above statement we can therefore formulate & conjecturs
that Louis Claude de Saini-Martin, perhaps & natural mystlce as
evidenced by his early diuslike for all forms of ceresmonials. wisely
chose the morc potent form of cccultiism, mamely - theurgy, during his
early years and received considerabls development by following the




techniques of the klus-Cohen., It was during this period that our
Ven:: Master contacted the Secret Light and while under inspiration
from his contacts with the Unknown Agent he wrote his early works,
Iater in 1life he left the operative way to work on a mystical path,

a technique that he called "The Imner Way". As a result of following
both types of training, that of theurgy and mysticism, our Ven::
Master balanced all of his forces in perfect equilibrium so perfectly
8ymbolised by his Pentacle.

Let us then realize that the training of the Order of the Elus-
Cohen, or that of any authentic order of high magic, will greatily
assist Initistes on the Path of Return. For some, the appeal may come
early; while to others it may come at the end of their development.
Upon contemplation upon the articles of this issue you may find your-
self suddenly strongly receptive to theurgy. If so, then by all means
follow the dictates of your Heart as it may be the turning point in
yoar life.

EDITOR-IN--CHIEF .

L B A R . A -

ANNOUNCLMENT

The true spirit of fraternal fellowship and unity prevailed recentiy
in Toronto, Canada, when members of L'ORDRE MARTINISTE de PAPUS from
Chicago, UnsS.A., and L'ORDRL MAKRTIMISTE des LLUS-COHEN from Teronte,
visited Lodge "la Canadienne®™ of = L'ORDRL MARTINISTE et SYNARCHIGUE. A
lecture especially prepared for the occasion was entitled ™A profile cof
Martinez Pasquales his doctrine and his Order of Elus-Cohen". A copy of
this lecture 1s available for all interested parties upon request.

OFFICIAL COMMUNICATION

LEEL L 2-R-E R Y F YL LY T gy

During the absence of the Grand Master of the Ordre Martiniste
ot Synarchique, Britannic Grand Lodge, who has been called abroad by
his professional duties, and until hie return, Most Eminent Brother
S8r Ra Bennu S::1:31V, the Deputy Grand Master, has been carrying on
the duties. The Grand Master hopes t¢ return to England early 1962.

S8r Re Bennu sttended the edvancement of tha Manchester Heptsd
of Ma'et, 0::M:%3&5:1, to the Third Degree. That group now becomes the
Lodge Ma’'at.
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4 the begiming of July three efficers of the Brifennic Grand Ledge
travelled to France to visit pgroups of Franch Martinizoe under the agres
merts of the "Union des Ordros Martinistes®. They were made very welcome
in Paris and the experiences bhey geined will be of wilue in the further
work to be done in their home jurisdictions, especially in tae United

Kingdom and Canada-

~ne Provincial Inspector was privileged to be present at the Initiation
of z French brother and later all three visitors were received &t & rege
ulay conventicle of the Groupe StoJean, Two days afterwards they attendsd
2 "Grande Reunion® which was honoured by ithe presence of the M: Ill: Broz:
Ensausse and Ambelain, Sovereipn Grand Msstere of the two prineinal
Iniviatic Jines.

Tn a brief outline of Mariinist hisvory, Bro: Philippe kncaussze ment

joned how the Ordre Martinists et Synsrchicue ciume into being scon after
the passing of Papus, whose sword ard sollar were by the table of the
presiding master. le also displayzd & large numoer of photographs of
pasi officers including Victor Blanchard vho founded the OsMsS:. For the
Britannic Orand Lodge the Suprame Inspecionr delivered a formal fraterna
greeting from the Grend Magter and cxpresssd his own pleasure at being
zble to attend. Before leaving Paviu. ihe Granc Inspeator received at &
special ceremony the powers and avthority to advence the Work in Neortih
Amesiea.

mae three brothers then continucd their pilgrimze to Switzerland
to meet the Sovereigr. Grand Master of Lie gpdre Mertiniste et Synarcnicus
and she Illustricus Brother Michel ce Soint Meptin whose xnowledge of
Englisn was very helpfui- Foar hour: wors spent in the presence of the
S.G:Ms includinz & vevealing hall howr i his Oratory eor “Chapelle® as

he eadled it. The Jatter exparicnse waf St impressivs and personal that

its ilmpact canrol be properly conveyed -n worcs and ie therefore best

tef% for those who mey ba similar'y it iiaged, However, the long docird :
nal discussion which prececed 1% zZeve musl, Tood for thought and should i

b2 ]

reflact itself irn the studies and vvoatices of ihe K+C Martinists.

Continuing their jouringy into Bel.givw, whe thres brothers met the
Grand Master of the Urder of H:T: aic werc impresged by his Qabalisti- i
studies during a long teik In the Porot do Soimnes. later; they met him
again and went with him and ais deputy inte the excellent Temple in
Brussels which was used for some ol tne FUDOSI cemclaves before that ;
association was clased. While in Rolcivm, the brobhers also called upon i
the Imperator of tae Tose+Croix and received his bensdiction. Finally
one of the brothers from Cenada wend to sce Brother Franz Wittemans; a i
Martinist sinrse 1827, who has several tines been received by the Martin
ists 4n london.

awr current history, but
o secsured by the spivit of
nsive, oit enlightendng

These facts axe hers resorded @5 aart of
the valuaz of the cuatacis establishua <101
Mavsiniem as it sprecds in 1us QLIS Y
panner smong "Men of Deslirel.
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There is no doubt that the secret aim of the Order of Elus {ohen
was to put the members of its supreme degree in touch with the world of
Spirits (good spiriis it is understood) by means of evocatory magic.
These esvocations did not aim at any acquisition of any temporal goods
such as money,; power, lknowledge of future events, medical knowledpge or
others.

The aim was exclusively to obtain signs which would give the oper-
ators an sssurance that they have besn put in contact with superior
entities, saints, apostles, angels. These signs were considered as a
proof that the operators were being reconciled with God.

The signs had more of a consolatory value since the gpirits of
which they were a manifestation were supposedly placed much too high
on the ladder of beings (to be contacted directly). The last and most
sublime end towards which the whole Order aspired, in a sympathetic
cooperation, was to invoke the image of Christ and to obitain His visible
presence,

It is strongly emphasized that the Order had no interests of a temp-
oral nature, It taught the members an occult history of mankind, an
esoteric doctrine of the fall or primordial falls, the means for a re-
generation by a discipline of life prescribed to the members of its
successive degrees, as well as to zequire a certitude of having become
worthy of the reconciliation to come, a sure token in itself of the
supreme grace of the future relntegration.

The Grand Architects and the Elect of Zorobbabel were trained to
purify themselves and their entourage, driving away by exorcisms evil
spirits, The Reau+Croix worked to become responsive to the good entities.

In short, the Elus Cohen werc thus far away from practising black
magic. Their operations did not have any common points with the wvulgar
Goetics, neither with necromancy not even in its spirit form.

The aim was thecsophico-moral, really pure and elevated.

Where the magical technique is concerned, &s taught by Martinez
Pasqualez, it has some parallels of semblance, analogy and even identity
with the yites of theurgic magic such as has been professed and practisec
across the centuries by all peoples of the world, and such as was taughi
in the immuable principles by numerous writers, each with thelir proper
character.

It is quits possible that Martinez Pasqualez has known and studied the
famous IVith book of Cornelius Agrippa and other treatises of this sort,
but his magic war different fror any other as it did not have amy material
or temporal gains in view and thai it was a part of a theosophical sysiem
ontirely idealistic.

Martinez Pasoudlez pave his elevated esoteric teachings to Men of
Desire who gathered around him. In this sense no one can deny that the
Order of "Llus Cohen of the Universe" constituted a group of men animated
by highest spirituality.
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COMMENTS ON THE TREATISE OW THE REINTHGRATION OF MARTINEZ PASQUALLZ

W,
. L K

The “Treatise on the Reintegration of Beings into their First Eatate,
Virtves and Powers, both Spiritual and Divine' has been the Gospels of the
Order of the Elus Cohen. Its reading was prasumably reserved for the members
of the highest degree of the Order - the REAU+CROIX (not to be confused with
Rose+Croixi). There were in circulation only a few rare copies little or not
collated at all and this accounts for the numerous variants.

The Treatise was supposed to be, like the Zohar, an esoteric commentary
and pseudo-historic complement to the Pentateuch, The Master comments upon
the first eranation of the spiritunl esserces {absolwte beings). the pre

varicocion of somc of tham and, the creution of matver to form a prison ior
and to punish the perverse Spirits. God divided the firgt spirits emanated
from the divine sphere (world) and who had not prevaricated, into two
classess Superior Spirits - what Martinez calls otherwise the Supercelestia.
Wworld, and the Majour Spirits for whom the Celestial World was reserved.
Matter, a prison for the pesverse Spirits, was called the Terrestrial World
by Martincz,

God created tne first Man cr the Spiritual Miror Adam to guard the per:
verse Spirits, but Adem himself tempted and dexlwded by the spirits whom he
should have been wontrolling, provericated in hig tura and was puniened in
an analogous manner - iike the perverse spirite. He had to leave the "glori

sus form to become clothed in a passive material form subject to corrupti o
and was banished from the Celestial into the Tervestrisl World.

Al: this is more or less an esoteric version of wnat onc can read in ih:
first chapters of Genesls, Hewever, what ig original and profound in the
expoegition of Martirez, is the definition of the natures of the fault made
by the first emanated spirits and by Adan .

The crime of these spirits was that of attempting it create some “#spirit
val beings vwho would depend directly on them just as they depended on Ged
who emenated them®. God cut shor: this attempt before it was executed; He
aborted it when it was still ir a form of conception: "Their ugly thoughts
and plans were aborted by the Creator who forsaw the act and immediately
stopped the operation of such willi®

Their fault wae therefore in having attempted to crezte not spirituar
beings {essences) according to the intentions of God,. but beings that woult
submit solely to them. The fault of Adam was anslopgous: he wanted to creats
spiritual beings resembling him. not caring whether or not the Spirit of tho
Creator was in accord with him. Thus, instead of %a glorious form he obitain-
ed only @ simister; animated form of gather- Thirx was LEve the She-Man-

These two fsults, comeitied at the beginning of Time by the first Spirit
wa) Beings., such &3 Martines has desaribed to us, swwmarize all the tragedy
af Homanity from its erigin up to our days- The Dod within us wants to create
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His work is shipwrecked, foiled, killed, on the Celestial Plane even
before it passes from a stage of conception into an act. On the temporal
plane; the will to create pure spiritual valors becomes distorted since
all our efforts are unsuecessful in anything more than making "forms of
mtter” which are poor reflections of the glorious fori of our proud
draams s

Thus conrzived; the narrative of the double fall can be related,
according 1c Martinez, to the efforts and disillusions of the everyday
life of a.: conscious men, and first of all of all Men of Desire.

The . creatise continues to comment upon the history of Adam. He has
been :orgiven, but after having received order to reproduce "forms ra--
semb.ing them™ the couple Adam-Eve has in the beginning put too much
ma’arial geal into their work thus retarding "his whole reconciliation™.

Between the children thus procreated we find Cain. Later on, "Adam and
Eve cocperated ™ to create the form of a son Abel "through an operation®
executed "without any excess of their material sense". Thus "the Creator
could not refuse to respond to their operation, in constituting to the
form whieh they have operated, a Miner Being, endowed with all spirituwai
divine virture and Wisdom".

Reading t he passages of the Treatise concerning the eohabitation of
Adam and Eve one has the impression thati Martinez encroaches upon what is
called Saxual Magic which actuslly has enjoyed some success. (Randolph- s
"Magia Sexuszlis*)

After the murder of Abel by Cain, “Adam conceived...with the consent
of the Creator, a third posterity which he named Seth“. The whole Humanity
descends either from Cain or Seth. The lineage of Cain, which continues
after the Flood by Ham; include men with gross iendencies. lhey are prison -
ers of matter and exert their mastership on it. The posterity of Seth,
continued through Shem and Japheth had originally "all the spiritual divine
consclousness transmitted to them by Seth!

Unfortunately for mankind, the posterity of Seth "did not delay in
corrupting itself through its alliance with the posterity of Cain®., That
is where present Humanity finds itself., An inextricable medley operates in
its members: from one side. eagerness towards material realisations,
pleasures of and through the flesh and demoniacal perverse temptations:
and from the other side, recollections and desires throbbing towards a
spirituvality without any impediments. What a lamentable condition, never
theless it could have been even worse!

Fortunately, the Treatise gives us an important consolation. Martines,
identical here with all esoteric traditions of the world, teaches us that
there live among us Belngs entrusted with work towards our “reconciliation",
They are the Minor Elect Spirits, born “by the sole will and divine operat--
ion%. They are,to speak in modern language. Superier Spirits incarnated not
by necessity but by a devotion for the poor humans who want to help us by
sacrificing their spiritual liberiy.
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Thus the laddor of ithe spiritual entities is completed. From the
dinor jn Privation (the vulgar men), we go up through the Reconciled Minor
@6 the Regensrated Minor. The Elect Minsr forms a transitory stage with
the free Superior and Magic Spirits of the Celestial and Supercelestial
worlds; the hierarchy ends in Ueod.

The Treatise also contains 2 mazss of oecult, escteric, mystical inform
ation on many subjects such as cosmology; geometry (gematria), sacred
history, occult science of numbers and a doctrine of biblical symbolcgy -

Tt furnishes the theoreiical and theosophical basis for magical operaticns,
and draws in a way more or less abstruse, the limits, the aims, the End
which initiates can attain in their theurgic works; the sign of reconcili-
ation of the operator with God given by a Major Spirii.

wonderful teachings on the Astral Light may be found scattered in the
Treatise. Martinez treats it undsr the swrious name of “axis central fire®™.
Tt is a remarkable indsed to state houw Martinez conceived the importance or
the Astral and of the ether vital for the life ~f animzls and plants.

The lack of any order, systemw or legical subaivisions in the Treatiss
makes the finging >f what one wanse tc look for exirGmely difficult. The
notions, whatsver they mey be. are expesed partizlly. Every subject is
suddenly abandonad. retoken later on, te be dropped ang retaken againg
rearranged to the point wr cut of place. with & toial want for the slightest
didactic effors. The readinc of the Treatise is thus rendered hopeless
However, therc is & number of sirokas of gerius. wiere Martinez shows him -
seif with all caspest the precurssr of the theriries znd teachings developec
werl after him.

The dogmatic contents «f the Treatrse have been ably analyzed by Lo
Frrestier in his book and ihe eager reader for theosophic teachings is
referred to it-

FROM: ®Martinez de Pasguel)y” by Gerard Yan Rijnberk, Reclet, Lyoa, 1936

Mosse olytahs of Hiodinen faguales.
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The technique of Elus-Cohen of Martines de Pasquallis consists of
three distinctive elements: EXORCISMS, CONJURATIONS and PRAYERS.

. EXORCISMS -~ are intended to keep in check demoniacal action in the
bosom of the Cosmos, to impede their effect on msh and break their power
on the Operator and his assistants, to end or to limit certain plagues

and to annihilate the Operations of Black Magic.

CONJURATIONS - are intended to establish contact with the Angelic
World, with the Holy Assembly of Saints; it is from the latter that the
Operator choses his particular "patrons™ and, from the Angelic World,
his Guardians and Guides. The Cohen begins to contact higher and higher
Hierarchies in proportion to his successive Ordinations, The first are
the "baits"; to quote an expression used by Don Martinez himself, in-
tended to allow an accesz to Beings more and more elavated,

PRAYERS - are addressed to God, to the three Persons of the Holy
Trinity, and are intended %o obtain His Grace and Mercy for the attain-
ment of the Reintegration. They are integrated in the conjurative

Rituale which precede and are designed to direct and amplify them.

The whole constitutes what Martinez de Pasquallis calls "le Culte"
the Divine Worship, and is therefore, & liturgy. The ontirety of this
"Gulte" includes ten kinds of Operations:

1. Culte of expiation -- Man manifests his repentance as much for his
ovn faults as for the Fell of the initial Prototype, the First Adam,
Choregus of the Choir of Pre-existing Souls, From there take root
his ascetisism and penitentiary Ritual. {Sephira -- Malkuth)

2. Culte of General Particular Gracc - Cperations consist in replacing
oneself for the whole terrestrial Humanity of the moment and to make
it participate in the fruits of the individual Operation.

{Sephirah - Yesod)

3. Operatlve Cuite against Devils — against the cause of the initisl
degradation at the beginning of Time; they tend to maintain their
grip on the whole Humanity. The Cohen combats them and throws them
out of the terrestrizl aura by Exorcisms (the famous Operations of
the Equinoxes). (Sephirah - Hed)

L, Culte of Prevarication and of Comservation - follows the preceding,
This Operation has as an aim to fight and chastize the followers of
Black Magic, sorcery, and to chastise, especially, the Fallen Spirits
who collaborate with them. (Sephirah - Netzach)

5o Culte againsi War - While Homicide is the greatest of all crimes,

collective homicide is evidently the worst, The Cohen fightis the
Powers of Hate stirring the Nations and terds to divert their action.
If this is impossible, he provides the help of his theurgy- outside
of any political or material interests - for the party unjustly
attacked or representing unguestionably superior moral rights.
(Sephirah - Tiphareth)
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this theurgic Operaiion ie 10 fight wvhoos mum.rr éﬁ “ions which terd oo
dj_i‘fuse atheiﬁm_q: San.anls}nﬁ 1lucifex l..,m;, mnder their equally human forms .
{Books, reviews, propagands, sects and etc.) (Sephira - Geburah)

7. Culte Xb Procure the descent of the Divine Spirit. This Operation has
as the aim the infusion of the Holy Uhost and Its Gifts. It is gpeci-
fically the “Interior Way™ - Way of Heert. (Sephirah ~Chesed)

8. Culte of Strengthening of Faith and of Perseveranco in the Divine
Spiritual Virture. The Operstion aims at the understanding and the
comprehension of the Divine Mysteries, permitting the Emulator to .
strengthen his faith in an absolute and definite way. (Sephiran ~Binah|

9. Culte %ﬁ Establishing of the Divine Conciliating Spirit within One-
self. 8 is a wholesome reception of the Holy Ghost, the descent of
the "tongues of fire of the Pentecost", the final illumination with
21) privileges it allows. Here, ore could npply tho words used dnrins

the conseereation of a priest:

“Allow him, O Lord, to become a eraftsman of
Reconciliation in words ond deeds by the power
of Signs and Cmens®

{Sephirah ~Chokmah}

0. Culie of annual Dedlication of all Oncrations to the Creastor. This pu:s
consists of an entirety of consscrations, benedictions; etc., by whick
the Operator attempis W sznctify all mman actions susceptible toc be.
By virtue of the principle of Universal PFaintegrstion,all ecte should
be enclosed within a framework havins 1t. precissly, as an alm . Hence
the benediction of the fruits of earuch, harvesi, domestic animals,
religions or initiatic rites, institution of Sacraments, etc.

Cne can see from this concise 2ccount that the Operations of Martineziss
{to use this neologism of Papus)} are parallel to religious Ceremonies sinze
they have the same aims,. Urforionetely. the lstler contain Rites rarely used
sither due to the lack of eivil powers or negligence of the religious avih
orities; to name some:; benzdiciion of the works of art {dams, bridges,
ronuments), exorcisms agzinst the earthquakes, flocds. drought, and ets.

It is the application of the words of the Apostel Pavl:
"1 exhort therefore, that, first of all, supplications
prayers, intercessions;, and giving thanks; be made for
all men; for Kings, aad for ali thst arce in avthority;
that we may lead a quiet and pseceable 1ife in all god--
liness and honesty®. I Timothy 2, i~2.

The 0ld Testament already understood it:
"And seek the peace of the city whither I have caused
you %o be carried awzy captives, and pray untc the
Lord for it, for in tne peace thereof shall you have
peace." Jeremiah 29, 7.

where it ig again - the trus rosicrncias pith
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THE THEORY AND PRACTISE OF MAGIC & THEURGY

A, Magic, Theurgy, Goecty

To talk today about Magic without a amilo of derision seems to be
an anachronism and a plain absurdity.

Actually, what is Magic? Does it exist? Do increate Beings, Angels,
Fallen Angels, etc exiet? Is there an occult knowledge which is in truth
a power that works wonders comparable to the miracles of authorised relig
ions?

There aye many wno will prompily explein Magic as an art of producing
effects in the absence of causes. On the sirength of such a definition
they will say, with much injustice; that Megic is an zbsurdity.

Even the most rationalistic mind cannot deny that physical influences.
still imperfectly known and understood, can as waves, or otherwise, be
projected through space. The little we know now about subeconscious life
is enough to make us reject an absolute depial of its efficacy; but, on
the other hand, we cannot overemphasize the fact thst while psychic phen-
omena may explain many cases which appear abnormal, they are not sufficiens
to dissipate all the mystery.,

Thus, to examine Magic and its occult manifestations {or considered as
such) and when all logical explanations have been exhausted, it is necess
ary to reject absolute scepticism and admit transcendental origin of
certain phenomena. Those, who are not fundamentally hostile to all that
goes beyord everyday®s materialistic routine of life, will readily accept
an ssoteric explanation.

Many are urged 1o believe today, on the strength of the mastery of man
over matter, that occultism and mysticism have disappeared altogether. The
uninown is quickly labelled as hallucinetion, illusion, trickery, and yet
many phenomena still remain unexplained. If there exists; what the Elus
Cohen call with Paracelsus, the *astral®, i.e. - an extra-corporeal
vehicle of the powers of the Spirit; an "immaterial™ matter, that invisi-
ble substratum of the Magic Wworks, of "Passes" which Martinez Pasqualles
marifested to his Reaux4lroix and which are proper to the realm of meta:
physies, such possibilities cannot be contested.

The word “Magic", admittedly and unfortunately, is applied without
discrimination to many spperstitions, fakes, criminal and objectional
rites, although it also pertains to the most sublime and exalted rites
and practises- Our interests lie, exclusively, with the latter which is,
then, properly called THLURGY .
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The elfficacy of Magic has never been deniod by any religion although
all religions are vigourously opposed to its GOETIC version often called
"Lhe disease of religion®, Magical rites are indeed the heart of relig-
jons and are actually performed everyday. in this XXth century, in the
Christian Churches as well as in the %emples of all other religions. wa
can only mention here the mystery of the Trangsubstantiation and the
Rites of Death and Resurrection. It has been said that Magic is an in-
tegral part of religion just as much &s is prayer. Ouwr Bible and other
sacred writings contain many accounis of magical activities.

Judgments on Magic have been influenced, all too often, by the far
too important part attributed to what is called "black magie®™, "the
disease of religions". The expression '"black megic" originated only with
the diffusion of Christianity, and if we went back to the time before the
Christian era. we #ould find that identical practices were employed for
both good and evil.

It should be noted that in Initiatic circles the woxrd THEURGY is usec
instead of “magic?, to distinguish “white Megic" from Goety (Goetia) or
“hlack megic®. The word theurgy derives from two Greex wordss ‘theus’®
meaning good, and ‘ergos’ .. working; the word Unety from goeteiz - witch
craft, Thus Theurgy can be cescrived s “a system of magic, to procurse
comnunication with benelicent spirits gnd by their aid produce miraculous
effects” (Oxford Distionary).

The word MAGIC is derived, through th: Latin word MAGIA and Greek
MAGEIA, and forther throagh Persian ard Assyrian languages, from & Sumer
ian or Turanian word IMI or ERCA, msaning deep, prefound.

Tn its strictest sense it refers to the religion, learning, and occulu
practices of the Persian NilI, or priests of Zoroaster; in the form in
which they vecame known to the vWest. The Biblical Magig called otherwise
KINGS (hence: the ROYAL ANT), were said to come from a sacred caste of
the Medee.

Eliphss Levi defimes Maplc zs “"the troditicnal science of the secrets
of Nature which has been transmitted to us from the Magi. By means of this
science the adept is invested with a speclec of relative omnipotence and
can operate superhumanly - that is, after a ma2nner wWnich transcends the
normal possibility of men". ke adds, “thereby many illustrious hierophante
guch as Mercurius Trismegistus, Ogiris, Orpheus, Apolionius of Tyand,, &nd
others whom it might be dangersus or unwige 1o name, came after their deati
to be adored and invoked as gocs.®

However, it wes "in the sanciuaries of ancient Egypt, where, by magic
was created the vision of a iuminous worid beyond, a world that the
Gnostics and Christian were to remember iater on " {M{. Boulsson, Magic.
its rites and history, Rider, 1960},

The Magus

Eliphss Zevi said this aboul a Magus: cgo atbaln the SANCTUM REGNUN,
in other words, the knowiedge and power of the Jagic. there are four
indiepensable condlitions — an ipteiligense ilivminzied by study. an




intrepidity which nothing ean check, a will which cannot be broken, and
8 prudence which nothing can corrupt and nothing intoxicate®.

“TO KNOW, TO DARL, TO WILL, TO KELP SILENCE - such are the four words
of the Magus; inscribed upon the four symbolical forms of the sphinx.
These maxims can be combined afier four manners and explained four times
by one another.®

"An idle man will never become a magician. Magic is an exerciee of all
hours and all moments. The operator of great works must be absolute
magter of himself; he must know how to repress the allurements of pleasure,
appetite and eleep; he must be insensible to sueccess and to indignity, His
life must be that of a will directed by one thought and served by entire
Nature, which he will have made subject to mind in his oun organs, and by
gympathy in all the universal forces which are their correspondents. Al}
faculties and 211 senses should share in the work; nothing in the priest
»f Hermes has the right to remain idle; intelligence must be formulated by
signs and summarised by charactérs or pantacles; will must be determined
by words and must fulfi) words by deeds."

Ch. Barlet described a Magus similarly (L'Initiation, Jan. 1897 issue):
"The magus seeks, by natural play of forces, to constrain the invisible
powvers of various degrees, to act according to his wishes. He therefore
seizes them, he surprises them cne might say, b projecting forces of
which he himself is not the master but to which he ean, in an extraordin-
ary mamner obtain access. Hence the pantacles; special substances, rigidly
defined conditions of time and place which must be observed under pain of
the greatest danger, for, if the operation is so performed that it does
not attain its object, the rash man is expesed, by the action at a distance.
to powers compared with which he is as but a speck of dust."

C. Theurgy of the klus-Cohen of Martinez Pasqualles and its ultimate aim.

The theurgy of Martinez de Pasqually had many common points with the
magic practices and ceremonies of other pecples about which the details
have been preserved for us by tradition.

The operator traced one or several circles on the ground, They were the
symbols of his lsolation; the fluidic ramparts built by his will, magnet-
ised against the powers of Evil. One or more luminzries were placed inside
these circles and some symbols or hieroglyphs traced, The operator then
prostrated himself seven times, in appropriate places, having been previ-
ously prepared by a certain ascetic way of life, through fasts and prayers,
purified by incenss, and thus he would start his invocations.

For the lesser Initiates it consisted of exorcisms to drive away the
evil influences, but for the higher Initiates of his Elus-Cohen it meant
true evocations. The magus made an appeal to the spiritual Entities and
asked them to appear or, at least; to give him a sign, a token of their
attention or condensation.




The Operatinns themselves were of different impertance. There were
very simple operations executed every day, day-by-day, {daily Invocations)
while the more extensive operations lasted for three consecutive days
{ Invocations of three days) and were performed during the increasing moo:n.
Laatly, there wers twice a year, the most important of them all; the Work
of the Equinoxes,

All the disciples who have reached the highest degree of Initiation in
the Order of Martines participated in these Operations of the Equinoxes
each one in his own residence, and the whole Order cooperated, sympathetic
aXly, in the work of their Chief, with the Grand Sovereign preceding it.

In what consisted the supernatural manifestations whicn the disciples
of Martinez wanted to obtain from the occult world and which were onmly
vaguely described as "the Thing™?

They were optical phenomena pather than acecusiic. Although sounds and
voices manifesied;, more often there were sparks of faini <olsured lights.
rapid appearances of faint light or characters and hieroglyphs of trans.
ient fire, perhaps even apparitions ali{hough zpparitions of phantasms
seem doubtful. All these phenomana were callsd “ihe Pagses® in the con-
ventional langnsge of the Initinte:x.

lounis-Llaude de Sapint-Martin who ghowed some drawings of the Fassges
ohserved by himself to Baron dc Cleichen, nover dic talk much about them
He restricted himself to affirn that in what ke szw. “sigus of the Repairve:r
{Christ) were manifested. ®

Such Passes made sure that the spiriiuzl Entities evoked by the Operator
have obeyed his appeal and allowed him %o cateh a glirpse of their "glorisus
form", It was important for the Cperaicr o obtain a Pasc as it wae & sizn
of his "reconciliation®™. i.e. a coriitude that after his death he would
become "“regenerated®, «r in other words,. zdinitted into the superselestial
vorld, to awaii there o bazome coupiciuely ceintegrated inte the First
Estate, Virtues and Spiritual Powers of the Firat Man hefore his Fall.

Heving obtained a "Pazs“ meant thus Jor the Operator that he has received
an invineible sesl of Divinity, &n abcc’ute guorantee of his salvation.

What was the ultimate avcomniishment o7 the Works?

The Individual wan must delzach himserf from all that attrzcts him towards
matter to escape from the cycles »f specessive reincarnations,. te redeem him
sclf from the glavery of mztcrial sensations. To atialn thls he must also
elevate himself merally.

Fellen tntities fight, withoul pausing, against this noble tendency to-
wards Perfecticn tempting him in a multitude of ways, to lura him into the
bosom of the visible world and to retain their occult grip over him

The Individual-#lan shouid fight them then by exposing and throwing them
out of his domrin. He canh achieve ihis, on oae hand through the INITIATION
walich links him with the eleweris of thz Archeiype, already rejoined and
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constituting the exoteric "Communion of Saints" (or the Holy Assembly),
and on the other hand, by a liberative knowledge which teaches him the
means to speed up, by his own personal work and apart from the rest of
the blind Humanity, a definite emancipation, .

Into the last possibilities enter eapecially, the great operations
of the Fquinoxes which aim at the purification of the terrestrial aura
by means of appropriate exorcisms and conjurations that belong to the
rites of Transcendental Magic and what the kElus-Cohen call, "“the works"™
or “Culte®,

The great collective 1liberation will come fimally from these definite
individual liberations, and which, alone, shall permit the reconstitution
of the Archetype, and then, its ultimate reintegration into Divinity from
where it emanated originally.

The World of Matter, abandoned to itself by its animator; shall then
dissolve itself, not being vivified, harmonised or conducted anymore by
the Archetype, Under the naturally anarchic impetus of the Fall”bntities,
this disaggregation of the parts of ALL will quicken. Thus the Universe
shall end, This will be the proper "end of the world® forwarned univers-
ally by all Traditions. "Heaven and Earth will pass like c¢losing of a
book,,

The Divine essence will take back the possession of those "regions¥ of
its essence from where it has originally withdrawn. The momentary illusions.
baptised with the name of ereatures, beings, worlds, will disappsar, because
God is all and all is ip God although ALl were not God! The Absolute has
not taken anything of the illusory hothingness which could not exist outside
Him, without being Him. Nothing else but this withdrawal of the divine
essence has permitted the Creation of the Worlds: angelic, material etc...
and it is also the same withdrawal of the same essence which has allowed
the emanatlion of spiritual Beings.

And thus shall be effected the symbelical "victory" of Good over Evil,
of Light over Darkness, by a simple return of things into Divinity, by e
reasgimilation of beings, purified and regenerated-

Such is the esoteric unravelling of the Great Universal Work.

D.. Two Experiences of Aurifer with Magic Squares.
{(the two expcuriences of Aurifer, have been translateé¢ from French,
especially for the Readers of the Martinist Review)

A profane reader would be greatly mistaken supposiug that the Signs or
Magic Figures are without any wvalue or real ocgcult power. Here below, we
give you two proving examples of involuntary (automatic) manifestations
which only have been experienced in 1958 and 1959 by Aurifer of Paris,
France. The magic squares were added by the Ekditor.

"The manuscript of the Book of the Sacred hagic of Abra Helin stresses
that the Signs should be transcribed in the hieroglyphs of the IVth
Hierarchy, but it shows only the three Angelic ones:




f.‘-..ﬂ
£
l;.
. : . - . f

"The Order eof the ist Hierarchy which is composed oi's
- Seraphim, Cherubim, Thrones.
- The Order of the 2nd Hierarchy - Dominions, Virtues, Powers.
The Order of the >rd Hierarchy - Princes, Archangels, Ahgels.

"Confronted with sauch zn enigma I have made a suppogition that this un-
known IV--th Hierarchy could be either thut of the Glorified Souls (the Izshim
sf the Qabals) or of the Lemoniacal World, The Revelation 12:k clearly teilc
us that the tail of the Dragon ‘drew the third part of the atars of heaven
ard did casl them to the earth', there, it concerns the Fall of Angels. Now
if what remains of the Angelic horld constitutes the thres Hierarchies, the
fourth is none but one third of the whole, which meane, and aceording to the
Revelation of Szint John; the kvil Spirits.

i "To clarify this problem I decided to use the figure from the firsi chapter:
MIiTIILJO| N
LIRNA[GTO whizsp "rives the knowledpe oi things Past and Fupuwre

l | LIA¢MjA]L] which are not however against Cod and His Holy wWill.:
OIGIA{RI]IT
NJOYLEIIM Thus one evening, after havirg gone to bed {the

J occultists always have some excellent ideasi), I
! repeated; continaously, this formula of appeal. Milon Irags Lamal Ogari Nolim
Milon Irapge lamal...etc ... until I £sll asleep.

"During the night I had a strange dream. I heard o voice rapeating savevel
times: * This is a very ancieni language... a Dfnrgotien language... a langucgs
of confusion..,f-

“After @ short spell of silence, this mysierions voice resumed: This is .
very ansieni language... a forsotien lanpusge... a language of confusion. .

“The dream persisted very clieariy in my mind in the sorning and then sudden
3y, I understood its meaning The language of eonfusicn, the confusion of leng
snges: this brought to my mind fne Tower of 3zbel. on wiich supposed ruins
Sabylon was built later on-

“-B, Hepbuum, & monk and lilrarian te the Pope Paw’ 7 published, in 136 his
farcus "Virga Aurea™ where, among the 72 Magic Alphzbutc there is a Babylonizn
Alphabet. We repreduce it here below, extracted from t+:5 mdst rare work

Alobiibetum Babilondcum
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Here is a second example of the strange powers of the Signs which have
been transmitted to us by Abramelin.

"Having already copied the precious manuscript of Abramelin some time
before, and gpending long hours in the Library of ths Argenal in Paris, I
was now working on my copy. One can notice that the last™Palidrome, designed
tc obtain the seal whiech should be traced on the white veil of the Child,;
spells the name of the Angel Uriell (See the tﬂd*balidromaa below)

"One day, (as I said, long after I have copied the manuecript)I studied
at length, for the whole evening, this mysterious sgquare in my copy of the
manuscript. To put me in a proper mood, a perfume given in the ritual of
Abramelin was burning in a coppsr incense burner in my study.

"When I closed, finally, the big black book containing my copy and raised
my eyes, 1 saw an ‘object' of an astonishing nallucingtion! A human. in a
reptile-like form, scemed to bc looking av me sudlling. This form was approxs
mately six feet tall and seemed to be in three dimensions (the proper hallue -
inatory images have generally only two dimensions, height and width), and
was Btretching and leaning on its elbow, the entire body being covered with
a shining and absolutely smooth skin. This skin was of a yellow colour,
spotted in dark green like that of certain serpents, the face was without 2
beard, eyebrows or any hair. This being was just standing there with an
inpressive reality’

®] took all this for an hallucination caused by mental fatigue and pro
longed fumigations; however, 1 managed to dismiss this vision with difficuwity
Next morning, the image came back to me, but this time it was nothing else
but a phenomenon of visual memory as the three dimensions were not there
anymore.., In time, the recollection of this phenomenon faded slowly from
my memory aliogether.

"Some weeks after, when resuming my studies, I found that the Sign :
from the Chapter III, "to cause 2 Spirit to appear in the form of a bird".
was actually that of the Veil of the Child, a“palidrome made on the same
name of Uriel but with a very slight variation.

UJR|IJE(L UJRIIIEIL
RITIL[UTE] ANIAFR
IJLIIFL]T I MgIIMIT
EJUILTITR E[TIMA IR
CTE{TIRU L{EIT{R]U

SHowever, it was only a year later, that I noticed when checking my
copy, that it was in error. The Sign I from Chapter IIl, made as well on
the name Uriel; should ‘cause a Spirii to appear not in a form of & bird
but in the form of a serpent‘...i

Here, the subconsciousness could not play any role at all as it counid
not possibly establish a correct form of the apparition as 1 was not awarse
of the error in my copy-

¥ Smale
Sordd hame read. - PRLINDROME
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“I must advise the Reader in & most serious manner, NEVER to attempt
to make any use of auch strange Figures without having obtained, FIRST,
an Angelic Manifestation which should culminate an ascetisism of the six
lunations, But, first of all, NLVER USE THEM FOR THE SOLE SATISFACTION
OF YOUR CURIOSITY, *just to see'.

_ *I can affirm, in advance, that an imprudent Operator may pay for his

| thoughtlessness of that kind with his happiness and even with his life.
One day I may tell you about some experiences, as hazardous and as
mysterious, that were attempted by some ironically curious people, by
‘magl'! without proper spirituality, or by those who practiece Goety with-
cut seruples. e conclusions of all of them are alike, The thirty years
of uninterrupted Occulfism have, all the same, permitted me to make an
experience in this domain!

To comnand the Demans. you mest firsl ocongues thend

"Put on the whole armour of God, that ye may be
abel to stand zgainst the wiles of the devil,
‘ For we wrestle not against flesh and blood,
but against principalities, against powers,
againat rulers of thce darkness of this world,
against spiritual wickedness in high places.
‘ Ephesians €, 31-12.

"Then he called his 12 dissiples together,

. and gave them power and authority over all
' devils,

St. Luke 9.1-

T TR TTRT) (TR ERY P E R TYTIL I R T -y ' TP LU L e e n et b 0 I L AT L L b bbb ]

[CLIFIIT

" It is why none shail! fruly be a Magus if he hes not received
%he 8ign of Christ, th: Anointment of the Holy Ghost, and if
he does not participate in the immortal end rediant life of
Christ®.

LRI TR IR TEAL I

" Phe Magus lives in a dowanin where the nervous fluild, vehicle
of evil,does not reach and where the power that the black Ma-
gician draws out of hic cerebral substance with a view to harm

you comes back ageinst himself."
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“Nothing can resist to the mysticel weapons of the Megus."

A
Ser  Hiercnymus.
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Excerpts from

”
PBREVIAIRE DU ROSE - CROIX" par un Maltre en Rose <-Croix.

(Editions Rosicrucienne, lausanne, 1958)

"It is dangerous for men to aspire for power, Everybody
dreams of power only to abuse it, for man is unjust be-
cause he is man, but, he becomes deadly when powerful. .

“A transmitted initiatic secret is useless, In magic, a par
excellence science of secrets, no one has ever done anything by mere
reading. To become a thavmaturge it is necesssry to reach the mystery
through one's own arthesian well.,

“Magic, it is putting the occult into practise. The oecult is the
very spirit of religion, and religion is the very body of the occult.-
The occult is the head where the mystery is conceived, and religion
the heart from where the mystery takes its dynamism.,

*

"In the domain of the occult, which belonge to the Holy-Ghost,
ignorance is punished as well as thc errors.

#

"Mapic and Religion unceasingly permeate each other, in the soul
of an 1lliterate as well as in the brain of a theclogian, because
they are the two facets of the unknown.

"The method of magic is called analogy. It implies that the unknown
is parallel to the known; the major arcanum is not obscure at all: t=
accomplish unity, the invisible is like the wvisible.

"There is danger in making untimely and thoughtless evocations-
Curiosity is a passion and not a virtue.

“When the unknown is menifesting, its will is either supericr to
yours - and then it does come from i1tself, or it is inferior - and
what good could you then derive from it?

"You can only command what is inferior to you; the imperfect, the
formiess, and only those down-below will obey you, the questionabie,
preedy beings;, who will graft their own vacillating life upon your
own, the parasites on your health and reason.

*
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¥The larvae which one has coagulated cannot be dissclved as easily
as one would like to wish, that is why this domain swarms with dangers
for nervous people.

3&
"Magic should serve only to defend the ideals and justice,

)¢

“Symbols are forces. Yo clothe, to surround oneself with forms,
colours, which correspond with the goal is the beginning of realization.

¥

“"The rites of ceremonial) magic are divided into the magic of the dead
or recromancy, the magic of the living or magnetism and the magic of the
future or disincarnation.

"In fact they are the three terms for the same power which is
retrogpective, actual and preventive,

"One should know that an evocation eof a epirit of a great person is
ridiculous becaunse the 3illustrious derd .cannot become beneveolent tutors
of a human curicsity even studious,

"Such evocations are absurd - what could thus come from the beyond,
at the call of the sorcerer, if not a chaotic current.

"Would the masters wno have left their own works behind, like Flato,
obey those; who neglecting to read their works, want to know? Actually
nobody summons the genies to come¢ to one's private home to entertain;
and, although an abyss of progression has been made between the master
of thought and the life, some would like to flatter themselves to be
able to bring him back herel

"The mystics call up the heaven and ses ii, one does understand thenm.
The magicians ¢all up all that lingers in the inter—world, which is noi
beautiful at all; being out of line. Hew can one understand them?

"The whole regimen of the magus is contained in the famous formula:

TO KNOW, TO DARE, TO WILL, TO KEEP SILENT.

To know: cultivate your intelligence before anything else-
To darae: be firm in evidence and constant in will.
o keep I

silents the silence is the matrix of the word and work.

"The office of magus is not to fiatter, but to reform the opiniona.”

#
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IMagic of Arbatel

A "Preliminary Hote®” by Dr. Marc Haven to “The Magic of Arbatel'.

“This is not a grimoire. It is a sacred book of Divine Magic, This Magic
is eternal and cannot be lost. God has given it to Abraham; it has been
transmitted by Moses; Jesus spoke about it to his disciples; the children
ef God kmow it and the Spirit; according to the promise, reveals all things
to them through it.

"All is magice,
“Maglc is & unique science; all actions, just as all knowledge, are magic.

UMagic is the only force. It is by magic that the Verb of the Father be--
comes incarnate, It is due to the eternal magic of Love of the Spirit that
the world is being unceasingly reborn from its continuous absorbtion into
God.

The philosopher finds it at the very beginning of the world amd at the
root of thoyght. The poet catches 2 glimpse of the world in its splendour
when his woice singing the glory of the mysteries resounds in a magical way
that stirs up his own emotione. The scientist stops bewildered before mag-
ic when it causes beings to appear, alive, and multiplies them before him.

PHuman intelligence has been drawn to magic with the very first efforts
to know: When man is searching to become aware of his thoughts;, he becomes
conscious that he cannot leave himself, he awakens - in proportion to hise
meditation - legions of notlions that slumber within himself. His own cons-
ciousness geems to him te expand but he never encounters anybody else but
himself. He becomes aware that he has, within himself, the whole Universe-
When nothing ie strange to him anymore, it is because ALL is 1n him. Beings
exist to him only in proportion to their participation in his thoughts,
his own being universalizing itself, knows and absorbs them. The light it-
self which i1lluminates him, the god who talks to him; the nature which
keeps him alive, are all HIMSELF. The great revelztory sentence:

WYY IY Y >
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assumes 2 miraculous meaning: the Eternal, Him, the pgods, are ONE. &

gpiritual world surrounds the necphyte. He becomes affected with emostions.

He listens, and the earth receives its daily bread; he speaks and events

take birth; the lord then reckons one servant wsre.

“The oratory of the Magus is a palace where the Shekinah descends at mid-
night, 1t is 2 temple where the nuptials of love and Wisdom are celebrated.
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Faracelsus and Garippa
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WHAT PARAC S E ABOUT MAGIC,

"Magic is the moat secret of the arts and the highest wisdom concerning
the supernatural on earth,..®

"Magic has power to experience and fathom things which are inaccessible
to human reason. For magic is a great secret wisdom, just as reason is s
great public folly, Therefore it would be desirable for the doctors of
theology to know something about it and to understand what it actually is;
and cease unjustly and unfoundedly to call it witcheraft.

“After all, God has permitted magic, and this is a sign that we may use
it; it is also a sign of what we are; but we must not interpret this sign

as a summons te practise magic. For if & map practises false magic, he
tempts God... And if he tempts God, woe to his Soul?

"A test and a proof are always required to distinguish the sacred from
the profane; and to discover from what virtues the various miracles derive.-
A careful examination is required before one can establish whethsr it is

the spirit of nature or the spirit of God which appears to us in such &
miracle, .

Ulsarn to recognisec this distinction well!

"It is most indispensable to know what comes from divinatio and what
from divinitas. These terms are alike, they derive from the same rost,
but not so the miracles - these spring from different sources!

%The Holy Scriptures call sercerers - without distinction - all those
who were versed in supernatural things and were not at the same time holy.
But this matter must be given some consideration., Ged wills us to live
simply, like the apostles, and not to lrood over things and explore hidder.
things which occur in a supernatural menner; because it ie not His will
that we misuse such knowledge to the injury of our fellow men, and thus
damn our bodies and souls.

“For this reason we must not regard as sorcerers all those who are so
called in the Holy Scriptures. If we did we should have to look upon the
three Wise Men of the kast as arch-sorcerers; for they were more versed
in the arts and things supernatural than anyone before them or anyone
living in their time. But Holy Writ speaks of them not as sorcerers but ac
magl.

“How should we interpret this?

"Only to mean that they did not misuse their art and their great cocult
wisdom. For magic is an art which reveals its highest power and strength
through faith. It is true; however, tnat if it is misused, it can give
rise to sorcery-

"As God awakens the dead to new life, so the “natural saints*, who are
ea.led mpl; are given power over the energies and faculties of nature.
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For there are holy men in God who serve the beatific 1ife; they are called
saints, But there are alsoc holy men in God who serve the forces of nature,
and they are called magi.

“God shows His miracles through His holy men, both through those <f the
beatific life and through thoss of nature; what others are incapable of
doing they can do, because it has been conferred upon them as a special
gife.n

From: "Pailosophie Magna. Spuria.™ "Astronomis Magna." and othars.

HENRY CORNELIUS AGRIPPA ON MAGIC.

"Magic is a faculty of wonderful virtus, full of most high mysteries;
containing the most profound contemplstion of most secret things; togsther
with the nature;, power, quality, substance and viriues thereof.

"Alao the knowledge of whole Nature, and it doth instruct ws concerning
the differing and agreement of things amongst themselves, whence it produczeuh
its wonderful effects, by uniting the virtuwes of things through the applizas-
ion of them one to the other, and to their inferior suitable subjects, joining
and knlitting them tegether thorowghly by the powers and virtues of the
superior bodies-

“This 45 the most perfect and chief Science, that sacred and sublimer
kind of Philosophy, and lastly the most absolute perfecticn of all most
axcellent Philosophy.

For seeing that all regulative Philosophy is divided into Natural,
Mathematical and Theological: (Theological Phileeophy, or Divinity, teachein
what Gnd is, what the Mind, what an Intelligence; what an Angel; what a
Devil, what a Soul; what Religion, what sacred Institutions; Rites, Temples,
Observations, and sacred Mysteries are., It instructs us also concerning
Faith, Miracles, the virtues of WORDS and FIGURES, the secret operations and
mysteries of SFALS; and. as Apuleius saith, it teacheth us rightly to under .
stand and to be skilled in the Ceremontal Laws, the equity of Holy things
and rule of Religions).

"These three principal faculties Magic comprehends, unites and actuates;
deservedly, thereforas, was it by the Ancienls esteemed as the highest and
moet sacred Philosophy. It was, as we f{ind, brought tx light by most sage
authors and most famous writerec

“Whosoever, therefore; is desirous to svudy in this Faculty, if he be
not skilled in Natural Philosophy, whereln are discovered the qualities of
things, and in which are found the occu’t properties of every Being. and
if he be not skillful in the Mathematics, and in the Aspects; and Figures
of the Stars, upon which depend the sublime viriue and property of every-
thing; and if he be not learncd in Theology, wherein sre manifested these
immaterial substances, which dispense and minister all things, he cannot
be possibly able to understand the rationality ol Megic.

"*For there is nv work that is done by mere Magic, nor any work thal is
merely Magical, that doth not comprehend these three Faculties-

sanenz From The Philesophy of Natural Magic.
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"Those who sought to control elementzl spirits through ceremonial magic
did so largely with the hope of secmring from the invisible worlds either
rare knowledge or supernstural power. The little red daemon of Napoleon
Bonaparte and the infamous oracular heads of de Medici are examples of the
disastrous results of permitting elemental beings to dictate the course of
human procedure.

"While the learned and godlike daemon of Socrates seems to have been an
exception, this really proves that the intellectual and moral status of the
magician has much to do with the type of elemental he is capable of invoking-
But even the daemon of Socrates deserted the philosopher when the sentence
of death was passed.

"Many a magician has lost his 1life as the resuli of opening a way whereby
submundane ereatures could bscome activ# participants in his affairs. When
Eliphas Levi invoked the spirit of Apollonius of Tyana, what did he hope t«
accomplish? Is the gratification of curjosity a motive sufficient to warrant
the devotion of an entire lifetime to a dangerous and unprofitable pursuit?
If the living Apollonius refused to divulge his secrsets to the profane, is
there any probability that after death he would disclose them to the curious-
minded? Levi himself did not dare to assert that the specter which appeared
to him was gctually the great philosopher, for Levi realized only too well
the proelivity of elementals to dnpersonate those who have passed on.

"The majority of modern mediumistic appsritions are but elemental
erecatures masQuerading through bodies composed of thought substance supplied
by the very persons desiring to behold these wraiths of decarnate beinps.-"

From: Manly P. Hall in his "Secret Teachings of All Ages".

Editor's note: The Entities like elementals are sometimes
referred to ag the "debris of the interworld™
to stress their low natures and to make a clear
contradistinction from the superior and pure
ANGELIC Beings who are devotad entirely and
solaly to the cause of GOOD,
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The First and part of the Second Chapter {Second Book) from the

HOLY MAGIC OF ABRAMRLIN, 1L58 A.D,

Translated by S.L. MacOregor-Mathers; de Laurence Co. edition, Chicage,igLb.

"What and how many be the forms of veritable Magic.

"Whoso should wish to recount all the Arte and Opsrations which in our
times be reputed and preached abroad as Wisdom and Magical Secrets: he
should as well undertake to count the waves and the sands of the Sea;
seeing that the matter hath come to such 2 pass that every trick of a
buffon is believed to be Magic, that all the abominations of impious En -
chanters, all Diabolical Illusions, all Pagan Idolatries, all Superstit-
lons, Fascinations, Diabolical Pacts, and lastly all the gross blindness
of the world can be made with its hands and feet is reckoned as Wisdom
and Magic!

“The Physician, the Astrologer, the Lnchanter, the So¥ceress; the
Idolater, and the Sacrilegious, is called of the common People a Magicinn .
Also he who draweth his Magic whether from the Sun, whether from the Mocn
whether from the Lvil Spirits, whether from Stones, Herbs, Animals, Brute:,
or lastly from thousand divers sources, so that the Heaven itself is as-
tonished thereat,

“There be certain who draw their Magic from Air, from bkarth, from Five.
from hater, from Physiognomy, from the Hand, from Mrrore, from Classes.
from Birds, from Bread, from Wine, and even from the very excrements
themselves; and yet, however, all this is reputed as Science . X

"I exhort you, ye who read, to have the Fear of God, and to study

Justice, because infallibly unto you shall be opened the Gate of the True

Wisdom which God gave unto NOAH and unto his descendents Japhet, Atraham,
and Ishmael; and it was His wWwisdom that delivered Lot from the burning
of Sodom. Moses learned the same Wisdom in the desert, from the Burning
Bush, and he taught it unto Aaron his brother. Joseph, Samuel, David,
Solomon, ilijah, and the Apostles, and Saint John particularly (from whom

we hold a most excellent book of prophecy) possessed it.

“let every one then know that this, this which 1 teach, is the same
wisdom and Magic, and which is in this same Book and independent of any
other Science, or Wisdom, or ilagic, scever,

"It is, however, certainly true that these miraculous operations have
much in common with the Cabalah; it is also true that there be other Arts
which have gome stamp of hisdom; the which alone would be nothing worts
were they not mingled with the foundation of the Sacred Ministry, whence
later arose the Mixed (abalah.



“The Arts are principally twelve. Four in number, 3,5,7,9, among
the numbers; in the mixed Gabalah the second is the most perfect one,
the which operateth by Sign and Visions. Two of the even numbers, namely
6 and 2, which operate with the Stars and the Celestial Coursea which we
call Astronomy., Three consisteth in the Metals, and 2 in the Planetis,

“As to all these Arts, the which be conjoined and mingled together
with the Sacred Qabalah; both he who maketh use of these same, either
alone; or mingled with other things which be in no way from the Qabalzh;
and he who seeketh to exercise himself in performing operations with
these Arts; is alike liable to be deceived by the Demon; seeing that of
themselves they possess no other virtue than a natural property; and
they can produce no other things than probable effects, and they have
absolutely no power in spiritual and supernatural things; but if, however,
on certain occasions they ceuse you to behold any extraordinary effect.
such is only produced by impious and dizbnlical Pacts and Conjurations.
the which form of Seience ought to be called Sorcery.,

“Finally, let us conclude that from the Divine Mystery are derived
these three kinds of Qabalah, viz.: the Hixed Qabalah, and the True
Wisdom, and the (True) Maglc. We will, thersfore, show forth this
last, and the manner of becoming its possessors in the Name of God and
of His Celestial Court}

THE SECOKD CHAPTER

"what we should consider before understeking this operation,

"We have already said what is the Science which I am to teach you,
that is to say, that it is neither in any way human nor diasbolical, but
(that it is) the True and Divine Wisdom and Mapic. which has been handed
down by our predecessors unto their susccssors as a haoreditary {reasure.
In like manner as I myself at present, so even sheu'd you think,before
entering inte this matter, and before taking possesusion of so great &
treasure, how much this Gift is sublime and precioua, and how vile and
base are ye yourselves who be about to receive it.

“This is wherefore I say unto ye thal the beginning of this Wisdem
is the Fear of God and of Justice. These be the Tables of the law, the
Qabalak; and the Magic; they should serve unto ye for a rule.

“1t is necessary that ye should begin to attach yourselves unto the
very beginning, if ye truly de wish to have ihe Veritable Wisdom; and
thus shall ye walk in the right Path, and be able tc work all the
which i3 containsd in this Book, and all the which is therein prescribed-

“For to undertake this Operation with the simple intention of using
it unto dishonest; impious; and wicked ends, is neither just nor reason -
able; for it is absolutely necessary to perform this Operation unto the
preise, honour, and Glory of God; unto the use, heaith, and well-being
of your neighbour, whether friend or enemy; and generally for that of
the whole earth,




"Furthermore, it is alsc necessary to take iato consideration other
matters, which though less imporitant be still necessary; namely, whethe.
ye be capable; not only of COMMENCING, but also of CAFRYING THROUGH THE
OPERATION UNTO ITS END; this being a necessary point to consider befere
coming unto & final determination upon the matter; because in this case
ws are not negotiating with men, but with Ged, by the intermediation of
His Holy Angels, and with &l) Spirits, btoth good and evil,

“I am not here intending to play the Saint and Hypoerite, but it is
neceseary to have a true and loyal heart. Ye have here to do with the
Lord, Who not only beholdeth the outer man, but Who also penetrateth
the inmost recesses of the heart,

"But having taken a true, firm and determined resolution, relying
upon the Will of the Lord, ye shall arrive at your desired end, and
shall encounter no difTiculty. Often alsc 2 man ‘s changesble, anc
while beginning 2 thing well, finisheth it badly, being in no way firm
and stable in resolution, Ponder the matter then well before commencings.
and only begin this Operation with the firm intention of carrying it out
unto the end, for no man can make a mock of the Lord with impunity-*

0 Simon Magus !
0 you wretched crow
who fellow him, pendering for silver and gold
the things of God which should be wedded to

iove end rightecusness !

0 %“hiaves for hirs,
now must Lthe txump of judgement sound your doom
here in the third fosme of tho rin of Pire !

from Dente's Inferno.

v.oa.idul wo speak the wisdom of God in a mystery, even the hidden
wisdom, which God ordained before the world unto our giory.

1 Corinthieng 2:3:7

vv-eFor He shall give his engels charge over ithee, to keep thes

in al} thy ways.
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Excerpts from his letters to his friends.

"A person who can mould Light by his voice van command concentrated
{eoagulated) Light and can create, with God, what appears otherwise formid-
able and inconceivable, as he is a coadjutor of CGod Himself st that moment.
Otherwise;, and to a lesser degree, it is possible tc mould dissipated Light
by reeonance and this is done by the use of the secret names. Thus, if you
discover one of these secret names given by Adam t0 the beings created by
God, you will be able to control that particular being, or thing, on the
condlition that the name is pronounced in the correct manner.®

#* 3 H# A% H

"Optics account for all the miracles of our vision of God and that is why
this must be altered in such 2 way as to enable us to arrive at the miracls
cf the sixth sense uwhich is like the first, that of the touch, but much mas
exalted and sublime so to speak.

"Please note well what I heve just said and you will begin to discovar an
unheard of gift which containe all others. To add, is it not then the greazs
est sign of confidence of Ged and, therefore, the greatest temptation to
treason?*

% % W H# W

"I despise; particularly, those ridiculous and vain belngs who cover
their own ignorance and inflated vanity under an air of the Mystery; they
remind me somehow of those types who call themselves 'messiahs® and grow
long hair. They also bestow upon themselves impreasive diplomas otherwise
refused them by mundane society.

"What is the cause of it? It is because everybody, each to a different
degree, wants to be a 'somebody’. In reality it means that everybody wants
to be taken for someone he really is not. Thus, there is always ‘plenty of
smoke and no firef,

"This 18 a real snare for all those who think that they can become
illuminated outside of God or without the intermediary of His sages or
saints who prostrate themselves, in humility, before Him. It is then bettar
to be left alone and ‘ignorant® and approach God by oneself, rather than to
pose as an adept and a scholar of whatever secret society it may be, yet
remaining {spiritually) empty like a broken jug.

¥Socret Societies are originated by Adepts who transmit Rites and Symbolis
which are capable of putting their successors on the Path. However, it Just
a5 happens that these eventual successors always come from the outside and
are not submitted to the societles. On the conirary, the societies become
submitted to them and yet, they themselves live ignored mosti of the time.
free from any worldly bonds because they do not aspire to honoursp neney -
mysteries;, or anything at all, as they actually have everyt.hingr
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"Ag regards those poor human-monkeys who disguise themselves and
flock together only to illude themselves and others, it is funny indeed;
however, a frenzy for the mysteries and the folly for greatness does not
give them the SEED nor the LIFE."

o O3 o X oo N BN

Excerpts from THE MESSAGE RETRIEVED @
by louis Cattiaux
Editions Deno&l, Paris.

"The unbelievers who attempt to force the secret of God and those who
try to violate the holy mature will be destroyed within and without by
their own malice and rebellion. XXXVII.

“The glory of wisdom is to converse with God and never to entrust one .
self to the impious men. V.L9

"Let us ponder upon this:
The action of God tends to unite, quietly.
The action of daemon tends to separate brutally. XVIII, 51t

The Satan does not forgive and does rot yield even an inch..,

"There are in this world of ours some who die out of hungar because
they do not know how toc lie;, steal, or kill; whereas there are others who
are loaded with riches to an absurd degree because they serve the des-
tructive and homicidal daemon.

"Likewise in the fubure life, some will be loaded to an absurd degree
with the celestial goods because they have served their God faithfully;
but the others will die in the desolation of death with the daemons they
have followed sc imbecilely.

"This i1s the thing which will astonish many wicked and many simple
men, XX1I11.25

"The angels of God mount a vigilant guard around those who are
promised the Salvation, s0 that they will not go astray in the illusory
possassions of this passing world. XK. 17

“Indeed; we do not know neither the angels whom He suscitated to
guard our ways; nor the daemons whom He authorizes to test our heartis.
God delivers those who follow His way without any protest, and pardons
those who sincerely repent,

In Him is the judgment and the Glory. Xv.le

"The saints and the angels of God engender the true believers who
Wwill be reborn into the glorious world of the Perfect, and it is the
wicked and the daemons who engender the impious and the hypoerites ints

the world of beasts and brutes., XvI.L2
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