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PREFACE 

e hereby present Creation and Redemption, a discourse 
w d  elivered by the sixth Lubavitcher Rebbe, Rabbi Yosef 
Yitzchak Schneersohn. This discourse, one of the first au- 
thored by Rabbi Yosef Yitzchak when he arrived in America 
in 5700 (1  940), examines the essential difference between the 
Hebrew months of Tishrei and Nissan, and the mystical di- 
mensions each represents. 

In the month of Tishrei we celebrate the miracle of Crea- 
tion with Rosh Hashanah, the day that commemorates the 
birth of the world. Creation, however, is indicative of the nat- 
ural order. The month of Nissan, in contrast, during which 
we commemorate the miraculous Exodus from Egypt, repre- 
sents Redemption, or the supernatural. 

These two forces exist not only within the world at large, 
and within the perpetual cycle of time, but they exist within 
each of us as well. Each of us has moments when we feel 
trapped within our natural, materialistic lives, when we can- 
not hear the voice of our own souls amidst the deafening 
thunder of the daily grind. Then, there are other moments, 
tranquil oases in time, when we experience spiritual clarity, 
when we perceive a higher, deeper, more meaningful Truth. 

The key, then, when struggling with the obfuscation of 
the natural and materialistic, is to recognize that there is an- 
other dimension, a deeper dimension, where the limitations 
of the natural order do not exist. Nissan is the month when 
we were liberated from slavery to the world's superpower in a 
completely supernatural manner. To this Nissan-realm, there 
are no limitations, nothing to stand in the way of spiritual ful- 
fillment. In fact, the physical exists only so that we may dem- 
onstrate how it too exposes the Divine truth. And when we 
recognize this, says Rabbi Yosef Yitzchak, we can realize the 
supernatural even within the natural. 
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The discourse, which opens with the verse (Exodus 12:2), 
This month is for you the first of months; i t  is, fir you, thejrst of 
the months of the year, was originally published in Hebrew in 
57 1 1 (1 95 1) as part of a collection of discourses delivered in 
the summer of 5700 (1940). It appears here in English for the 
first time. 

In this edition, we have included three appendices that 
further develop certain topics discussed in the discourse. 
These are titled The Letters of Creation, Creation Vj. Splitting 
of the Sea and Malchut and the Other Sejrot. The first two ap- 
pendices contain selected chapters from Rabbi Schneur Zal- 
man of Liadi's Shaar Hayichud Veha 'emunab, which were 
adapted from Lesson in Tanya (Kehot, 1989). 

The discourse was translated and annotated by Rabbi Yo- 
sef Marcus. Additional annotation was provided by Rabbi Ari 
Sollish. Special thanks are due to Rabbis Avraharn D. Vais- 
fiche, Dovid Olidort and Yosef B. Friedman for their editorial 
guidance. 

Kehot Publication Society 

12 Menachem Av 5766 





Facsimile. of the original manuscript of the first discourse delivered 
bv Rabbi Yosef Yitzchak Schneersohn, sixth Lubavitcher Rebbe, 
upon assuming the n~antle of leadership in Nissan 5680 (1920) 
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INTRODUCTION AND SUMMARY 

T uesday, nineteenth o t  March, 1940. The Swedish liner 
Drottingholm \its docked at the New York harbor. On  

board, among the other 800 or so passengers, sits a sixty-year- 
old man in a wheelchair. He is approached by the captain and 
asked whether he would prefer to be first or last to embark. 
He chooses the latter. 

His name is Rabbi Yosef Yitzchak Schneersohn, and he is 
the sixth Rebbe of the Chabad-Lubavitch dynasty. It is the 
second time he has come to United States of America. 'The 
first time, in 1929, he had come to visit. This time, he has 
come to stay. 

He sees his migration to the Western Hemisphere as ful- 
filling a Divine dictate: to bring Judaism and Chasidism to 
American soil-a soil that has until now proved inhospitable 
to the survival of Judaism. 

Even his supporter5 are skeptical. "Not here," they say 
kindly, "not in America. America is different." But the Rebbe, 
who had stood down the Communists and escaped the Nazis, 
is not easily daunted-not even by sophisticates with top 
hats, bow ties and patronizing smiles. 

There are some Jews living in America who are right- 
eous-but they are completely apathetic to the spiritual mal- 
ady plaguing their country, content instead to lead their lives 
undisturbed. 

The Rebbe has no such intentlons. He is not about to ig- 
nore his surroundings. He plans to light a spiritual fire, one 
luminous enough to bring light to the entire world. 

"America is not different," he declares. America iz nit un- 
dersh. 

Not that he is oblivious to the challenge. Even among his 
own Chasidim he sees a troubling shift. In his diary he wrii-es 
about contemplating "the vast difference between Lubavitch 
in Lubavitch and Lubavitch in New York." He describes the 
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rich, spiritual life of the olden days and the focus on spiritual 
matters. 

"And now, what? Lubavitch of New York. It is difficult 
for me to write of this, for my heart is greatly pained." 

The pain of his heart notwithstanding, the Rebbe immedi- 
ately begins to act. He sees that while the American Jews have 
built beautiful synagogues, they have failed to build Jewish 
schools. By 1942, several Jewish day schools under his direc- 
tion dot the country. He opens a publishing house that pro- 
duces authentically Jewish educational materials in English, 
an uncommon phenomenon at the time. Despite being a bril- 
liant Torah scholar and a profound mystic, he is involved in 
such non-glorious activities as ensuring that Jewish children 
be able to recognize an aleffrom a bet. 

Yet he sees himself primarily as a teacher of Chasidism. In 
late summer 1939, he commented to Rabbi Yisroel Jacobson1: 

"Those who were active in the movement to arrange my 
moving to America h e r  my first visit there considered it 
as a community undertaking (i.e., that I come as a leader 
of Jewry). But that is not my exclusive work, although I 
have been successful at it. A special concern of mine is 
Chasidim and Chasidus.. . ."' 

Less than a month after his arrival, the Rebbe had already au- 
thored three profound Chasidic discourses-one of which is 
the present discourse, which we have titled Creation and Re- 
demption.' 

* * *  

1 .  Executive director of Agudas Cha- 
sidei Chabad in America during the 
1930's, Rabbi Jacobson ( 1  895-1 975) 
was intimately involved in the effort 
to rescue Rabbi Yosef Yinchak from 
war-ravaged Europe in 1940. 

2. Out of the Injbno (Kehot, 2002), 
p. 293-4. 

3. See Bati Legani 5711 (Sefer Ha- 
maamarim Melukat, vol. l ,  p. 5) ,  
where this discourse is described as 
one that Rabbi Yosef Yitzchak de- 
livered "at the beginning of his arrival 
to America (bitchikzt bo b lel4mwica) ." 
See below, footnote 246 to main 
text. 



INTRODUCTION AND SUMMARY 

THE DISCOURSE 

Rabbi Yosef Yitzchak examines two general Divine revela- 
tions, one that conforms to the natural realm and one that 
transcends it-Creation vs. Tramcmhce. He elaborates pri- 
marily upon Creation, which is brought into being through 
the Divine attribute of malchut,4 king~hip.~ Malchut causes 
limitation, definition and thus revelation. But the limitation 
of malchut--through myriad stages of devolution--can lead 
ultimately to limitation in an unholy sense, to the im- 
prisonment of the soul and the human being. Transcen- 
dence-a revelation of the Essence of the Infinite One- 
makes liberation and redemption possible. 

INTRODUCTIONS 

When G-d introduces Himself to the Jewish people at Sinai, 
He identifies Himself as the one who brought you out of the 
land of EgyptS6 

Presuming that the purpose of this piece of information is 
to impress His greatness upon the Israelites, would it not have 
been more effective for G-d to mention that He is the Creator 
of the universe? Granted the miracles in Egypt were re- 
markable, but can they compare to the wonder of creation?' 

The Rebbe raises this famous question in the second 
chapter of this discourse. He amplifies the question by con- 
trasting the nature of a miracle with that of creation. A 
miracle involves an unnatural transformation of something- 
from-something. Creation, however, means to "bring into be- - 

ing," to create something-tiom-nothing. To turn a staff into a 
snake, for example, is to take one existent object, a "some- 
thing," and turn it into a different "something." This is less 

4. See below, footnote 68 to main king? word is authoritative.. . . 
text. 

6. Exodus 20:2. 
5 .  The attribute of makhut, kingship, 
corresponds to the Divine faculty of 7. This question is raised by early 
"speech," for a king rules his people Biblical commentators; see below, 
primarily through spoken decrees. As footnote 24 to main text, where a few 
the verse states (Ecclesiastes 8:4), A of their answers are cited. 
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remarkable than the creation of heaven and earth, in which 
G-d brought matter into being out of absolute nothingness. It 
was not a manipulation of one type of entity to another but a 
creation of something entirely new. Certainly something- 
from-nothing is more remarkable than something-from- 
something.* 

The Rebbe answers the question as follows: At both 
Creation and the Exodus, a revelation of Divinity occurred. 
However, the revelation that occurred at the Exodus was a 
revelation of G-d's Essence, while the revelation of Creation 
was a revelation of G-d's radiance. 

G-d therefore does not introduce Himself as the Creator 
of heaven and earth, since at Sinai G-d revealed His Es- 
sence-and calling Himself the Creator does not imply His 
E~sence.~ 

CREATION 

Before the world came into being, finiteness did not exist. In 
order for finiteness to emerge from the Infinite, the attribute 
of makhut was required. Makhu t  is synonymous with the Di- 
vine name Elokim-the name with which the world was 
created (as in the opening verse of Genesis: In the beginning 
Elokim created-and represents tzimtzum, the contraction 

8. In a wonderful digression, how- 
ever, the Rebbe auestions his own as- 
sertion. He says ;hat although a staff 
turning into a snake may appear to be 
something-from-something, it is es- 
sentially no different than the crea- 
tion of something-from-nothing-for 
since the new entity is of an alto- 
gether different substance, nature and 
life-force than its predecessor, its ex- 
istence is therefore just as miraculous 
as that of an entire$ new being. 

Nevertheless, the Rebbe defers un- 
questioningly to the opinion of his 
predecessor, Rabbi Schneur Zalman 
of Liadi, who, in his work Shaar Hay- 

-- 

ichud Veha'emunah, deems the ma- 
nipulation of nature to be less of a 
miracle than its creation. And so the 
question stands. See below, footnotes 
47 and 48 to main text. 

9. Creation is effected by a manifesta- 
tion of G-dly light and radiance-not 
by a revelation of His Essence. The 
Exodus from Egypt, however, came 
about only through a revelation of 
G-d's Essence. That is why at Sinai, 
when G-d revealed His Essence to the 
Children of Israel, He refers to Him- 
self as the G-d who broughtyou out of 
the land of Egypt. 
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and concealment of Divine light. The attribute of malchut 
creates limitation and definition. In the Rebbe's words:'' 

The creation of the worlds, therefore, required at its root 
the attribute of mabut ,  kingship. This idea is expressed 
in the verse, Your kingship (malchut) is a kingship (mal- 
chut) over all wor&&"- i.e., the creation of all worlds 
stems from the attribute of malchut. 
The same idea is expressed in the phrase, "You are the 
only One-the life of [all] the worlds, 0 King"'2: to pro- 
ceed from the Infinite Light, which is One and Unique, 
to "life of [a the worlds," requires the attribute of 
"King2'-malchut. 

But the limitation of malchlrt can lead ultimately to limitation 
in an unholy sense, to the imprisonment of the soul and the 
human being. The revelation of G-d's Essence, on the other 
hand, creates an exodus from the limitations created by mal- 
chut. On the physical plane, the revelation of Essence causes 
an exodus from physical limitation, such as from Mitzraim. 
(Mitzraim is the Hebrew name for Egypt and means "bor- 
ders" or "limitations.") 

This, in short, takes us through chapters 2-7 of the dis- 
course. However, we have omitted the discourse's elaborate 
discussion regarding the nature of makhut and its distinction 
from the other attributes. We will now rectify that omission. 

ABRAHAM 
G-d had tampered with the weather. He had removed the 
sun fiom its sheath and ahwed it to shine with fill vigor. 
Wb? So that Abraham would not have to tend to guests. It 
was the third day following his circumcision, when the pain 
is greatest, and G-d wished to give Abraham, the pnpeml  
host, a reprieve. Not one traveler passed by Abraham >four- 
door tent on that ahy. 

10. Ch. 3 of discourse. 

11. Psalms 14513. 

12. Liturgy, Baruch She'amar. 
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Well-intentioned as this gesture was, i t  did not make Abra- 
ham happy. He was pained by the fact that he did not have 
an opportunity to invite guests to his home. He sat a t  the 
door of his tent desperately scanning the sand for someone 
upon whom to bestow his kindness.I3 

This story is cited not to demonstrate the greatness of Abra- 
ham-that will come later, at the end of the discourse-but 
rather to contrast the attribute of mafcbut with that of chesed, 
kindness. As we see from Abraham, the attribute of kindness 
does not require the presence of a recipient. Abraham's kind- 
ness was fully functional and animated despite the absence of 
any would-be beneficiary. So much so that his inability to ac- 
tualize his kindness caused him pain. 

The same is true of man's other attributes. Like kindness, 
they can exist without a recipient. The attribute of malchut, 
however, does not function and cannot be animated without 
the presence of subjects. 

COAL AND FLINT 

The cause for this distinction is the latent manner in which 
mulchut is found prior to its revelation. 

There are two manners in which something can be latent. 
The first can be compared to the latency of fire within a piece 
of flint and the second to the latency of fire within a hot coal. 

The fire contained within the hot coal can be termed a la- 
tent fire since it is hidden and invisible on the surface. But 
this concealment is only visual. The fire actually exists (latent) 
within the coal; it is just that one cannot see it when looking 
at the coal. 

The latency of the flint's fire, on the other hand, is much 
more severe. There is no actual fire or heat within the piece of 
flint. The "fire" exists only in potential form-striking flint 
against steel produces sparks, which create fire-but not in 
actuality. 

These two manners of latency determine just how easily 

13. Bava Metzia 86b. 
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the fire will become revealed. Since the latency of the coal's 
fire is only incidental, it lends itself naturally to revelatic~n. 
One  need only hold a flammable substance in close proximi? 
to the coal and rt will burst into flames. Not so with the flint's 
"fire." Here the latency is part of the nature of the (potential) 
fire's "existence." bv virtue of the fact that there is no actual 
fire within the flint. As such, it is a latency that does not nat- 
urally lend itself to revelation. The fire of the flint can there- 
fore be extracted only with great effort, while the fire in the 
coal errlerges w ~ t h  ease. 

A similar distinction can be made between the attribute of 
malchut and the rest of the attributes. All of the attributes ex- 
ist in latent form prior to their revelation. A person does r ~ o t  
acquire the attribute of kindness when he is animated with 
that emotion; he possesses the attribute prior to its animation, 
in a latent form. However, this latency is like that of the fire 
in a piece of coal; i t  is a latency that lends itself to revelation. 
Kindness can therefore be easily animated without the actual 
presence of a recipient, and even by a member of a different 
species, such as an  animal. 

The latencv of malchut, on the other hand, is of a differ- 
ent sort altogether; its latency is not well-disposed to revela- 
tion. Its latency is like that of a fire within a flint; therefore, 
much effort is required for it to be revealed. The feeling of 
lrzalchzrt (kingship and exaltedness) will not be evoked within 
a person withour the presence of others, and those others 
must be fellow human beings. The presence of a million an- 
imals will not evoke any sense of malchut within a human 3e- 
ing. 

\UPEIINAl  ATTRIBU'I FS 

?'he Rebbe now turns to the supernal realms and applies the 
d~stinction of vnalchut in humans to the Divine attribute of 
malchut. 

Whereas the other Divine attributes are "Self-animated," 
the attribute of rnalrhut-Divine kingship-is animated only 
br' human inst~gation. The other six Divine attributes were re- 
vealed in the Six Ilays of Creation by G-d's own initiat~ve, 
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while the seventh attribute, makcbut, was evoked only after 
Adam, the first human, crowned G-d as King. 

The other Divine attributes injuence creation, but do not 
exist expressly fir the purpose of creation.14 Makbut, by con- 
trast, is manifest solely for the sake of creation. 

So just as the human attribute of malchut is elicited and 
animated only through others-"There is no king without a 
nati~n"~~--likewise, the supernal attribute of malchut is re- 
vealed only for the sake of creation.16 

MALCHUT AND NAME 

It is for this reason that the attribute of makbut, Divine king- 
ship, is called "name." (The second phrase of the Adon Ohm 
prayer reads: "His name was proclaimed King.") 

A name exists only for the sake of others. If you are alone 
on an island, you do not need a name. A name is necessary 

14. The Rebbe offers the exam~le of 
"emotions of the intellect" as an en- 
tity that relates to entities beneath it 
but vet does not exist for the sake of 
that lower entitv. 

We generalli think of emotions as 
existing within the heart. The Rebbe 
introduces us to emotions of the in- 
tellect. When a person is excited by 
an intellectual idea, that excitement is 
the emotions of intellect. 

The emotions of the intellect relate 
to the emotions of the heart. They are 
of the same realm and serve as the 
bridge between intellect and emo- 
tions. But one would not sav that 
they exist for the sake of the embtions 
of the heart. In fact, their existence 
comvletes the intellect, vroving that 
the berson has truly uhd'erstoodv what 
he has studied. "A lack of [in- 
tellectuall excitement," savs the 
Rebbe, ''is a sign of a lack of under- 
standing." 

So the purely intellectual aspect of 

intellect does not relate at all to emo- 
tions and therefore does not serve as 
the source for emotions. It is the 
emotional aspect of intellect, the ex- 
citement of intellectual experience, 
that relates to the emotions of the 
heart and therefore serves as the 
source for them. However, this does 
not mean that they existfor the sake of 
the emotions of the heart. 

15. See sources cited below, footnote 
11 1 to main text. 

16. Makhut can thus be seen as the 
attribute furthest from the Divine Es- 
sence, since it comes into being not as 
a Self-initiated revelation, but as 
something that is instigated by the 
lower creatures. This hrther under- 
scores the inferiority of the Divine 
revelation that occurred at Creation, 
which was of makhut, and the super- 
iority of the revelation at the Exodus, 
which was of the Divine Essence. 
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only so that you can be differentiated from others and iden- 
tified. 

Malchut is therefore called "name," since it exists only in 
the presence of and for the sake of others. 

Now, although "name" symbolizes how an entity relates 
to other entities, it is also the conduit through which that be- 
ing receives life. [The name of a human being, for example, is 
the conduit through which the energy of the soul is channeled 
to the body.] 

This aspect of a name is true of malchut as well, since maG 
chut is the conduit through which the worlds' life-force is 
channeled. 

MALCHUT O F  ATZILUT 

Here the discourse qualifies what it had earlier posited about 
mlchut: There is a level of malchut-Supernal malchutthat 
does differ from the terrestrial sort. Supernal malchut can exist 
without subjects. 

As makhut exists in AtziZut, prior to the creation of 
worlds, it exists as an "inherent exaltednessnL7 and does not re- 
quire the presence of subjects over which to lord. 

This level of mkhut  is referred to in the phrase with 
which the Adon Ohm prayer begins: "Lord of the universe, 
who reigned be$re anything was created" 

It is only when malchut descends into the lower worlds, 
where it can function as actual kingship, that we say "There is 
no king without a nation." 

REVELATION THROUGH DEFINITION 

Nevertheless, even in Atzilut, malchut is called "name," since 
mkhut  causes revelation. Even as it exists in Atzilut, maZ- 
chut's function is to limit, define and thereby reveal. 

An  example: The attribute of kindness as it exists without 
the element of malchut is a vague notion of kindness without 
any specific direction. It is mkhu t  that defines that kindness 
and "decides" whether it will be a spiritual kindness or 

17. S e e  below, ch. 6 and footnote 137. 
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physical kindness, how the kindness is to be delivered, etc. 
Without the mahhut element, the kindness can be complete- 
ly inappropriate for the recipient. Malchut contemplates the 
capacity and needs of the recipient and conditions the man- 
ifestation of the kindness accordingly. Similarly, the Divine 
attribute of chochmah, wisdom, would be entirely meaningless 
and inaccessible to the creatures if it were not limited and de- 
fined by malchut of chochmah.] 

Malchut is therefore said to be the "actualityn (yeshut 
u'metziut) of any given attribute; it reveals and defines all that 
is nebulous and potential. 

But the limitation of mahhut can ultimately lead to lim- 
itation of the "other sidew-the impure realm-and result in 
the imprisonment of the soul, which while clothed in an an- 
imal consciousness can lose its spiritual sensitivity and Divine 
awareness. It is only through the revelation of G-d's Infinite 
Essence that liberation and redemption can occur. This oc- 
curred during the Exodus from Egypt (Mimaim) and at the 
revelation at Sinai. G-d therefore does not say I am the L-rd.. . 
who created heaven and earth, since Creation stems from the 
Divine power of malchut, which ultimately leads to limita- 
tions and spiritual imprisonment-"Mitzraim." At Sinai, 
when G-d revealed His Essence, He describes Himself specif- 
ically as the one who liberated the Israelites from Egypt, since 
it is only through a revelation of His Essence that liberation 
occurs. 

NISSAN AND TISHREI 

These two types of revelations-malchut and Essence-are 
embodied by the two months of Tishrei and Nissan. 

The Midrash states'!' that G-d chose two different be- 
ginnings of years. One beginning was when He created the 
world (Tishrei), and another when He chose Jacob and his 
descendants. The second beginning takes place in Nis- 
san-the month of redemption. 

18. Sbemot Rabbah 15: 1 1. 
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Tishrei represents the revelation of Divinity within the 
context of nature (makhut), whereas Nissan represents re- 
demption, the revelation of Divinity that does not conform to 
the garments of nature (G-d's Essence). 

Hence the seemingly redundant verse with which the dis- 
course begins: This month isfir you thefirst of months; it is, for 
you, the first of the months of theyear (Exodus 12:2). There are 
two types of months, i.e., Divine revelations.I9 Months of the 
year refers to a revelation that is limited, represented by Crea- 
tion and Tishrei. The other type of months is plain months, 
unspecified and unlimited. This is the month of Nissan, the 
month of redemption and unlimited revelation. This revela- 
tion occurs only fir you, i.e., the souls of Israel. Furthermore, 
even in the months of the year-within the context of the 
world's natural garments-it will be this month, i.e., the 
month of redemption, which transcends nature. In the 
Rebbe's words, "Divinity that transcends nature will be 
sensed even within nature.n20 

This essentially concludes the discourse. However, a 
seemingly separate discussion takes place at the end of the dis- 
course, where the Rebbe leads up to a discussion in which he 
passionately lauds Abraham's work in teaching the world 
about G-d and criticizes the insularism of Noah and the other 
righteous individuals who lived prior to Abraham. 

FUTURE REDEMPTION 

The Talmud records2' a difference of opinion as to whether 
the final redemption will take place in Nissan or Tishrei. 
What is the logic behind these two opinions? 

The Midrash speaksZ2 of the seventh as being precious: the 
seventh day of the week, Shabbat, is precious; the seventh son 
of Yishai, David, is precious. So if Nissan is the month of re- 
demption, it follows that the seventh month after that is con- 
sidered to be precious. That accounts for the opinion that the 

19. See below, ch. 7 and footnote 178. 21. Rosb Harhamh I la. 

20. End of discourse. 22. Vayikra Rabbab 29: 1 1.  
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future redemption will take place in Tishrei, which is seven 
months after Nissan. 

To explain the other opinion, the Rebbe offers three ex- 
planations. Firstly, Tishrei is a time of judgment and there- 
fore not appropriate for redemption. Secondly, in Tishrei, the 
Divine beneficence is dependent on and commensurate to hu- 
man endeavor. In Nissan, however, G-d's blessing upon man 
transcends his behavior. Nissan is therefore the proper month 
for redemption-a revelation that completely transcends the 
natural order. 

Thirdly, the preciousness of the seventh does not mean 
that it is greater than the first. In fact, without the first there 
can be no seventh. 

THE PRECIOUSNESS OF ABRAHAM 

The Midrash speaks of the seven Patriarchs, beginning with 
Abraham and ending with Moses. Yet, although Moses-the 
seventh-is singled out as precious, his greatness is attributed 
to the first, Abraham. Thus, when Moses responds to G-d 
with the same expression used by Abraham (hineni-"here I 
am"23), G-d chastises him, saying, In the place ofgreat ones do 
not stand!" 

The Midrash saysz5 that prior to Abraham the world was 
shrouded in spiritual darkness. With the emergence of Abra- 
ham spiritual light began to ilhminate the world. 

What was so special about Abraham? Were there not 
righteous men before him-Enoch, Methuselah, Noah? 

The Rebbe explains that while these individuals were in- 
deed righteous, the world at large remained dark because 
their righteousness was self-contained. There deeds therefore 
had no effect upon the world. Abraham was the first who 
sought to bring the truth of the One G-d to all mankind. 
He did not wait for people to come to him and ask him 

23. Exodus 3:4. note 227 to main text. 

24. Proverbs 25:6. See below, foot- 25. Bereishit Rabbah 2:3. 
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about G-d-he went to them. And he did this with self- 
sacrifice. 

ABRAHAM AND R. AKIVA 

In what appears to be a tangent,26 the Rebbe elaborates upon 
the nature of Abraham's self-sacrifice and how it surpassed 
that of R. Akiva. R. Akiva waited all his life for the op- 
portunity to give up his life for G-d and was therefore happy 
when he was being ruthlessly killed by the Romans. This is a 
self-sacrifice that fulfills the spiritual desire of the individual. 

Abraham, on the other hand, did not seek self-sacrifice; 
he sought to fulfill the will of G-d. If that entailed self- 
sacrifice-so be it. But he did not seek self-sacrifice. Abraham 
thus did not enjoy the time he spent in prison?' since he was 
then unable to teach his fellow creatures about G-d. 

So Abraham was the first to reveal G-dliness in the world. 
And Moses, the seventh after Abraham, is precious only be- 
cause of Abraham's pioneering efforts. Thus, in this respect, 
the first is greater than the seventh. 

Similarly, although Tishrei is the seventh after Nissan, its 
very preciousness derives from the fact that it is seventh to 
Nissan, completing what Nissan began-which only dem- 
onstrates the greatness of Nissan. Hence the (accepted) opin- 
ion that the final redemption will occur in Nissan. 

26. See Bati Legani, ibid.; cited be- 27. See below, footnote 245 to main 
low, footnote 246 to main text. text. 
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EDITORIAZ, NOTES 

In vocalizing the Hebrew words in this edition we have 
followed the grammatical rules of the Holy Tongue, which 
occasionally differ from the traditional or colloquial pro- 
nunciation. 

The footnotes that appear in the original Hebrew edition 
of the discourse have been translated and appear here in bold 
type. All other footnotes are the work of the translator. The 
translator has also added comments to the original footnotes. 

Regarding the footnotes that appear in the original He- 
brew edition, see the introduction written by the Lubavitcher 
Rebbe, Rabbi Menachem M. Schneerson (son-in-law and suc- 
cessor of the author) to the first edition of Sfer Hamaamrim 
hyitz 5700, dated 12 Menachem Av 571 1 (1951): 
"...references to verses and to statements of our Sages of 
blessed memory from Talmud and Midrash are the wotk of 
Rabbi Dovber Ushpal.. . . The references to statements of the 
Zohar, writings of the Arizal, Chasidic works and short com- 
ments are the work of the publisher." The pubfisher is the Lu- 
bavitcher Rebbe himself. 

In the fust appendix, the footnotes appearing in bold type 
are a translation of the Lubavitcher Rebbe's notes to the 
original Yiddish edition of Lessons in Tanya (Shiurim Besfer 
Hatanya, Kehot, 1984). 
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With the Assistance of  Heaven, 
Shabbat Parshat Tazria, P a r s h  HaEhohsh,' 5700 ('1940) 

This month is for you the first of montbs; it is, for you, the 
first of the months of the year.' 

The second half of the verse-it is, for you, thefirst of the 
months of the year--seems to be a restatement of the first half: 
this month 3for you thefirst of months. Why does the Torah 
repeat itself? Additionally, why is the verse so verbose-it is, 
fir you, the first of the months of the year? It would have been 
sufficient had the verse just said, it is thejrst ef the months of 
the year. 

From all of this it is understood that there are two dynam- 
ics here: 1) Firm of months; and 2) months of the year. And al- 
though this month is for YOU the first of months, nevertheless, it 
is, for you, t h e j n t  of the months of the year. In other words, 
both dynamics are necessary: firsts of months, and months of the 
year [as we shall explain] .3 

DUAL BEGINNINGS 

The explanation is as foilows. Mdrash &bb& states: 

When G-d chose His world,5 He established in it firsts of 
months and years. And when He chose Jacob and his 
sons, He established in it a first month of redemption. 

This, then, is [the explanation of our verse] This month is for 
you thefirst of months; it is, for you, thefirst of the months of the 
year: 

1. Parsbut Hacbodesh (Exodus 12: 1 - the month of Nissan. 
20) is read as a supplemental Torah 
portion on the Shabbat that precedes 3. In short, the Rebbe's answer will 
the first day of Nissan (or on the first be that months of theyear refers to Di- 
day of Nissan if it occurs on Shabbat). vine revelation that permeates the 
It discusses the commandment from naturai realm, while first ofmonths re- 
G-d, given on Rosh Chodesh Nissan, fers to Divine revelation that remains 
concerning the Paschal sacrifice. transcendent from nature. The verse 

is saying that for you, i.e., the Jewish 
2. Exodus 12:2. This verse refers to people, the supernatural will be ex- 
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Months of the year refers to when G-d chose His world. 
This month is for you the $rst of months refers to when G-d 
chose Jacob and his sons and established for them a month of 
redemption, the month of Ni~san.~ 

This, however, needs to be understood, for our Sages said, 
"On Rosh Hashanah slave labor ceased from our forefithers,"' 
which seems to imply that the beginning of the redemption 
in Egypt took place on Rosh Hashanahs Why, then, is it Nis- 
san that is referred to as the month G-d established-when 
He chose Jacob and his sons-as the month of redempti~n?~ 

NISSAN AND TISHREI 

Nissan and Tishrei are referred to in the Torah asfitvt and sev- 
enth. Nissan is called $ r t  and Tishrei seventh.'O The re- 
demption from Egypt, which was the first redemption, took 
place in Nissan. 

However, with regard to the last redemption-which will 
commence with the coming of Moshiach speedily in our days, 
Amen-the Talmud" records a dispute between R. Eliezer 
and R. Yehoshua. R. Eliezer maintains that "our forefathers 
were redeemed in Nissan, and in the future we will be re- 

6 .  NISSAN: MONTH OF REDEMPTION, it was in that month that Jacob re- 
The Midrash continues: "In that ceived the blessings [Pesch is the 
month (Nissan), Israel was redeemed time for the dew prayer and Jacob 
from Egypt, and in that month they was indeed blessed with the dew of 
are destined to be redeemed (in the heaven-Mahanu]. 
Messianic era), as it says, AS the days of "And in that month G-d hinted to 
your having Egypt I willshow you won- Israel that it is a beginning for them 
dm (Micah 7: 1 5). in matters of salvation [for dl genera- 

"And in that month Isaac was tions-Maham], as it is says, it is the 
born [the angels visited Abraham on jrst  of months of the yearfir you. This 
Pesach and Isaac was born a year lat- can be compared to a king who re- 
er-Mahamu] and Isaac was tied as a moves his son from prison and says, 
sacrifice [the Midrash presumes that 'Make &is day a festival forever, since 
he 'died' on the same day as he was it is the day that my son emerged 
born, since such is the way of the from d a r k n ~  to li t, from the iron 
riiteous-Mahanu; however, other yoke to life, from s $ very to freedom, 
sources indicate that the binding of from subjugation to redemption.' 
Isaac to& place in Tishrei, on Yom Likewise, [in Nissan] G-d removed Is- 
Kippur-see RadaI and &hash]. And rael from prison.. . ." 
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Shemot Rabbah 18: 1 1-2 offers oth- 
er examples of redemptions that took 
place in Nissan, on the night of 
Pesach, which is referred to in Scrip- 
ture (Exodus 12:42) as the night of 
guardings [plural, alluding to the 
many cases of guurdings that would 
take place on that night throughout 
history-Yfei Toar]: Joseph's release 
from prison [see, however, Rosh Ha- 
shanah l la, where it is agreed upon 
by R. Eliezer and R. Yehoshua that 
Joseph left prison on Rosh Hashanah 
--Raahlj; Hezekiah's salvation; the 
salvation of Hananiah, Mishael and 
Azariah; Daniel's salvation from the 
lion's den; and the emergence of Mo- 
shiach and Elijah. 

7. Rosh Hr~~banah 1 1 a. 

8. The first of Tishrei. 

9. I.e., since it was in Tishrei that our 
forefathers were freed from their slave 
labor in Egypt, why is Tishrei not re- 
ferred to as the month of re- 
demption? 

10. Nissan is referred to as the first 
month in Exodus 12:2, Leviticus 23:5 
and Numbers 28:16. Tishrei is re- 
ferred to as the seventh month in Le- 
viticus 23:24, 27, 34 and Numbers 
29:1, 7, 12. 

1 1. Rosh Hasbanah ibid. 
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deemed in Tishrei." R. Yehoshw maintains that "our fore- 
fathers were redeemed in Nissan, and in the future we will be 
redeemed in Nissan." 

This requires clarification: What exactly is at the root of 
their argument regarding the time of the future re- 
demption-which will take place speedily in our days, 
Amen-whether it will be in Nissan or Tishrei? In addition, 
[why is it that] the Midrash &bbah'2 sides with13 the view of 
R. Yehoshua that "our forefathers were redeemed in Nissan, 
and in the hture we will be redeemed in Nissan"? 

THEN AND NOW 

[In connection with the dedication of the first Temple] the 
verse states: All I s r d  asembled b4ore King Solomon in the 
month of eitanim, which is the seventh month, for the boli&y bf 
Sukkot]. '* 

Targum Yonakzn15 interprets the verse as follows: [All Is- 
rael assembled b4ore King Solomon] in the month that the an- 
cient ones'ked to cull the first morrth, and which is now the sev- 
enth month, far the holiidhy [of Sukkot]. In other words, 
"ancient ones," prior to the giving of the Torah, d l e d  Tishrei 
the first month. 

For [as the Midrash says] the world was created on the 
25th of Elul.l7 The month of Tishrei is therefore the first 
month for years, as it says, And t h y  [the heavenly hosts] shall 
be as s i p s  and testaments, far dzys andfor years.18 And the first 
of Tishrei is Rosh Hashanah. 

12. Ibid. 14. I Kings 8:2. 

13. Hichrisl vesatam in the Hebrew; 15. Ad loc. 
lit., "decided and stated plainly7' 
[without citing a particular Sage). In 16. I.e., the people who lived in the 
other words, the Midrash makes no era before the giving of the Torah, as 
mention of there being two opinions the Rebbe now exFns. (Eiren means 
as to when the kture redemption will "old" or "ancient.' This is the basis of 
take place; it just states plainly (as if it Targum Yonutan > interpretation.) 
is a given) that it will occur in the 
month of Nissan. 17. Vayikra Rabbah beginnh of 
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sec. 29; Pcsiktu, Bachodcsh Hashvi'i. 
The Baraita that says that the world 
was created in Tishrei refers to the 
compIction of the creation (Ran, Rosh 
H a s h a d  16a)-i.e., Adam, who 
was created on the sixth day of Crea- 
tion. the 1st of Tishrei, and who is 
considered to have "completed the 
entire work of Creation. 

18. Genesis 1:14. How this verse 
proves the point requires some fur- 
ther study. 

This verse teaches that G-d created 
different segments in time: ahys and 
years. Now, just as a day has a be- 
ginning and an end, so too a year has 
a beginning and an end. Considering 
that (according to R. Eliezer) the be- 
ginning of Creation was on the 25th 
of Elul, and that Adam-the "crown" 
of Creation-was created on the 1st 
of Tishrei, it follows then that Tishrei 
is "the first month for [the counting 
of] years." 



Our Sages thus said: 

CREATION AND REDEMPTION 

In accordance with which view do we now pray [on Rosh 
Hashanah with the words], "This is the day, the be- 
ginning of Your creation, a remembrance of the first 
day""? 

-In other words, Rosh Hashanah, which takes place on the 
first of Tishrei, is "the beginning of Your creation" each year, 
since it is "a remembrance of the first day" that Creation was 
completed with the creation of Adam.- 

In accordance with which view [was this prayer com- 
posed]? With the view of R. Eliezer, who maintains that 
the world was created on the 25th of EIuI.~O 

"And which is now the seventh month": After the Exodus and 
the giving of the Torah, Tishrei is the seventh month, as Nis- 
san is the first month. 

But if Tishrei was originally called the first, what changed 
that caused Nissan to be called the first? And if the cause is 
the redemption that took place in NissanZ1-that itself re- 
quires explanation: Why did the redemption t&e place in Nis- 
san? The beginning of the redemption took place in Tishrei, 
as it was on Rosh Hashanah-which is in Tishrei-that slave 
labor ceased from our forefathers. So why did the compfete 
redemption take place in Nissan?" 

19. Liturgy, Musaf for Rosh Ha- on the 25th of Elul, while R. Yehoshua 
shanah. maintains that Creation commenced 

on the 25th of Adar. Therefore, the 
20. See Rosh H a h a d  27a; Vayikra prayer of Rosh Hashanah (the 1st of 
R a w  and P a h  ibid. Tishrei) that proclaims "This is the 

- 

There is a Talmudic debate as to day, the beginning of Your crea- 
when the world was created. R Eliezer tion.. ." obviously follows the opinion 
maintains that Creation commenced of R. Eliezer, and not R. Yehoshua. 
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2. 
The explanation of the matter is as follows. It is written, I 

a m  the L-rd your G-d who brought you out of the land of 
Egypt.23 

This needs to be understood: Why does G-d mention the 
Exodus from Egypt and not the creation of heaven and earth, 
which was a much greater miracle than the Exodus?24 

The miracles that occurred with the Exodus from Egypt 
involved the manipulation of something-from-something,25 
e.g., the staff that turned into a snake26 and the water that 
turned to blood2?-and likewise at the splitting of the sea, 
where the water stood erect like a A1 these miracles 
were the manipulation of something-from-something. 

But the creation of heaven and earth is a creation of some- 
thing-from-nothing.29 It would therefore seem that G-d 
should have said, [I a m  the L-rd.. .] who created heaven and 
earthS3O 

THE NATURE OF A MIRACLE 

The truth i?' that when we apply the expression something- 
from-something to the miracles of the Exodus, we mean that 
the something turned into another something, one with a dif- 
ferent nature. 

This is certainly so in the case of the staff that turned into 
a snake. In this case, the staff did not just turn into a different 
entity; it turned into a completely different category [of be- 
ingl.32 At first it was either mined or vegetable-depending 

23. Exodus 20:2. shz] argues that G-d refers to His role 
in the Exodus not to impress the Is- 

24. The Rebbe is not the first to ask raelites with His power, but to es- 
this question. Early Biblid com- tablish grounds for His imposing 
mentators address the issue and offer s p e d  responsibilities upon them, 
a number of solutions. Kuzari (1:25) since Me had afforded them specid 
maintains that G-d speaks of the Ex- treatment in freeing them from Egyp- 
odus since it was something the Is- tian slavery. See other Biblical com- 
raelites had seen with their own eyes, mentators on verse. 
and would therefore mean more to 
them. Ibn Ezra (on verse; see also Ra- 25. Yefh mejesh, in the Hebrew. I.e., 
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on the two opinions regarding the staff, whether it was made 
of stone33 or ~ o o d ~ ~ - a n d  when it turned into a snake, it en- 
tered an entirely different category, that of an animal, and ac- 
quired a different nature, that of its new category. 

The above is true even in the case of the water that turned 
to blood. Although the transformation took place within the 
same category [of nevertheless, water and blood are 
two opposite types of beings, with opposite natures. Water 
symbolizes chesed, kindness, while blood symbolizes gevurab, 
severity.36 They are also opposite in li.~nction.~~ 

And it is true even in the case of the splitting of the sea, 
where the water stood like a wall. Although the substance of 
the water did not change, as the water merely stood like a 
wall-unlike the water that turned to blood, where the actual 
substance of the water changed and its substance b e m e  
blood-its nature changed. The nature of the water was liter- 
ally transformed to an opposite nature.3A 

These changes involved not only the substances of these 

egories, or kingdoms: mineral (do- the rock (Exodus 17:6). The staff of 
mem), vegetable (tzomeach), animal Moses was made of sapphire, [For] it 
(chat] and human (medaber). The does not say andyou shall hit apon the 
miracle of the staff turning into a rock, but rather andyou shall hit- in the 
snake involved not only the trans- rock." This teaches that the staff was 
formation of one entity into another, made of something very strong that 
but the transformation of an entity would split the rock (Rashi on verse.) 
from one categoty of being into an en- 
tity from another category of being. 34. Barnidbar Rabbd, end of parsha 

18; &bar IS: 1 1 5a; Y&t R-i, 
33. S h o t  Rabbab, end of parsha 8. parsbat Va 'ma; see also Pirkei d'Rab- 
Menbib, Sbmot, 17:6. bi Eliezer 40. 

Shemot Rabbah ibid.: "Moses said The Midrash (ibid.) seeks to iden- 
to G-d: 'How am I to bring upon tify the staff of Aaron, which sprout- 
[Pharaoh] ten pl ues?' G d  re- ed almonds during Korah's revolt 
sponded, 'You shal ? take this staff (Numbers 17:23). The Midrash cites 
with you.' R Yehudah said: 'The staff one opinion that this was the staff of 
weighed forty se'ah and was made of Moses. 
sapphirp, and the ten plagues were en- 
graved upon it in acronym form: det- 35. Both water and blood are in- 
zach adash be 'achav."' animate, and are classified within the 

Mechilta ibid.: "Andyou shall hit in mineral kingdom. 
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36. WATER AND CHESED. The nature 
of water is to descend to a low area; 
the lower the area, the larger the 
quantity of water that will gather 
there. Kindness, too, is expressed only 
upon a "low" individual; i.e., upon 
one who is in need of kindness and 
mercy. One who is imprisoned, for 
example, will awaken the kindness 
and mercy of others to the point that 
they will brin him food there. Like- 
wise, ~ u ~ e r n a f  kindness is elicited by 
one who is distressed by finding 
himself "imprisonedn in his body and 
animal soul, and yearns for G-d (Lik- 
kutei Torah, Derusbim 1Rosh Ha- 
s h a d ,  6 l c). 

BLOOD AND GEWRAH: Anger-a 
derivative of gcvurah--is defined as 
the "boiling of the blood." Now, 
Scripture states (Deuteronomy 12:23), 
The blood is the soul-i.e., one's pri- 

mary energy is from one's soul. When 
one is disturbed about a given subject 
matter, he becomes angry. The more 
the subject matter pertains to one's 
essence, the angrier he will become. 
This is because there is more "blood" 
(i.e., more energy) invested in this 
subject matter, as it is dearer to him 
(Or Hatorah, Dcruzhim IYom Kippur, 
p. 2134). 

37. In humans, for example, water 
enerally cools a person, whereas %load transfers heat to the skin. 

38. The fact that water-a free- 
flowing, moving substance-stood 
erect and rigid like a wall, dem- 
onstrates a complete transformation 
of the water's nature, from one ex- 
treme to the other. 
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beings, which changed from one substance to another and 
from one nature to another; the change involved the Divine 
energy that creates the being3' As in the saying, "He who tells 
oil to burn will tell vinegar to burn."*' 

OIL AND VINEGAR 

Our Sages say, "The world was created with ten [Divine] ut- 
terance~."~' Every single created being is represented by its 
specific letters in the "ten utterances," and it is those letters 
that create and give life to that being. 

These letters are the formations of the names of the be- 
ings as they are found in the "ten utterances." There are, how- 
ever, many and varied ways in which these letters are repre- 
sented. The names of some beings are mentioned explicitly, 
such as light, fr'rmarrzent and other beings. Others are repre- 

39. Every entity is created and de- 41. Auot5:l. 
fined by a Divine energy unique to TEN UTTERANCES. Scripture (Gene- 
it-a one-of-a kind, spiritual DNA, sis 1) describes the process of Creation 
so to speak. Therefore, in order for as occurring through G-d's "speech": 
any being to "change" its substance or G-d said, "Let there be light, "and there 
nature, there must first be a change in was light.. . G-d said, "Let there be a 
the Divine energy that sustains that f imammt  in the rrziakt of the wa- 
being, as the discourse will soon ex- ters.. ., " and i t  was so.. . . The "ten ut- 
plain. terances" refers to the nine times 

Scripture employs the phrase G-d said, 
40. Taunit 25a (following the ver- Zet . .  . " in its account of Creation, 
sion of Ein YaaRov). plus the first verse of Genesis, Be- 

The Talmud relates: One Friday, reishit.. . ., which is also considered to 
R, Chanina ben Dosa, a man well- be one of G-d's "utterances" (see Rosh 
versed in miracles, noticed that his Hashanah 32a). 
daughter looked upset. When he According to Kabbalah and Chas- 
asked her what was the matter, she idus, the "ten utterancesn are actually 
said that she had mistakenly used vin- the life-force that sustains all of crea- 
egar to light the Shabbat lamps in- tion. Rabbi Schneur Zalman of Liadi 
stead of oil, and the flames would discusses this in Tanya, ch. 21: "In 
soon burn out. R. Chanina told her the case of the Holy One, blessed be 
not to worry: "He who tells oil to He, His speech is not, heaven for- 
burn will tell vinegar to burn." In the fend, separated from His blessed Self, 
end, the flames burned throughour for there is nothing outside of Him, 
the entire Shabbat, and were also and there is no place devoid of Him. 
used for the Havdahh flame. Therefore, His blessed speech is not 

like our speech, G-d forbid ... His 
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blessed speech is called 'speech' only 
by way of an anthropomorphic il- 
lustration, in the sense that, as in the 
case of man below, whose speech re- 
veals to hi audience what was hidden 
and concealed in his thoughts, so, 
too, it is with the blessed Ein So$ 
whose emitted light and life-force-as 
it emerges from Him, from conceal- 
ment into revelation, to create worlds 
and to sustain them-is called 
'speech.' These emanations are, in- 
deed, the 'ten utterances' by which 
the world was created." 

Other creations, not enumerated 
in the "ten utterances," are created 
from G-d's speech "by means of nu- 
merous and various contractions until 
the created beings can receive their 
life and existence from itn (ibid). 

In Shaar Hqichud Veha'munah 
(ch. I), Rabbi Schneur Zalman ex- 
pounds on this subject: "It is written 
(Psalms 119:89): Former, 0 G-4 
Your word stands in the heavens. The 
Baal Shem Tov, of blessed memory, 
has explained that Your word which 

you uttered, Let there be a firmament 
in the midrt of the waters.. . , these very 
words and letters [i.e., the Divine 
creating forces which bring every- 
thin into existence ex nihilo] stand 
firmfy f o r m  within the firmament 
of heaven and are forever clothed 
within all the heavens to give them 
life, as it is written (Isaiah 40:8), The 
word of our L-rd s h d  stand fi& &r- 
ever.. .. For if the [creative] letters 
were to depart [even] for an instant, 
G-d forbid, and return to their 
source, all the heavens would become 
naught and absolute nothingness, and 
it would be as though they had never 
existed at all, exactly as before the ut- 
terance, Let there be afirmament. And 
so it is with all created things.. .. If 
the letters of the 'ten utterances' by 
which the earth was created during 
the Six Davs of Creation were to de- 
part from it [but] for an instant, G-d 
forbid, it would revert to naught and 
absolute nothingness, exactly as be- 
fore the Six Days of Creation." See 
also ibid., ch. I I. 
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sented through substitutions, exchanges, exchanges of ex- 
changes and substitutions of substitutions, as our teacher 
[Rabbi Schneur Zalman of Liadi4'], his soul is in Eden, wrote 
in the second part of Tanya.*' 

Now, from the letters rhat form the word shemen, oil, a 
creation that G-d endowed with the nature of fuel came into 
being. And from the letters that form the word cbometz, vin- 
egar, a creation that G-d endowed with the nature not to act 
as fuel came into being. 

Regarding this it says, "He who tells oil to burn will tell 
vinegar to burn." The change is [not only in the physical sub- 
stance but also] in the Divine energy that creates the being.44 

The same is true of the change from something-to- 
something that took place during the miracles of the Exodus: 
the change occurred in the Divine energy that creates the be- 
ing. 

CAUSE AND EFFECT 

This something-from-something is different than the some- 
thing-from-something of cause and effect.45 In the latter case, 
the cause does not turn into the effect. The cause merely gen- 
erates the revelation of the effect. In the case of intellect and 
emotions, for example, intellect is the cause and emotions the 
effect. The intellect does not become emotions. The intellect 

42. Founder of Chabad-Chasidism; force flows to the stone from the 'ten 
author of Tanya and Shukbun Arucb utterances' by means of combinations 
Harav ( 1  745- 18 12). Known colloqui- and substitutions of [their] letters, 
ally as the Alter Rebbe. which are transposed in the 'two hun- 

dred and thirty-one gates,' either in 
43. Chapters 1 and 12. direct or reverse order,* as is explained 

In the first chapter of S h r  Hay- in Sefer Yetzirah (ch. 2:4-5), so that ul- 
icbud Veha'munab (the second part of timately the combination of [letters 
Tanya), Rabbi Schneur Zalman of Li- that forms] the name 1% descends 
adi writes the following: "Although from the 'ten utterances,' and is de- 
the name ~ S K  (stone) is not mentioned rived from them-and this [combina- 
in the 'ten utterances' recorded in the tion of letters] is the life-force of the 
Torah [-how, then, can we say that stone." See Appendix I. 
letters of the 'ten utterances' are vested 
within a stone?], nevertheless, life- * The twenty-two letters of the 
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44. G-d changes the "letters," i.e., the 
specific type of Divine energy that is 
vested within the vinegar, and re- 
places it with a different Divine en- 
ergy, that of oil. Hence, "He who telh 

Hebrew alphabet in two-lettered 
combinations vield a total of 462 
combinations. b f  these, half are the 
exact reverse of the other half, e.g., 
akf-bet, bet-alclf Hence, there are 23 1 
two-lettered combinations in direct 
order and the same number in reverse 
order. 

oil to burn"-i.e., the Divine letters 
of speech that enliven oil-"will tell 
vinegar to burn." 

45. Ilah uklul, in the Hebrew. The 
relationship between ikzb and alul is 
such that the alul is contained within 
the ilab-albeit in an undefined 
state-even before the alul ememes 
into being. The ilab produces the &I; 
it does not create it. Thus, the aluli 
emergence is not a creation of a new 
being, since it is merely a revelation 
from within the ilah where it was 
"hidden," i.e., undefined. 
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causes the revelation of an emotion, which is a separate en- 

The same is true of the something-from-something within 
intellect, i.e., when from one concept another is derived. The 
first concept does not become the second concept. The second 
concept, which is generated from the first, is a separate entity. 
It is just that its emergence occurs through the first concept. 

Not so in the case of the something-from-something of 
the miracles of the Exodus. Here, the substance of the staff be- 
came the substance of a snake and the substance of the water 
became the substance of blood. Likewise, in the case of the 
water that turned into a wall during the splitting of the sea, 
the change occurred in the Divine energy that creates the be- 
ing. If so, these miracles are similar to the creation of some- 
thing-from-nothing.47 

The truth is, however, that our master [Rabbi Schneur 
Zalman of Liadi], his soul is in Eden, comes to the conclu- 
sion in the second chapter of the second part of Tanya that 
the creation of heaven and earth is a greater miracle [than 
the splitting of the sea] .** 

46. When one contemplates the vir- effected a change in the substance, na- 
tues of something, he will typically ture, and ultimately, the very life- 
begin to feel an emotion toward that force, of the respective entities; 2) the 
thing. The contemplation can thus be miracles actually transformed the orig- 
termed the "cause," and the ensuing inal entity into the "new" entity (not 
emotion the "effect." Now in this sce- that the first entity revealed a pre- 
nario, the intellectual contemplation viously existent second entity). Based 
has not been transformed into an emo- on these two points, it would seem 
tional feeling. It is not as if his mind that these miracles are of the same 
has somehow become his heart. Rath- sort as the miracle of Creation (some- 
er, his contemplation merely awak- thing-from-nothing). For since the 
emd these feelings. This is an example new entity is of an altogeth 
of a generation of something-from- ent substance, nature and 
something that is clearly different than its predecessor, its exi 
than the creation of something-from- just as miraculous as that of a 
nothing. ly new being. 

There are two kinds of something- 
47. The discourse has established from-something that do differ from 

two points regarding the miracles sur- something-from-nothing: 1) When 
rounding the Exodus: 1) The miracles the second entity is of the same sub- 
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stance as the original entity (albeit in 
a different form)-such as when a ta- 
ble is crafted from a piece of wood; 2) 
when the second entity is of a differ- 
ent substance than the original, but 
does not directly evolve from the orig- 
inal entity-such as in the example of 
the emotions that emerge from in- 
tellectual comprehension (where the 
emotions have a source independent 
from the intellect, and are just re- 
veah-d by the intellect). 

But, as our discourse explains, the 
miracles of the Exodus do not MI 
into either of these two categories. 
Thus, they are akin to the miracle of 
Creation-something-from-nothing. 

Nevertheless, Rabbi Yosef Yitzchak 
defers unquestioningly to the opinion 
of his predecessor, Rabbi Schneur 

Zalman of Liadi, who considered the 
creation of heaven and earth to be a 
greater miracle than the splitting of 
the sea. 

48. See Sbaar Hayicbud Veba'mu- 
nab, ch. 2 (cited below, Appendix 11). 

The reason for this, as explained in 
the discourse entitled Hacbodcsb in 
S.fe Hamaamrim 5679 (p. 324), is 
because with regards to the miracles 
of Egypt, both entities-the original, 
and the newly transformed-were in 
existence prior to the miracle. Sticks 
and snakes, water and blood-all of 
these elements existed previously in 
the world. Likewise, the second ele- 
ment's "newn nature also existed pre- 
viously. When the sea split and stood 
like a wall, the water acquired the prc- 
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If so, why does it say [I am the L-rd your G-d] who 
brought you out of the land of Emt  and not who created 
heaven and earth, which is a greater rnira~le?~" 

there in Tanya: "For a stone wall did not acquire a nature that never 
stand erect.. ."-i.e., such is its creat- existed. The miracle of Creation, 
ed, existent nature. The miracle lies however, is that from nothing there 
in the fact that water, naturally free- should emerge something--for the 
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first time. This, then, is a greater mir- is greater, Nissan or Tishrei; namely, 
acle. the Exodus or Creation? 

On this note, the discourse pro- 
49. At the conclusion of chapter 2, ceeds to expound the magnitude of 
we remain with the same issue raised Creation. 
at the conclusion of chapter 1: Which 
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3. - 

It is written, In the beginning G-d (Elokim) created.. . .5u 

The creation of the worlds5' occurred through the Divine 
name Ehkim, which is the attribute of judgment and tzimt- 
z ~ r n . ~ ~  For creation of worlds means that they should be in- 
dependent and limited beings.53 

Before the creation of the worlds, everything was nullified 
to and unified-in the ultimate sense-with the Infinite 
Light.54 They were not independent beings, and not even lim- 
ited beings. But when the idea arose in His will to create 
worlds, they became independent beings. 

The truth is that even after the creation of worlds, there is 
nothing outside of His Essence.55 Nevertheless, so it arose in 
His will that the world should be an entity that appears in- 
dependent from Him, and that it should be limited. 

As the Talmud says: "From the earth to the [first of the 
seven] heavens is a 500-year journey. And the thickness of 

50. Genesis 1: 1. the world could not survive such scru- 
tiny, so He tempered His justice with 

5 1. I.e., the four worlds of Atzilnt, Be- His attribute of mercy (middat ha- 
riah, Yetzzrah and Asdyah that gener- racbamim), the Divine name Havaya 
ally comprise all of created existence. (Rashi, Genesis 1:l; Bereishit Rabbah 
See Schochet, Mystical Concepts in 12: 15; et d.). 
Cbassidism, chapter 4 (Worhh) (Ke- In a deeper sense, Kabbalah and 
hot, 1988). Chasidus explain that the name 

Ebkim is vitd to Creation itself; in o 
52. ELOMM. One of the seven in- der for there to be Creation, there h 
effable Divine names, Elokim is the to be Elokim, the attribute of justi 
primary Divine name used in the To- and severity. To explain: Prior 
rah's narrative of Creation. Creation, there was only the infini 

There are many Hebrew names for revelation of G-d-the Or Ein Sof- 
G-d in Scripture, each of which ex- filling all existence. Within this in- 
presses a different aspect or attribute finite revelation, finite worlds and be- 
of the Divinity. Elokim denotes G-d ings could not possibly exist. When it 
in His attribute of justice (m*t ha- arose in G-d's will to create the worlds 
din). The fact that the Torah uses and all their inhabitants, He con- 
Elokim throughout the narrative of tracted and conceded the Or Ein Soj 
Creation teaches us that "justice" is creating a "void" within which finite 
the original state of the world-i.e., existence can endure (Eitz Chaim, 
that man be treated exactly according Shaar 1, anaf 3; Otzrot Chaim, beg.). 
to his deeds. G-d, however, saw that This process is known as tzimtzum, 
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the Self-contraction or Self-limitation 
of the Or Ein Sof; and is an expression 
of G-d's attribute of justice and sever- 
ity--embodied in the Divine name 
Elokim. 

Thus, Elokim represents the aspect 
of G-d which conceals the Infinite 
light and life-force, a force that is too 
intense for finite creatures to endure. 
Elokim is also the power of G-d that 
makes the world appear as though it 
exists naturally and independently by 
itself. Elokim therefore has the same 
numerical value as the Hebrew word 
for "nature"--hateva. See Shaar Hay- 
ichud Veha'emunab, beg. of ch. 6. 

53. And, as explained in the previous 
footnote, creation of finite beings re- 
quires a limiting and contract- 
ing-tzimtzum--of the Or Ein SoJ 

G-d's Infinite Light. 

54. OR EIN SOF, in the Hebrew. 
The Kabbalists use the term Ein 

Sof (lit., "infinite," "endless") to refer 
to the most absolute Infinite force of 
G-d, totally beyond description, 
knowledge, and comprehension, com- 
pletely beyond any boundaries-the 
Essence of G-d Himself. G-d's in- 
finite expression and revelation-the 
Injnite light-is termed, in Hebrew, 
Or Ein Sof: 

For as to why the mystics chose to 
refer to the effusion of Divinity as 
"li t," see Mystical Concepts in Chas- P si ism, chapter 1 (Anthropomorphism 
and Metaphors), section 3. 

55. See Tanya, ch. 21; Shaar Hay- 
ichzut Veha'emunah, end of ch. 3. 
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[each] heaven is a 500-year journey.. . The feet of the cbuyot 
[angels] are equal to all of them.. . The lower parts the legs of 
the cbayot [angels] are equal to all of them.. . ."56 

The Sages also said: "An angel stands in a third of the 
world. "" 

There are two interpretations of this statement: I )  An an- 
gel is the size of a third of the world;i8 and 2) the world is a 
third of the size of an 

[In any event,] although it is an immense measurement, it 
is also an immense limitation.'' 

SUPERNAL ANGELS 
This [limitation] is true of the supernal angels as well, who 
vary in their Divine perception and their love and awe of the 
Divine. The S8rafim1 say Kzhsb, Holy, and the Ofanim say 
Baruch, Blessed.62 

56. Chagigab 13a. 58. Beredit Ra66ah ibid.; Cbdin 
Nebuchadneaar once said (Isaiah 91b. 

14:i4): I shall ascend b ond the 59. This interpretadon is cited P heights of the c l o d ;  I wi l  e like the in vwa 5662 LSef- Mort High' He wished to reach the m m a r i M  566061, p. 3501. For highest level, the throne of G-d Him- prMlt, I iD U)UTCe. 
self, and to be a god. A voice from An earlier source has subsequently 
heaven '=POnded his arrogant been published: Torat Shmuri 5633, bition, chastising him by pointing out vol. 24. In S+r Hdwrim 
the vastness of creation and the in- 5708, p. 280, the Lubavitcher W b e ,  
significance Of (Mha Rabbi Menahem M. Schneerson, 
in B e b  Hagolnh, &h 6, understands notes ht in addition to its being 
the to be to the !Pir- ed in the aforementioned &scoutse of 
i d  "distance" between one dimen- 5652, it is also cited in oh- sion and the next.) er places, and "this requires hrther Yet, although the worlds are vast, research.* they are nonetheless defined and lim- SE ho 5699, 
ired (''1 500-year journey.. . *)- This end: ~~h interprhons  are 

the Of true. There are angels as large as a third 
and the nece* for of the world, and there are angels that 

to be a tzimtzum and limiting of the are three times he size ofthe  world.^ Or Ein Sof: 
60. In other words, irrespective of 

57. &rkshigRabbah 68:12--in dif- how immense the worlds or the stn- 
fkrent wording. There the expression gels may be, creation is ultimately fi- 
is: "The angel is a third of the world." nite and limited. 
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61. SERAFIM and OFANIM. Serafim and 
Ofanim are two types of angels men- 
tioned in Scripture (see Isaiah 6:2; 
Ezekiel 1:15). The Serafim reside in 
the world of Beriah, where the 
Throne of Glory stands ... In Beriah, 
binah of Atziiut (the attribute of Su- 
pernal understanding) is manifest; 
therefore, all the creations of Beriah 
(Serafim included) possess great un- 
derstanding. Ofanim, however, reside 
in the world of Rrbah, which is in- 
comparably lower than Beriah. The 
Serajm are therefore of a higher stat- 
ure than Ofanim. 

pet, there is a virtue in the song of 
the Ofanim over that of the Serafim, 
as our Sages said (Chuilin 91 b): "The 
Children of Israel are more precious 
than the angels.. . The Children of Is- 
rael mention G-d's name after two 
words, as in Shema Yizrael Hashem.. . , 
whereas the angels only mention 
G-d's name after three words, as in 
&dash kadosh kadosh Hashem ...." 
Now, this is true of the Serafim; they 

only mention G-d's name after three 
words. The Ofanim, however do 
mention G-d's name after two words, 
when they say Baruch k'vod Ha- 
shem.. . . This is because the Ofanim 
emanate from a loftier source, the 
world of Tohu. which t recedes TiR- 
kun. They thus descendhd to a lower 
world, in accordance with the rule, 
"the higher its source, the lower its 
descentm-similar to a stone that falls 
off the top row of a wall, which falls 
further away from the wall than 
would a stone falling from the bot- 
tom row.] 

Serafim reside in Beriah, for they 
have been refined and have exited 
their stance of selfness. But thev have 
not yet been totally subsumed within 
their Source, the blessed Ein Sof; 
which shines within the world of At- 
zilut. That takes place when they of- 
fer their praise to G-d. They are 
therefore in Beriah. a world where 
goodness dominates. 

Ofanim, however, have not yet 
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It is similarly written, He acts according to His will with the 
host of heaven.. . .63 The [Divine] worship of [the heavenly an- 
gel] Michael is with love, while [the angel] Gabriel's worship 
is with awe.OL And although they remain constantly within 
their mode of worship-this one with love and this one with 
awe, from which they do not detract and to which they do 
not addb5-nevertheless, each one possesses many [spiritual] 
camps, which differ one from the other.% 

For the truth is that d l  of them [the angels] are spiritual 
entities. It follows, then, that the distinction between them 
lies [not in anything physical or spatial, but] in their varying 
modes of worship-Michael with love, Gabriel with awe. 
This distinction constitutes limitation6'-each one is limited 

been refined, and therefore reside in recited by the Serafim. Another rea- 
Asiydh, a world where evil is the dom- son for their ''mighty sound is be- 
inating force. cause, as mentioned above, they orig- 

Seraf;m understand that G-d is inate from Tohu, a realm where the 
"holy" and "separated" from the spiritual l&t was too intense to be 
worlds, because Beriah is a world of controlled or contained (S& Ha- 
"understanding," since, as mentioned maamarim 5688, pp. 97-99). 
above, in it is manifest a ray of binah 
of Anilut. Hence they recite "kadosh" 62. Chorllin 92a. 
(holy) three times to signifjr the three KADOSH and BARUCH: Serajm re- 
worlds of Beriah, Ymirah and As+. cite U s h  for they are in a mode of 
(On a more lofty level, this may also ascent; by terming something "holy" 
refer to the three worlds of Atziltlt, one refers to something greater, high- 
B&h and Yetzirah.) This com- er, more lofty. Conversely, Ofaniat re- 
prehension nullifies them to their cite Barn&-which connotes eliciting 
very essence. Hence their name "Ser- downward-For their duty is to elicit 
a mn-from the root saraf; burn- G-dly revelation below (Or Hatorah, & their entire being is c'burnt" and Marei, p. 1356). 
consumed in this abnegation. (Bracha has the connotation of 

Ofanim hear the khhsh that the bamsbacha (drawing downward), 
Seraf;m say, but they do not com- from the term in Kikzyirn 7:1, "Ha- 
prehend it. Their intellect is too small mavrich et hag@--one who grafts a 
to contain the comprehension of Ka- vine, by bending its top downwards 
dosh. Thus, they "shout with a back into the ground and bringing 
rmghty sound-similar to man who the top back out of the ground.) 
hears something but does not under- 
stand it, and noisily asks, 'What is 63. Daniel 4:32. This verse hrther 
this?!" The Ofanim likewise act in this underscores the hct that even the 
manner when they hear the Khdosh supernal angels are created with lim- 
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itation and finiteness. For, as the dis- 
course will soon explain, the supernal 
angels are distinguished from each 
other by their particular, distinct 
mode of worshipping G-d. And dis- 
tinction is synonymous with limita- 
tion; they are distinct in their mode of 
worship because they are limited to 
that very mode. Thus, He acts ac- 
cording to His will with the host of 
heaven.. . .: G-d created limited, finite 
angels, to serve Him each in their 
own particular way. 

64. See Likkutei Torah, Barnidbar, 
s.v. U's.fartem and its explanation, 
et d. [loa]. 

Likkutei Torah, ibid.: "Each camp 
of angels ascends differently, ac- 
cording to its level. Each one's level is 
separate and distinct from its fellow's, 
as the verse says (Ezekiel 1: lo), The 
face of the lion to the right, i.e., with 
love-this is the camp of Michael. 
And theface of the ox-this is the camp 
of Gabriel-to the Ipf with awe." 

65. See Likkutei Torah, ibid., lob: 
"The angels are called 'stationary,' 
since they stay on the same [spiritual] 

level throughout their entire existence, 
without any diminishment, addition 
or change [to their Divine service] ." 

66. Likkutei Torah, ibid., Ilb: "The 
camp of Michael, for example, which 
is the camp of chesed, kindness, in- 
cludes within it chesed of chesed of 
chesed, or chesed of gevurah of chesed. 
Although they are all from one attrib- 
ute-chesed-there are nonetheless 
many facets of chesed, and these are 
represented in the myriad of angels in 
each camp. So although the camp of 
Michael includes within it elements 
of all the ten sefrot, it is still called 
chesed since the sefrah of chesed is the 
main attribute among them." 

All of this demonstrates the vast 
distinction and finiteness of the an- 
gels (and all of creation), which stems 
from the limitation and taimtzum of 
the Infinite Light-Ebkim. 

67. The fact that such multiplicity ex- 
ists within creation demonstrates how 
limited creation is; for it is a thing's 
limitations that ultimately defines 
what it is and distinguishes it from 
something else. 
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to its mode of worship. And limitation is incomparable to the 
Infinite Light, which is unlimited. 

The creation of the worlds, therefore, required at its root 
the attribute of rnaIch~t,6%ngship.~~ This idea is expressed in 
the verse, Your kingship (malchut) is a kinpbip {malchut) over 
all ~ o r h ~ ~ - i . e . ,  the creation of all worlds stems from the at- 
tribute of malchut. 

The same idea is expressed in the phrase, "You are the 
only One-the life of [all] the worlds, 0 King7': to proceed 
from the Infinite Light, which is "One" and Unique, to "life 
of [all] the worlds," requires the attribute of "King"-mabhut. 

MALCHUT 

Makhut is distinct from all of the other supernal sefirot." 
This can be understood through the metaphor of the at- 

tributes of the soul."Take the attribute of chesed, kindness, for 
example; its essence can exist even without a recipient of the 
kindness. One who is inherently a good person possesses good- 
ness and kindness in his heart; and when someone is in need of 
his assistance he gives him of his goodness and kindness. 

68. MALCHUT. Lit., ''royalty" or moon that has no light of its own 
"kingship," makhut is the tenth and save that which is given to it from the 
last of the s&rot, M a k h t  is referred sun." Paradoxically, although makhut 
to in the Tikkunei Zohar (intro. 17a) is a passive sphere that only contains 
as the "mouth of G-d," the word or that which the other sefirot pour into 
speech of G-d by which the worlds it, it is specificaly through m k h t  
come into actual being (see above, ch. that the original creative pian is ac- 
2 and footnote 41). Indeed, it is the tualized, But makbut can only actual- 
creation of the worlds that makes it ize the potential of the earlier sejrat. 
possible to speak of a Divine king- Malchut's specific role in the crea- 
dom, since, as the discourse will later tion of the worlds will be discussed at 
say, "There cannot be a King without length in this discourse (chapters 3-5). 
a nation"-G-d cannot be a "ruler" 
without there existing something to 69. As the discourse just demonstrar- 
rille over (see, however, below, ch. 6). ed, creation is defined by multiplicity 

Malchut, being the "lowestn of the and limitation. It follows, then, that 
ten sejrot, is referred to in Eitz Chairn the sejrah of mahhut plays a vital role 
(65, 8 5 ,  et passim) as being "a dim in the creative process, as makhut is 
reflector, because it has no (light) of the lowest of the ten s&rot, and d1 
its own." The &bar (1:249b, 251 b) for and embodies limitation. T 
therefore compares malchut to "the point will be explained in great detail 
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below, where the discourse highlights 
the uniqueness of mulchut, and how it 
differs from the other sefrot. 

70. Psalms 14513. 

7 1. Liturgy, Baruch Shekmar. 

72. SEFIROT. There are ten creative 
Divine attributes and manifestations 
of G-d. called sefirot. These are: choch- 
mab (wisdok), binah (under- 
standing), h a t  ' (knowledge), 'chesed 
(kindness), gevurah (severity), t&et 
(beauty), netzach (victory), hod (splen- 
dor), yesod (foundation) and malchut 
(kingship). The sefrot are divided into 
two categories: the first three are sechel 
(intellecFual attributes), the latter sev- 
en middot (emotive attributes). The 
ten sejrot manifest themselves in each 

of the four spiritual worlds, and are 
the source of (and parallel to) the ten 
powers of the human soul. Just as man 
reveals himself through his attributes, 
or their "garments" (thought, speech 
and deed), similarly G-d reveals Him- 
self through His attributes, the sefirot. 
See Mystical Concepts in Chassidism, 
chapter 3 (Sefrot). 

73. As mentioned in the previous 
footnote, the ten supernal sefirot are 
mirrored in the ten attributes or pow- 
ers of the soul. Examining the soul's 
attributes can therefore shed light on 
their cosmic counterparts. In man, 
the attribute of malchut refers to one's 
feeling of exaltedness (or dominion) 
over others. 
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Even the animation of the attribute of kindness can occur 
without the presence of a benefi~iary.~~ For example, Abraham - 

our forefather was constantly animated with kindness, such 
that when [afier his circumcision] G-d brou&t scorching heat 
upon the ~ o d d ~ ~ - s o  that Abraham wodd not be burdened 
with guests-Abraham was distressed76 [because of the lack of 
travelers to invite to his tent]. His distress was due to the hct 
that he was constantly animated with the quality of kindne~s.'~ 

The same is true of all of the soul's attributes. The imple- 
mentation of the attribute cannot take place without another 
being upon whom the attribute can be implemented and who 
will receive the [effect of) the feeling. But the essence of the 
attribute-and even the animation of the attribute-can exist 
without a recipient of the attribute itself and its animation. 

But with mahhtst, which is the power of exaltedness with- 
in the soul, although it is only a power like the soul's other 
powers-i.e., it exists within the soul just as the other powers 
exist there-nevertheless, the essence of the attribute and 
power of exaltedness, as well as its animation, cannot exist 
without the presence of another being. This can be empir- 
ically observed: If a person is in a barren desert without any 
other human present he will not be animated by an element 
of exaltedness. This distinguishes the quality of exaltedness 
from the other  attribute^.^^ 

74. In other words, not only does the short while. He said: 'The righteous 
attribute of kindness exist within a are in pain and the world is comfort- 
good person in a donnant manner able?' For, indeed, heat is beneficial 
when there is no reci lent, it can wen for [healing] a wound." As ILuhi ex- R' be animated within t e person, as the plains there, "Better that the world 
discourse now illustrates. should be discomforted for a short 

while so that Abraham can benefit 
75. h a  Mexzia 86b: "Gd  removed from the extreme heat." 
the sun from its sheath." See Bm;kit 
Rarbbah 48:8: "G-d pierced a hole in 76. Mi, VsYdra [Genesis 18:1]. 
Gehinom (Purgatory) and heated the 
entire world and its inhabitants for a 77. Obviously, without wafinzrs, 
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Abraham was unable to impkment his 
faculty of kindness. Nonetheless, this 
attribute was fully animated inter- 
nally, to the extent that its lack of im- 
plementation pained him greatly. 

78. By its very definition, makbut, the 
power of exaltedness, means exalted 
over otherr; there must be others over 
which to feel exalted. Without the 
presence of others one will not feel- 
even internally-any exaltedness. Not 
so with the other attributes: they exist 

internally, and can be animated with- 
in a person, even when no one else is 
present. 

This distinction between the other 
attributes and malcbut-namely, that 
the other attributes relate to oneself 
while makbut relates to otbers-will 
be the primary focus of the discourse 
over the next three chapters, as it is 
the key to understanding why it is 
specifically the supernal sefirab of 
malchut that is associated with the 
creation of the worlds ("others"). 



CREATZON AND REDEMPTION 

The powers and attributes of the soul exist in latent form 
as well.79 That is, even the revealed powers exist in latent form 
as well. It is not that "here they are found; here they were."'O 
Rather, they exist in latent form as 

By this we are not referring to the bidden powers8' of the 
soul. The latter refers to the essence of each power and attrib- 
ute. The idea that all powers and attributs exist in latent 
form is a separate concept, aside from the concept of the hid- 
den 

And here the attribute of malcha, which is the pow- 
er of exaltedness, differs from all of the other attributes and 
powers. Although it too is only an attribute and power-and 
not the essence of the ~oul~~-nevertheless, it differs from the 
other powers and attributes. 

All of the attributes exist [in their latent state] in "a la- 
tency that is disposed to revelation"; however, the power of 

79. In the previous chapter, the Rebbe the discourse now examines. 
pointed out one difference between 
makkut and the soul's other attrib- 81. This latency refers to the state of 
Utes; namely, that &hut can only ex- the soul-powers prior to their anima- 
ist and be animated within the person tion. To better understand this, let us 
after other people awaken within him examine the faculty of sight, Though 
this feeling of exaltedness, whereas the it is not one of the ten soul-powers, it 
other attributes exist and can even be may help illustrate what is meant by 
animated without the resence of oth- "latency." When a person's eyes are 
ers. In this chapter, t& Rebbe traces closed, he still possesses the hculty of 
the origin of this distinction, dem- sight; he is just not actively using this 
onstrating how in its latency mrakht kulty. So when a person does open 
differs from the other attributes. his eyes, it is not that he is suddenly 

acquiring the ability to see; that abil- 
80. See Kmbot 75b. This expression it-y existed-in a state of latency-all 
refers to something that exists con- along. The same is true of the ten 
standy in the same state of being; the souf-powers. They each exist in latent 
way it is now is the way it always was. form prior to their actualization with- 
Here, the discourse is saying that this in the person. A person ossesses the f is not true of the soul's attributes. attribute of kindness, or exampfe, 
The attributes that are now revealed wen when it is not actively animated 
and manifest within the person ex- within him. 
isted previously in a kztent state. It is 
this latent state of the attributes that 82. KOCHOT HANE'ELAMIM, in the He- 
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malchut, which is the power of exaltedness, exists within an 
even deeper latency [as shall soon be explained]. 

So the power of exaltedness is equal to the other powers 
and attributes in the fact that it also exists among the hidden 
powers.86 When we say that it differs from the other pow- 
ers-in that its latency is a deeper one--we are not referring 
to its hidden power. We are referring to it as it exists in latent 
form [prior to its revelation]. 

There is a difference between a hidden power and the la- 
tent form of a power. The latter refers to a latency that pre- 
cedes revelation. For every revelation is preceded by a state of 
latency; and it is to this iatency that we refer when we talk 
about the latent form of a power. 

The hidden power, by contrast, refers to the essence of 
the power. This hidden power is not disposed to revelation 
through straightforward means. 

So when we say that the attribute of exaltedness differs 
from the other attributes we are referring to its state of latency 
that precedes revelation. For all attributes exist in a latent 
form that is disposed to revelation. And the same is true of 
the attribute of makhut, which is the power of exaltedness. It 
too exists in a latent form that precedes and is disposed to rev- 
elation. But its latency is of another sort. 

COAL AND FLINT 
It is knowns7 that there are two kinds of latency: 1) Where the 
latent element is in existence; 2) where the latent element is 
not in existence. 

Although both are forms of latency, they nonetheless dif- 
fer in their very essence, and therefore differ in their character 
and properties. 

[To explain:] An "apparent entity" and a "hidden entity" 
are distinct realities, each one possessing its own character and 
properries. 

86. I.e., as the wul-powers exist in 87. See Ve'awdam Zlkm 56dd 
their essence-state, as explained above [Yom Tov She1 Rosh Harhanah 5666; 
(footnote 82). p. 781; afyom Hahemini Ateeret 
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- 

Take fire, for example. There are two types of fire. And 
while both types are equally fire, they differ in their latency 
that precedes revelation. 

Let us use the example of the fire of coal and the fire of 
flint.88 Both fires are of the same sort; there is no difference 
benveen fire that emerges from coal and fire that emerges 
from flint. But this sameness exists only once the fire becomes 
manifest. At that point, there is no difference between the fire 
of coal and that of flint. 

But they differ dramatically in their latent state. The fire 
of coal, even in its latent state, is an "apparent entity." It  is 
concealed only on the surface of the coal. But within the cod, 
it exists, and is an "apparent entity."89 

But the fire of flint-even as it exists within the flint-[is 
a "hidden entity"].'O The fire does in fact exist, for it has al- 
ready been created. It is not as if it only comes into existence - 

when the fire is derived from the flint. If that were the case, it 
would be called a creation [of fire], not a revelation [of fire]. 
The extraction of fire from the flint is the revelation of the 
concealed, not a creation, since the fire has already been treat- 

ed and is already in existence." Nevertheless, the fire of flint, 
even in its latent state, is a "hidden entity."92 

88. Fire can be extracted from both a ment of Fire that exists within flint 
hot coal and a piece of flint. The dis- (see following footnote). There is, 
course now examines the difference however, no actual fire within flint. 
between how the fire exists in a latent 
manner within coal and how it exists 92. In the case of the coal, the fire is 
in a latent manner within flint. hidden only as far as we are con- 

cerned; we cannot see it. But as far as 
89. The fire actually burns within the the fire itself, it is not hidden; it is an 
coal, where it exists and is "apparent." "apparent entity" within the coal. The 
It is just on the surface of the coal fire in the coal is fully present within 
that this fire is not visible. the coal-just not on the surface. In 

the case of the flint, however, it is not 
90. Unlike hot coal, cold, hard flint just that we cannot see the fire; there is 
does not contain within itself a burn- no revealedfire to see. Even in its Ia- 
ing fire. tency it is a "hidden entity." Its con- 

cealment is therefore real, and not just 
91. This refers to the (spiritual) Ele- the result of our perception. 
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In Vehvrabam &ken cited above, 
Rabbi Shalom DovBer of Lubavitch 
writes (pp. 80-81): "Although flint 
possesses the power of heat from the 
[spiritual] Element of Fire, which is 
why it has the capacity to produce 
fire, nevertheless, it does not contain 
actual fire at all. The heat that it pos- 
sesses exists in a very concealed and 
ethereal form to the extent that there 
is no perceptible heat at all. In other 
words, it does not possess actual heat. 
It is only through strikin the flint 
with iron that the 'rpirituaf' power of 
fire that it contains in concealed form 
emerges. But the fire of coal, even as it 
exists within the coal, invisible to the 

outside, contains actual fire, which is 
invisible and later becomes revealed. 

"There are two distinctions be- 
tween the two fires. Firstly, they differ 
in the manner in which the fire is ex- 
tracted. The fire of coal is extracted 
quite easily while the fire of flint re- 
auires much effort. However, the fire 
i f  coal is limited and will &entually 
die out. The fire of flint, by contrast, 
never dies out, and one can forever 
continue to extract new fire from it. 
This. then. is the second difference be- 
tween them: the fire of cod is limited, 
whereas the fire of flint is unlimited. 

"These distinctions are based on 
the specific manner in which the fire 



The fire of coal therefore emerges on its own and with 
ease. The fire of flint, by contrast, not only does not become 
revealed on its own and must be extracted, but moreover this 
extraction requires forcehl effort.93 

A similar difference lies between the other attributes and 
the attribute of e~altedness.~~ AU the other attributes can be 
animated even by something that is not in their class. For ex- 
ample, the many animals of Ninewh constituted a cause for 
mercy.95 

The attribute of exaltedness, however, can be animated 
only by another being and one that is in the same class. If a 
person were to have millions of animals and birds he would 
not become animated with the attribute of exaltedness. Only 

- 

a fellow human can awaken this attributes9' 

exists in its respective source. The coal Because it exists in actuality, it is 
contains actual fire. The extraction of limited. When its power is spent, its 
the coal's fire from a hidden state to a revelations automatically cease, But 
revealed state is therefore similar to existential concealment, which pos- 
the emergence of something-from- sesses no actuality at all, and is con- 
something, and is therefore done with cealed even from itself, is limitless." 
ease, The flint, however, does not 
contain actual fire at all. The fire of 93. The specific manner in which the 
flint is like a potential power-much fire lies latent determines just how 
like the [spiritual] Element of Fire, easily it will ultimately emerge. The 
which, while itseif is not fire, is the fire of coal emerges with ease, since 
potential power for all fire. The ex- even in its latency within the cod the 
traction of fire from flint is therefore fire is an "apparent entity." The fire 
like the emergence of something- of flint, conversely, which in its la- 
from-nothing, and therefore requires tency is a "hidden entity," emerges 
much effort.. . . only with force. 

"This is the difference berween an 
object that exists in concealment and 94. The discourse now applies the 
existential concealment. There is a aforementioned concept to man's 
limit to the revelation of the former. attributes. 
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95. Jonah, end [4: 1 11. 
The final verse of Jonah contains a 

rhetorical question asked by G-d of 
Jonah: ShaU I notfieIpity@r the great 
cily of Nineveh, in which there are 
mom than a hundred and twmty thou- 
sand peopk who do not know their 
right hand jiom their kf), and many 
a n i d ?  The ha that the attribute of 
mercy can be awakened wen by an- 
imals, who are certainly not in G-d's 
or wen Jonah's class, demonstrates 
that the other attributes can be awak- 
ened by beings of a different class. 

96. The latency of the other attributes 
can be compared to the latency of the 
fire of coal, which emerges with ease. 
Similarly, the other attributes are easi- 

ly animated, even by beings that are 
not on the human level (such as an- 
imals). The latency of makbut, on the 
other hand, is compared to the la- 
tency of the fire within flint, which 
requires much effort to extract. Sim- 
ilarly, the attribute of exalt&= is 
not easily animated, and requires oth- 
er human beings. 

Their states of latency, then, are 
very different. The other attributes, 
even in their latency, are "apparent 
entities," which lend themselves easily 
to manifestation. The latent state of 
makht,  by contrast, is much more 
severe; it is a "hidden entity" wen in 
its latency. The attribute of exalt- 
edness is therefore not easily lent to 
animation. 
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5.  
The above serves as an analog for the supernal realm.97 

All of the [supernal] attributes9* are revelations of the blessed 
Infinite Light. They come into being because of the I d ~ n i t e  
Light-not because of the worlds, and not as a response to 
human instigation." 

Although the attributes relate to the worlds-as the verse 
- 

says, 0 G-d, remember Your mercies and Your kindnesses, for 
thv  are me'olam (eternal),loO implying that mercies and kind- 
nesses relate to the worlds (olarn~t)'~'--this is true only in the 
sense that the attributes are on a level that relates to the 

For the levels beyond the attributeslo3 do not relate 
to the worlds, whereas the attributes are on a level that does 
relate to the worlds. But this does not mean that the attrib- 
utes are for the worlds. Indeed, the attributes are revelations 
that come into being because of the Infinite Light. It is just 
that they are also on a level that relates to worlds.'" 

THE LOWER SEVEN 

By way of illustration, let us consider the fact that the seven 
lower attributes of each sefruh relate to the sejruh directly be- 

- 

neath them.'05 This does not mean that they exist for the level 

97. The discourse now applies the 100. Psalms 25:6. 
distinction drawn benveen man's 
emotional attributes and his feeling of 10 1. The Hebrew word used in the 
exaltedness (mkhut) to the supernal verse to mean eterml is inebkzm 
realm, explaining how the supernal (n3nta). O h m  (P~IY), however, is also 
attribute of malchut differs from the the Hebrew word for world. In a 
other attributes. deeper sense, then, the verse is under- 

stood as follows: 0 G-d, remember - 

98. I.e., the six emotive attributes of Your mercies and Your kindnesses, f ir  
chsed through yesod (exclusive of mal- they are of die wor(ldi.e., G-d's at- 
chut); see above, footnote 72. tributes (His mercies and kindnesses) 

are of a level that relates to the 
99. This parallels man's emotional at- worlds. 
tributes, which, as explained above 
(end of chapter 3), exist and can be- 102. Kabbalah and Chasidus explain 
come animated irrespective of an- that Creation occurred through G-d 
other being's presence. manifesting His attributes. O n  the 

- 
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first day of Creation, G-d manifested 
His attribute of chesed;, on the second 
day, G d  manifested His attribute of 
gmrah; and so on. The Six Days of 
Creation, then, refer to the manifesta- 
tion of the six supernal attributes to 
create the worlds (see Zohar cited be- 
low, footnote 115). It is thus under- 
stood that the supernal attributes are 
not completely beyond the worlds, 
transcending Creation, but are rather 
of a level that can and does relate to 
the worlds. 

103. This refers to the loftier "in- 
tellectual" sefirot of chochmah, binah 
and ahzt (see above, footnote 72), 
and the spiritual dimensions that 
transcend the scfirot. See Beshuh She- 

hikdimu 5672, vol. 1, p. 75. 

104. Saying that the supernal attrib- 
utes exist fir the worlds implies that 
G-d only manifests J3is attributes in 
order to facilitate Creation. This, 
however, is not the case. The supernal 
attributes come into being for G-d 
Himself, because He wishes to be ex- 
pressed through these various attrib- 
utes. So although they ultimately do 
rebte to the worlds, they are not em- 
anatedfir the worlds. 

105. Each of the ten sejrot is com- 
prised of ten sub-sefirot. Chesed, for 
example, contains within it elements 
of chochmab, b i d ,  d a t ,  chesed, ge- 
vurah, ti>ret, hod, yesod and mahbut. 
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beneath them. Rather, they exist within the higher level. It is 
just that they are also on a level that relates to the lower level, 
as expressed in the saying, "The external dimension of the 
higher level becomes the internal dimension of the lower lev- 
el."'06 But it is not as though the seven lower attributes exist 
for the lower level; for indeed, they complete the higher 
1eve1.'O7 

INTELLECT AND EMOTIONS 

Take, for example, intellect and emotions. The emotions of 
the heart come into being from intellectual excitement-the 
"emotions" of the intellect. But this does not mean that the 
emotions of the intellect exist far the emotions of the heart. 
Rather, the emotions of the intellect complete the intellect. 

[To illustrate this point:] When a person understands and 
grasps a Divine concept in his mind, he becomes excited in 
his mind by the goodness of the concept. This excitement, 
which is the emotional aspect of the intellect, completes the 
intellect, because it demonstrates that the individual under- 
stands and grasps the concept. If he would not understand 
and grasp it he would not become excited about it. A lack of 
excitement is a sign of a lack of understanding So the emo- 
tions of the intellect complete the intellect. 

The fact that from the emotions of the intellect come the 

Now, the seven lower elements of a sion and an external dimension. The 
se;firak--i.e., chesed through ma& internal dimension refers to its re- 
chut-relate to the sejirah directly be- ception of energy and life-force, as 
low it. For example, the seven lower well as its attachment to its ante- 
elements of chesed relate to gemrah. cedent. The external dimension refers 
The three first elements of a sefrab, to its giving to others. 
however-che elements of c b o c h d ,  Every fruit, for example, has two 
binah and k t - d o  not relate to the aspects: the taste of the fruit, which is 
sejrah beneath them. an intangible entity, an 

substance of the fruit. 
106. See Eitz Cbaim, Sbaur 14, ch. the taste there are two p 
9; LikRwtei Torab, SibeEscb, s.v. In- power to receive its ene 
yan Hanesrzcbim [4 lc] . stars (which are what cau 

Likkutei Torah, ibid.: Anything to grow); 2) the power 
that exists contains an internal dimen- energy and taste into the 
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stance of the fruit. The first is its 
internal dimension; the second, its ex- 
ternal dimension. 

The same is true of the soul of 
man. The internal dimension of the 
soul cleaves to its source to receive its 
sustenance, while the external dimen- 
sion gives life to the body. 

And so it is throughout the "chain 
of existencen (sedr hishdhelut): the 
external dimension of a higher level 
becomes the internal dimension of 
the lower level. But the internal di- 
mension of the higher level does not 
descend to the lower level. 

- - -- 

(The internal dimension is called 
pmimiyut, from the word panim, 
which connotes turning, since the in- 
ternal dimension turns toward and 
cleaves to its source. The external di- 
mension is called chitwnzht, from 
the word chitwn, which connotes out- 
side, since it bestows its energy to that 
which is outside it.) 

107. Although the seven lower ele- 
ments of each scjirah relate (and 
transmit energy) to the scjirah directly 
beneath them, they nonetheless do 
not exist f i r  the lower sefirah. 
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emotions of the heart is because the emotions of the intellect 
are similar in character to the emotions of the heart; for emo- 
tions in general [whether of the mind or heart] are character- 
ized by animation and excitement. But this does not mean 
that the emotions of the intellect existfor the emotions of the 
heart. 

In other words, the intellect itself transcends emotions. 
Only the lower seven elements of the intellect, i.e., the emo- 
tions of the intellect, are on the same level-animation and 
excitement-as the emotions of the heart, and therefore cause 
the awakening of the emotions of the heart. But this does not 
mean that they existfor the emotions of the heart. 

SUPERNAL ATTRIBUTES 

And so it is with the supernal attributes. They are revelations 
from the Infinite Light because of the Infinite Li@t.'08 Al- 
though they are on a level that relates to the worlds, they 
nonetheless do not existfir the worlds.'09 

Not so in the case of the attribute of malchut. Malchut is a 
revelation from the Infinite Light for the worldr'I0; as in the 
saying, "There is no king without a nation.""' And it is the 
creatures of the lower worlds that awaken the desire for [His] 
kingship, as in the saying, "G-d says: 'Recite before Me.. . 
verses of kingship so that you proclaim Me as King over 

And the beginning of the awakening of [His] king- 
ship came through Adam, who acceptedH3 the kingship of 

108. I.e., for no other purpose; not 110. Malchut differs from the other 
for any other need. Malchut, as the supernal attributes in that it is em- 
discourse will soon point out, differs, anated exclusively for the worldr. 
as it existsfor the workis. entire purpose is to be a "King" 

Creation. Furthermore, as the 
109. As mentioned above (footnote course will soon say, malchut is 
102), the supernal attributes were em- ened only in response to the d 
ployed in the creation of the worlds; the created beings to have a Ki 
yet this is not the purpose of their ex- is not Self-initiated like the o 
istence. They are an integral part of tributes. 
Creation, but are not manifested ex- 
presslyfor Creation. 1 1 1. Emek Hameleb, Shear Sbua- 

shu'ei Hametech, ch. 1, beg.; Se$m 
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H a c b ,  G&, ch. 2; k b y a ,  
V cskrv, 38:30; Tarpya, Part I1 

aur Hayichud Veha 'nnunah] , ch. 7. is7 
1 12. Rosb H r z ~ h a d  34b. 

Rosh Hashanah ibid.: "Said Rab- 
bah: 'G-d says, 'Recite before Me on 
Rosh Hashanah verses of kingship, 
verses of remembrance, and verses of 
shofar. Verses of kingship, so that you 
proclaim Me as King over you. Verses 
of remembrance, so that your re- 
membrance may come before Me for 
good. And with what [is this done]? 
With the sboJ%r."" 

Our Sages thus established a three- 

fold prayer service for Rosh Ha- 
shanah, recited at Musaf, comprised 
of Biblical verses pertaining to these 
three subjects: G-d's kingship, G-d 
remembering His people, and the 
sounding of the shofar. 

113. Pi&& &Rabbi Elher, ch. 11. 
Pirkei &Rabbi E l k ,  ibid.: "Adam 

appeared to be a divine being. The 
creatures looked at Adam and were in 
awe of him. They thought he was 
their creator and came to bow before 
him. Adam said to them, 'Have you 
come to bow down before me? Let I 
and you go and garb [G-dl with gran- 
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Heaven, and said, G-d has reigned.. . . ' I 4  

So the revelation of the other supernal attributes comes 
about because of the blessed Infinite Light, as it says, For six 
days G-d made the heaven and the earth.. . ."5 But the revela- 
tion of the attribute of malchut took place through Adam, 
since it is a revelation from the Infinite Lightfor the worldr."' 

NAME 

Malchut is therefore called "name.""' As in the saying, "His 
name was proclaimed King""' over them. For just as the gen- 
eral purpose of a name is for the sake of another person,"' 
likewise, the seJCirah of malchut is a revelation that occurs for 
the sake of the worlds. 

Now, although a name exists for the sake of others, the es- 
sence of the name is for oneself, since it is in it and through it 

deur and strength, and coronate He 116. The six supernal attributes that 
who created us. For it is the nation were employed during the Six Days 
that coronates the king; and if the na- of Creation were manifest by G-d 
tion does not coronate the king, the Himself, without the elicitation of 
king cannot coronate himself.' At that Adam. It was only the attribute of 
moment, Adam began coronating malchut that required Adam's elicita- 
G-d, with the other creatures replying tion for it to become manifest. This is 
after him, saying (Psalms 93:l): G-d a clear indication of malchutj dis- 
bas wiped.  He has garbed HimseIfwith tinction from the other attributes. 
grandeur. . . . " Unlike the other attributes, which are 

Self-initiated, malchut can only be 
1 14. Psalms 93: 1. awakened by others, as its entire ex- 

istence is for the work&. 
115. Exodus 20:11, following the in- The six supernal attributes are thus 
terpretation of the Zobar (II:89b) likened to the fire of coal (mentioned 
that the s k  +s refer to the six at- in the previous chapter): they exist a 
tributes [of chesed, gevurah, tiyeet, an "apparent entityv on their 
nemch, hod and yejodj . own-i.e., because of the Infinite 

The verse does not say, In six h y s  Light-irrespective of their role in the 
G-d made.. . , but rather, Six days G d  creation of the worlds. Malcbut, by 
d.. . ., implying that G-d lowered contrast, is likened to the fire of flint: 
the six supernal attributes themselves on its own it is a "hidden entity"; it 
into the realm of @ah in order to first becomes apparent when it is for- 
create the world (Sefir Hamamarim cibly extracted by an outride source. 
5708, p. 272; see also above, footnote What is the reason for this dis- 
102). tinction? The other attributes are de- 

signed to complement and define 
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one's "self'-in the human example, 
one is complemented and defined by 
his kindness, his compassion, etc. 
Malchut, however, means to be higher 
than something ehe-someone outside 
oneself. Therefore, malchut comes 
into being only when there are others 
over which to be "king," and only 
when they actively (forcefully) elicit 
this attribute. 

1 17. Pardes, Shaar Erchei Hakinuyim, 
Maarechet Shern. 

11 8. From the hymn Adon Ohm. 

119. A name exists only for the sake 
of others. One who is alone on an is- 
land does not need a name. A name is 
only necessary so that one can be dif- 
ferentiated from others and iden- 
tified. Malchut is therefore called 
"name," since it too exists only in the 
presence, and for the sake, of others. 

Likkutei Torah, Behar, 41c states: 

"The light of the sun, for example, 
which shines uoon the earth and its 
inhabitants, is Lonsidered as naught 
in comparison to the essence of the 
sun, which is the source of its light 
and radiance. There is no difference 
to the sun whether its light shines 
upon the earth or if it is blocked by 
clouds or window shades-this has 
no affect on the sun itself. 

"The same is true of the Infinite 
Light. It is only a ray that emanates 
from Him. Through many contrac- 
tions, this light becomes perceptible to 
the 'holy ones' [the angels]. This light 
is also called 'name.' Such appellations 
are meant to help us understand the 
nature of the Divine energy that gives 
lik to the worlds-how it does not af- 
fect the Essence of G-d at all. For this 
is true of a given name, such as Abra- " 
ham: The name is not comparable at 
all to the essence of the person, and 
does not affect him at all. since he 
does not need the name for himself." 
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that vitality flows and is revealed.'20 The same is true of the SF- 
firah of malchut-it is in it and through it that the worlds are 
created and given life.''' 

And although the general creation and flow of vitality [to 
the worlds] is channeled through the s@rah of mahht, nev- 
ertheless, the s@rah of madchut is referred to by the appella- 
tion "name" since it is a revelation that occurs for the sake of 

- 

the worlds.'" 

- 

120. See L&tei Turd, s.v. Et was able to rceive the distinct Di- 
Sbdtotai, ch. 2 2Behar 414; below, vine e a y  tCt was vested in e d  an- 
disamme entided 3e'etzen.z Hkpm imal, an so named them.) There is a 
fS+ Hamdam'm 5701, p. 821. real connection between a thing and 

The Hebrew name of a person, for its name; it is not just an arbitrary ap- 
example, is the conduit thro pellation. As it says in Shaar Hayichd 
which the energy and life-force of% Vchn hum&, &. 1, end, 'The name 
soul is channeled to the body. See be- by whih [the creature] is called in the 
low. Holy T o n r  is a vessel for the Me- 

From Likhtei Torah, ibid.: "The force con ensed into the letters of 
life-force of a being is vested within that name, which has descended from 
the letters of its name. As Scripture the 'ten utterances'. . ..' Similarly2 be- 
states regarding Adam (Genesis 2: 1 g), fore the soul of man eoters the bodh 
(Gd h g h t  [mevy cream] to Aahm, it does not have a name at ali (see 
to see what he woaki cad eah me; and A a d a ~ z  on Genesis 220). So the 
whatever Adam calied each living crea- name is not for the soul i d f ,  nor 
ture, that remained its name. (Adam does it achieve anything fhr the body. 
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6.  
The explanation of the matter is as follows: The fact d m  

malchut is called "name" refers to the general concept of the 
attribute of malchut, even as it exists within Al~iIut.'*~ This is 
because d h t  in general [even as it exists in AtziIut] is rev- 
elation, i.e., a reveiation to the worlds.'24 

For it is known that the attribute of m a k k  within each 
s&r& is the cLactualityn and "self" of that s&raLi.e., it is 
the particular revelation of that s$~&. '~ '  

DIFFERENT TYPES OF KINDNESS 

[To explain]: Every revelation and awakening emerges at first 
in a general way and later in a specific and measured form. 

Take, for example, the attribute of kindness. At first, 
there is an awakening to bestow kindness. But this awakening 
is still a general one; it is [as of yet] not at all apparent which 
type of kindness it will be. For there are different types of 
kindnesses: there is physical kindness and there is spiritual 
kindness, e.g., teaching an idea to someone or helping some- 
one acquire good character traits. 

There are aIso various methods of bestowing kindness. 
One can bestow kindness with one's money alone, or also 
with one's body, or with one's soul as well, as mentioned in 
Orehot TZddikdtl~'~~ regarding Abraham our forefither, who 
bestowed kindness with his money, body and soul.'27 

123. ATZILUT. Kabbala$ and Chasidus (Kekot, 2003). 
s eak of four supernal worlds. Of 
&se, Aeilut is the loftiest. It is a 124. As mkhut resides within the 
G-diy world (Tanya, ch. 49). In At- G-dly world of Aailut, it cannot be 
ziiut, there is no feeling of self or being, spoken of as existing fir the lower 
just an awareness of something higher, worlds. Yet, of alI of the other attrib- 
something beyond-G-dliness. At- utes, mkhut is the one most closely 
zilut is therefore not considered to be a connected with the lower worlds, as it 
t-rcatcd world, but rather an nnenaed is "a revelation ta the worlds." 
world. It is in Ahht that G-d's attrib- 
utes (the ten sCf;rot) are first manifest. 125. See L&kutei Torah, biur on Ei- 
There, however, the attributes are in a li.h M&d (Ae third di60urse by that 
much loftier-infinite-state. For title) [92b]: 
more on Atzilut, see The Four Worldr "The seventh level of each attribute - 
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[i.e., the level of malchut within each 
attribute] is the revelation of that par- 
ticular attribute.. . the 'actuality' of 
that attribute.. .. During the counting 
of the omer [see below, footnote 13 11, 
we count seven levels within each of 
the seven attributes, for the main pur- 
pose of the counting is that there be a 
revelation and flow 'downward'- 
which is the function of the seventh 
level of each attribute, the revelation 
of that particular attribute." 

126. Beginning of ch. 17. 

127. Abraham was known for his ex- 

traordinary generosity and hospitality 
(see Sotah lOa--cited below, footnote 
228). Not only did he give of his mon- 
ey, providing expensive delicacies to 
all of his guests, he gave of his body as 
well, standing over the guests and per- 
sonally tending to their needs. Even 
while recovering from his circumci- 
sion, he ran to prepare food for his 
guests (Genesis 18:7). Furthermore, 
he gave of his soul, dedicating his life 
to explaining Monotheism to the pa- 
gans around him (see S& Ha- 
mumarim 5698, p. 129; below, ch. 
9). 
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GENERAL AND PARTICULAR 

So when the general awakening [to bestow kindness] occurs, 
it is not yet apparent which type of kindness it will be and 
with which method it will be bestowed-it is just a general 
awakening. 

After this general awakening, a specific awakening follows 
in which the type and method of the kindness is decided. 

Yet even this awakening is [relatively] general, and only 
later develops in a more specific way, in a way that it is meas- 
ured specifically according to the level of the recipient. This is 
[what is termed] a specific and measured revelation.12' 

This revelation, as it occurs in the supernal attributes, oc- 
curs in the sefirab of makhut; for lnalchut is a specific revela- 
tion that conforms to the level of the recipient.lZ9 

FORTY-TWO & FORTY-NINE 

This is the general difference between the travels [of the Its- 
raelites in the desert]'" and the co~nting'~'  of the omer,132 

128. I.e., this is a revelation that is They are in a state of self-nullification, 
not general or abstract, but specific which is a prerequisite for reception, 
and measured. since if one is processing while re- 

ceiving he will not receive properly. 
129. MALCHUT=REVELATION. When They therefore do not pass on their 
kindness is initially awakened in a energy to the next level-"since they 
person, it can result in immense giv- are occupied with absorbing they do 
ing or in manners that the recipient not emit." 
cannot receive at all. This is because Makbut, however, is the level of 
of the undefined nature of ttre kind- revelation-revding all that is hid- 
ness prior to its concretization. Be- den. It is therefore called a l m  d'it- 
cause it still nebulous, it can be galya-the revealed world-and 
infinite and multidimensional. speech, since in speech one reveals the 

This is an analogy for the status of seerets of the heart to another. "The 
cbesed in Atzilut: undefined, infinite spirit of a . m  (man, 4, z ' e t h e  
and incapable of operating in the six sefrdt) is to ascend; the spirit of 
lower worlds ( B d b ,  Yetzirab and bebema (animal, ban-makbtlt) is t 
Aiyah). The same is true of all the sef- descend." 
irot as they exist in Atailut. This is rnakbut's function as a sub- 

Furthermore, as they exist in At- division of each sej6rah. Each s@rah, 
eiiut, they are in a state of ascent, without the element of malchut, is in 
cleaving to and enveloping themselves a state of non-being and ascent. MaC 
in the Infinite Light, the Emanator. chut provides the sefirah with con- 
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creteness and the power of descent 
and revelation. 

Chochmah ofAtziIut, for example, is 
in a state of absolute self-nullification 
and ascent. Malchut of chochmah re- 
veals chochmah by making it into a 
"something so that it can then become 
a source for chochmah of Beriah. When 
it becomes chochmah of Benenah it is then 
something that the souls and angels can 
comprehend and thereby perceive Di- 
vinitv. But as it exists in Atzilut it can- 
not 'provide any intellectual under- 
standing of Divinity to the worlds, 
since it is far beyond the understanding 
of the creatures. Only through malchut 
of chochmah can it descend. The same is 
true ofchesed: through mak.hutofchesed 
the creatures of the lower worlds are 
able to achieve a love and ecstaticyearn- 
ing for the Divine. So malchutis the rev- 
elation and expansion of each sefrah 
(S&r Hamaamarim 5687, p. 2 1 ff.). 

prised of forty-two segments (see 
Numbers 33:l). This is referred to as 
the "forty-two travels." 

13 1. COUNTING OF THE OMER. See Le- 
viticus 23:9-16. The omer was an of- 
fering brought in the Beit Hamikhh  
on the second day of Pesach, con- 
taining a specified measure of the first 
barley harvest of the year. From the 
time the omer was offered and until 
the festival of Shavuot, a span of forty- 
nine days, there was a commandment 
to count each day, making a mention 
of its relationship to when the omer of- 
fering was brought. For example, on 
the first day one would count: "Today 
is one day of the omer." O n  the sev- 
enth day "Today is seven days, which 
is one week of the omer." Even today, 
although we cannot bring the omer of- 
fering as there is no Beit Hamikdash, 
we still perform the mitzvah of the 
counting of the omer. 

130. The Israelites journey from 132. See Likkutei Torah, ibid. 
Egypt to the Land of Israel was com- Both the forty-two travels of the 
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The number of travels [fiom Egypt to the Holy Lan 
equaled forty-two, which is 7x6-six being [ 
the six attributes. The [seventh] st.f;rah, m 
ed. The number of days of the counting of the orner, 
trast, is forty-nine, which is 7x7-seven being 
of3 the seven scjrot [i.e., including malchut] . 

This is because the travels were an elevati 
to above,'33 which is why m k h u t  is not co 
counting of the omm, however, which is a flow 
[from above] to the sefirak of mulchut is 

INHERENT EXALTEDNESS 

Now, because revelation takes place through makchut, it is 
called "name," which is a revelation to others. 

And although the fact that mukhut is called "name" refers 
to makhut in general, even as it exists in at zit^^'^^ nev- 
ertheless, makbut, as it exists in Atzilut, is in a state of in- 

Israelites in the desert and the forty- er level with the level below it]. Upon 
nine days of the counting of the omer its descent, matchsct of A d a t  be- 
are symbolic of the supernal attrib- comes atik (the "crown") of Ber$ah, 
utes, as will be explained shortly. makhut of Berid becomes lafclafcR of 

The 42 travels correspond to the Yekirah. .. and makhut of Ein Sof 
42 words in the prayer Ana Bechoah, becomes at& of Atzlut. Only the at- 
which allude to the seven supernal at- tribute of matchat of the higher level 
tributes as they are each comprised of descends to bebecome the at& and 
the first six attributes, The prayer source of the next level. 
therefore contains seven verses, each Now the Divine name that equals 
of contains only six words, since the 42 represents elevations from below 
seventh s&r& [i.e., malchutJ of each to abave. ,.. The seven attributes of 
attribute is not included in the 4- that name are therdore camprkd of 
culation of the Divine name that only six attributes, which contain the 
equals 42. In the counting of the essence of the given attribute and are 
omer, however, there are 49 days; the ones that are elevated. But the 
each of the seven attributes is com- seventh aspect of each attribute, 
prised of seven since the skfrah of which is the rmehion of the attribute 
makbut is counted as well. Why the [i.e., how the attribute relates to that 
discrepancy? which is below itself, does not as- 

The explanation is as follows: Ma& cend]. . . . 
c h t  is a "bridge" [connecting a high- The counting of the omer, however, 
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constitutes eliciting energies, Today is 
one day, etc.-day meaning radiance 
and revelation-from Atzdut to Beriah 
and from Beriah to Yetzirah and from 
Yetzirah to Asiyah, until it is drawn 
into the soul of man. We therefore 
count seven levels within each of the 
seven attributes, for the main purpose 
of the counting is that there be a rev- 
elation and flow "downward"-which 
is the function of the seventh level of 
each attribute [i.e., malchut], the rev- 
elation of that particular attribute 
(Likkutei Torah, ibid.). 

ply the higher levels to a lower sphere. 
It is therefore not present in the trav- 
els, whose purpose was elevation, not 
application. 

135. As mentioned above (footnote 
132), the purpose of the counting of 
the omer is to elicit upon oneself the 
Divine revelation associated with that 
particular day (chesed of chesed on the 
first day, gevurah of chesed on the sec- 
ond day, etc.). We therefore include 
malchut in this counting, since maG 
chut is necessary for revelation. 

133. The journey from Egypt to the 136. As explained above, malchut, on 
Holy Land represents one's ascent every level, is the specific aspect that 
from the lowest depths to the ul- signifies revelation. Even as it exist in 
timate spiritual heights, "an elevation Atzilut, then, malchut is synonymous 
from below to above." with the concept of a "name," since a 

name, too, is that aspect that signifies 
134. The function of malchut is not revelation. 
to elevate, but rather to elicit and ap- 
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berm$ exaftecdness."' As in the phrase, "[Lord of the universe] 
who reigned before anything was created."13' 

For supernal kingship is not like terrestrial kingship. In 
the terrestrial realm, the nation chooses the king, coronates 
him, and thereby awakens within him the attribute of king- 
ship, which is the power of exaftedness. As explained above, 
this awakening must be instigated by others and the others 
must be other humans. But in the supernal realm, the concept 
of the sefit.ah of malchut [exaltedness) existed before the 
worlds were created.'39 

The concept of exaltedness over the worlds is the fact that 
mahbut pierces through the "~ur ta in" '~  that is benveen At- 
zifut and [the three lower worlds of] Beriab, Yeeirab, &&ab, 
and becomes atikH' of B&b.'42 

137. Hitmat Atzmi, in the Hebrew. tribute of mkht  is absolute high, 
All of creation is governed by "rel- pure high-not "higher than." This is 

ativity." Every element exists, in one th of hitnanrt atzmi: in- 
sense or another, relative to some- herent, abso ute exaltedness. 
thing eke. Take a person's emotional 
attributes, for example. Chered, or giv- 138. From the hymn Aden Ohm. 
ing, exists only in contrast to geuurah, 
witholding. One's giving is rec- 139. We seem to have two conflicting 
ognized as such only because there are notions: On the one hand we say that 
times when he does not give. But both "There is no king without a nation." 
cbesed and gevurah exist within the On the other hand we say that it is 
person himself; i.e., their relativity is through malncnrt that the world was 
to each other, within the same being. created But how 4 d  m i c h t  have 

Malchut, however, is different, for existed prior to the creation of the 
it is relative to elements ouaktc of the world and a nation? The answer is 
person. Mabhut, exaltedness, exists that we know that there is a e- P only relative to someone else who is nomenon known as d h t  o At- 
lower, less exalted. One cannot be zilut, i.e., that G-d is called our King 
high unless another is Ibw. One can and that through His exalting Him- 
be kind without being "kinder than"; self over us, as it were, to be our 
one cannot be high without being King-this exaltedness vivifies and 
"higher than." creates us ex nihito and d e s  us into 

G-d, however, is not subject to the a nation. But we have no concept of 
laws of creation. G-d is Absolute, not what this "exaltedness" is-though 
redative. Similarly, G-d's attributes are we know its effect-for it is cenainly 
absolute attributes, not relative to not anything like human d tedness  
each other or anything else. So His at- and kingship, since in the human 

- 
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realm the fact of being a king does 
not bring subjects into existence (Der- 
ecb Mitzvotecha 175a). 

140. PRASSA, in the Hebrew; see 
Onkelos on Exodus 2636. Between 
Atzilut and Beriah (and likewise be- 
tween the other worlds), there is a 
pram (curtain) curtailing the higher 
world, which needs to be "pierced" in 
order for the light and vitality of the 
higher world to penetrate and de- 
scend to the lower world. See Eitz 
Chaim 42:4 (ibid., ch. 13 ff. of KZllut 
ABYA-I); 44:l; Iggeet HakodeJh, 20 
(Tanya 131b. Bi-Lingual Edition, p. 
507); Mystical Concepts in Chassirdism, 
chapter 4 (Work&), section 2. 

14 1. The term atik denotes the high- 
est level within a given realm. Specif- 
ically, atik refers to a level that is so 
high it is considered to be completely 
beyond the levels beneath it. Hence, 
the word atik is related to the word 
ne'etak, which means "removed from" 
(see Torat Chaim, Shemot, 142b 

(Kehot, 2003); Derech Mitzvotecha 
1 lob). 

When the Kabbalists speak of mal- 
chut piercing through the curtain that 
is between Atzilut and the lower 
worlds to become atik of B e d ,  they 
are indicating two things: Firstly, that 
makhut of Atzilut creates the worlds, 

the "beginning" of Beriah 
(for be ore makbuti descent there are 
no worlds to speak of). Secondly, that 
even as makhut creates, it remains in 
a state of atik, completely beyond and 
"removed from" the world of Beriab 
(see Derech Mitzvotecha 12Ob). 

So even after the worlds come into 
being through makhut, makhut re- 
tains its quality of exaltedness, re- 
maining completely beyond the 
worlds. See S& Hamaamarim 5657, 
p. 185. 

See also following footnote. 

142. Eitz Chaim, Shahr Scab 
ab.y.a, beginning of chapter 6, and 
Shaar Derushk ABYA, chapter 1; 
Mhlmat Chasidim, Masechet Ha- 
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Of this level it is said, For His name is sublimeb Ranscen- 
dent, it is anto Hi~wef'*~: even His name [i.e., makhutl is 
transcendent and exalted over the 

This is the signi&cance of "His name was proclaimed 
King" over them: [malchut relates to the worlds] only in a 
transcendent manner.'45 This is similar to the name of a king, 
which spreads out over the country; its presence exists only in 

- 

a transcendent sense. The hws of the country are what con- 
trol the country in an immanent sense, whereas the name [of 
the king] is only transcendent.'*Tvr His name is sublimely - 

transcendent-it is exalted and transcendent; and only its ra- 
d'nce is upon the earth and  heaven^.'^' 

Earth and heavens in this context refer to upper Gan Eden 
and lower Gan Eden,'*' [within which shines] only the ra- 
diance of the [Divine] splendor. And even this [radiance] pro- 

brirxh, end of chapter 1 and be- manner, as will be explained below.) 
ginni of chapter 2, et al. 

Ma Y hut, as explained above, is de- 143. Psalms 148:13- 
fined as revelation; i.e., that which is Even dhut, which is the one 
transmitted This is that represents to 
true of mkhut as it On lev- the worlds, remains nnnsrendent, be- els--even when speaking of makbut yond the worlds. of Atw'lut. Yet mkhu t  of AmitZI1ut is 
unique in h a t  it Posses another 145. The very same phrase that was 
trait-inhttmt exrlltedness. This means use. before (end of ch. 5 )  to indicate 
that dthough m a k h t  is expressed as that makhut is referred to as "name," 
reveladon (to the worlh), this rev&- implying r&tion, also indicates 
tion is defined by what it is at its 6- that this revelation remains in a state 
Sen~e-~nherent d t e d n e s ~ .  SO even of transcendence "over them" ( h e  
as &hut pierces through the "cur- world)-just as he name of a king 
tain" between Atdut  and the hwer wtranscen&71 his subjects (see fol- 
worfds of Berhh, Yetw'rab and hi$, lowing footnote). 
it does not enter the worlds internally, 
for it is inherently exalted, completely 146. Both the king's laws and his ex- 
beyond the worlds. Rather, it becomes alted name, or reputation, serve to 
stik of Beriak-a level that although rule the nation, albeit in diRerent 
relates to Beriah nonetheless transcends manners. The laws tell the pe 
it, like a crown that remains above the what to do; the name tells them 
head. (Only later, as &hut becomes they should do it. 
expressed in letters and words, does it The king's laws are very pram 
relate to the worlds in an internal and down-to-earth: governing the 
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people's day-to-day life, decreeing 
what thev can and cannot do, es- 
tablishing courts, levying taxes, etc. 
They are therefore "internaln or "im- 
manent," in the sense that they are 
easily understood and grasped by the 
people who obey them. Indeed, the 
laws must be understood by the peo- 
ple, for their purpose is that they be 
fulfilled by the people. 

The king's name, however, serves a 
different, and arguably more vital, 
function. The function of his name is 
to remain above the ~eovle-not to 
be grasped or underst;odLby the peo- 
ple. It is this very aloofness that sets 
the tone for his dominion. The very 
fact that he is so distant from the Deo- 
ple instills a strong degree of fear, awe 
and respect within them, which in 
turn fuels their subservience to him. 
All of this occurs precisely because the 
king's name is aloof, transcendin the 
people. The very aloofness of  his 
name sets the king apart from his na- 
tion, setting the stage for their respect 
and subservience. 

There are thus three elements in 
our analogy: The king himself, who 

completely transcends his people; the 
name of the king, which transmits to 
the nation his transcendence; and the 
edicts of the king, which by being un- 
derstandable-immanent-govern the 
practicalities of daily life. 

The same is true above, when 
spealung of malchut of Atzilut. Here 
there are also three levels (the last of 
which will be explained shortly): 
Makbut in essence, as it is inherently 
exalted; malchut as a "name," trans- 
mitting transcendent Divine energy 
to the worlds; makhut as letters of 
speech, transmitting immanent Di- 
vine energy to the worlds. See Scfer 
Hamauman'm 5657, p. 180 ff. 

147. Psalms ibid. The essence of maf- 
chw of Atzilut is exalted and transcen- 
dent (even as it begins relating to the 
worlds), since it is of the level of in- 
herent exaltedness. Only a refIcdon of 
malchut--its radianceis actually in- 
vested within Creation. 

148. Likkutci Tor&, Bamidbar, end 
of the biur on B e s M  Sbebi&u 
I1 5bl. 
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vides wondrous [spiritual] pleasure without end, since it is ra- 
diance from the level of His name.'49 Yet it is only splendor 
and radiance."' 

What invests itself in the workls internally to give them 
life is only the letters of speech of mak.k~t.'~' As the verse says, 

Divinity], and even this undergoes tzimtzum after tzimt~u 

worlds came into being as actual and self-aware beings.I5' 

Divine speech that br 
150. I.e., not the essence of G-d's into being after much 
"name" (malehut). 

15 1. See Shaar Hayiehud Veha'emu- 152. Psalms 33:6. 
nd, ch. I (cited above, ch. 2, and 
footnote 41; below, Appendix I). See 153. Nehemiah 9:S. 
also above, footnote 68. 

As it is transmitted 
malchut of Atzilut is d 
levels. The first is tr 
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through tav--give li to them all. See 
Sbaar Hayichud Ve f airnumb, ch. 2. 

156. The verse associates makbut 
with the idea of strength, or gmrab,  
which is synonymous with tzimizwm 
(see above, footnote 52). This is be- 
cause the "letters of dht" npre- 
sent the manner in which G-dliness is 
conttacted, so as to create worlds that 
appear to be self-sufficient and self- 
sustaining. 

157. The discourse has thus con- 
cluded the theme it began in middle 
of ch. %namely, that it is specif- 
ically the attribute of malcht, the 
lowest of the s.f;rot, that allows for 

and actuaiizes the creation of finite 
being. 

To summarize, there are three 
l d s  of malehut discussed in this 
chapter: As it is in A&ht in essence, 
hinrazut atmi; as it encompasses the 
lower worlds of Beriah, Yetzirah and 
Rriyab, becoming atik of BmMah; and 
as it descends into B d ,  Yetzitah 
and Rrzyab internally, in the form of 
h m  of 2pecb. 

At this point the discourse con- 
dudes its discussion of Creation (i.e., 
Tishrei), which took place through 
the attribute of malehut and Divine 
concealment. The next chapter begins 
expounding the quality of the Exodus 
from Egypt (i.e., Nissan), which came 
about through a revelation of G-d's 
Essence. 
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7. 
However, the verse, I (anochi) am the L-rd your G-d 

means that at the giving of the Torah there was an influx 
from the Essence of Ein Sof: For anocht' denotes sublimity. 

This is the difference between ani and anochi [both of 
which translate as 4. Ani denotes humility and tzimtzum. As 
[King David] says, And I (ani,) am prayer--referring to the 
level of rratlL2but.'58 For the level of malchut that is supernal 
speech is a revelation in a manner of tzimt.um.'59 

Anochi, by contrast, is the level of keter,I6O i.e., the level of 
sublimity, the Essence of Ein Soj'" It is not just [Divine] ra- 
diance-such as was the case in the creation of the world- 
but rather a revelation of the Essence of Etiz Sof 

EXODUS FROM BOUNDARIES 

About this the verse says, [I am the L-rd.. .] who 

dary of the 

malchut (Knesset Yisrael) . 
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speak-so as to animate myriad self- 
aware beings. 

160. See LJAW Torab, Laa'er.. . 
Vmikkrhti, chapter 5 [Vikra,  
34dl. 

See ch. 4 there: "The difference be- 
tween anochi ( '~JK) and ani NU) is 
that ani is mahhut, while anocbi is 
synonymous with an;, but in a state of 
glory and exaltedness. It is therefore 
keter, crown [see following footnote]. 
This is indicated by the additional 
letter chaf (2) of anocbi, which is the 
beginning of the word ketcr (crown) 
and the word bvod (glory) ." 

161. Ketcr (lit., "crown") is the di- 
mension that lies beyond Atzilut and 

the scfirot, and the one most closely 
associated with the Ein Sof (as it is the 
most primordial emanation from the 
Ein Sof). See Mystical Concepts in 
Chassidinn, chapter 3 (Sej?rot), section 
3. 

162. As explained above (chapters 3 
and 6), it is the condition of limitation 
(mimaim) in the holy realm-tzim- 
tzum, (embodied by) malchut-that 
causes the limitations (mcitaarim) of 
the worlds. In a deeper sense, then, 
the exodus &om the limitations of the 
worlds means an exodus from the lim- 
itations of the holy realm; when the 
condition of tzimtzum is nullified, all 
successive boundark and limitations 
are broken down as well. 
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Through revelation of the Essence of Ein So6 the exodus 
from the limitation and boundary [of the words] o~curs. '~'  

For it is from the mitzraim of holiness that the mitzraim 
of the "other side""* derives, i.e., the limitation and boundary 
of the lower realm. This refers to the Divine soul that is con- 
strained within the limitation of the animal soul. 

When G-d created the human being [man was 
created with] the limitation that the powers of the Divine 
soul must take on physical manife~tation.'~ For the intellect 
and emotions of the Divine soul are Divine powers; and as 
they exist above, before their descent to be vested in a body 
and animal soul, what they perceive is Divinity, literally. But 
once vested in an animal soul, they behave according to the 
capacities of the animal soul. 

Nonetheless, when the powers of the Divine soul are re- 
vealed, the person perceives Divine concepts and is awakened 
with love and fear [of G-d].IG7 

However, it is possible that this being vested [within the 
animal soul] can completely conceal and cover [the powers of 
the Divine soul]. 

This occurs with the strengthening of [the animal soul's] 
materiality, which diminishes and weakens the powers of the 
Divine s o ~ 1 . I ~ ~  The person then does not grasp Divine con- 
cepts; or even if he does grasp them, he does not grasp the Di- 
vinity that is within them-he does not perceive the Divinity 
within the concepts. Intellect is perceived by the m i d ;  Divinity, 
only by the heart. 

163. G-d's Essence is beyond any plain, this is not necessarily a negative 
spiritual limitations; when Essence is thing; for the purpose-G-d's pur- 
manifest, all limitations cease to be. pose-in creating man in such a 

manner is so that the Divine soul 
164. "Other side" refers to the realm tram$rpn its earthly vessel, the body 
of impurity, which lies opposite the and animal soul, into something that 
realm of holiness. is receptive to Divinity. When man 

acts as G-d intended, his Divine soul 
165. Ecclesiastes 7:23. affects his physical being: he feels love 

for G-d in h i  heart, he understands 
166. As the discourse will soon ex- G-dly concepts in his mind, etc. The 
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But with the strengthening of the materiality of the an- 
imal soul, Divinity is no longer perceived. Of this it is said, 
My strength has stumbted because of my iniquiy 16": because of 

- 

the co r r~p t ion '~~  and crookedness of materiality, the powers 
of the Divine soul stumble and grow weak. 

All of this occurs because there are limitations and boun- 
daries of holiness; for after much devolution there emerges 
limitations of the "other side."17' 

REVELATION O F  ESSENCE 

In order for the Exodus from Egypt (limitations) to occur, the 
revelation of the Essence of the Infinite Light is required. 
This idea is seen in the verse, I will pass through the land of 
Egypt7*-referring to the revelation of the Essence of the In- 
finite Light. A similar phrase reads ". . .before the King of the 
kings of kings, the Holy One, blessed be He, revealed Him- 
self to them and redeemed them."173 

"King of the kings of kings" refers to makhut of Ein 
as it exists subsumed within His Essence. As in the phrase, 
"Before the world was created, He and His name were 
one""5-referring to the level of "His great name."'7" 

169. Psalms 31:ll. judgments against all the god ofEgypt), 
indicating that G-d Himself-I---ef- 

170. In the aforementioned verse, the fected the liberation from mitzraim, 
Hebrew word for iniquity is 'tjl~, Gmitations. See Haggadahfor Pesach, 
which is related to the word m u ,  cor- Vayotzi'mu. 
ruption. 

173. Huggadbk for Pesacb [Matmh 
171. Every physical phenomenon has Zo]. This also indicates that the Ex- 
a spiritual source. The same is true of odus came about through "the King" 
the material limitations that constrain Himself, G-d's Essence. 
the Divine soul: these stem from the 
limitation of holiness, i.e., the con- 174. MALCHUT OF EIN SOF. Chasidus 
traction (tzimtzum) of Divinity that speaks of the concept of s&rot ex- 
allows for the existence of the worlds. isting (in a somewhat "potential" 

state) within the wholly G-dly realm 
172. Exodus 1212. Scripture speaks that precedes the first tzimtzum, i.e., 
of the Exodus in the first person (I in the realm that precedes the world 
will pass thou h the land... I wild of Atzt'lut. The last of these "pri- 
smite evety jrst f om..  . I will carry out mordial" sefirot is malchut of Ein Soj 
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which ultimately descends to become 
atik of A d u t  (much like muhbut of 
A d u t  becomes atik of B d ,  as 
mentioned in the previous chapter). 
In its pre-descent state, however, this 
level of &but is completely sub- 
sumed within the Ein Soj G-d's Es- 
sence. It is this essential dimension of 
muhbut that is referred to by the 
phrase, "King of the kings of kingsn: 
i.e., the Exodus occurred through a 
revelation of G-d's Essence, or more 
spdcally,  mukbut as it is subsumed 
within Essence. See Likhtei Torah, 
Tzav, 13d; Torah Or, Miketz, 35b. 
See also below, footnote 176. 

1 7 5. Pi* #Rabbi E k ,  chapter 
3. Thae are other versions there as 

well; however, regar&g the pre- 
ciseness of  this version, see the 
beginning of the i n d u c t i o n  to 
*u. 

Other versions have "before You 
created the worldn or "before the 
world was," instead of "before the 
world was created.." As Sbekzb writes 
(Toldot Adam, Beit Havayah, 3): 
"There are those who take issue with 
a similar phrase in the liturgy, 'You 
are the same before the world was 
created and You are the same after 
the world was created.. .' as it appears 
in the Ashkenazic version. and thev 
changed it to, 'You, our d4, are thi 
same before You created the world.. . ,' 
since the ~assive 'was created' can 
mean, G-d forbid, that the world 



TO YOU 

This revelation [of the Essence of the Ein Sofl is directed spe- 
cifically to the souls of Israel.In 

This, then, is the meaning of the words, This month [isisfar 
you.. .]: month denotes re~elation.'~~ So this month, or this rev- 
elation, is for you specifically--only for the souls of Israel. 

This is because the souls of Israel stem from the inner di- 
mension of the Infinite Light, unlike all other creatures whose 
creation stems only from the supernal speech of the "ten ut- 
terance~.""~ Sods, however, arose in [supernal] thought.1so 
Thought in this context refers to the essential thought of the 
inner dimension and Essence of the Ein So$ blessed be He, 
which transcends the general though that is upon the worlds 
and the creatures on the highest level.'81 

It was therefore the souls of Israel who were "consulted 

came into being from some other RO longer one. 
source other than G-d.. .. However, When makhut is subsumed wit 
in all the books of the Kabbalists, the the Ein Sof it is like the r 
version is 'was created.' I therefore sun prior to their emergenc 
say that theirs is the true version .... sun. They certainly exist 
This version can also be found in sun, but they exist in a state of "non- 
Tosfot (Berathot 46a, S.V. Kol; Pes- existence," completely ndIified to the 
d i m  104b, S.V. Kol) and in Tur (Or- sun itself. Simihrly, 
ach Cbaim 46)." She& goes on to Sof exists in a state 
provide a lengthy Kabbalistic ex- (Sefir Hamaamarim Meluka 
planation of the version he deems p. 94). Through tzimtzum, 
correct. caused through the name 

malthat becomes relatively "e 
176. Before the world was conceived, and is no longer compktely one with 
malchut was subsumed within the Es- the Ein Sof However, since the con- 
sence of Ein Sof Of  that reality it is cealment caused by the tzimtzum is 
said that G-d and His name-ma& real only to us, the truth is that wen 
cht-are one. After the earliest, spir- now G-d and His name are one just 
itual stages of Creation-i.e., the as they were prior to the tu'mtzum 
concealment of Divine light that al- (S4er Hanaaamarim Melukat, voI. 3, 
lowed for the process of creation to p. 61). 
begin (Sefr Hamumarim MtLdat, 
vol. 3, p. 275)-malthut descends 177. It is specifically to (and for) the 
into the lower worlds, into "exile," souls of Israel that the Essence of the 
and G-d and His name (malchut) are Ein Sof is revealed, since, as will be ex- 
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plained, these souls stem from G-d's 
Essence. 

178. The Jewish calendar follows the 
lunar cycle. Thus, the Hebrew word 
for month is chodesh, which means 
"new," rekrring to the new moon 
that appears at the beginning of each 
month (see Ibn Ezta on Exodus 12:2, 
et al.). Chodcsh, month, therefore de- 
notes revelation-revelation of a new 
"light." 

179. See above, chapter 2, and foot- 
note 41. 

Creation through supernal speech 
occurs from the level of nrrtlckut of 
Atzilut. The souls of Israel, however, 
stem not from supernal speech but 
from G-d's essential thought, which, 
as the discourse will explain, refers to 
the Essence of the Ein So$ 

180. See above, discourse entitled Ki 
Imcha Mekor Chaim, chapter 7 [Spfer 

Hamaamarim 5700, p. 171. There the 
footnote reads: "Bereishit Rabbab, be- 
ginning of chapter 1 [section 41. See 
also Likhtei Torah, Biur on Yonati 
Bcchagvei [Shir Hashirim, 17c ff.] ." 
181. All of creation stems ultimately 
from G-d's "thought," the thought 
that precedes the speech that actually 
creates. For just as a mortal's speech 
stems from his thoueht, as "a wrson 
can speak only SUCK Words &t he 
has already spoken previously and 
that were in his thought a great 
many time" (Igeret Hakodcrh, 19, 
end), similarly, G-d's speech stems 
from his supernal "thought." But this 
is an all-encompassing thought that 
relates to Creation-that which is 
created by speech. The thought from 
which the souls of Israel stem is a 
much deeper thought, an essential 
thought, one that is completely be- - -  . 

yond Creation. 



regarding the desire to create the worlds, as the saying, "With 
whom did He consult? With the souls of the righteo~s."'~" 

It is for this reason that the souls of Israel are vessels for 
the Essence of the blessed Ein SoJ and elicit the Essence 
through their [spiritual] service of Torah and m i t z v ~ t . ' ~ ~  

And this revelation [of Essence] produces the exodus from 
limitations and boundaries.lU4 

It therefore says, [I am the L-rd.. ./ who brought you out of 
the land of E m t  (Mitzraimj, and not (I am the L-rd.. .] who 
created heaven and earth.lx5 For the creation of heaven and 
earth stems only from [Divine] radiance, through which 
worlds became limited and actual, and with much devol 
bore the mitmaim of the "other side." 

The revelation of anochi, by contrast, gave way to the Ex- 
odus from mitzraim. ''" 

NISSAN AND TISHREI 

This is the general difference between Nissan and Tishr ' 
Tishrei is the first of the months of the year.Ia7 The 
months of the yeariB8 correspond to the four camps o f t  
chinah (Divine Presence), the twelve oxen of the lower chariot 
of the level of r n ~ l ~ h u t . ~ ~ ~  

182. See Rut Rabbah, 2 3 .  See further sence. Moreover, they can edicit Es- 
from Sefer Hanaaarnarim 5703, p. 9: sence with their Divine service. See 
" E d  foresaw the pleasure that He Sefer Harnaarnarim 5700, p. 18. 
would receive from the souls per- 
forming their Divine service below." 184. See above, footnote 163. 
This underscores the lofty source of 
the souls of Israel, who stem from the 185. The discourse now addresses the 
essential thought of the Ein Sof that question raised above, in chapter 2: 
precedes Creation; for it was with Why does G-d "introduce" Himself 
these very souls that G-d decided, so at the giving of the Torah as the G-d 
to speak, whether or not to create the who brou ht. you out of the hnd of 
worlds. Egypt, an d not as the G-d who created 

heaven and earth (which seems to be a 
183. Since the souls of Israel stem much greater feat)? 
from the essential thought contained 
within the Essence of the Ein So$ 186. Therefore, at the giving of the 
they are therefore able to receive (and Torah, when G-d reveals His Es- 
contain) a revelation of G-d's Es- sence-anochi-He identifies Him- 
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self as the G-d who brought you out of 
the land of Eapt (Mitzraim), since 
revelation of Essence spawns Exodus, 
not Creation. 

187. As mentioned at the beginning 
of the discourse, Tishrei is the first 
month of the year as far as Creation is 
concerned, being that Creation was 
culminated on the first day of Tishrei 
(with the creation of Adam). Tishrei, 
the first month of Creation, thus rep- 
resents malchut, the animating force 
of Creation. 

188. See Zohar III:277b, end; 
i'ar.de, Shaur 2 1 ,  chapters 6-7. 

189. In Scripture's account of King 
Solomon's construction of the Beit 
Hamikdash, we read (I1 Chronicles 
4:2-4): He made the "sea" (a copper 
tank that was filled with water, used 
by the Kohanim for ritual immer- 
sion-ibid., verse 6) of cast metal.. . . It 
stood upon twelve oxen: three facing 
north, three facing west, three facing 
south, three facing east. The "sea" was 
on top of them.. . . Kabbalah and Chas- 
idus explain that these elements-the 
twelve oxen and the "sea ". . . on top of 
them-have their parallel in the su- 
pernal realms. 

"Sea" refers to the sefirah of mal- 
cbur, for malchut? function is tzimt- 
zum and concealment, much like the 
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So "when G-d chose His world, He established [in it] 
firsts of so that the rorelati~n'~' should flow into 
the root and source of the But in general, this is 
only [a revelation of Divine] radiance. "When G-d chose Ja- 
cob and his sons," how eve^, "He established for them a 
month of redemption," the month of Nissan, which is a rev- 
elation of G-d's blessed Essence.lg3 

sea that c o n d s  whatever is found limitation and distinction, plurality 
within it (LiRkutei Torah, Vayikra, (see L i k b i  Turab, Bamiaur, 68c). 
16c). The twelvr oxen, divided into Furrbcrmore, the & k r  a d  PUT& 
four groups of three, refer to the four (ibid.) draw a correlation berwea the 
camps of the Shechinah (Divine Pres- twelve oxen and the twelve months of 
ence)-the four groups, or " the year (see Uhtei Tor&, De- 
of angels in the wortd of A - ~ i e  mhim l%b H~ZS~~PU~, 534.  his 
nrin north signifies the camp of the indicates that the disdncrion of kg$ Gabriel ~ a d l ;  thre fkin nveive se uue months ~i stem 

B 9 i south si n%cs k e  a m p  of the an d fiom nn but. Thus, Tishrei, the &st 
Michae (cbesed; etc. And thest twe ve of the twelve months of the year, em- 
wen, the four camps of the shechinab, bodies the limiting of Divine l&t, 
stem from makhut, the "sea". ..en tap the revelation of but a small ray ef 
of them-fbr it is mkht  that creates Divinity, maWut. 
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190. Shemot Rabbah 151  1, cited 193. For, as explained at length 
above, chapter 1. above, redemption-Exodus-occurs 

only with the revelation of G-d's Es- 
191. I.e., the Divine revelation that sence. 
spawns Creation (malchut). The following table sums up the 

two levels that are discussed in the 
192. This perhaps explains why the re- discourse: 
demption began in Tishrei with the 
cessation of harsh labor (see above, 
footnote 22)-for even Tishrei ex- 
periences some degree of Divine rev- 
elation, just not of the level that would 
effect the complete redemption. 

Tishrei Nissan 
Creation Exodus/Sinai/Israel 
ElokidAni Anochi 
mahhut KaerIEssence of Ein Sof 4 
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8. 
And this is the meaning of, This month is fir you the first 

of months; it is, for you, the+ of rhr months of the 
There are months ofthe year, month denoting revelation.195 

However, this [is a revelation that] takes place only in the 
months of the year,196 Then there are months without designa- 
tion, which are revelations that are loftier than months of the 
year.'" And this is the meaning of ab* month-i.e., this revela- 
tion is only for you and notfir thefireigrzer with you.'98 

The nature of this revelation isfirst of months. Not only is 
it of the category of revelations of months--i.e., months with- 
out designation, which denotes a general revelation, unlike 
months of the year, which denotes particular revela- 
tions-furthermore, the novelty and revelation of this month 
is that it is the+ ofmonth Within the general and essential 
category of months, it is thefirst."' 

And this revelation will be f o p .  you-specifically-the Jrst, 
even during the months of the year.2m 

Within the months of the year, the [general] first is Tishrei, 
which is the first month for years.'O1 Hence, Yonatan com- 

194. At the beginning of the dis- the revelation of Divine radiance (rev- 
course it was noted that there are two elation that pertains to Creation), 
distinct dynamics mentioned in this while months (without any qual- 
verse: 1) [First ofl montbs, and 2) ifications) refers to the revelation of 
months of the year. Based on the dis- the Essence of Ein Soj 
tinction that has been drawn between 

transcends the worl 
now returns to its 
this verse, and explains thus: radiance, malchut. 

to Divine revelati 
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198. Proverbs 5: 17. Shemot Rabbah 
15:23 quotes this to expound on the 
opening verse of the present dis- 
course: "Thh month isforyou-thus it 
is written, they will be onlyforyou and 
not fir the foreigner with you." This 
implies that the concept of Rosh 
Chodesh was given only to Israel. 

On a deeper level, in the context 
of this discourse, this is understood to 
mean that the revelation of (un- 
designated) months-the Essence of 
Ein Sof-is exclusively for the souls of 
Israel, since they are rooted in G-d's 
Essence, as explained in the previous 
chapter. 

199. Not only is this revelation be- 

yond Creation-months (without any 
qualifications)-it is the deepest, 
highest form of revelation that tran- 
scends Creation: f i s t  of months. 

200. I.e., for the souls of Israel, the 
Essence of Ein Sof is manifest within 
the very Creation it transcends. 
Hence the verse's second clause: It is, 
for you, the first of the months of the 
year. 

201. As mentioned at the beginning 
of the discourse, the Jewish year be- 
gins on Rosh Hashanah, the first day 
of Tishrei. Tishrei is thus the first 
month as far as the counting of years 
is concerned. 
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ments "hat the ancient ones used to d l  [Tishrei] the first 
month."202 For in the months of the creation of the world, 
which represent the influx of only [Divine] radiance, Tishrei 
is the first,203 But now [says Yonatan], after the Exodus from 
Egypt and the giving of the Torah, when the revelation is of 
the Essence of Ein So$ Nissan is the jrst of months and Tish- 
rei is the seventh month. 

THE SEVENTH 

Now, it is known that "all sevenths are It fobows, 
then, that Tishrei has two distinctions: 1) As far as the 
months of creation, it is the first; 2) as far as the months of re- 
demption-where Nissan is the first-Tishrei is the seventh, 
and all sevenths are precious. 

This explains the reasoning of R. Eliezer, who maintains 
that our forefathers were redeemed from Egypt in Nissan, and 
we are destined to be redeemed in Tishrei-because of the 
distinction of the seventh 

R Yehoshua, however, maintains that that in Nissan our 
forefathers were redeemed from Egypt, and in Nissan we are 
destined to be redeemed, as it says, As in the days thug you kfi 
Egypt I will show you Just as the first redemption 
from Egypt occurred in Nissan, so, too, I will show you won- 
ders in the final redemption, with the coming of Moshiach 
the righteous redeemer, speedily in our days, Amen-the re- 
demption will occur during Nissan. And in Midrash Rabbah 
the Sages f0liow2~' the opinion of R. Yehoshua, rhat in Nissan 

202. Targwm Yonatan on I King 8:2, Amram and Moses--the seventh is 
cited above, chapter 1. precious, as the verse says (Exodus 

19:3), Moses ascended to G-d. Among 
203. Tishrei embodies the natural cy- sons the seventh is precious, as it says 
cle of Creation, the influx of mere Di- (I Chronicles 2:15), David, the sev- 
vine radiance. enth [i.e., David was the seventh and 

most "precious" son of Yishai]. . . 
204. V ~ y i b a  Jbbbak 29: 1 1. Among years the seventh is precious 

Midrash ibid.: "All sevenths are [i.e., the Sabbatical year] ... Among 
precious.. . Among the Patriarchs- sabbaticals the seventh is precious 
Abraham, Isaac, Jacob, Levi, Kohath, [i.e., the Jubilee year]. . . Among days 
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our forefithers were redeemed from Egypt, and in Nissan we 
are destined to be redeemed. 

Now, it would seem that Tishrei has the additional dis- 
tinction of being the seventh.M8 Nevertheless, it is their view 
that the redemption will occur in Nissan [and this requires ex- 
planation]. 

DAYS OF AWE 

There are several reasons for this. Firstly, as far as the sef;rot 
are concerned, Nissan is cbtsed, kindness, and Tishrei is 
gmurab, severiP9; i.e., Tishrei is a time of judgment and 
justice. We therefore do not recite the phrase "festivals for re- 
jo i~ing"~ '~  on Rosh Hashanah, as it is a time of justice. 

And although the mitzvah of sounding the shofar, repre- 
sentative of repentance,"' causes [G-d] to rise from the throne 
of Judgment and sit on the throne of Mercy and to have mer- 
cy on His people,212 nevertheless, the time itself is a time of 
judgment and justice, when dl created beings pass before 
Him in judgment and justice. 

208. I.e., in addition to Tishrei being ters that form the seventh month, 
the first month of the year as far as Tishrei p~rttn), follow the revme or- 
Creation is concerned, it is the sev- der of the alfbe the first fetter is i~ 

enth from Nissan, and therefore has (n), the final letter of the @-kc the 
the quality of being "precious." second fetter is shin (to), the second- 

to-last letter of the aw-be-& the third 
209. See Zokr (II:186a): "Tbh letter is resh (~r), the third-to-iast let- 
month is fir you.. . fo1lowing the or- ter of the Qkf-bet. 
des of the letters-aviv [s ring). . . . The Zbhm also states (ibid. 51b) 
The seventh month is [spe&ed~ from &at "when th letten.. .appear in or- 
the end of the h e r s  ...." Nissan, b... &ey are in chmtd .... m e n  
which always occurs (in the Hoiy they appear] in reverse order ... hey 
Land) in the spring, is referred to in are in gmrah." The letters of the 
Scripture as the month of aviv, the word aviv, which refers to Nissan, ap- 
month of springtime (see Exodus pear in order, indicating that Nissan 
13:4, 34: 18; Deuteronomy 16:l). is a t i e  of chesed The legtea of the 
Now, the Hebrew letters of aviv word Tishrei, however, appear in re- 
(rax) follow the order of the akfbet: verse order, indicating chac it is a time 
the first letter is ahf (N), which is the ofget.rcrah. 
f ~ s t  letter of the akf-be6 the second See Arid's L i b t e i  Torab, par- 
letter of auiv is vet (a), the second let- shat Vqeim', s . ~ .  Inyan 
ter of the alef-bet. By contrast, the let- kocibttn' kk. "From Nissaa to 
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These days are d l e d  Days of Awe,*13 for there is then the 
revelation of the [supernal] dimension of awesomeness. And it 
is for this reason that these days require an additional amount 
of meticulousness, to be very careful with the beautifications 
of the rnit~vot,2~* since the days themselves occur during a 
time of the revelation of the dimension of awesomeness. The 
time is, in and of itself, awesome. - 

Hence, the redemption will take place in Nksan, a time 
of chesed.2I5 

RAIN AND DEW 

Secondly, the revelation that occurred on Pesach came as an 
unprovoked supernal inspiration, as in the statement: "Why 
do we eat this m a d ?  Because the dough sf  our ancestors 
did not have time to become leaven before the King of the 
kings of kings, the Holy One, blessed be He, revealed Him- 
self to them and redeemed them."216 

So the revelation came as an unprovo 
spiration, as in the verse, My Bebved is mine and 

[To explain:] There are two types o 

213. DAYS OF AWE. This traditional On the verse (Exodus 15:2), This 
phrase refers specifically to the days of is my G-d, and I wilglori Him, the k Rosh Hashanah and Yom Kippur, Talmud comments ( S k  a t  133b), 
and more generally to the first ten "Become glorified before Him in 
days of Tishrei (which are also called mibzvot. Make before him a beautiful 
the Ten Days of Repentance). These nckkah, a beautiful Iulav, a beautihl 
days are called Days of Awe as it is a shjar, beautiful tzt'tzit, a beaucihi 
fe&l and awesome time, when the Torah scroll.. .." Rashi comments on 
entire world stands before G-d in Bava Kirm 96 that this verse is the 
judgment. On a deeper level, we feel source of hidur mitzvah, b e a u e n  
this intense awe precisely because the the mimot. Indeed, as the Talmu I 
supernal dimension of awesomeness is states there, "one should spend an ad- 
manifkt during this time. di~ional one-third to beautify the 

mitzvah." 
214. Midureei miravah in the Hebrew. During the Days of Awe we are 
Beyond the actual perfarmance of h e  en'oined to be more meticulous in 
mitmot, there is the concept of hidur &ling n i a w t  in the best possible 
mitzvaLperforming the mitzvah in- manner, and to be carefid in areas 
a more beautihl manner than that which we might have previously been 
which halachah mandates. lax. See, for example, Shukhan Amch 
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Harav (603: 1 ) :  "Even one who gener- 
ally eats bread baked by non-Jewish 
bakers-which is halachically per- 
mitted-should refrain from doing so 
during the Ten Days of Repentance" 
(i.e., from Rosh Hashanah to Yom 
Kippur). 

21 5. Since Tishrei is a time of judg- 
ment and awe (gmrab), it is not the 
most fitting time for redemption, an 
act of Divine benevolence and close- 
ness. Our Sages therefore stated that 
the future redemption will take place 
in Nissan-a time of cbesed. 

216. fir PesaEh [Matzah 
Zo]. This passage indicates that G-d's 
revelation at the Exodus came about 
completely unprovoked-"the Holy 

- --- 

One.. .revealed Himself to them and 
redeemed them." 

2 17. Song of Songs 2:16. See below, 
discourse entitled Ani Lcdodi [S+ 
Hamaamarim 5700, p. 1501. 

My Beloved (i.e., G d )  is mine refers 
to G-d reaching out to the Jewish peo- 
ple; and in response, I am His-the 
Jewish people turn to G-d. This is the 
dynamic of Nissan. By contrast, the 
verse, I am my Beloved? and He is mine 
(ibid. 63)  refers to the opposite dy- 
namic, that of ElulITishrei, where the 
Jewish people reach out to G d  and 
He in response turns to them. On Pes- 
ach, G-d turned to us without any 
provocation on our part. This is called 
itaruta deli 'ayh mitzad atzmo: an un- 
provoked supernal inspiration. 
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spirations. The first type is one that is provoked by an in- 
spiration from the lower worlds. An example of this is the 
deep and essential [G-dly] revelation from a supra-rational 
level that comes as a result of a logic-based worship of G-d. 
This is a supernal inspiration that comes as a result of and af- 
ter an earthly inspiration in the form of a logic-based worship 
of G-d.2L8 

The second type is an unprovoked supernal inspiration 
that [stems from a place that) an earthly inspirarion cannot at 
all reach. A revelation of this sort occurred on Pesach; it was 
an unprovoked supernal inspiration, as in the verse, I w d  be 
like dew to Israel.219 

The future redemption, the coming of the righteous re- 
deemer, will therefore occur in Nissan; for Nissan is a time ~f 
unprovoked supernal inspiration,2'O when the treasure houses 
of dew are openedz2'-I witl be like dew to Israel.222 

218, This is a case where the supernal that descends in response to human 
inspiration surpasses the earthly deed, just as rain is formed from mois- 
inspiration that triggered it. Nev- ture that has risen from the ground. - 

ertheless, it cannot be said that the Dew, by contrast, represents Divine 
supernal inspiration came unprovoked. beneficence that stems from a place 

where human deed cannot reach. Rain 
219. Hosea 146, according to its in- is reciprocal; dew, self-initiated. 
terprewion in Mhtei T w d ,  &- Now, although "dew" descends - 

course entitied Haaz%nu, ch. 6 [73bJ. only afier man's spiritual service 
Likhtei Torah ibid.: "'Dew' refers (which elicits "rain"), it is stilt con- 

to an extremely lofty level that cannot sidered as unprovoked inspiration in- 
be elicited through an eanhiy in- itiated from above. Man's deeds do 
spiration. For the deeds of m o d s  do not elicit this inspiration, but rather 
not have the power to elicit this great ensure that the person not be an im- 

- 
love. Nevertheless, after the supernal pediment to it. Indeed, every un- 
inspiration caused by their deeds- provoked supernal inspirarion follows 
which comes as 'rain'-then, of its the perfection of man's deeds, since 
own accord, and automatically, the this inspiration must find a recipient 
level of 'dew' descends.. . It is for this that is as spiritually "whole" as it can 
reason that 'dew never ceases,' as our be, As the Zohar states (II1:9Ob): 
Sages tell us (Tanit 3a), since its "G-d only rests in a place that is [spir- 
source far transcends human deed.. .." itually] 'whole.'" See Likkutei Tor& 

Rain represents Divine beneficence Shir Hashirim, 23d ff.; Sefer Ha- 
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9. 
Another explanation for the advantage of Nissan over 

Tishrei: 
The distinction of Tishrei is that it is the seventh and all 

sevenths are precious. But the distinction of the seventh is 
that it is seventh to thefirst. So even within the distinction of 
the seventh, the first is primary, since the advantage of the 
seventh is that is the seventh to the first. If so, even within 
this [distinction of the seventh], the first is primary.223 

ABRAHAM AND MOSES 

An example from the Patriarchsz2*: The seventh, the precious 
one, is Moses, peace be upon him, who is the seventh to 
Abraham. Abraham is the first and Moses is the seventh. So 
his distinction is the fact that he is seventh to the first. 

Therefore, despite the magnitude of the greatness of Mo- 
ses, whom G-d chose to be the first redeemer, we find writ- 
ten, And [G-d] said "Moses Moses," and [Moses] replied, "Here 
I am, J125 which the Midrash says is what is meant by the verse, 
In the pkace of great ones do not standzz6-i.e., [Moses] should 
not equate himself with Abraham.227 

For Abraham was the first to bring revelation of Divinity 
to the world through his work in publicizing the existence of 

223. The very existence of a seventh achieved what Abraham had begun, 
presupposes a first, for there could since it was Moses who brought G-d's 
not be a seventh had there not been a presence into the world at Sinai (see 
first. Furthermore, the very pre- following footnote). 
ciousness of the seventh is due to the 
fact that he actualizes and fully 224. 
achieves the goal initiated by the first. above, footnote 204. 
Ir follows, then, that the first is pri- See also 
mary, since without his initiative the Hamaaman 
seventh (and what the seventh ac- Shir 
complishes) would not exist. The the 
Rebbe cites the example of Abraham 
and Moses. Abraham was the first to 
bring G-dliness into the world, and it 
was Moses, the seventh from Abra- 
ham, who actualized and fully 
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tions, the Shechinah ascended further 
and further, until after a seventh gen- 
eration of sin it had ascended to the 
seventh heaven. At that point, seven 
righteous individuds arose and 
brought the ShechiMh back to the 
lower world. Abraham merited and 
brought the Shechinah down from the 
seventh heaven to the sixth; Isaac 
brought it down from the sixth to the 
fifth, etc., until Moses, who was the 
seventh-and all sevenths are pre- 
cious-brought it [back] down to the 
earth." 

225. Exodus 3:4. 

226. Proverbs 25:6. 

227. Devarim Rabbab 2:7. 
In responding to G-d's d l ,  Moses 

uses the same phrase used by Abra- 
ham when he was called by G-d: 
hineni-"here I am," a phrase that 
connotes self-nullification and de- 
votion. The Midrash says that G-d 
told Moses, In the place of great ones 
ah not stand, meaning it was pre- 
sumptuous of Moses to use that same 
phrase. This demonstrates the great- 
ness of Abraham (the first) even with 
regard to Moses (the seventh). 



112 CREATION AND REDEMPTION 

G-d in the He thereby brought light to the world, as 
the Midrash says: Before Abraham, the world operated in 
darkness. When Abraham came, the world began to shine.229 

INSULAR RIGHTEOUSNESS 

Before Abraham there were also great righteous men, such as 
Enoch, of whom it is written, And Enoch walked with G-d.230 
There was also Methuselah, in whose honor G-d postponed 
the Flood to a different time.231 There was also Noah, of 
whom it is written that he was a righteous man, perfet, and 

- 

that he found fnvor in the eyes of G-dB' Nevertheless, there 
was darkness in the world. 

For although they were great righteous men, all [their fo- 
cus] was self-directed. They did not do anything in the world 
[outside them]. 

Even Noah [who did rebuke his generati~n~~~l-not only 
did he not ask G-d to have mercy on his he did 
not even devote himself to find ways and plans to convince 
them to repent. In the 120 years during which he built the 

he did not devote himself to the goal of ensuring that 

228. On the verse (Genesis 21:33), G-d of the world! Praise and bless the 
And there Dbraham] prochimed the Creator of the World." In this way, 
name of G-d, the Talmud (Sotdh 10a- Abraham would teach the people 
b) relates how Abraham would share about G-d. 
his theology with those he came in 
contact with: 229. Bereisbit &bbd 2:3. 

Abraham lived in the desert, a The Midrash interprets the verse 
place normally devoid of lavish pro- (Genesis 1:2), And the earth was 
visions. Yet, his tent was always filled unfomtd and desokte, and darkness 
with the choicest foods and covered the s u f ~ c e  ofthe deep.. . . , as re- 
drinks-meat, wine and other del- ferring to the generations of Adam, 
icacies. Whenever someone would Cain, Enosh and the eneration of 
pass by, Abraham would immediately the Flood. Findly, G-d said, "How 
invite them into his tent to enjoy the long shall the world operate in dark- 
meal of their choice. When they had ness?" And G-d said: Zet  there be 
finished their meal and time came for light" (ibid., v. 3)-this is Abraham, 
them to take leave, they would begin as it says (Isaiah 41:2), Who inspired 
to bless Abraham for his hospitality. (17~2) [the one] fiom the east? (re- 
To which he replied: "Was it of my ferring to Abraham who came Ca- 
food that you ate? It belonged to the naan from Aram to the east). Do not 
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read YY;~, inspired, but T9ua, il- 
luminated. The verse thus reads: W%o 
illuminatcdjiom the east?-indicating 
that Abraham began to illuminate the 
world with the light of G-dliness. 

230. Genesis 524. 

231. Siznhcd*in 108b. 
G-d told Noah that after seven 

days He would bring the Flood (Gen- 
esis 7:4). The verse then states (v. 10): 
And it came to pass a+ the seven-d;y 
period that the watm of the Flood were 
upon the earth. The Talmud (ibid.) 
comments: "What is the nature of this 
seven-&y pmmod? Rav explained, these 
were the [seven] days of mourning for 
Methuselah [who had just died] ." 

232. Genesis 6:8-9. 

233. See Sanherdrin 108a.: "Noah, 
the righteous one, rebuked them and 
told them, 'Repent.'" 

234. Zobar I:106a. See also ibid. 67b 
ff.; ibid. 254b, III:14b E. 

The Zohar explains that the Flood 
is referred to in Scripture as The wa- 
ten of Noah (Isaiah 54:9)-a phrase 
that seems to attribute the Flood's re- 
sponsibility to Noah-since he did 
not beseech G-d to have mercy on the 
world. 

235. See Rmhi on Genesis 6:3 and 
6:14. 
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his rebuke and warnings should influence his generation and 
inspire them to repentance, with regret for the past and good 
resolutions for the future-something that Abraham and Mo- 
ses gave their lives to d ~ . ~ ~ ~  

Instead, if someone asked him why he was building the 
Ark, he would tell him that G-d is going to bring a flood 
upon the earth to wipe out man because of the wickedness of 
his deedsz3' Not only did he not teach them to know G-d, to 
explain to them and help them understand that He created 
the world out of nothingness and that We, the One and Only 
Creator, conducts [the affairs oQ the world and keeps watch 
over every single creation with particular attention (hashgacha 
pratit), this being its life-force, and He arranges for all of its 
needs-not only did Noah not teach them [this], he did not 
even rebuke them2" nor did he ask G-d to have mercy on 
them. 

This is what it means that [before Abraham] the world 
operated in darkness. Although there were people that were 
completely righteous, the world remained dark.239 But when 
Abraham came dong, the world began to shine, as it says, 
Who inspired [the one] fiom the east, [at whose every footstq] 
righteousness [attended]?240-do not read it 1 ~ 2  (inspired) but 
1 ~ 2  (illuminated), with an L z Z ~ ' ~ '  

236. Noah's ambivalence stands in not forgive them (Exodus 3232). See 
stark contrast with the behavior of Zohar, ibid. 
Abraham and Moses in similar cir- 
cumstances. When G-d told Abraham 237. Sanhedrin ibid. - 

of the imminent destruction of So- 
dom and its neighboring cities, Abra- 238. Although our Sages tell us that 
ham immediately implored G-d to Noah did indeed rebuke the people 
reconsider, praying that He spare any (see above, footnote 233), he did SO 

one of the condemned cities if there only to discharge his obligation to re- 
were but ten righteous people in their buke. He was not truly concerned as 
midst (see Genesis 18:20-33). And to whether his rebuke would be ef- 
Moses implored G-d to forgive the fective. Thus, Noah did not rebuke 
Children of Israel after the sin of the them whohheartedk (see Likkutei Si- 
Golden Calf, going so far as asking chot, vol. 15, pp. 40-41). - 

G-d to remove his (Moses') name 
from the entire Torah if G-d would 239. Since none of the righteous men 
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who lived before Abraham were con- In the simple meaning of the verse, 
cerned with introducing society to G-d is asking a rhetorical question: 
the One G-d and influencing the peo- Who ins ired ( Y Y ~ )  [the onelfim the 
ple to act in accordance with His will, east @ l! rubam]?-the answer being 
the world remained svirituallv "dark." G-d Himdf. The Midrash. however. 

240. Isaiah 41:2. This verse refers to 
Abraham, who hailed fiom Arm,  
which lies to the east of Canaan. 
Wherever Abraham went, he exhorted 
the populace to righteousness-to 
abandon the false gods and believe in 
the One true G-d (Metzudot David ad 
loc.) Alternatively, the righteousness 
performed by Abraham accompanied 
him wherever he went ( M i  ad loc.) 

reads the verse as R%o &minuted 
(l~il) from the east?-the answer be- 
ing Abraham, who began to il- 
luminate the world with G-dliness. 

The discourse proceeds to com- 
bine both interpretations of the word 
hei'ir, rendering the verse as foilows: 
Who brought inspiration and illumina- 
tion @om the east? Abraham, who in- 
spired his eneration, and illuminated 
their min with the concept of Mon- 
otheism. 

8: 

- - - m w - X - - - v * . -  "dm- ---* 
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Now, it is known that the intention of all "do not reads" 
is that both interpretations are included in the given 
[So in this case, the word hi'ir connotes that] Abraham's 
work included two things: 1) He inspired the people of his 
generation so that they would not err and follow the graven 
images and idols; 2) he illuminated the eyes of their minds to 
explain to them and help them understand the concept of 
Creation, that He is the One and Only Creator. This he ctid 
with self-sacrifice, not for his own benefit. 

ABRAHAM AND R. AKIVA 

This is the difference between the self-sacrifice of [Abraham 
and that of] R. Akiva, who said, "When will [the opportunity 
for actual self-sacrifice] come to my hands, so that I may hl- 
fill it?*243 R. Akiva desired the experience of self-sacrifice for 
his own benefit, because of the great significance of 
sacrifice. The self-sacrifice of Abraham, by contras 
applied only to publicizing the existence of G-d in the 
itself.244 

R. Akiva therefore derived pleasure from his pain, since it 
was through [his suffering] that his desire to sacrifice his life 
for G-d was fulfilled. Abraham, on the other hand, was 
pained by the fact that he was locked up in prison,245 since he 
was unable to carry on with his work of publicizing G-dliness 
in the 

242. Scfer Hdichot Eli, et al., cited relates that when they were about to 
in the books of Talmudic principles. execute him, it was the time for the 
Our Sages often explain a given verse recitation of the Shema. They were 
or word in a manner that differs from scraping his flesh with iron combs 
its literal meaning, by exchanging cer- and he was accepting upon himself 
tain vowels or letters, thus giving it the yoke of Heaven (i.e., reading the 
another connotation. When that hap- Shema-Rashz]. His students ex- 
pens, both interpretations-the literal claimed: "Our teacher, even to this 
and non-literal-stand together. extent?" He replied: "All my days I 

was distressed over this verse (Deu- 
243. Bermhot 61 b. teronomy 6:5), [Love G-dl with all 

R. Akiva was arrested by the Ro- your soul, which means even if He 
mans for teaching Torah and was sen- takes your soul. I said, 'When will 
tenced to death. The Talmud (ibid.) [the opportunity for actual self- 
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And because Abraham was the first to bring Divine revela- 
tion to the world, Moses, who is the seventh from Abrham, 
is precious. 

The same is true of Tishrei, which is the seventh from 
Nissan. Nissan [the first month] is therefore the month of re- 
dempti~n.'~' 

BEYOND NATURE WITHIN NATURE 

Hence, This month isfor you thefirst of months-since Nissan 
is the month of redemption."' Yet, it is, for you, thefirst of the 
months of the year, since even in the months oftheyear, which 
refers to the Divine radiance that is elicited into the world 
within the garments of nature-it is, fir you, the first: 

To the souls of Israel, even in the months of theyear, which 
are the world's natural garments, it will be this month, i.e., th 
month of redemption, which transcends nature. In 0th 
words, Divinity that transcends nature will be sensed even 
within nat~re.'~' 

seventh the virtue of the first is appar- not read it as heproclaimed, but as he 
ent, since being seventh means that he caused others to proclaim' (Sotah 10a- 
is seventh to the first. He then ex- b). If this required self-sacrifice-in- 
plained the virtue of the first one, who cidentally-he was prepared to under- 
is Abraham, because of his work and go it. His greatness and work was so 
that his work was done with self- great that it gave merit to Moses to re- 
sacrifice. He does not suffice with that 
and adds (although it does not seem to 
be relevant to the matter at hand) that 
the manner of his self-sacrifice was t ones do not stand 
that he did not seek self-sacrifice. And 
this is the difference between the self- 
sacrifice of Abraham and that of R. of 
Akiva. The latter's was such that he 
sought self-sacrifice-fvhen will it 
come to my hands, so that I may llfill 
it.' The self-sacrifice of Abraham, by c 
contrast, was incidental. Abraham t 
knew that his primary service was, And 
there he proclaimed the name of G-d, 
G-d of the workd (Genesis 2 1 33)-'do 
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all of Israel must say, 'When will my 
deeds reach those of my Patriarchs, 
Abraham, Isaac and Jacob' (Tanna 
dVei Ehyahu Rabbah, ch. 25). Nev- 
ertheless, one need not fool oneself. 
One must know that in the pkace of 
the great ones do not stand. The very 
greatness of the seventh is that he is 
seventh to the first-that he is ca- 
pable of accomplishing the work and 
mission of the first, which is 'do not 
read it as he prochimed, but as he 
c d  o k  to proclaim.' 

"And this is the preciousness of 
the seventh, that he is the one that 
elicits the Divine presence. Fur- 
thermore, he elicits the primary as- 
pect of the Divine presence; and 
furthermore, he does so in the lowest 
realms" (Sefi Hamaamrim Melukat, 
vol. 1, p. 5). 

247. Although T i r e i  is precious by 
virtue of its bein seventh, it reatness 
is nonetheless f ue to the lmt, the 
month of Nissan. That is why Nissan 
is ultimately the month of re- 
demption. 

248. As we explained before, months 
connotes revelation and redemption. 
The first of months, therefore, is Nis- 
san, "the month of redemption." 

249. The Jew is undaunted by the ob- 
scuring veil of physicality, for the 
soul-a literal piece of G-d (Tanya, 
ch. 2)-remains forever bound with 
its source in a manner that transcends 
the restrictions of the corporeal. 
Therefore, even within the months of 
the year, nature, the Jew senses the 
supernatural, transcendent force of 
G-d-this month. 
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THE LETTERS OF CREATION 
Shaar Hayicbud Veha 'emunab, Chapters 1 and 12 

Chapter 1 
Know this day and take it mto your heart that G-d is the 

[mighty and jusd L-rd in tbe heavens above and gpon the earth 
bdow; there is none other.' 

This requires explanation. For would it [really] occur to 
you that there is a god dwelling in the waters beneath the 
earth, to the point that it is necessary to caution so strongly 
[and negate this thought by stating that one should] take it 
unto your heart [and come to the realization that this is indeed - 

not so]? 
It is written: Forever, 0 6-4 Your word s t ad f i rm  in the 

heauen~.~ The Baal Shem Tov, of blessed memory, has ex- 
plained [this concept at length, and made it widely known3 
that this means] that Your word which you uttered, i.e., Let 
there Be a firmament in the midt of the warns ...,4 these very 
words and ktters [through which the heavens were created] 
stand firmly forever within the firmament of heaven and are 
forever clothed within dl the heavens to give them lifeY5 as it 

- 

is written, The word of our L-rd shall s t a n d  fim forever: and - 

[it is likavise written] His word live and ftandJimzforever. .. .' 
For if the [creative] letters were to depart [even] for an in- 

I .  Deuteronomy 4:39. the water k b  the earth (v. IS), or 
Tbis verse continues h e  idfa of of the highest l e d ,  i.e., rake 

an earlier verse (v. 351, which your eyes heamwrd. .  . (v. 19). 
with h e  phrase n x w  i t n ~  (YO verse, if underm-md sim- 
bem shown...), aml which r&rs to plistically, seems to dedare that there 
the time at which the Torah was giv- are no other gods dwelling in heaven 
en. At that time G-d poke to you. .. or earth. 
(v. 12) with a wvning against wor- 
shiping any of the components of 2. Psalms 1 19:89. 
the created universe: Lest you become 
compt (v. 16) and worship creatures 3. As mentioned in LikRum' T u d ,  
of the lowest level, i.e., any fish in beginning of Pardat Acharer' [25c], 

- 
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stant, G-d forbid, and return to their source,' all the heavens 
would become naught and absolute nothingness, and it would 
be as though they had never existed at all, exactly as before 
the utterance, Let there be afivmarn~nt.~ 

And so it is with all created things, in all the upper and 
lower worlds, and even this physical earth and the realm of 
the completely inanimate.'' If the letters of the "ten utter- 
ances" by which the earth was created during the Six Days of 
Creation were to depart from it [but] fbr an instant, C-d for- 
bid, it would revert to naught and absolute nothingness, ex- 
actly as befbre the Six Days of Creation. 

This thought was expressed by the Arizal," [when he said] 
that even within [that which appears to be] utterly inanimate 
matter, such as stones or earth or water, there is a soul and 
spiritual life-force. That is, [i.e., although they evince no 
demonstrable h rm  of animation,] within them are [nev- 
ertheless] clothed the letters of speech from the "ten utter- 
ances" which give life and existence to inanimate matter, 
enabling it ta come into being out of the naught and noth- 
ingness that preceded the Six Days of Creati~a. '~ 

Now, although the name 1% (stone) is not mentioned 

are transposed in the "two hundred and thirry-one gates," ei- 
ther in direct or reverse order,15 as is explained in Sefer Yet- 
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12. The "ten utterancesn usher in- 
animate matter into a state of ex- 
istence, in contrast to its former state 
of non-bein , prior to the Six Days of 
Creation. T R us, the letters of the "ten 
utterances" which cause inanimate 
matter to be created are its soul and 
life-force. 

13. I.e., how then can we say that let- 
ters of the "ten utterancesn are 
clothed within a stone? 

14. Whereby an alef; for example, 
may take the place of a hey, since both 

letters are articulated by the same or- 
gan of speech, and so on. 

15. Enumerated in detail in S& 
Hapardes, Sbaar Hatxiru$ ch. 5. 

The twenty-two letters of the 
Hebrew alphabet in two-lettered 
combinations yield a total of 462 
combinations. Of these, half are the 
exact reverse of the othesr half, e.g., 
alef-bet, bet-ah$ Hence, there are 23 1 
two-lettered combinations in direct 
order and the same number in reverse 
order. 
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zirah,16 so that ultimately the combination of [letters that 
forms] the name 1314 descends from the "ten utterances," and 
is derived from them-and this [combination of letters] is the 
life-force of the stone. 

And so it is with all created things in the world." The 
names [of all creatures] in the Holy Tongue are the very let- 
ters of speech which descend, degree by degree, from the "ten 
utterances" recorded in the Torah, by means of substitutions 
and transpositions of letters through the "two hundred and 
thiny-one gates," until they reach a particular created thing 
and become invested in it, thereby giving it life. 

[This descent is necessad because individual creatures, 
[ d i k e  the more pervasive beings such as the heavens, earth, 
sun and moon,] cannot receive their life-force directly from 
the actual "ten utterances" recorded in the Torah, for the life- 
force issuing directly from them is Ear greater than the capac- 
ity ofthe individual ~reatures.'~ They can receive the life-force 
only when it descends and is progressively ctiminished, degree 
by degree, by means of substitutions and transpositions of the 
letters, and by means of gematriot, their numerical values," 
until [the life-force] can be condensed and clothed, and a par- 
ticular creature can be brought forrh from it. 

And the name by which [the creature] is called in the 
Holy Tongue is a vessel for the life-force condensed into the - 

letters of that name which has descended from the "ten utter- 
ances" recorded in the Torah, that have the power and vitality 
to create a being ex nibib and give it life forever. For "the To- 
rah and the Holy One, blessed be He, are one."20 

16. Ch. 2:4-5. names, as well as by the component 
letters of their names. In this, the 

17'. The Holy Tongue, the Hebrew of Holy Tongue is unlike other, ar- 
the Torah, was the language used in bitrary languages, the meaning of 
creation. Thus, all created things are whose words is the result of mere 
directly affected by their Hebrew consensus. 
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18. I.e., it is f i r  too intense to serve as ical equivalent. 
their life-force. 

20. Cf. Zobar I:24a; II:60a. I.e., just 
19. The life-force may be so muted as G-d has the ability to create ex ni- 
that it reaches a created being not hilo, so too do the "ten utterances" of 
even through a transposition of let- the Torah. 
ters, but merely through their numer- 
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Chapter 12 
[Although there are only twenty-two letters," they are 

able to create a vast multitude of creatures,] for the creatures 
are divided into categories [both] generalz2 and partic~lar.'~ 
[This multitudinous division comes about] by changes in the 
combinations, substitutions and transpositions [of the letters], 
as was explained above2*-for every letter is a flow from an in- 
dividual, particular life-force and power.25 

And when many letters26 are combined to form a word, 
then in addition to the numerous kinds of powers and life- 
forces which issue forth according to the number of letters 
in the word, there is, in addition, transcendi 
particular powers], the flow of a higher power 
life-force which contains and is equivaient to all the 
individual powers and life-forces of the letters and t 

scends them all; it unites them and combines them,27 in or- 
der to grant power and life-force to the world which was 
created, in [both] its general and particular aspects," 
through this word. 

21. The letters that constitute the 
"ten utterances," as Rabbi Schneur tinct forms 
Zalman explained in earlier chapters, Moreover, 
are efluences of the Divine attributes can understand why Rabbi 
which are wholly united with G-d Zaman explains this 
Himself. Therefore, though they are length further on i 
termed mere "letters," they are able to Such an explanation wo 
serve as vehicles for creating the wis- be at home in tracts such 
dom and intellect of created beings, 
to which they are thus far superior; 
they are termed "letters" only in re- 
lation to the supernal attributes from 
which they emanate. 

These letters are the specifically 
twenty-two manners of manifestation 
through which G-d chose to create 
the world. Accordingly, as the Rebbe, in practice. For all the 
Rabbi Menachem M. Schneerson, components of creation 
notes, this chapter underscores the 
fact that all created beings, in all their 
vastly differentiated multiplicity, are 
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NOTE: Inasmuch as every single one of the twenty-two letters of 
the Torah is a flow of an individual, particular life-force and pow- 
er, which does not flow through any other letter, therefore the 
written shape of each letter is likewise specific and distinctive, 
which indicates the pattern of the flow and manifestation of the 
light and f fe-force and power which is revealed and flows through 
this letter-[i.e.,] how it flows and is revealed from the attributes 
of the Holy One, blessed be He, and His will and His wisdom, 
and so 

As, for example, through the words of the utterance, Let &ere 
be a firmament.. . ,30 the seven heavens and all their component 
celestial hosts were created. Thus, our Sages, of blessed mem- 
ory, speak of" [the firmament called] Shechakim, in which 
stand millstones that grind manna for the d i k i m . .  . , [&e 
firmament called] Zvasl, in which stand [the heavenly] Je- 
rusalem and the Holy Temple and the Altar ..., [and the fir- 
mament called] Macbon, in which there are stores of snow 
and stores of hail. . . .'732 

The heavens as a whole were created and live and exist 
through the aggregate words of the utterance, Let there be a 
jrmument.. . ,j3 and each individual created being in the seven 
heavens34 was created and lives and exists by virtue of some 
combination of the letters of these words, or their sub- - 

stitutions and transpositions, [these combinations, sub- 
stitutions and transpositions being] according to the quality 
of the life-force of that particular creature. For every change 
in a combination is an intermixing and interweaving of the 
powers and life-forces in a different form," since each letter 

29. Returning to the body of the text, lestial hosts were created and live 
Rabbi Schneur Zalman now proceeds and exist from the solitary utterance, 
to illustrate how one utterance (Let Let there be aJ;mamm~. 
there be a firmament) created the ex- 
tensive components of the worlds as 30. Genesis 1:6. 
well as their specific creatures. 

This also he1 s us understand the 31. Cbagigah 12b. See Commentary 
degree to whic R Divine Unity may of the Rebbe at the mnclusion of this 
be perceived in relation to the creat- chapter (Lessons in Taltya, vol. 3, p. 
ed beings of this world too, in that 993-4). 
the seven heavens and al l  their ce- 
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32. Each of the seven firmaments 
thus has its general nature-the fact 
that it is a firmament-as well as its 
individual aspea, as exemplified 
above. 

33. In general terms, their existence 
as heavens results from the com- 
prehensive illumination contained 
within the words, Let there be ajrma- 
m t .  ... 

Rabbi Schneur Zalman writes 
here that "the heavens as a who& 
were created ...through the...words... 
Lct tbere be a jhmmcnt," bestuse 
each individual heaven was created 

by the name it is known by in the 
Holy Tongut (e.g., Sbechakim), as 
stated above at the end of ch. 1. 

34. This includes the firmament it- 
self, as explained above. 

35. For example: the three Hebrew 
letters 1-3-u in that particular order 
comprise the word lax, which is the 
name and life-force of a stone. When, 
however, these s e l h e  letters are 
transposed, a diarent form of crea- 
tive power and life-force-and con- 
sequently a different creature-comes 
into being. 
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antecedent in the combination dominates and it is the es- 
sential [force] in this created bei 
other letters and forces contain 
ordinate to it and are included 
[through the different combinations af the same letters] a new 
being is created. 

Likewise, through the substitution 
positions,38 new creatures are created 
than the beings created fiom the [ori 
For they [the substituted Lners] 
semble the light that shines upon th 
moon-and the moonlight is from th 
which is on the earth is a light [reflecte 
sun. 

Exactly so, allegorically speakin 
the utterances are the aggregate fl 
light and the power [that issue] from the attributes of the 
Holy one, blessed be He, to create the worlds from noth- 
ingness and to give them life and sustain them as long as such 
shall be His blessed ~ i l I . ~ V r o r n  this aggregate flow and 
mighty radiation of the utterances themselves, (3-d caused its 
similar derivations and its offshoots to shine and issue forth, 
these being derivations and effluences of the light from the 
letters. And these [derivations and offshoots] are the sub- 
stitutions of letters and their transpositions, with which He 
created the particular creatures of each world. 

Likewise, G-d projected the 
other manner, and caused a radiat 
tion to issue forth and descend from the difisions of fight 
from the letters;@ and likewise He further caused [the radia- 

inant force in the created being that 
bears this name. If it is a letter stem- 37. This dominance of tbe initial let- 
ming from the attribute of cbe~d ter of a word underlies the sig- 
(kindness), then that attribute will nificance of rdshei mat ,  the pattern 
predominate; if it is a letter of gevtlrzzh of abbreviation wherein a whole 
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word is telescoped within its first let- 
ter. Indeed, the T h u d  states 
(Shabbat 105a) that such abbrevia- 
tions are of Torah origin. 

38. When, for example, not only is 
the order of the letters changed but 
an alef(say) is substituted for an ayin. 

anates from the utterances them- 
selves. 

40. In the earlier analogy, the moon's 
reflected light was a radiation of the 
sun's radiation. Rabbi Schneur Zal- 
man now speaks of a descent one gen- 
eration further removed-merely a 
radiation of a radiation of a radiation. 

39. The general life-force thus em- 
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tion of the radiation, etc.] to issue forth and descend to the 
lowest level in the chain of descents, until completely in- 
animate beings, such as stones and earth, were created. And 
their names IZU and 799 [the names being each object's life- 
force, as mentioned in ch. 11 are substitutions of sub- 
stitutions, etc., and transpositions of transpositions, etc., as 
mentioned above.41 

41. Thus, the life-force and existence a particular Divine utterance, and to 
of every created being are the letters of this the created being is utterly nul- 
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lified. In this manner, all of creation is nullified to G-d and united with Him. 
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CREATION VS. SPLITTING OF THE SEA 
Excerpt from Shdar Hayichud Veha 'emunab, Chapter 2 

This [creation ex nihilo] is [even] more wondrous than, 
for example, the splitting of the Red Sea.' For then, G-d 
drove back the sea by a strong east wind all the night,' and the 
waters were split and [not merely ceased their flow, but] stood 
upright as a wall. 

If G-d had stopped the wind, the waters would have in- 
stantly flowed downward, as is their way and nature, and un- 
doubtedly they would not have stood upright like a wall, even 
though this nature of water [to flow downward] is also newly 
created ex nihild-for a stone wall stands erect by itself with- 
out [the assistance of] the wind, but the nature of water is not 
SO.* 

How much more so is it in the creation of something out 
of nothing, which transcends nature, and is far more mi- 
raculous than the splitting of the Red Sea, that surely with the 
withdrawal of the power of the Creator from the thing creat- 
ed, G-d forbid, the created being would revert to naught and 
utter non-existence. 

1. Exodus 14:21-22; 158 .  

2. I.e., the G-dly force that split the 
sea vested itself in the wind. 

3. As the Lubavitcher Rebbe points 
out. Rabbi Schneur Zalman means to 
say that not only is water itself a crea- 
tion ex nihilo, but the nature of water 
to flow downward is also created ex 
nihilo. 

When the mighty wind caused the 
water to stand like a wall, nothine 

U 

was newly created ex nihilo, yesh 
mebyin; this was no more than a case 
of yesh me jesh: one existent state (the 

fluidity of water) was merely replaced 
by another existent state (its ability to 
remain upright). 

Nevertheless, since the ability of 
water to stand rock-like is something 
novel, the force that is responsible for 
this novelty---even though this nov- 
elty involves no more than a pro- 
gression from one ~ e s h  to another- 
must constantly cause it to come 
about; the moment it ceases to do so 
the novel event is arrested. 

We thus see that the fluidity of wa- 
ter is not intrinsic to its essence. (By 
way of contrast, the fact that a created 
being occupies space, for example, is 
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Rather,5 the activating force of the Creator must continu- 
ously be present in the thing created to give it life and ex- 
istence. 

[Activating forces such as the above] are the selfsame let- 
ters of speech [that constitute] the "ten utterances" by which 
[all beings] were created.' 

5. Cf. Kuzari 111: 1 1 .  states (Psalms 119:89), Forever, 0 
G-d Your word stand in the heavens. 

6. This is why the above-quoted verse G-d's speech, which is the force that 
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brings a created being into existence, give it life and existence. 
must be present there forever, so as to 
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MALCHUT AND THE OTHER SEFIROT 

In the discourse entitled Zeh Hayom 5741 (StJrer Ha- 
maamarim Melukat, vol. 2, p. 107), the Lubavitcher Rebbe 
sums up the difference between mallchut and the other sefrot 
by citing his father-in-law's discourse, Sbofir shel Rosb Ha- 
shanah 56331: 

Malcbut is different from all other attributes in its source, 
in its essence, in the manner of its essence, in its awakening 
and the manner of its awakening, in its revelation and the 
manner of its revelation. 

In its source: All of the attributes are included in arich an- 
pin,2 while naakbut stems from ra&a3 (an acronym for Reisha 
d'la itjah-the beginning that is not known). 

In its essence and the manner of its essence: All of the at- 
tributes, even as they exist in their source, aricb, are in a state 
of "nine lights," whereas malchut is only a point and is in a 
state of non-being. 

In its awakening and the manner of its awakening and 
its revelation: All of the attributes can be awakened of their 
own accord. The manner of their awakening can therefore be 
even from beings that are not in their realm. Their revelation 
can also be upon beings that are not in their realm at all. Mal- 
chut, by contrast, can be awakened only by another being. 
The manner of its awakening is therefore only from a being in 
its own realm; and its revelation is only upon one of its own 
realm. 

In the manner of its revelation: The revelation of all of 
the attributes occurs in a manner of closeness. (E.g., the rev- 
elation of the attribute of chesed, kindness, occurs because of a 

1. S@er Hummarim 5699, p. 20. 3. RADL'A. A Kabbalistic term in- 
dicatin the deepest and innermost 

2. AIUCH ANPIN. The "outer," or low- level o p the Essence of G-d which is 
er, dimension of Keter (see above, entirely unknowable-not only be- 
footnote 161 to main text). cause of its prohndity, but because it 
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feeling of closeness between the giver and the receiver. So it is 
with all of the attributes. Even the attribute of gevurah, sever- 
ity, occurs because of a feeling of closeness.) 

The revelation of mkhut, by contrast, occurs in a man- 
ner of distance and separation, exaltedness and loftiness. 

All of these distinctions stem from their distinction in 
source. Because malchut is rooted in radlh-which is not only 
"the beginning that is unknown," it is also "the beginning 
that does not know [itselfl"-it remains in a state of non- 
being even when it is drawn forth (its essence and the manner 
of its essence). And its awakening can occur only through an- 
other being. And the manner of its awakening and revelation 
must involve one of its realm. 

In other words, all of the other attributes, because the es- 
sence of the attribute and its awakening stems from the per- 
son himself, such as the attribute of kindness or mercy, which 
(even their animation) are possible without the presence of 
another, the nature of the recipient of their kindness or mercy 
is therefore not critical. They can be awakened even by an- 
imals, although they are not in the human realm. 

Malchut, on the other hand, because it comes only from 
the other, the other (i.e., the one who awakens the makhut 
and upon whom the makhut is revealed) must be of the same 
realm. Kingship is only possible upon humans, not on an- 
imals. Also, the other must be separate; one cannot be king 
over one's own children, for example. 

The Rebbe goes on to clarify that in fact all of the attrib- 
utes stem from radl'a. However, the purpose of the other at- 
tributes is revelation. Therefore, when they descend from 
radl'a and enter arich they become "lights." Malchut, on the 
other hand, even as it descends into the lower worlds, retains 
its nature as it is in r d k .  

is utterly beyond the realm of knowl- sence. Essence in turn transcends in- 
edge. Chasidus recognizes the bounds tellect. The Ein Sof is beyond knowl- 
of intellect as innate. Intellect is a edge because knowledge itself orig- 
manifestation, a "power" of the soul inates on a lower plane than G-d's 
or a sefirah of G-d, and is not Es- Essence. 
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Bayom Hashemini Atzeret 5689: Discourse published by 
Rabbi Yosef Yitzchak Schneersohn, sixth Lubavitcher 
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Oshiyah, Mirhnat R Elieur bm Yaakov, Mecbilta d'Rabbi 
Eshrnael, Otiyot d'Rabbi Akiva, Torat Kohanim (Szpu) on 
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Beshaah Shehikdimu 5672: Series of discourses delivered by 
Rabbi Shalom DovBer Schneersohn, fifth Lubavitcher 
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Moses and the Five MegiIIot. 
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Sefer Hamaamarim 5680-5710: Set of Chasidic discourses 
delivered by Rabbi Yosef Yitzchak Schneersohn, sixth 
Lubavitcher Rebbe, between 5680-571 0 (1 920- 1950), the 
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first published in Mantua, 1562. 

Shaar Hakavanot: Kabbalistic explanation of the 
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BIBLIOGRAPHY 

Shemot Rabbah: See Midrash Rabbah. 

Shir Hashirim Rabbah: See Midrash Rabbah. 
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Zalman of Liadi. Shklov, 18 14; Brooklyn, NY, 1960-8; 
New, Revised Edition, Brooklyn, 1999-2004. 
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(circa. 120 c.e.). First printed in Mantua, 1558, Tikkunei 
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Torat Chaim: A collection of discourses elucidating major 
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Rabbi DovBer of Lubavitch. Kopust, 1886; Brooklyn 
NY, 1974; 2003. 

Torat Shrnuel 5633: Chasidic discourses delivered by R. 
Shmuel Schneersohn, fourth Lubavitcher Rebbe, during 
the year 5633 (1 873). 
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The Four Worlds: English translation of a letter by R. Yosef 
Yinchak Schneersohn, sixth Lubavitcher Rebbe, dated 15 
Marcheshvan 5698 (1937) discussing the four worlds of 
Atzifut, Bm'ah, Yetzirah and @ah (Kehot, 2003). 
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Turim-was first published in Piove di Sacco, 1475. The 
other, a commentary on the Torah, first appeared in 
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Vayrkra Rabbah: See Midrash Rabbab. 

Ve'avraharn Zaken 5666: Discourse delivered by R. Shalom 
DovBer Schneersohn, fifth Lubavitcher Rebbe, on 
Shabbat Chaye Sara 5666 (1905). 

Vera'iti Ani 5662: Discourse delivered by R. Shalom DovBer 
Schneersohn, fifth Lubavitcher Rebbe, on Shabbat 
Matot-Massei 5662 (1 902). 

Yakut Reuveni: A compilation culled from discourses, 
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Midrashim and Kabbalistic works on the Torah, by R. 
Avraham Reuven Katz. Prague, 5420 (1 660). 

Yefei Toar: Commentary on Midrash Rabbah by R. Shmuel 
YafTe Ashkenazi (c. 1 525- 1 595), rabbi in Istanbul. 

Yom Tov She1 Rosh Hashanah 5666: Series of discourses 
delivered by Rabbi Shalom DovBer Schneersohn, fifth 
Lubavitcher Rebbe, during the years 5666-7 (1905-7), 
named for its opening words. 

Zohar: Lit. "radiance." Basic work of Kabbalah; compiled by 
Rabbi Shimon Bar Yochai (second century Mishnaic 
sage); written in Hebrew and Aramaic as a commentary 
on the Torah. 
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counting of the orner, 77n125,78-80 
country, laws of, 84 
Creation 

Adam and, 33n17,18,72 
cause and effect in, 42-46 
coal and flint example, 62 
continuous presence of G-d and, 

142-44 
of different segments in time, 33n18 
Divine attributes corresponding to, 

19-20 
from Divine radiance, 96 
by Elokim, 16-17,48 
finiteness of, 50n56 
greatness of, 37n30, 44-46 
internal and external dimensions of, 

68-69n 106 
letters of, 86, 128-40 
makhut and, 22, 54-64,74, 82 
of man with limitation, 90-92 
manifestations of G-dly attributes 

and, 66-67n102 
miracles of Egypt compared to, 

15-16 
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multiplicity within, 53n66-67 
nature of miracle of, 3 6 4 6  
nullification before G-d, 14 1 n4 1 
Or Ein Sof prior to, 481152 
preciousness of seventh and, 102 
Rosh Hashanah and, 34 
se$rot corresponding to, 70n 109, 

72n115 
something-from-nothing miracles, 

18-19,36,44,60-64,72nll6, 
132, 142 

something-from-something miracles, 
1&19,3646,60-64,72nl16, 

143n4 
speech and, 86 
"spiritual DNA and, 40n39 
splitting of the sea vs., 142-44 
summary of discussion (table), 99n 193 
by ten utterances, 40-42,94 
from Divine thoughts, 95n181, 

96n 183 
Tishrei and, 32-34,97n187 
transcendence vs., 15, 100n197 
world chosen by G-d and, 28 
yearly cycle of, 100n196 

creatures, 38, 64, 74n120, 132-34, 
135n23 

curtain @rassa), 82-84 

daat, 67n103,68n105 
Daniel (prophet), 3 1 n6 
darkness prior to Abraham, 112n229, 

114 
David, King, 23, 88, 102n204 
Days of Awe, 106 

See d o  Rosh Hashanah; Yom Kippur 
days of the week, 33n18,102-3n204 
deeds 

See mitzvot 
destruction of worlds, 29n5 

detzach A h  behchav, 38n33 
dew and rain, 30n6,105n209,106-10 
Divine attributes, 19-20, 134n21, 

13640 
See also specifc attribute by name 

ten sefiot 
Divine chariot, 96 
Divine Essence, 92 
Divine Kingship 

See makhut 
Divine Light, 16-1 7, 105n209, 138-40 

See aho revelations; tzimtzum 
Divine names, 48n52, 80n132 

See a h  Elokim 
Divine Presence, 96-98, 1 10-1 1n224, 

142-44 
Divine revelations 

See revelations 
Divine service, 96 
Divine soul 

See souls 
Divine speech, 15n5,78n129, 86 

See also ten utterances 
Divine Unity, 134n2 1 
Divinity 

See G-d 
domem 

See mineral kingdom; Four 
Categories 

dominion 
See makbut 

earth, 48-50 
See aho Creation 

Egypt, redemption from 
ascent from, 8 1 n 132 
from limitations, 17, 88-92 
from slave labor, 17, 30, 34, 99n 192 
miracles of, 15-16, 3 6 4 6  
Mitzrdim, defined, 22 
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revelation and, 16n9, 17, 22, 96 
Rosh Hashanah and, 30 
ten plagues, 38n33 
See aho Mount Sinai; redemption; 

splitting of the sea 
Ein Sof 

within Atzilut, 5 1 n61 
beyond knowledge, 147n3 
called "speechn, 4 1 n4 1 
keter as essence of, 88 
makhut of, 92 
See aho ten scfirot 

&tan; eitanim, 32 
Eliaer, Rabbi, 30-32,34, 102 
Elijah the prophet, 31n6 
Elokim, 1617,48,94n176 
Elul, 33n18,34, 105n209, 107n217 
emotions 

animal soul and, 90-92 
fear of G-d, 90, 106 
intellect and, 20n14,42-44, 

45n47,68-70 
love of G-d, 52,90, 1 1617n243 
middot (emotive attributes), 55n72, 

66n98 
energy, 68-69n106, 107 
Enoch, 1 12 
Esau, 109n221 
Essence of G-d 

redemption through, 22,92n 172, 
93n174,96 

revelation of, 15, 16, 17, 88 
evil, 52n61 
ex nihilo, creation from, 18-19, 36, 44, 

60-64,72n116, 132, 142, 142n3 
See aho Creation 

exaltedness of G-d 
See makbut 

exaltedness of man, 55n73,56-64, 
82-84, 147 

exile (galut), 109n220 
existence 

See Creation 
Exodus 

Scc Egypt; Mount Sinai; redemption; 
splitting of the sea 

fear of G-d, 90, 106 
femaleness (ndva), 105n209 
festivals 

See zpeci>c fatival by name 
"festivals for rejoicingn, recitation of, 

104 
final redemption 

See redemption 
finiteness, 16, 50n56 

See aLo Infinite Light 
fire, 18-l9,6044,72nl16 
firmaments 

See heavens 
first Temple, 32 
flame 

See fire 
flint stones, 18-19, 60-64, 72n116 
Flood, the, 1 12 
forty-nine days of the counting of the 

omer, 78-80 
forty-two travels, 78-80 
Four Categories, 37-8n32 
friends, 135n27 
fruits, 68-69n106 

Gabriel (angel), 52, 98n189 
galut (exile), 109n220 
Gan Eden, 86n149, 151,110-1 In224 

See ah0 Adam 
garments of the soul, 55n72 
Gehinom, 56n75 
gematriot, 132 

See aho letters, Hebrew 



geuurah, 38,53n66,86, 104, 146n2 
glory, 89n160, 106-7112 14 
G-d 

Abraham inspired by, 1 15n241 
attributes of, 19-20,134n21,13640 

See also specijic attribute by namr, 
ten sefirot 

Divine Light of, 10511209, 138-40 
See d o  revelations; tzimtaum 

Ein Sof 
within AtziIut, 5 In61 
beyond knowledge, 147n3 
called "speech", 4 1 n4 1 
kern as essence of, 88 
makhut of, 92 

Essence of, 92 
fear of, 90, 106 
glorification of, 1067n2 14 
kingship of 

See makhut 
love of, 52,90, 116-1711243 
manifestations of, 6G67n102 
names of, 1617,48,80n132, 

94n176 
nature transcended by, 1 18 
nullification of Creation before, 

141n41 
as only god, 128 
perceived only by the heart, 90 
pleasure received from man, 96n 182 
Presence of (Shechinah), 96-98, 

1 10-1 1n224,142-44 
speech of, 15n5,78n129,86 

See also ten utterances 
Unity of, 134n2 1 
See also revelations 

hail, 136 
"Hamavrich et hag&: 52n62 
hamshacha, 52n62 
Hananiah, 31n6 

hashgarha pmtit, 1 14 
hateva (nature), 23, 28-29113, 48n52, 

49n53,118 
heart, 20n14 

See ah0 emotions 
heat, 56n75 

See also fire 
heavenly Temple, I36 
heavens, 29n5,41n41,48-50, 128-40 

See also Creation 
Hebrew letters 

See letters, Hebrew 
Hezekiah, 31n6 
hidden entities, 58-64,72n116 
hidutvi mitzvah, 1067n2 14 
hitnanrt atzmi, 82n137, 87n157 
holidays 

See specific holithy by name 
Holy Tongue, 137n33 

See also letters, Hebrew; ten utterances 
human kingdom, 38n32 

See also man 
humility, 88 

Ibn &a, 36n24 
ilah v&l, 43n45 

See also cause and effect in creation 
impurity, 90,92 
inanimate matter, souls within, 130 
Infinite Light, 1617,48-54,66, 

73n119,94-96 
See also tzimtzrrm 

intellect 
created by letters, 1341121 
emotions and, 20n14,42-44, 

45n47,68-70 
intellectual sefirot, 67n103 
as manifestation of the soul, 147n3 
perceived by the mind, 90 
sechel and, 5 5n72 
See also binah; chochrnah; daat 
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Isaac (patriarch), 30n6, 109n22 1, 
11 In224 

Israel (land of), 8 1 n132 
Israelites, 36n24, 78-80, 10 1n 198 

See also Jacob; Knesset Yisrael; man 
itaruta deli'aykt mitzad atzmo, 107n2 17 

Jacob (Patriarch), 30, 98, 109n221 
See alro Israelites 

Jacobson, Rabbi Yisroel, 14 
Jewish calendar, 9511178 

See also days of the week; months; 
years 

Jewish ~eople 
See Israelites; Jacob; Knesset Yisrael; 

man 
Jonah, ti5n95 
Joseph, 3 1n6 
Jubilee year, 102n204 
judgment, 24,48, 104 
justice, 48n52, 104 

kaahsh, 50 
kvod,  89n160 
kett~r, 88, 146n2 
kindness 

See chesed 
Kingship of G-d 

See malchut 
kingship of man, 55n73, 56-64, 

82-84, 147 
Knesset Yisrael, 88n 158 

See alro Israelites 
knowledge, 147n3 

See also chochmah; da.at 
kochot hane'elamim, 58-59n82 
Kohanim, 97n 189 
Korah, 38n34 

last redemption 
See redemption 

latency of soul powers, 59n83,60-64 
laws of the country, 84 
Lesson in Tanya 

See Shaar Hayich& Kha'emunah 
letters, Hebrew 

combinations and order of, 
42-43n43, 

104n209, 1 16n242,130-38 
of Creation, 40-42, 86, 128-40 
Divine attributes and, 134n21, 

136-40 
dominant first letter, 138 
gematriot, 132 
names and, 74-75n120 
rashei tevot and, 138-39n37 
separation of, 132-34 
shapes of, 136 
See also ten utterances 

life-force 
See souls 

light 
attributes as, 147 
Divine, from letters, 138-40 
Divine, rebounding, 105n209 
moonlight, 138, 139n40 
sun and, 73111 19,94n176 
See also Infinite Light; revelations; 

tzimtwm 
limitations 

of angels, 50-54 
to concealment, 64n92 
Exodus from, 88-32 
Infinite Light required for, 92 
by maichut, 15, 17, 98n189 
man created with, 90-92 
Mitzraim, defined, 17 
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love of G-d, 52,90, 1 16-17n243 
Lubavitcher Rebbe 

See Schneerson, Rabbi Menachem 
Mendel 

lunar cycle, 95n178 

Machon, 136 
mah, 78n129 
mafchut 

Adam and, 72 
as afma d'itgalya, 78n129 
animation of, 19-20,56,58n79 
attributes vs., 22, 70n110, 146-47 
ofdtzilut, 21,76, 80,85n146, 

88n158 
awakenings and, 76-78, 14647  
called "name", 20-2 1 
chesed and, 18, 19,21--22, 56, 

79n129 
of chochmah, 79n129 
counting of the omer and, 80 
Creation and, 22, 54-64, 74, 82 
of Ein Sof; 92 
EMim, synonymous with, 16-17 
Exodus and, 20n16 
focus on others and, 571178 
of G-d vs. man, 82-84 
latency of, 18-19,56, 58n79,60-64 
letters of, 86 
limitation of, 15, 22, 54-551169, 

98n189 
man's exaltedness and, 55n73, 56-64 
as "name", 72-76, 84-86, 92 
oxen of lower chariot and, 96 
parallel to man's, 66 
prayer and, 88n 158 
radiance of, 8 4 8 6  
relativity of, 82n137 
revelation caused by, 15, 70-86, 

146-47 

Rosh Hashanah as remembrance of, 
71n112 

"sea" and, 97-8n 189 
speech and, 15n5 
summary of discussion (table), 99n193 
Tishrei as, 22-23, 97n187, 105n209 
transcendence of, 84-86 
types of, 76-78,8849n159 
tzimtzum and, 88 

man 
attributes of, 58n8 1, 82n 137 
exaltedness of, 551173, 56-64, 

82-84, 147 
human kingdom classification, 38n32 
limitations of, 90-92 
pleasure from received by G-d, 

96n 182 
speech of, 55n72, %n18 1 
See also Adam; body; Creation; 

Israelites; souls 
manna for the tzaddikim, 136 
Matriarchs 

See Rebecca 
matzah, 106 
medaber 

See human kingdom; Four 
Categories 

meitzarim, 88 
See also limitations 

mebhm, defined, 66 
mercy, 48n52, 104,114 

See also kindness 
Messianic Era, 3 1n6, 109n220 

See also redemption 
Methuselah, 1 12 
Michael (angel), 52, 98n189 
miLidat hadin 

Sce justice 
m i a t  harachamim 

See mercy 
mi&t (emotive attributes), 55n72, 

66n98 



mineral kingdom, 36-38 
See also blood from water miracle; 

waters 
Mishael, 3 1 n6 
Mitzraim, 17,22, 88-92, 96 

See a h  Egypt 
mitzvot, 551172, 96, 106 

See also prayers 
months 

beginnings and ends of years and, 
33n18 

chohh, defined, 95n 178 
as garments of the world, 11 8 
Nissan as first, 102, 1 10 
revelation denoted by, 23, 94, 100 
sejrot, correspondence to, 104, 

10511209 
set by sun and moon, 29n5 
Shechinah corresponding to, 96-98 
summary of discussion (tabie), 99n193 
"This month isfor you thefirst of 

monthsJ', 23, 28-34, 101, 1 19 
Tishrei as first, 100-1 02 
Tishrei as seventh, 102, 110, 118 
twelve oxen and, 98111 89 
types of, 100 
See also Elul; Nissan; Tishrei 

moon, 29n5,95n178, 138, 139n40 
Moses, 24, 25, 38n33, 34, 102n204, 

110-18 
Moshiach, 3 1 n6 

See aho redemption; Messianic Era 
Mount Sinai, 15-16, 22, 88 
My Beloved is mine and I am His, 106-8 

N 

"name" (malchut as), 72-76,84-86,92 
names (of all creatures), 132-34 
names of G-d, 481152,8011132 

See also Elokim 
nature (hateva), 23, 28-29n3, 1 18 
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Nebuchadnazar I, King of Babylonia, 
50n56 

ne'etak, 83n141 
Nimrod, King, 117n245 
"nine lights", attributes as, 146 
Nineveh, 64 
Nissan, 22-24,25,28nl, 30-36, 

96-110, 118 
Noah, 112-14 
nukva, 10511209 
nullification before G-d, 11 1n227, 

141n41 

0 

Ofanim, 50 
See also angels 

oil and vinegar, 40-42 
ohmot 

See worlds 
omer, 77n125,78-80 
or chozer, 105n209 
Or Ein So5 16-17, 48-54,66, 73n119, 

94-96 
See aho tzimtzzlm 

"other side", 90, 92 
oxen of lower chariot, 96 
oxen of the "sea", 97n189 

panim, 69n 106 
Paradise, 86n 149, 1 5 1, 1 10-1 1 n224 

See alro Adam 
Panbat Hachodah, 28ni 
Paschal sacrifice, 28nl 
Patriarchs, 24-25, 102n204, 119n246 

See also Abraham; Isaac; Jacob 
penimtjat, 69n 106 
Pesach, 30-31n6,79n131, 105n210, 

106-8, 109n221 
See aho Exodus 
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physical matter, 36-38 
See d o  qecijc catcgory by name 

p m a  (curtain), 82-84 
prayers, 88111 58, 108 

See a h  qeci$cpmym by name 
Purgatory, 56n75 

radiance of makhut, 8 4 8 6  
radl'a, 146 
rains, 105n209, 106-10 
rash& tcvot, 138-39n37 
Rashi, 106n2 14 
rays of light, 73n119,94n176 
Rebecca (matriarch), 109n221 
rebounding light, 105n209 
Red Sea 

See splitting of the sea 
redemption 

final redemption, 24,32-34, 102, 
106, 108 

from Egypt, 30-31n6 
See a h  Messianic Era 
from revelation, 15 
Nissan as month of, 22-23,25, 

30-36,96-110,118 
preciousness of seventh and, 102 
Rosh Hashanah and, 31n6 
summary of discussion (table), 

99n193 
through Essence of G-d, 22 
Tishrei and, 24 

Reisha d'b itjada, 146 
relativity, 82n137 
repentance, 104, 106n2 13 
revelations 

brought by Abraham, 1 10-12 
coal and flint example, 62 
Creation transcended by, 10th 1 97 
definition, through, 21-22 
denoted by chodcsh, 95n178 

of Divine Essence, 15, 16, 17, 88 
Infinite Light required for, 92 
for Israel exclusively, 10 1 n 198 
latency, preceded by, 60 
makbut and, 15,18-19,70-86, 

146-47 
months as, 22-23,100 
at Mount Sinai, 15-16, 22, 88 
nature transcended by, 28-29113 
Nissan and, 22-23 
Ofaanim and, 52n62 
Or Ein Sof and, 48-49n52 
s+t, through, 55n72 
of soul powers, 591182 
specific nature of, 78 
speech, through, 78n129 
Tishrei and, 22-23 
See aho Divine Light 

righteous, manna for, 136 
Rosh Chodesh, 101n198 
Rosh Chodesh Nissan, 28111 
Rosh Hashanah 

Creation, as remembrance of, 34 
as first of Tishrei, 32-34 
prayers of, 34n20,71n112 
redemption and, 30, 31n6 
as time of justice, 104-6 
Tishrei and, 101n201 

Sabbatical year, 102n204 
sapphires, 381133 
sara552n61 
Schneur Zalman of Liadi, Rabbi, 16n8, 

40-41n41,42n42,44,45n47, 
134n2 1 

See also S h r  Hayichud Nha'munah 
Schneersohn, Rabbi Shalom DovBer, 

63-64n92 
Schneersohn, Rabbi Yosef Yinchak, 

13-14, 117-19n246, 146 
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Schneerson, Rabbi Menachem Mendel, See also Exodus 
50n59, 117-19n246, 134n21, snake from staff miracle, 15-16, 36-38, 

142n3, 146 44 
"sea" (in Beit Hamikdash), 97-8n189 snow, 136 
sechel Solomon, King, 32, 97n183 

See intellect something-from-nothing miracles, 
seder hishtahhelut, 69n 106 18-19 ,36 ,44 ,6W,  72n116, 
sefrot, ten 132, 142 

See ten $&rot See aho Creation 
self-conuaction of Or Ein Sof something-from-something miracles, 

See tzimtzum 18-19,36-46,60-64,72n116, 
self-nullification 143n4 

by Abraham and Moses, 11 In227 See aho Creation 
of sefiot, 78-79n 129 souls 
Serafm, 50, 52n61 attributes of, 54-56 
See aho angels descent 06 78n129 

seven heavens, 48-50 emotions and intellect of, 90-92, 
See a h  heavens 147n3 

seventh, preciousness of, 23-24, 30, garments of, 551172 
102-4, 110, 118-19n246 hidden powers of, 58-64 

severity imprisonment of, 22, 90-32 
See gevurah within inanimate matter, 130 

Shaar Hayicbud Kha'emunah, 128-44 from Infinite Light, 94-96 
Shabbat, 23, 102-3n204 internal and external dimensions of, 
Shabbat candles of R. Chanina ben 69n 106 

Dosa's daughter, 40n40 malcht and, 21 
Shavuot, 79n131, 105n210 names and, 21,7675n120 
Shechakim, 136, 1371133 revealed powers of, 591182,514 
Shechinah (Divine Presence), 96-98, "strength of body is weakness of the 

1 10-1 1 n224, 142-44 soul", 91n168 
Shekzb, 93-94n175 transformation of, 90n166 
Shema (prayer), 1 16- 17n243 sparks, 18 
shemen See ah0 fire 

See oil and vinegar speech, Divine, 15115, 78n129, 86 
shofar, 71n112, 104, 106n214 See also ten utterances 
Shofar shel Rosh Husbanah (discourse), speech of man, 55n72,95n 18 1 

146 spiritual imprisonment, 39n36 
sight, 581181 splitting of the sea, 36,38,44-46, 
Sinai, revelation at, 15-16, 22, 88 142-44 

See aho Egypt springtime, 10411209 
sins, 1 10-1 1 n224 staff turned into snake, 15-16, 36-38, 
slave labor, ceasing of, 17,30,34, 99n192 44 



stars, 68n106 
stones, 38, 42n43, 130-32, 137n35, 

138n36, 142 
strength 

See gevurah 
''strength of body is weakness of the 

soul", 9111168 
Sukkot, 32, 105n210 
sun, 29n5,73n119,94n176, 138, 

139n40 
Supernal inspiration, unprovoked, 

106-8 

Temple, first, 32 
Ten Days of Repentance, 106n2 13 
ten plagues, 38n33 
ten sejirot 

AtziIut and revelation of, 76 
awakenings of, 147 
categories of, 551172 
counting of the omer and, 77n125 
Creation and, 70n109 
defined, 55n72 
descent of, 8 In1 32 
forty-two travels and, 80 
Infinite Light, as revelations of, 66 
as "lights", 147 
lower seven, 66-68, 77-78n125 
lowering of, 72n 1 1 5 
malchut vs. others, 146 
months corresponding to, 104, 

105n209 
"nine lights" of, 146 
self-nullification (bitrul) of, 

78-79n 129 
tzimtzum, prior to, 92n174 
See ah0 specif;c sefirot by name 

ten utterances, 40-42, 7475n120, 
88-89n159,94, 130-40, 144 

See a h  Divine speech; letters, 
Hebrew 

Terah, 1 17n245 
thoughts 

Divine, 951118 1, 96111 83 
of man, 55n72,95n181 

Throne of Glory, 5 1 n6 1, 104 
Ekkun, world of, 51n6l 
Tishrei 

as Creation, 33n18, 96-1 10 
Elul and, 107n2 17 
as first month, 32-34, 97n187, 

100-102 
as gevurah, 104 
Hebrew spelling of, 104n209 
judgment, as time of, 24 
as malchut, 97n187, 105n209 
Nissan, relationship to, 25 
redemption and, 24, 1 18 
revelations and, 22-23 
Rosh Hashanah and, 101n201 
as seventh month, 30,34, 102, 110, 

118 
Tohu, 51n61,52n61 
Torah, giving of, 32n16 

See also Mount Sinai 
Torah, service of, 96 
transcendence of nature, 15,28-29n3, 

84-86 
transformation of matter, 15-16, 

40n39 
See alro something-from-something 

miracles 
Tree of Knowledge, 1 10n224 
TuRfa &gufah chulsha &nishmata, 

91n168 
turning (panim), 69n106 
t d i k i m ,  manna for, 136 
tzimtzum 

"an7 and, 88 
Creation through, 48 
defined, 48-49n52 
Divine speech and, 4 1 n4 1 
Elokim, represented by, 1 6  17, 

94n 176 
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letters and, 86 boundaries of, 88 
limitation from, 531166 curtain @rassa) between each world, 
malchut and, 88 82 
need for, 501156 defined, 48n5 1 
s@rot prior to, 92n174 destruction of, 29115 
See ah0 Divine Light meblam related to, G6nlOl 

Tmmeach months as garments of, 118 
See vegetation ten s@rot parallel to, 551172 

See aho A.ij.ak; Atzilur, Beriah; 
U Creation; earth; Yetzir~h 

understanding, 52n6 1 Y 
See aho intellect 
Unity, Divine, 134n2 1 years, 22,331118, 102n204 

See ah0 months 
V Yehoshua, Rabbi, 30-32, 34n20, 102-4 

Yehuda, Rabbi, 38n33 
vegetation, 36-38,68-69n 106, 130n 10 yesh me'ayin, 132, 142113 
vinegar and oil, 40-42 See aho Creation; something-from- 

nothing miracles 
W yesh mcjesh, 36-37n25 

See aho Creation; something-from- 
waters something miracles 

of Noah, 1 1311234 yeshut uhetziut, 22 
of the Red Sea Yetzirah, 52n61,80n132 

See splitting of the sea See also worlds 
turned into blood, 36,38,44 Yom Kippur, 30n6, 105n210 

wholeness (spiritually), 108112 19 Yonatan ben Uziel, 100-102 
wind, 142 
wisdom, 134n2 1 Z 

See d o  intellect 
wood, 38 zh, 78n129 
words, 12840  Zeh Hayom (discourse), 14647  

See ah0 letters, Hebrew Zuul, 136 
worlds 
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THE ETERNAL BOND f i m  Torah or 
By Rabbi Schneur Zalman of Liadi 
Translated by Rabbi Ari Sollish 
This discourse explores the spiritual significance of brit milah, ma- 
lyzing two dimensions in which our connection with G-d may be 
realized. For in truth, there are two forms of spiritual circumcision: 
Initially, man must "circumcise his heart," freeing himself to the 
best of his ability from his negative, physical drives; ultimately, 
though, it is G-d who truly liberates man from his material attach- 
ment. 

JOURNEY OF THE SOUL from Torah o r  
By Rabbi Schneur &an of Liadi 
Translated by Rabbi Ari Sollish 
Drawing upon the parallel between Queen Esther's impassioned 
plea to King Ahasuerus for salvation and the soul's entreaty to G-d 
for help in its spiritual struggle, this discourse examines the root of 
the soul's exile, and the dynamics by which it lifis itself from the 
grip of materiality and ultimately finds a voice with which to 
express its G-dly yearning. Includes a brief biography of the 
author. 

TRANSFORMING THE INNER SELF from Likkutri Torah 
By Rabbi Schncur Zalman of Liadi 
Translated by Rabbi Chaim Zev Citron 
This discourse presents a modern-day perspective on the Biblical 
command to offer animal sacrifices. Rabbi Schneur Zalman teach- 
es that each of us possesses certain character traits that can be seen 
as "animalistic," or materialistic, in nature, which can lead a person 
toward a life of material indulgence. Our charge, then, is to "sacri- 
fice" and transform the animal within, to refine our animal traits 
and utilize them in our pursuit of spiritual perfection. 



FLAMES from Gates ofRzdiance 
By Rabbi DovBer of Lubavitch 
Translated by Dr. Naftoli Loewenthal 
This discourse focuses on the multiple images of the lamp, the oil, 
the wick and the different hues of the flame in order to express pro- 
found guidance in the divine service of every individual. Although 
Flames is a Chanukah discourse, at the same time, it presents con- 
cepts that are of perennial significance. Includes the first English 
biography of the author ever published. 

THE MITZVAH TO LOVE YOUR FELLOW AS YOUR- 
SELF from Derecb Mitzvotecha 
By Rabbi Menachem Mendel of Lubavitch, the Tzemach Tzedek 
Translated by Rabbis Nissan Mange1 and Zalman I. Posner 
The discourse discusses the Kabbalistic principle of the "collective 
soul of the world of Tikkun" and explores the essential unity of all 
souls. The discourse develops the idea that when we connect on a 
soul level, we can love our fellow as we love ourselves; for in truth, 
we are all one soul. Includes a brief biography of the author. 

TRUE EXISTENCE ~i Cbamocha 5629 
By Rabbi Shmuel of Lubavitch 
Translated by Rabbis Yosef Marcus and Avraharn D. Vaisfiche 
This discourse revolutionizes the age-old notion of Monotheism, 
i.e., that there is no other god besides Him. Culling from Talmudic 
and Midrashic sources, the discourse makes the case that not only 
is there no other god besides Him, there is nothing besides Him- 
literally. The only thing that truly exists is G-d. Includes a brief 
biography of the author. 



TRUE EXISTENCE ~ h c  Chaidic V i  ofRcality 
A Video-CD with Rabbi Manis Friedman 
Venture beyond science and Kabbaiah and discover the world of 
Chasidism. This Video-CD takes the viewer step-by-step through 
the basic chasidic and kabbalistic view of creation and existence. In 
clear, lucid language, Rabbi Manis Friedman deciphers these eso- 
teric concepts and demonstrates their modern-day applications. 

YOM TOV SHEL ROSH HASHANAH 5659 
Discourse One 
By Rabbi Shalom DovBer of Lubavitch 
Translated by Rabbis Yosef Marcus and Moshe Miller 
The discourse explores the attribute of &hut and the power of 
speech while introducing some of the basic concepts of Chasidism 
and Kabbalah in a relatively easy to follow format. Despite its title 
and date of inception, the discourse is germane throughout the 
year. Includes a brief biography of the author. 

FORCES IN CREATION 
Yom Tov She1 Rosh Hashanah 5659 Discourse Two 
By Rabbi Shalom DovBer of Lubavitch 
Translated by Rabbis Moshe Miller and Shmuel Marcus 
This is a fascinating journey beyond the terrestrial, into the myriad 
spiritual realms that shape our existence. In this discourse, Rabbi 
Shalom DovBer systematically traces the origins of earth, Torah and 
souls, drawing the reader higher and higher into the mystical, cos- 
mic dimensions that lie beyond the here and now, and granting a 
deeper awareness of who we are at our core. 



THE POWER OF RETURN 
Yom Tov She1 Rosh Hashanah 5659 Discourse Three 
By Rabbi Shalom DovBer of Lubavitch 
Translated by Rabbi Y. Eliezer Danzinger 
In this discourse Rabbi Shalom DovBer examines of the inner 
workings of tesbuvab, and explains how it is precisely through 
making a detailed and honest examination of one's character and 
spiritual standing-which inevitably leads one to a contrite and 
broken heart-that allows one to realize his or her essential connec- 
tion with G-d. 

OVERCOMING FOLLY 
Kuntres Umuuyan Mibeit H I L C ~ ~  
By Rabbi Shalom DovBer of Lubavitch 
Translated by Rabbi Zalrnan I. Posner 
In this classis ethico-philosophical work, Rabbi Shalom DovBer 
weaves Chasidic doctrine, Kabbalah thoughts, Biblical and 
Talmudic texts and candid insights into human-frailties into a doc- 
ument structured and systematic, yet informal and personal-a text 
for study and meditation. 

THE PRINCIPLES OF 
EDUCATION AND GUIDANCE 
Klalei Hachinuch Vehahadrachah 
By Rabbi Yosef Yitzchak of Lubavitch 
Translated by Rabbi Y. Eiiaer Danzinger 
The Principles of Etizccation and Guihnce is a compelling treatise 
that examines the art of educating. In this thought provoking analy- 
sis, Rabbi Yosef Yitzchak teaches how to assess the potential of any 
pupil, how to objectively evaluate one's own strengths, and how to 
successhlly use reward and punishment-methods that will help 
one become a more effective educator. 



THE FOUR WORLDS 
By Rabbi Yosef Yitzchak of Lubavitch 
Translated by Rabbis Yosef Marcus and Avraharn D. Vaisfiche 
Overview by Rabbi J. Immanuel Schochet 
At the core of our identity is the desire to be one with our source, 
and to know the spiritud realities that give our physical life the 
transcendental importance of the Torah's imperatives. In this letter 
to a yearning Chasid, the Rebbe explains the mystical worlds of 
Atzilut, Beriah, Yetzira, and Asiya. 

ONENESS IN CREATION 
By Rabbi Yosef Yitzchak of Lubavitch 
Translated by Rabbi Y. Eliezer Danzinger 
Said by Rabbi Yosef Yitzchak at the close of his 1930 visit to 
Chicago, this discourse explores the concept of Divine Unity as 
expressed in the first verse of the Shema. The discourse maintains 
thit it is a G-dly force that perpetually sustains all of creation. As 
such, G-d is one-with creation. &d it is our study ofTorah and per- 
formance of the mitzvot that reveals this essential oneness. 

GARMENTS OF THE SOUL ~/ayhhhch Ehoshua 5736 
By Rabbi Menachem M. Schneerson, the Lubavitcher Rebbe 
Translated by Rabbi Yosef Marcus 
Often what is perceived in this world as secondary is in reality most 
sublime. What appears to be mundane and inconsequential is often 
most sacred and crucial. Thus, at their source, the garments of the 
human, both physical and spiritual, transcend the individual. 

THE UNBREAKABLE SOUL Mayim R a b b i  5738 
By Rabbi Menachem M. Schneerson, the Lubavitcher Rebbe 
Translated by Rabbi Ari Sollish 
The discourse begins with an unequivocal declaration: No matter 
how much one may be inundated with materialism, the flame of 



the soul burns forever. This discourse speaks to one who finds pleas- 
ure in the material world, yet struggles to find spirituality in his or 
her life. 

VICTORY OF LIGHT Gnu Rabanan Mitzvat Ner Chanukah 5738 
By Rabbi Menachem M. Sbeerson, the Lubavitcher Rebbe 
Translated by Rabbi Yosef Marcus 
Even darkness has a purpose: to be transformed into light. In this 
compelling discourse, the Lubavitcher Rebbe, Rabbi Menachem M. 
Schneerson, explains how we can draw strength from the story of - 
Chanukah for our battle with spiritual darkness, so that we, like the 
Macabees of old, may attain a Kctory of light. 

ON THE ESSENCE OF CHASIDUS 
Kuntres Inyana Shcl Toras Hachasidm 
By Rabbi Menachem M. Schneerson, the Lubavitcher Rebbe 
In this landmark discourse, the Lubavitcher Rebbe, Rabbi 
Menachem M. Schneerson, explores the contribution of Chasidus 
to a far deeper and expanded understanding of Torah. The Rebbe 
analyzes the relationship Chasidus has with Kabbalah, the various 
dimensions of the soul, the concept of Moshiach and the Divine 
attributes-all in this slim volume. 

NURTURING FAITH hntrer ~lur im Kattan 5752 
By Rabbi Menachem M. Schneerson, the Lubavitcher Rebbe 
Translated by Rabbi Yosef Marcus 
At its core, this discourse discusses the function of a nassi, a Jewish 
leader, who awakens within every single person the deepest part of 
the soul. Similar to Moses, the nassi inspires the person so that one's 
most basic faith in G-d leaves the realm of the abstract and becomes 
real. Nurmring Faith will cultivate your bond with the Rebbe's role 
as the Moses of our generation. 



THERE ARE MANY IMPORTANT MANUSCRIPTS 

THAT ARE READY T O  GO TO PRESS, BUT ARE 

WAITING FOR A SPONSOR LIKE YOU. 

PLEASE CONSIDER ONE OF THESE OPPORTUNITIES 

AND MAKE AN EVERLASTING CONTRIBUTION TO 

JEWISH SCHOLARSHIP AND CHASIDIC LIFE. 

FOR MORE INFORMATION PLEASE CONTACT: 

THE CHASIDIC HERITAGE SERIES 
770 EASTERN PARKWAY 

BROOKLYN, NEW YORK 1 12 13 
TEL: 71 8.774.4000 

E-MAIL: INFO@KEHOTONLINE.COM 
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In appreciation of 

)~B\?y9 )B\l nB5v 
For his devotion to the integrity 

and dissemination of the Jewish calendar 

Viewing daily life through the lens of Jewish time 

-*- 

Your Wife and Children 



COMING SOON! 

LECHA DODI 5689 & 5714 
By Rabbi Yosef Yitzchak of Lubavitch 
and Rabbi Menachem M. Schneerson, the Lubavitcher Rebbe 
Translated by Rabbi Ari Sollish 

UMIKNEH RAV 5666 
By Rabbi Shalom DovBer of Lubavitch 
Translated by Rabbi Yosef Marcus 

TRACT ON PRAYER ffincmr ~ 4 1 l a h  
By Rabbi Shalom DovBer of Lubavitch 
Translated by Rabbi Y. Eliezer Danzinger 






