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Riazbihan Abt Muhammad ibn Abi Nasr al-Bagli al-Fasaw1 (522/
1128-606/1209) was one of the most significant mystics of
twelfth-century Iran. Best known today as the author of ‘Abhar al-
‘Ashigin' (The Jasmine of Lovers) and Sharh-i Shathiyat® (An Ex-
egesis of Ecstatic Sayings), Riizbihan also wrote on a range of
subjects including tafsir (interpretation), hadith (traditions), figh (Is-
lamic law), and commentary on the Quran. The present study
focuses on Razbihan’s autobiography Kashf al-Asrar wa Mukashafat
al-Anwar (The Unveiling of Secrets and Disclosures of the Lights). While
Kashf al-Asrar has received serious scholarly attention in the past
few years, this is the first critical edition of the unpublished manu-
script of the autobiography.

In his writings Razbihan provides detailed descriptions of the
realities of the unseen (ghayb). His vivid portrayal of the unseen 1s
most meaningfully conveyed in his autobiography, Kashf al-Asrar,
which he began writing at age fifty-five. In this text, Razbihan
describes himself in terms of his daily visions (mukashafat) of God’s
manifestations of might and beauty (jalal wa jamal) and other mys-
teries. Through these visions, Rizbihan describes how the visible
and the unseen worlds are interconnected as simultaneously
present realities. Razbihan explains that he has observed these
visions in both wakefulness and in sleep.

Razbihan’s visionary autobiography is an exemplary text in
the discussion on the self and the unseen. Written in Arabic, with

! Riazbihan Bagqli, ‘Abkar al-‘Ashigin, ed. Henry Corbin and Muhammad
Mu'‘in (Tehran: Ketabkhane-ye Manitchehri, 1987).

2 Riizbihan Bagqli, Sharh-i Shathiyat, ed. Henry Corbin (Tehran: Tahiri,
1995).

$ Muhammad Taqi Danish Pazhiih, Razbihan Namik (Tehran: Chapkhane-
ye Bahman, 1969) 42—43. Ruizbihan’s autobiography is also referred to as Al-
Anwar fi Kashf al-Asrar or Kashf al-Asrar.



4 INTRODUCTION

the exception of a few words and phrases in Persian, Kashf al-
Asrar is the record of the visionary events that constitute the life
of the author in relationship with the unscen world (‘@lam al-ghayb).
It describes how Razbihan is in contact with the unseen and how
he participates in its mysteries. Kashf al-Asrar is more complex
than a personal Austeire with a focus on the story/history of
Ruazbihan’s life; this autobiography breaks the confines of chro-
nology and sequential narratives that are expected in
autobiographies. In this respect, Kashf al-Asrar comes close to Bud-
dhist biographies and autobiographies where the center of ac-
tion is the inner life of the narrator in connection with realms of
reality that defy the temporal and spatial perceptions of reality as
we know it.
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A. RUZBIHAN’S LIFE AND WORKS

In addition to Razbihan’s autobiography, there are other impor-
tant biographical records of Ruzbihan’s life and writings. These
include JamT’s Nafahat al-Uns min Hadarat al-Quds, and Riih al-Jfinan
i Sirat al-Shaykh Rizbihan and Tuhfat Ahl al-Irfan fi Dhikr Sayyid al-
Agtab Razbihan (700/1300).* The authors of the two latter biog-
raphies are Riizbihan’s great-grandsons,” Sharaf al-Din Ibrahim
ibn Sadr al-Din Abi Muhammad Ruazbihan Thani (d. 1300) and
his brother ‘Abd al-Latif ibn Sadr al-Din Abi Muhammad
Ruzbihan Thani (d. 1305). Sharaf al-Din, the author of Tujfat
Ahl al-Irfan begins his account by stating that Razbihan was born
in Fasa, a province of Shiraz in Fars in the south of Iran—Fasa
and Basa, the Arabicized versions of Pasa, are all used in refer-
ring to Riizbihan’s natal town.® Sharaf al-Din gives Rizbihan’s
lineage as Daylamite—a renowned tribe that had resided in Fars
for several centuries.” Riizbihan lived during the reign of the
Saljuq dynasty, when the Salghurids, one of their vassal dynas-
ties, held dominance over Fars. The Salghurids’ capital was in
Shiraz, where Rizbihan lived most of his life. Razbihan deliv-

4 ‘Abd al-Latif ibn Sadr al-Din Abi Muhammad Razbihan Thani, Rik al-
Jinan fi Sirat al-Shaykh Rizbihan, and Sharaf al-Din Ibrahim ibn Sadr al-Din
AbI Muhammad Riazbihan Thani, Tubfat Ahl al-Irfan fi Dhikr Sayyid al-Aqtab
Riizbihan, in Danish Pazhuh, Rizbihan Name. Henceforth referred to as Sadr
al-Din, Rih al-finan, and Sharaf al-Din, Tufifat Ahl al- Irfan.

> They were the sons of Sadr al-Din Ibrahim ibn Fakhr al-Din Ahmad
Razbihan Thani (d. 1286), the son of Razbihan’s younger son Fakhr al-Din
Ahmad ibn Razbihan (d. 1247).

6 W. Ivanov, ‘A Biography of Ruzbihan al-Baqli,” in Journal and Proceedings
of the Asiatic Society of Bengal, N.S. XXIV (1928) 353: “Shaykh—or, as it is still
pronounced in Shiraz—Shaykh Aba Muhammad Ruazbihan b. AbT Nasr al-
Baglt al-Basa’1 (as his name is written on his tomb, not al-Basasiri, as one
would expect), i.e., of Fasa, died at an advanced age in Shiraz, in the begin-
ning of Muharram 606 a.1./the middle of July 1209 a.p.”

7 The latter had resided in this region from the time of the Buyids (320-
447 a.n.). See Sharaf al-Din, Tulfat Akl al-"Irfan, 276.
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6 INTRODUCTION

ered sermons at the town’s famous ‘A#lg mosque and enjoyed a
large following in Shiraz among the townfolk as well as some of
the local rulers such as Atabak Sa‘id Abii Bakr Sa‘d ibn Sangi who is
often discussed in Riizbihan’s hagiographies.? This period wit-
nessed much political unrest and rivalry among princes. The
nobles of the town frequented Rizbihan’s hospice (rbaf) and at
times extended their political feuds beyond its walls.” Riizbihan
did not pay much heed to them. In fact, he ends Kashf al-Asrar
with a supplication to God to save him from dealing with these
princes and their courts.!” The hagiography on Rizbihan, par-
ticularly Ruh al-Finan and Tuhfat Akl al-Irfan, provides enough evi-
dence to indicate that the rulers of Shiraz were on good terms
with the shaykh and that some held him in high esteem and sought
his blessing and advice.'!

According to Jam1’s Nafahat al-Uns min Hadarat al-Quds,
Ruzbihan received his initiatory sufi robe (khirga) from Sir3j al-
Din Mahmid ibn Khalifa ibn ‘Abd al-Salam. This information
is confirmed by Riazbihan’s other hagiographers. In his autobi-
ography, Kashf al-Asrar, Razbihan remembers another mystic,
Jamal al-Din Aba al-Wafa ibn Khalil al-Fasa’, as his first teacher
and pays homage to him.'? In addition to al-Fasa’1, Riizbihan
mentions other mystics who appear in his visions. These include
his contemporaries, as well as mystics of earlier generations, go-
ing back to the time of the Prophet. Jami, as well as others, de-
scribe Razbihan as a well-travelled man who had visited Iraq,
the Hijaz, Egypt, and Syria.'? It has been said that in Alexandria,

8 Tbid,, 53, 64.

% Ibid., 63.

10 Kashf al-Asrar, section 209.

' Sharaf al-Din, Tulfat Ahl al-Irfan, 53, 64—65. Cf. Sadr al-Din, Rih al
Jinan, 224-6.

12 Kashf al-Asrar, section 13.

13 Massignon argues that while Riizbihan’s travels to Iraq, Hijaz, and Syria
can be confirmed, his trip to Alexandria with Aba al-Najib al-Suhrawardi (d.
563) to participate in lectures on the Sahif of al-Bukhari is open to dispute. L.
Massignon, “La Vie et les euvres de Rizbehin Bagli,” in Studia Orentalia loanni
Pedersen . . . Dicata (Copenhagen: Munksgaard, 1953) 239-40.



A. RUZBIHAN’S LIFE AND WORKS 7

Rizbihan, along with Abi al-Najib al-Suhrawardi, attended lec-
tures on the Sahth of al-Bukhari. The author of Rah al-finan re-
lates that on the way to Mecca, Rizbihan and Aba al-Najib al-
Suhrawardi met in Medina and became engaged in a heated dis-
cussion on mysticism and the paths to God. Aba al-Najib argued
for the ascetic path, while Razbihan argued for intoxication and
ecstasy. They departed without having reached an agreement.
Three days later, Abt al-Najib had a vision of the angel Gabriel,
who described Raizbihan as the supreme mystic of his time. When
in Medina, Abtu al-Najib visited Razbihan and paid him hom-
age. 1t

Towards the end of his life, Razbihan was afflicted with pa-
ralysis. One of his disciples, who had recently travelled to Egypt,
had brought him a medicinal oil (balasan) for his ailment. Rizbihan
refused the medicine, calling his condition an expression of the
bonds of love between God and him. He then asked his disciple
to rub the oil on a sick dog that was lying at their gate.!® Riizbihan
died in Shiraz, in the beginning of Muharram 606 A.H./the mid-
dle of July 1209 A.p. Before his departure from this world, he is
said to have predicted the death of Shaykh Abu al-Hasan al-
Kardawiya and Shaykh ‘Alf al-Siraj, his companion and brother-
in-law; they died as predicted.!® Razbihan is buried in Shiraz.

4 Sadr al-Din, Rk al-Finan, 197-8. Cf. Razbihan Baqli, ‘Abhar al-Ashigin.

15 Sharaf al-Din, Tuhfat Ahl al-I1fan, 60.

16 Mu‘in al-Din Abia al-Qasim Junayd Shirazi, Shadd al-Izar fi Hatt al-Awzar
‘an Quwwar al-Mazar, ed. Muhammad Qazvini and ‘Abbas Iqbal (Tehran:

Majles, 1328) section 177, p. 254:
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gl A B i

Copynghted Matena



B. KASHF AL-ASRAR

The present edition of Kashf al-Asrar is the first complete edition
based on the two complete manuscripts of the autobiography:
one at the library of Astan-i Quds-1 Razavt in Mashhad and an-
other at Massignon’s private library in Paris.?® A third manuscript
at the Sobramie Vostochnikh Rukopiser Akademu Nauk Uzbekskor SSR,
Tashkent: Izdatel’stvo Akademii Nauk Uz. S.S.R (Uzbek Soviet Social-
ist Republic Academy of Sciences: Collection of Oriental Manu-
scripts) in Tashkent, copied by Tayfur ibn Hajjt Kamal Yazdi,
has been erroneously catalogued as Riizbihan’s Kaskf al-Asrar.?’
The two mansucripts that I have used in this research were made
available to me by Carl Ernst, who had used them in his English
translation of Kashf al-Asrar, The Unveiling of Secrets: Diary of a Sufi
Master®® The Mashhad manuscript is dated 1064 a.n.2? This
manuscript proved less reliable than the Paris manuscript, which
therefore has been the primary witness to the text. Massignon
refers to the manuscript in his possession as Kashf al-Asrar wa
Mukashafat al-Anwar and describes 1t as a dense and compact manu-
script in 25 folios, in the album format, dated 655 a.11.%" Massignon
says the following about acquiring the mansucript:

26 Mashhad 829 (catalog iv, 220, no. 931), dated 1064/1654. Massignon,
Paris, dated 665/1266.

27 From a personal correspondence with Carl Ernst on June 3, 2003. A/-
Anwar fi Kashf al-Asrar, Tashkent 2578/2, dated Muharram 789 an. / 1387
A.D. A. A. Semenova, Sobranie Vostochnikh Rukopisei Akademii Nauk
Uzbekskoi SSR (Tashkent: Izdatel’stvo Akademii Nauk Uz. S.S.R., 1965),
III, 176, no. 2188. Carl Ernst and Paul Ballanfat have examined this manu-
script. They have concluded this manuscript is unrelated to Kaskf al-Asrar.
Moreover, its title must be a conjecture of the cataloguer since the first page
of the mansucript is missing altogether.

2 Ruzbihan Baqli, The Unveiling of Secrets: Diary of a Sufi Master, tr. Carl
Ernst (Chapel Hill: Parvardigar Press, 1997).

2\ NE/N SAN] F e (ATY U5 YYL 6] AYR B it ol

30 Massignon, La Vie et les euvres de Riizbehin Bagli, 242.
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14 INTRODUCTION

Et nous avons retrouvé 'autobiographie du Bagli dans son “kashf
al-asrar” (25 feuillets, vers la fin du majma’ ms., daté de jum. 2
665/1266, contenant le Mantig; ms. que nous avait signalé le
regretté Hasan Bader en 1930, et qui, aprés dix années de
pourparlers; nous a été cédé par les héritiers de Sardar ol Afzel,
grace a amicale ténacité de Mme Y. André Godard).!

The Massignon manuscript, which we have cited as the Paris
manuscript, predates the Mashhad manuscript by four hundred
years and is the more reliable of the two. In fact, we are con-
vinced that the Mashhad manuscript was copied from the Paris
manuscript. This is apparent from comparison of the errors that
appear in the manuscripts: the grammatical and the spelling er-
rors that appear in the Paris manuscript are found verbatim in
the Mashhad manuscript. Accordingly; the present edition of Kashf
al-Asrar is based on the Paris manuscript as the primary witness;
the Mashhad manuscript is valuable in being more clearly writ-
ten and more legible than the Paris manuscript.

Since in effect there is only one authoritative witness to the
text, we have edited cautiously, presenting the manuscript read-
ing rather than amending or regularizing. Razbihan’s Arabic,
though fluent, occasionally is ungrammatical: the definite arti-
cle is sometimes omitted where Arabic grammar or usage de-
mands it; adjectives and verbs sometimes do not agree with the
nouns they qualify; and the spelling of words containing kamza
is inconsistent. Some of these features may go back to Rizbihan
himself; others may have been introduced into the text by copy-
ists. In any case, we have resisted the urge to regularize in or-
der to present a text that is modern in appearance. While the
reader may sometimes find the resulting text difficult, one can
see how Arabic was handled in a Persian milieu at the time of
our author and shortly thereafter. Not unexpectedly, there are
points at which the reading of the Paris manuscript can only
be conjectured, either because the hand is unclear or because
diacritical dots (z9@m) have been omitted. We have indicated

31 Ibid., 236-7.

Copynahted Matena



B. KASHF AL-ASRAR 15

these points in the textual notes. The Mashhad manuscript
rarely solves these difficulties.

In 1972, Henry Corbin’s En Islam tranien, aspects spirituels et
philosophiques provided a detailed analysis of Riizbihan’s autobi-
ography, which he refers to as Riizbihan’s journal.3? Corbin’s read-
ing is focused on the major themes, leitmotives, and images that
recur throughout the autobiography. The section, Diarium Spirituale,
includes a French translation of selected passages from Kashf al-
Asrar® Paul Ballanfat’s dissertation, Aspects de la pensée de Rizbihan
Bagli: soufi a Shiraz au XIIéme siécle, provides a French translation
of the manuscript.>* A valuable English source on Kashf al-Asrar
is Carl Ernst’s aforementioned English translation of the manu-
script, Kashf al-Asrar, The Unveiling of Secrets: Diary of a Sufi Master.
This work complements Ernst’s earlier analytical work on this
subject, Ruzbihan Bagli: Mysticism and the Rhetoric of Sainthood in Per-
stan Sufism.%

32 Henry Corbin, En Islam Iranien, vol. 3, “Les Fidéles d’amour, Shi‘isme et
soufisme,” (Paris: Gallimard, 1972) 9-83.

33 Thid., 45-64.

3% Ruzbihan Baqli, Le Dévoilement des secrets: Journal spirituel de Riizbehdn Bagli,
trans. Paul Ballanfat (Paris: Le Seuil, 1997).

35 Carl Ernst, Ruzbihan Bagli: Mysticism and the Rhetoric of Sainthood in Persian
Sufism.
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