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| dedicate this book to my father:
OYEWUSI AMOO FAKAYODE
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Grandchild of Oyékunlé
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Kindred ofOfa-mojé
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Ofa which condones no nonsense for her children
Let alone another city's children
| am not tired of fighting
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Whoever pacifies me at Ofa
Will have the fight turned over him
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The rich ones talk with authority
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Sothat I live with confidence
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immeasurable faith in Destiny, expressed in utterances
(mostly in songs) and through your actions, | have
known what destiny is from my childhood; And | have
understood their effects on each other.
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PREFACE

EduKilgbe Aképé ti
AfEimé 6n sin won ni

Edu fails not in blessing his devotee
If not improper worship on the part of the
devotee

It is this message that inspired the author (being an Ifa
priest) to write this book in order to show both historical
and spiritual descendants of Oduduwa the salient
things/steps to know/follow while praying so that
prayers to Olédumaré will be acceptable and requests
will be granted. Historical descendants of Oduduwd are
those who see him as their progenitor, i.e. those who
take him as their biological ancestor (whether they
follow this religion or not) while the spiritual
descendants include all the practitioners (irrespective
of race or colour) of Isese Religion known as African
Traditional Religion, Orisa Religion or Ifa Religion,
which the Oduduwa tradition gave birth to. It must be
clarified that the Oduduwa referred to here is not the
one said to have come from a far distance only to usurp
power from the aborigines but the real Oduduwa who is
one of the Imolé, who was responsible for the creation of
the earth and the one whose name and title, the usurper
(if there was any usurper indeed) adopted, which now
put our history into confusion especially to those who do
not like using Ifa verses in reconstructing History.

For prayer to be effective, the normal thing is to follow
the right steps and to channel the prayer through the
Messengers of Olédumaré who are called Orlsa/Imolé.
And everything must be done in the way that pleases
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Olédumaré as laid down in the scripture (which still
remains incompletely documented) of the religion.
0]

When this book was written, the dilemma which is not
oblivious to the readers is between writing as an academic
and writing as a practitioner. The book is written in a way that
readers will know that the author is an insider in the religion.
At the same time, in a way to buttress points, acknowledge the
previous authors, be humble so as not to present oneself as an
island of information and to recommend to the readers other
useful works by the previous authors, academic style was
employed.

Simple English is used with enough explanation so that
the book will serve the expected purpose. The intention
of the author, who is also an ardent practitioner of this
religion, is*to deliver the divine mission so that more
people will benefit from Orlsa/lfa Religion. Read this
book and make use of the steps discussed there. When
the steps are followed, certainly, it will have positive
impact on the lives of the readers.

The grace to read, understand and comply is with
Olodumaré; He will surely grant us all in the name of
Oranmlla.Ase.

Fayerni Fatundé Fakayode,
Aére Agbéfaga ofYorabaland
Director of Ejlédi Home of Tradition

E-mail: fifomoorunmila@yahoo.com
Telephone:  +2348034991873
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INTRODUCTION

Many people in Odédua land translate "PRAYER" to
"ADURA" or "ADUA". Ignorance or misinformation
prevents them from knowing that "ADURA" or "ADUA" is
Arabic and that "PRAYER" is '"MIRE" or TWURE" or
"ISURE" in ourlanguage. Raji, S. M. (1991 :vi) saysin his
book titled Iwure Nibi Aseye" thatf lwure ni "ire fi a h wu
lati ina ilé ati inu okan eni wd" meaning "prayer is the
good thing that one is digging out of the land or from
one's mind". To defineiWURE oriWIRE oriSURE, an
Oébdua language word for prayer, morphology and
phonology will be employed to really understand its
meaning. The etymology of the word shows that it is a
word formed by an inflectional morpheme Y and root
morphemes "wu" and "ire". In another perspective, it is
formed by an inflectional morpheme Y and root
morphemes "wi" and "ire". The third perspective shows
Y (an inflectional morpheme) and root morphemes "su"
and "ire".

The first root morpheme "wu" is a verb while the second
root morpheme "ire" is a noun. It thus went through
morphological and or phonological process:

1+wl+ire =

wa +ire =

By vowel elision:
Iwu +ire =lwure
Or

1+wl+ire=

By vowel elision:

T+wu+ire=

1+wlre=
Iwure.
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Y is an inflectional morpheme which means "something
thatis used to... "or "the act of..."

while "wl" is a verb which is a root morpheme that
means "to dig out/exhume" especially in Ibadan dialect
where /h/ and /w/ are used interchangeably in words like
"wu/hu" (to germinate) and "wu/hu" (to dig/exhume),
"ire" is a noun that is a root morpheme which means
"fortune” or "good thing" or "something that brings
happiness to one or makes one happy"

"wure" is a compound-verb which means "to dig
out/exhume fortune, good thing or something that
brings happiness to one or makes one happy"

With that analysis, prayer can be defined in Oddua
(Oduduwad) language context as a process of bringing
good things or fortune out of confinement. This is to
bring fortune out of the cage in which it is confined and
draw it to oneself/the person who requests it. The cage
is "the land and one's mind". Those who believe that
Iwure" is from the mind compare the fertility of the mind
with that of the land from which many good things can
come out (Raji,S.M.1991 .vi).

The process of digging out fortune is not through the
application of cutlass, hoe and or digger but through
request(s) to Olédumaré through any of the Energies
called Imole/Orisa* (both IrUnmgle' and
Igbaamolé/Orlsa) who are His messengers with proper
following of the steps laid down by the Orlséa as recorded
in Ifa, which is the holy Word of the heavenly
Olédimaré sentthrough all the Imolé/Orlsa.

In the second perspective, the first root morpheme "Wi"
is also a verb while the second root morpheme "ire" is a
noun. It went through morphological and or
phonological process thus:
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T+Wi+ire=
Iwi + ire
By vowel elision:
1wl + ire =IWire
OR
1+Wi+ire
By vowel elision:
1T+Wi+ire=
1+ Wire=
iwlre.
1" is an inflectional morpheme which means "something
that is used to..." or "the act of..."
While "Wi" is a verb (root morpheme) that means "to
say", "ire" is a noun (root morpheme) that means
"fortune" or "good thing" or "something that brings
happiness to one or makes one happy".

"Wire" is a compound-verb which means "to say good
thing, say something that brings happiness to one or say
something that makes one happy".

With this analysis, prayer will be defined in Oduduwa or
Oddua language context as a process of saying good
thing, saying something that brings happiness to one or
saying something that makes one happy.

This second analysis may also impose its derived
definition on the first definition by claiming that:
It is through vowel coalescence that "Wi" + "ire" becomes
"wure" or'iwi + "ire" becomes Iwure" i.e.:

it QT
According to the claim, V1 +V2 =V3
Other examples to buttress this claim in the language
are:

Pa + ir6 = puro

Sa+aré=suré
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Furthermore, some words that start with in standard
Oodua language start with V in dialects like Eklti and
ljgsa. For instance in those dialects "isu" and "il&" are
"usu" and "ulé" respectively. Therefore:

1+wl+ure=

i+wulre =

Iwure.

OR

1+Wi+ure=

IWi + ure =

Iwure (by vowel elision).

Looking at the third term Isure", the first root morpheme
"su" is also a verb while the second root morpheme "ire"
is a noun. It went through morphological and or
phonological process thus:
1+su+ire=
Isu +ire
By vowel elision:
Isu + ire = lIsure
OR
1+su+ire
By vowel elision:
1+su+ire=
1+sure=
Isure.
1" is an inflectional morpheme which means "something
thatis used to..."or"theactof..."
While "su" is a verb (root morpheme) that means "to
sow/to spread thing on the surface",
"ire" is a noun (root morpheme) that means
"fortune/good thing/something that brings happiness to
one or makes one happy".
"sure" is a compound-verb which means "to sow/to
spread fortune, good thing, something that brings
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happiness to one or to sow/to spread something that
makes one happy".

With that analysis, prayer can be defined in
Oduduwa/Oddua language context as an act of
sowing or spreading fortune/good thing/something
that brings happiness to one or makes one happy,
which one will reap either immediately or in the future.

With the explanation so far, either PRAYER is 'lWURE"
or *IWIRE" or "ISURE" in O6dua language, it is the
process of drawing to one, saying or sowing (in order to
reap/harvest) good thing or something that brings
happiness to one/makes one happy. It is important to
note that this thing that makes one person (the
supplicant) happy may make another person or the
enemy of the supplicant sad because a prayer for some
one might be a curse for another person or the
opponent.
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CHAPTER ONE
PRAYER (IWURE)

Prayer can be described as communication to
Olédumaré through any Imolé/Orlsa and calling upon
Him for assistance and provision of needs.

Prayer is an essentially indispensable thing for there is
nothing human being can do without assistance from
Olodumaré. When one is being aided by Olédumaré, it
will be very easily possible for one to fell even the
highest mountain in the World. Whatever surpasses
man's power is very possible for man to control when he
gets Olodumaré's assistance through the Imolé and the
Orisa. From odd Ifa Osareté, a verse says:

Anikansun

B6 bé sCin abCiradi

Oloddmaré riikan riijiiloju oorun
A difa funAjoji

TifilogiélujCi loréé doé

Won rii k6 rubo

Ko le réni ba a gbéru dofi...

He who sleeps alone

Ifhe is befallen by illness or evil of any kind
Itis only Olédumaré who wakes him up

Ifé revelation toAjéji, the stranger

Who was going to settle in the forest

He was advised to make sacrifice

So that he came across helper...

The stranger complied. On getting to the forest, he was
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unfortunate to meet nobody who could assist him
whenever he had any problem. He did not exercise any
fear for his faith was strong. One day, he gathered a
huge load, which was very heavy that no single human
being can lift. There was nobody to assist him in
carrying the load as seen in the verse:

Ajojidé éljCi
Odertikalé

O wo iwaju k6 réritkan
Owo éyin k6 rériikan...

Ajoji, the stranger got to the forest

He had a load

He looked forward only to see nobody

He looked at backward but saw no helper...

The man feared not. He prayed to Olodumaré as he was
told the day he offered the sacrifice. He said:

EatyVmé derCi Olédumaré o
Njé éfufu lélé

Bé& mi gbéru yfi dofi
Efufalélé...

This burden has become Almighty Creator's own
Wind!

Assist in lifting and placing it on my head

Wind!

After making the statement, he lifted the load, without
much stress, up to his head. He was convinced that the
lifting of the load surpassed his power but supernatural.
It is certain that when one is in dilemma and nobody is
ready to aid one, it is the heavenly Olédumaré that one
should depend on as Ifa says in the last lines of the



verse thus:

Enitiko lara
Olodumaré ni égbojulé oluwa re.

Whoever has no relative
His confidence lies in the heavenly Olédumaré.

Furthermore, in Ogbéyénu, I1fa makes it clear that assistance
from one's mother, father, creator and Ifa is needed to achieve
great things in life. Here, Ifa tells the story of the ant who was
unable to lift/carry huge things until it received aid from its
mother, father, creator and Ifa. The verse goes thus:

Ofere gege

Ofere gue

A difa fun Eéra ti n gbogun lo 114 Ekun
Ohun ti n ko le ghé

lya mijowd ba mi gbé e
Ofere gege

Ofere gue

Eéra n gbogun lo 114G Ekun
Ohun ti n ko le gbé

Baba mi jowo6 ba mi gbé e
Ofere gege

Ofere gue

Eéra n gbogun lo ilu Ekun
Ohun ti n ko le ghé

Ori mi jowd ba mi gbé e

Of"re gu?
Eéra U gbogun lo 114 Ekun
Ohun ti n ko le gbé



If4 mijowo ba mi gbé e
Ofere gege

Ofere gue

Eéra n gbdgun lo 114 Ekun

Ofere gege (perfect lifting)

Ofere gue (Easy lifting)

Ifa revelation to Eéra (Ant) while going to the city
of Ekun

All that | can not lift

My mother, assist me to lift it

Ofere gege (perfect lifting)

Ofere gue (Easy lifting)

|, Eéra, am going on war expedition to the city of
Ekun

All that | can not lift

My father, assist me to lift it

Ofere gege (perfect lifting)

Ofere gue (Easy lifting)

I, Eéra, am going on war expedition to the city of
Ekun

All that | can not lift

My Orl (Creator), assist me to lift it

Ofere gege (perfect lifting)

Ofere gue (Easy lifting)

|, Eéra, am going on war expedition to the city of
Ekun

All that | can not lift

My Ifa, assist me to lift it

Ofere gege (perfect lifting)

Ofere gue (Easy lifting)

|, Eéra, am going on war expedition to the city of
Ekun



1.1 WHEN TO PRAY

The truth is that there is no time that one should not pray.
Itis very pertinent to note that PRAYER is a must:

In the morning when we wake up;
At noon

Before bed:;

In the midnight;

Everyday;

Every week (every 5th day);
Every month;

Every year

1.2 IN WHAT CONDITION SHOULD ONE PRAY?

There is no condition that an Ifa/Orlsa follower should
not pray. It is very compulsory to pray while in:

Happiness;
Sadness;
Anticipation;
Every condition.

1.3 PLACES FOR PRAYER

As seen in the work of J. S. Mbiti (1975:144-149), there are
man made places for prayer as well as natural places. The
former consists of temples, Altars shrines and graves while
the latter include groves, forests, trees, rivers, lakes, water
falls, rocks, hills and mountains. People have to choose where
to pray and the choice is influenced by some factors like
environment the problem itself, the supplicant as well as the
revelation during divination.

However, the former is man-created-places and man does not
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need any divine message before he uses any. He created
temples, altars and shrines for worship and prayer and graves
can also be used for worship and prayer any time he feels like
or when divination reveals so. There is no place where we
cannot pray. We can see in some verses of Ifa that there
is no place, where the | molé does not answer. This can be
buttressed by a verse of Ogbéfiin seen in Ortiinmila magazine
(1993:47) which goes thus:

Babahalaholo

Babahalaholo

Emi & ma mobitéjuIfawao

Babahalaholo

Orisa t6 fi gbogbo ayé foju oréri si patapata

Baba halaholo

Babahalaholo
Babahalaholo

I do not know where Ifa places its
eyes(groves)(sic)

Babahalaholo

The deity that makes the whole world its
shrines

Babahalaholo.

For this, there is no place that any Imolé/Orlsa will not
answer one if called upon. One can pray:

In lle-Orlsa/llé-Imolé/llémolé (Temple);
In Ojubo Orlsa/Ojubo Imolé (Shrine)
At the river

At the grave

In ones bed;

While walking;

At dinning table;

At any gathering;

On seat;



In the office
Atwork;
Anywhere.

An Ifd Temple, Masifa, Nigeria An Obétala Shrine, Iséyln, Nigeria

An Ogin Shrine, Ibadan, Nigeria



Inside Ifa Temple, Ibadan, Nigeria

Oduduwa Shrme”séyin, Nigeria




A mother praying for the children early in the morning

Agidan Hill, Oyo, Nigeria



CHAPTER TWO

PREPARATION BEFORE PRAYER

Whoever wants to travel to fetch something or for any
other purpose should prepare himself in advance on the
type of dressing and other materials that will be needed
if he does not want to return empty handed. Before one
can make a fruitful prayer, it is very mandatory for one to
prepare oneself and the prayer itself very well before the
time. This preparation for prayer is not about dress, but
dress cannot be left out when physical
holiness/cleanness is being discussed. Also, the
message (prayer) itself travels from the source (the
supplicant) through the chosen intermediary
(Imolé/Orlsad) to the destination (Olédumaré). The
Ifa/Or1sd prayer movement chain can be illustrated as
below:

Prayer Chain

1" Personality | ____ |2" Personality
Awire Imol¢/Orisa

4" Personality 3" Personality
Eniyan Ol6dumare

N el

2" Personality
Imolée/Orisa
10




The personalities involved in prayer movement chain
are four as shown above. The chosen Imolé/Orlsa
appears twice; the Orlsa, while bearing the request,
acts as the intermediary between the supplicant and
Oloédumaré at the first instance, and again acts, while
bearing the response, as the intermediary between the
Supreme Force (Olédumaré) and the person(s), the
helper(s) (Enlyan/Oluranléwo), through whom the
supplicant will receive his/her blessing(s). This fourth
(4™ personality, the helper(s) (Enlyan/Olaranléwo) is
optional in the prayer movement chain. This is so
because the response may at times be directly through
the intermediary (Imolé/Orlsd) to the supplicant i.e.
without passing through any human being.

With good preparation and right steps, the good thing(s)
asking of, will be received. A verse from odd Ifa
Ofantena (Ofun Oyeku), testifies to this thus:

Farahgéja

Ni won f) fowo yo kodko séfiilé
lldhlo aléaioAwo esé oké
Adifafun Oetinmié
YO66roiiléAkapo...

Without trepidation

People throw grass on the rooftop
lI6hl6 sf/to™/fo, theAwo beside a hill

Cast Ifa for Octinmmé

Who would descend into Akupd's house ...

When Orunrriild descended into Akapo's house, itwould
have yielded a very good result, but Akapé did not
worship the way he was supposed to. His preparation
was seriously inadequate and inappropriate: He prayed
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with unholy/defiled body; he neither performed
necessary sacrifice nor followed the proper steps.
Eventually, he called upon his Babalawo to know the
reason behind his failures as seen in the verse:

. AdifufanAkapo
T6riikindundétungbedunmo...

...Cast Ifa for Aképé
Who said his | kin has stopped blessing him...

The Babalawo told Ak&pé that he was the one harming
himself. He was even informed of the descent and
presence of Orinmiia in his house at present. He was
told to make himself holy so that his voice would reach
Ortnmila. He was also told to make necessary sacrifice
and always offer the demanded item(s) to his Orisa. He
complied. Sooner, all that he was longing for were
provided him. And he certainly believed that it was his
failure to be holy and righteous at the initial stage that
had impeded his achievement of success. On opening
his mouth, he expressed his joy with song that goes
thus:

Afaimoé6nsin wonnio66 X2

Edu kii gbe Ak&pé ti

Afétimd 6n sin won ni

Unless for improper worship on the devotee's part
x2

Edu fails not in aiding any devotee

Unless forimproper worship on the devotee's part.

With the verse quoted above, it is obviously clear that
there is no single Orlsa thatfails in relaying his devotee's
prayer to Olédumaré, unless the devotee does not
follow the right procedure for his prayer i.e. his

12



preparation is not sufficient, the right steps are not
followed or when there is an "accident" along the "way"
while the request/prayer is moving from the source to
the destination.

21.  OFFERING, SACRIFICE (EBO) AND AKOSE

The most important thing about preparation before
prayer is that one must not be disobedient to injunctions
from Ifa. One should always consult Ifa whenever one
sees something strange, observes something fearful,
hears something threatening or at specified intervals.
After making the prescribed or necessary offering, all
the prayers said by that time shall reach Olédumaré for
the sacrifice will clear the path for the prayer from the
petitoner to the destination. In Orinmlla Magazine
(1993:47), sacrifices are described as "the keys with
which the doors of prayer are open". This is why many
Ifa verses always reiterate and warn that:

Riraeboriigbeni
AiraRiigbériiyan...

Itis offering of sacrifice that favours one
Refusal to offer sacrifice does not favourone ...

It is obviously clear in many Ifa verses that once a
person prepares himself in advance by making
prescribed sacrifice, his ways will be smooth for he has
poured water in front and he has to trek on wet and cool
path, not dry or wet one which may be hot. Let us hear
what a verse from odd If4 Otura saa says:

Awo JiAwo 9 sin eriikan
O1e niléju 6gbéii
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Ogbéii 6 mé péniAwo f) sin
Oyéjuoléwdlo

A ctifa fun A wodi 0sé

Tif) sawo relé Orfikéro...

Awo wakes up and works under nobody

The non-initiate (unbeliever) sees the act as
indolence

The non-initiate (unbeliever) knows not that the
person that Awo serves

Is much more in everything than the rich men

Cast Ifa for AwodiOsé

When he was going to Oriikaro's house ...

AwdcTi was told that danger awaited him there. To avert
or overcome the danger, he was asked to make sacrifice
whose items included three cocks, three big rats, three
parrot feathers, camwood and water, which he did. On
getting to the house of Onlkaro, he divined for the king
whose wives were barren. The priest told the king that
the wives would become pregnant if the prescribed
sacrifice could be made. And the king complied.

The sacrifice was accepted. One of the wives became
pregnant. Funny enough, people went to lie against the
Babalawo. They told Oriikaro that Awécii was having
secrete affair with the wife. The king was very infuriated
but did not know what to do. In anger, he gave order that
Awddi 0sa should not go out of the town until the wife's
delivery. He said if the child resembled Awdcfi, the
punishment would be death and if otherwise, he would
be released. Awdcii was arrested and put under house
arrest, but was very courageous for he knew that he had
only done the king good and believed that the
benevolent will not receive the punishment befitting the
malevolent.
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To his grave astonishment, when the wife put to bed,
though there was no serious trait that linked the child to
Awodi, he was sent for. The king alleged that the child's
navel resembled that of Awdcfi. He also said that he
gathered information that whenever the mother was
playing with the child, she used to sing:

EwoomoAwddi
JCikujuke...

Look at the child of A wodi
Very healthy...

Also, he said he heard people saying to the

child:
Abidodo fuké biidodoAwddi

You with big navel like that ofAwodii.

The priest was very dejected and he started praying to
Olédumaré to rescue him from this false allegation. He
took time several times to explain things to the king who
listened not. Later, the judgment was passed that AwocTi
be killed on the seventh day. On that day, the king put a
stone inside a burning fire. When the stone became
reddened with heat, the king said if Awdcfi could take the
object from the fire, he would be freed. And everybody
believed that Awdcfi could not take the object from the
fire unless he wanted to get burnt.

Awochi flew up. He prayed to Olédumaré to deliver him
from the hand of this king and the criminal litigation he
was innocent of. The first and second time he tried to
come down to take the object, the heat hit and repelled
him. Hecould not flee for the security was very tight.

15



Later on, his prayer was answered. The fire was
suppressed by divine water, which nobody except
Awaodi saw. He perched on the extinguished fire which
seemed still burning high to the crowd. Being sent back
by the heat, he flew up. As he got up, he heard people's
voice saying "AwocTi has taken the stone". To his
surprise, he looked down at his legs only to see the
claws red like live coal. He thought he had taken the
object, but critically looking at it, he realized clearly that
what was in his claws was not stone but an object made
of parrot feather and camwood. He looked down to see
people dancing, rejoicing and singing thus:

Ewuina Rii pa A wodi
Awodi, okt ewu

Burning fire can nevertrap downAwodi
Awddi, accept our congratulations.

AwocTi saw the king stand up and go inside. People
danced home and Awocfi himself flew home in
happiness. On getting home, he reassessed the object
and remembered the sacrifice he made with parrot
feather, camwood and water the day he was going to the
house of Oriikaro. It was clear that it was those items
that Esu used to rescue him.

My brothers and sisters in Orisa, can you see that itwas

the sacrifice performed in advance by AwocTi that played
the role of the water poured in front which gives one the
opportunity to step on a wet ground. Sacrifice is a very
important aspect of preparation before prayer. Think of
the interval between the day that he offered the sacrifice
and the day of problem - the gap was much. What of his
prayer and the way the prayer was answered?
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TYANLE
It is also important to put or pour on the floor small
particle of the food or some of the liquid to be taken. It
will be inadequate to interpret lyanlé as libation
because, the former goes beyond offering of liquid
alone, but includes offering of solid food while libation
lays emphasis on liquid only. In odd Ifalkaciii, Ifa says:

Kalankadfi

Agagaiga

O/6 hla rfi tékiti Iéyin abuké

A difé fan llé

Ti seru &kbeéd Barapetu

A difa fun Oainmmé

Baba ji Baba f) fomi oju ségbéré ire ...

Kalankadfi

Agagaiga

Ol hla rii takiti léyin abuké

Cast Ifa for llé

Who was the first aid of Barapetu

Ifa revelation to Oztinmié
When he woke up with thirst for good things ...

Oranmlld was unhappy because he was destitute of
money as against his previous affluent condition. He
consulted Olédumaré, Who told him he had not been
acknowledging lie, the mother earth because, he had been
taking things without sharing with 1lé (the mother earth)
who produces those things. Olédumaré told him to
always give llé her own portion first. And any time
Ortunmlla was to take anything, he would put or pour on
the ground with the statement:

€ tire rééo
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A-je kélotnje 6 t6 je
11 é tire rééo
A-mukoélomiotomu

I, here is yourportion

You who eat before the owner of the food eats

Ilé, here is yourportion

You who drink before the owner of the water drinks

The act of putting or pouring on the ground before eating
or drinking is known aslyanlé. Oranmlla has advised all
his followers to conform with the order. Therefore, in
many Ifa verses, we hear the advice:

G bog bo &wéré Opé
Ejé & maa yénlé a téjeun

All followers of Opé
Let us put on the ground before eating

Gbogbo éworé Opé
Ejé &4 maa yanlé & t6 mu

All followers of Opé
Let us pour on the ground before drinking.

Hence, Orumlla's child/follower is always called
"Ayanlé" meaning, one who puts and or pours on the
ground before eating and or drinking.

Thislyanlé is a very compulsory sacrifice that we must
comply with each and every time we eat or drink. If the
environment does not permit one to put or pour anything
on the ground, one can put it inside the bowl meant for
washing the hands or somewhere else, where it will later
be disposed.
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The place of EBO (sacrifice) cannot be measured in
human life. Even someone who has great charms or
medicines should not rely on them without constant
making of sacrifice because those things can fail but
EBO. Some people believe in the use of only drugs during
problem while some combine the ingestion of drugs with
prayer especially when ingestion of medicines has failed to
yield efficacy. Also some people prefer application of only
prayer for both preventive and curative purposes. In
Sofowora A. (1979:195), Wande Abimbdla says:

it is recognised that in some cases
of ailment where after an initial
herbal treatment, there is no
obvious response, it is always
considered necessary to consult
'Ifa"; in those cases sacrifice may
be recommended before
continuing the treatment.

The above statement can be buttressed with the saying:

Bioogunobajé
Kafiebopelue
Ebojédjuewé lo

When medicine is not efficacious
Let us combine ebo withiit
Ebo is more effective than herbs

Note that though ebo and oogun Compliments each other, ebo
is more powerful. This ebo is a ritual aspect of prayer and it
owns the key which opens the gate for prayer. Therefore,
efficacy of ebo allows efficacy of prayer and efficacy of the
prayer leads to effectiveness of medicines.

Importantly, while making EBO, for effectiveness, besides
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the odu and its opposite as well as the odu adabo like
Ogundaogbé, Owoénrinogbé, Osaméji, Owonrinméjl,
lkaméjl, Iretéméjl, Oséwori, Oturaika, Owénrinobara,
ireteiwori and Obaraogbé, Osétura should riot be left out.
In some places, Osétura is said last but before
Okanrandsa, when making ebo while another school
says it should be said twice, i.e. first (at the
commencement of d process of ebo) and last. Okanrandsa
is said last after we might have enquired from Ifa the
acceptability of the process of the ebo. However, it is
optional according to a school, depending on what Ifa
says. This is because, after the last verse of Osétura
might have been said, and acceptability of the processes
confirmed, Ifa will be asked whether Okanrandésa should
be recited or not according to that school. The other
school is of the opinion that Okanranosa should be
compulsorily said. The opinion of the second school is
corroborated in a verse of Okanranosa where Orisa
sanctioned the presence/invocation of Okanranosa, known as
Gblrari whenever ebo is being performed:

Intomi 6 turn gbugbu

Isale omi 6 to taarata kanle

Oriomi 6 kunjanin janin

Ka pe onigbajamofaa

A difa fén Gbirari ti n sawo relé Oosa
Gblrari Awo Oosa l6 difa féosa

Nijé ayé Odsa 6 gun rara tid gun pin
Gblrari wa sefa féosa

Ayé Oosa wa gun rara 6 gun pin
Orisa wa muwo aba Iwo ase 6 fi banu 0 ni:
Osabosa

Orebore

Anam nitoga
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It6 t6 bale K'ii pada sénu
Baabaa niwo agbo rnoéri

Eni to ba sebo lapa aja

Eni t6 ba sebo lése agbo
Tiko ba pe gbirari

Kiebore 6 mada

Gbirari la 60 maa pé sebo
Gbirari o dé Awo Orisa!
Enito pe Gbirarilebore 6 da

The inner part of water is notimpure

The bottom of water is not totally without dirt
The top ofthe water even when itis bushy

Can notinvolve inviting a barber for clearing

Ifa revelation to Glrari

When going to the house of Orisa

Gbirari the Awo of Orisa cast Ifa for Orisa

When his life was not smooth

Gbirari then performed rituals for Orisa

And the life of Orisa became smooth

Orlsathen picked his power-horn and licked it and said:
Oséabodsa

Ore bore

Whenever a chameleon aims a target it catches it
The saliva spat on the ground does not return to the mouth
The horns of aram stick to its head

Whoever makes any ebo even with a dog
Whoever makes any ebo even with aram

Who does not invite Gbirari

His ebo shall not be effective

Itis Gbirari we shall invoke when making ebo
Here comes Gbirari, the Awo of Orisa!

Itis he who invokes Gbirari

That his ebo will be effective
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Note that Osédli is said when the client returns from Esu
or any other place where Ifa orders him\her to place the
ebo.

o - ¢ mt
’&2 . Sy
s Ll

A babalawo performing ebo for a client

AKOSE

Akose is a from of prayer that is said when the necessary
material(s) or its\their prepared outcome is\are available at
sight and is\are being used or has\have been used.
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It can also be described as the combination of materials to
manipulate a situation.

Akése should be always done on every aspect of life. There
are as many akose as the situations in life. Each situation has
uncountable akése. There are akdse for Awure (Prosperity),
Asetaa (To overcome enemies), iyonu Ayé
(Likeness/Favour), Ebe Ajé (Favour from thelyami), 1kélé
(Building a house), Aseyori (Accomplishment), Isoyé
(Memory/Retentive ability), Aédb6 (Protection) and so on.
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ThisAkoése is calledAyajo by some people. The preparations
or the products of its materials after burning and or grinding

may be in form of powder (black or white) which is called ebu
Ifa when it is not or has not been mixed with soap. Ifitis not

soap, it may also be in form of statue (Slgidi, when it is made

of clay or Ere, when it is made of wood). To the non-initiates

and herbalists, ebu Ifa is called &j6 oogun.

2.2 BE ATRUE DEVOTEE

Who is a true devotee? A true devotee is someone who is
faithful and honest and who follows the tenets of Ifa and does
the will of Olédumaré. One has to be a true devotee ofthe
Orlsa. This is because "The father that one does not
serve may be unwilling to fend for one". If a child does
not serve his father properly, itwill be hard before such a
child may receive whatever he needs from the father.
But when a child is performing the expected roles to his
father, there will be hardly anything he will ask for, that is
in the capacity of the father, which will not be given to
him. If the father does not have the thing and knows that
somebody close to him has such a thing, he will get it for
the child. Even if the item has been given to someone
else by the father before the child asks for it, especially
when the person who is in possession of it is not doing
expected things, the father may retrieve it from him and
give itto the upright child.

In a verse of odd Ifaldinétura, we see how Obatala
collected good things back from his son called Nitfi who
was not polite and caring and gave them to another
child called Alrfi (who many people believe was not
even his biological child but a servant) who was very
polite and caring. This is what we see today in Obatala's
eulogy as:
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A-fan-Nirii-gba-fan-Airii.

He who gave to and took back from Nirii forAlrii...

2.3 HONESTY AND RIGHTEOUSNESS

This is a very paramount issue in our preparation before
prayer because it has to do with mind. It can be
described as holiness of the mind. Without honesty and
righteousness, one's preparation will only be to no avail;
the person cannot exhume the good thing(s) that he is
longing for from the confinement; the intermediary that
he calls upon will not respond; the Orlsa that he wants to
send to Olédumaré will not be ready to assist; and
Olodumaré will not receive the person's request.
Whoever is devoid of honesty and righteousness will
only be moving around with bad deeds like lying,
hypocrisy, theft, wickedness, conspiracy,
traitorousness, fornication and adultery. All those social
vices are enemies of prayer. A verse from odd Ifa
Owonrinwese points to the fact that adultery is a
hindrance to effective prayer:

Oriburdku 6 gbose

Aweeda 6 gboogun

Alawoaobi seran

Omo arayé te € mo on lara

A cfifa fun Onisej € Mogbé Irayé
Tin se woléwode Oodua

T6 n gbebl aya Oodua

Té tun n salé Olokun aya Oodua
Ooduanaa l6 paa

Esu air

Egbaaitu
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Alapata sofofo Eléslje

E 6rii bélésljé se baku lo?

E 14 fori réré fon réré ooo

E1& fori réré fon réré

Elésijé fon réré pe Olorun I6ké
Oné 6aun méjin

Olorun kéjé ooo

Bad head does not yield to soap

A stubborn dirt does not yield to medicine
When an unfaithful person denies an utterance
People refute his denial

Ifa revelation to Onisejé Mogbé Irayé
Who was a close friend of Oodua

Who was a mid wife to the wives of Oodua
Who had a secrete affair with olokun, a wife of Oduduwa
It was Oodua himself who killed him
Failure to perform ebo

Refusal to perform rituals

Alapata revealed Elésije's secrete

Didn't you see how Elésijé died?

E14! What a profound calling

E1&! What a grave lamentation

Elésijé called upon Olérun (God) in heaven
The heaven seemed very remote

Olérun (God) did not respond.

According to the verse, Elésljé was a person endowed
with great spiritual power which he was using for both
curative and preventive purposes and with which he
delivered people. He was the family doctor to Oduduwa.
Unfortunately, he later betrayed Oduduwa by having
secrete affairs with Olokun. It was for that obscene habit
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that Olédumaré took the ase given to Elésljé. On the
very day that the whole issue was revealed to Oduduwa,
things went wrong for Elésljé, who called upon
Olédumaré in vain; Olédumaré had forsaken him. He
was at the spot, still kneeling and praying, calling upon
the Almighty Creator, when Oduduwa met him and gave
him capital punishment. As recorded in the Ifa verse,
people who witnessed the event sang the song that is
seen in the lastfive lines of the verse to ridicule Elésljé.

Note that Olédumaré had forsaken Elésijé, therefore,
his voice did not reach Him or He did not answer him.
Honesty and righteousness as part of one's preparation
before prayer cannot be taken with levity for it is with that
that one will stay alooffrom bad deeds.

Only few people have their prayers answered; majority
have their requests not granted. This is because only
few people are honest and righteous while most people
are not. To confirm this, a verse from Ifa says:

Ol6ooto fi f) be layé 6 pogun
Ocpké ibé 6 mo riiwén egbéfa ...
The honest ones on Earth are not up to twenty

The wicked ones amongst them are much more
than sixty score ...

Another Ifa verse from Oturaogunda
(Ortinmila: 1993:37) inter alia says:

Otitode
Omiale lie
Ara yo mube ko wopo
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Here comes honesty
The springing water at Ife land
Those who drink it are but very few.

One has to be honest so that one's prayer is effective. A
verse from Ogundaogbé also says:
Kukuhdiku sewe gerugeru

dpqlgpq oogiin won a si gunmo gale
Beriiyan Igpo oogiin

Bolékeckonije

Inu rerejeju ewe lo

A difa fan Orunmila

Té n lo réé fi ikoko débi mole ninu ighd
Afiikoko débi mole

Akokumé

Pirigidi!

Afiikoko débi mole

Potato with its many leaves

Too many charms intoxicate the owner
When one has too many charms

If he is not honest, it will be ineffective
Honesty is more powerful than charms
If4 revelation to Oranmilla

When he was going to cover evils with pot in the forest
We have used pot to cover misfortunes
We do not die again

Totally!

We used pot to cover misfortunes

We cannot deny the fact that many people who claim to
be honest and righteous have their prayers not granted
while many who are dishonest and unrighteous have
their prayers granted. The latter's achievements might
be ephemeral for they might lose them eventually while
the former will laugh last.
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This can also be corroborated by a verse of Ogbeirete
according to Odusami, A.O. (no date:4):

Biiwaju Ika ba dara layé

EylIn Iké kd ni sunwon

Akiifilkaderd ké gun gégé

Adifa fun Otité-inu

Omodfiltele teile

Olédumaré 16niile

lie 16 nildajé

Esan ni ti Odumaré

Oba asanfuinni gegé bi isé owo eni.

Meaning:

If the lifetime of the wicked is enjoyable

His death and afterlife will be unpleasant

One cannot accumulate things with wickedness for it to be
peaceful

Ifa revelation to honesty

An off spring of he who initiates the mother earth with
gentility

Olédumaré is the owner of mother earth

lie is the owner of judgment

Vengeance belongs to Olédumaré

My king who repays each and everyone

According to his hand-work

Orunmlla, our Lord and Saviour wants the requests of
each and every individual granted. Also, he enjoins
everybody to be honest and righteous every moment as
can be seen in many Ifa verses:

Sofitod
Sdédodo
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Be faithful
Be righteous

HONESTYTO ONESELF

There are many people whose cases should only be
likened to that of a dead, who does not greet or respond
to greetings from his offspring let alone another person's
offspring. Somebody in that category does not see the
need to be honest to himself let alone people around
him; whenever anybody in that caucus holds a stick, he
may call it knife for himself; when he puts something in
his palm, he presents the back of the palm to himself.
Such a person does not carry out self examination to
know where the problem lies. Even after knowing where
the problem lies, he will leave leprosy untreated and
embark on treating ringworm. He will continue
complaining that the problem persists and "I have
problem" will be the usual slogan. The real problem will
not be disclosed to anybody around him, including those
who will see his nakedness when he dies. An instance to
corroborate this can be fetched from odu Ifa Oyékubara
where a verse says:

Ekuté ilé k6 rii muje ogiti
Koyéée
A difa fun La£ilo
To daegbo esé osi
Tolohmatiotun
Eriiyan t6 dd egbé si ese dsi
Tolohmo ti qtun
Ararelo htanje.

House rat that swears to deny licking fermented
melon

30



Can neverescape the nemesis
Cast Ifa for Lééilo

Who had sore in his leftleg

But continued treating his right leg
He who has sore in his left leg

But treats his right leg

Deceives nobody but himself

According to the above quoted verse, Lasilo had sore in
his left leg, but instead of treating the infected one, he
went on treating the right leg; he showed and presented
the right leg to people around him and his doctor
respectively. People in this category are very many in
this world nowadays; they continue deceiving
themselves without seizing complaining of having
problems to the people around them.

HONESTY TO ONE'S NEIGHBOURS

In one's preparation, after being honest to oneself, one
must also be honest to one's neighbours. When one is
honest to the people around, one will stay aloof from all
bad deeds like conspiracy, betrayal, lying, hypocrisy,
stealing and other bad characters that can affect the
neighbours.

Without being honest to one's neighbours, one's prayer
may not be acceptable before Olédumaré. Such a
dishonest person will be experiencing calamity upon
calamity. For instance, Ifa informs us through a verse
from odd Oturasaa that it is because of Hen's betrayal to
Hawk, her bosom friend, that Hen loses some of her
children one after the other and her prayer to
Olédumaré that non of her children be kidnapped is
never accepted. Furthermore, in a verse from Ogbésa,
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Tk & was not honest to his friend, Oldore:

Oore lo peika ko pé

A difafun Orunmila

Baba h lo reé te Oloore nifa

Oore 16 péika ko pé

A difafun drunmila baba h lo re'e telka nifa ...

1t is benevolence that is advantageous, not malevolence
Ifa revelation to OcunmHi
When he was going to initiate Oloore, the benevolent

person
It is benevolence that is good, not malevolence

Ifa reviation to Urunmila
When he was going to initiate Ika, the wicked...

When Ika nailed Olbéore's eyes against a tree with two
long nails (one for each eye), the Almighty Olédumaré
answered Oléore's prayer; he was delivered/rescued.
The incident even made him rich. But when it was the
turn oflka, the Almighty Olédumaré did not listen to his
prayer; and he met his Waterloo there. Then, Oléore
sang in happiness thus:

i O mémé gbenijuké x2
OLLI6! A2é mio!
O mémé gbenijuké.

It is more profitable than wickedness

x2
Righteousness! My people!
Itis more profitable than wickedness

i Kiigbé 00eseéwooo
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Ohun rere!
Kiigbéoeseéwd
Ohun rere!

It is not unprofitable, try it and see
Good deeds!
Itis not unprofitable, try it and see
Good deeds!

Furthermore, it was because lki was very honest to
Agbo as seen in Ogbésa, that the former's prayer was
answered. He escaped the trap planned for him by Agbé
and the evil planner himselffell into the pit.

Although, it is very difficult to be honest in the society
where lying, hypocrisy and other bad deeds seem to
profit their adherents at the expense of the adherents of
honesty and righteousness, it profits one to be among
the very few honest people on this planet Earth. If one
can try to be one of the scanty honest people, all the
person's prayer requests will always be granted
because a verse from odd Ifa Otiraogunda interalia says:

BLUGINO yénilujekCi
O yéjuré lo ...

Truthfulness is very satisfactorily profitable
It is very more rewarding than lies ...

My people in Orlsa, abstinence from bad deeds is very
indispensable in our preparation. And if one wants to
know what bad characters are, nobody is needed to
assist in listing the characters. What one needs to do is
to follow what If4 interalia says in odd Ifa Otaaworl that:

Kagbégirébéte
Kafiginmo eye
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Whoever sees a pauper Should render necessary
help to him

He who does a thousand good deeds

Shall reap two thousand

Od6dué, my Lord in heaven will give rewards.

When one gives out part of what he possesses to a poor
person, that is also an offering. Even, besides giving
things to the poor, it is advantageous to be generous to
people around us whether they are poor or rich.
Whoever gives out is clearing road for his prayer
request to be granted. Ifa tells us that the benevolent will
not keep on basking in poverty as seen in Obarawoérl:

Babalawo dudu tééré
Tifabéré ide fonna saaju

A difé fanAKinwolé Owéwa
Tétihsoore

T6 I6ore 6 tun gbéun mo
AKinwolé o Uwéawé!
Tolborekoriigbéo

Owéwe!

A dark slender Babalawo

Who used brass needle to hold live coal in his front
while going

Cast Ifa forAkinwolé Owéwa

Who had been doing good

But claimed that his benevolence yielded no profit
Akinwolé O wawé/

The benevolent will not end up without reward
Owawal

HONESTYTOTHEORISA
He, who thinks he is wiser than Olédumaré and His
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messengers, is but a fool. On this planet Earth, we have
a lot of people who think that the Orlsa do not see them
and all that they do. There is nothing you do in secret,
which people will not later see or hear, let alone the
Orisa who are not oblivious of all that we do in secret or
hidden places. A verse from Oyékulogbé (OwnTtWa,
2000:58) corroborates thus:

Ewo la f) se riilkoko

Tioju Olédumaré k6 to?
AdifafiinJénmi

Tiisomo Osun

Ewo la h seriitkokq

Tioju  Oloédumarekoto

A difa fun Emilaayin

Tusqmo Obatdla

Jénmi omq Osun l0oseo
Emilaayinlwg lomq Ohatala
Gbogbo 626!k6kb

Ifé niydo yojuré  gbangba

What are we doing in privacy
Which Olédumaré is not aware of
This was Ifa declaration to Jenmi

The child of Osun

What are we doing in privacy

Which Olodiimare is not aware of
This was Ifa declaration to Emilaayin
The child of Obatala

Jenmiyou are a child of Osun
Emilaayin you are truly an offspring ofObatdla
All hidden matters

Ifa will expose and bring them to the fore

Sofaritis clear that all that we do in secret are no secret
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to the Orlsd and Olédumaré, we must be honest to
them. Assuming they do not even know at all, so far they
are our Lords who serve as intermediaries between us
and the Almighty Olédumaré, Why could not we be
honest to them?

Many people are dishonest to the Orlsa. Whenever they
have white objects in their hands, they call the objects
black before the Messengers of Olédumaré. Therefore,
their problems persist because they do not follow the
right path. In this category was Aiad, whose case Ifa
talks about inlretédbara thus:

Agba inamit suku wéle

Oro ko tan nileyii borgbgrg

Adifa  fanAlaé

Tohpardtan Eduje

Al4é té tokun borun

Tohfenu  kébiewuré

Agbdinamu sukuw'ele

020 ko tan nileyii borgbqrg
CastlfuforAléd

Who was deceiving Edi

A 146 that put rope on his neck
And was bleating like a goat...

According to the above quoted verse, Alaé was told to
sacrifice a goat. He thought the Oriséa did not see him, so
he could deceive them. He put rope on his own neck like
a goat: he placed the edge of the rope on his lkin and
started bleating like a goat. He then said "here is the
goat | was asked to sacrifice and it will be slaughtered
now...."
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After that hanky-panky, Alaé would go back to his
Babaiawo to report that he had made the sacrifice. That
had become Alaéd's habit. Even at times when he placed
the rope on his Ikin, and bleated, he would say that the
goat would be tied down and not slaughtered until he
might have received the thing for which he was asked to
make the sacrifice, i.e. when the request is granted. He
would go further to threaten the Orlsa that if his prayers
were not granted, the goat would not be given to the
Orlsa. Funny enough, whenever he received anything
he prayed for, he would just go again with rope on his
neck to deceive the Orlsa by bleating and lying that he
had killed the goat.

However, as nobody can hide anything from the Orlsa,
the Imole wanted Alaé to know that all that he had been
doing were not hidden. He was feeling as if his legs and
hands were tied like that of a goat that is about to be
slaughtered. And he was experiencing grave pain. He
could not hold bleating like a goat at intervals. Later,
when he could not cope anymore, he confessed his sin.
People were very surprised that Alad could be so
deceitful to that extent as seen in their expression:

Gbogboenu 1A146 fiflparétanEduje...
A1&6's deceit to EdU is thorough...

They condemned his action and said that he really
deserved the punishment as seen in the verse thus:

A146, owo Ifa té 6 more
A1&6, you are now being caught by Ifa
My brothers and sisters in Orlsa, unless one is honest to
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oneself and the neighbours, one's prayer can not be
acceptable let alone being dishonest to the
Messenger/Intermediary who will be sent to
Olédumaré. Without being faithful, the Orlsa will not
listen to one's prayer let alone taking the request to the
proper destination. This is the reason that Orunmlla
emphasizes the need to be straight forward in several
Ifa verses. Though many people see it as repetition, it is
clear that, it is for the importance he attaches to it, that
Ortnmila always says:

Sofité

Sododo
Enifioba sofitd
Nilmoléhgbé.

Be faithful

Be righteous

Itis he who is faithful

That will be favoured by Imolé

24 PURITY OF BODY

All the Orisa/Imolé seriously abhor ungodliness. All
they love is holiness. Whoever wants to pray must be
holy so that the Imole he wants to pray through will not
distance himself from him. If one is not clean, one may
think the Orlsa invoked is around while the Orlsa is not.
Let us raise a question here: What are the things that make our
body impure? The issue of sexual intercourse and
menstruation as things capable of making the body impure is
controversial. Many people do not see them causing impurity
while most people agree that they cause impurity to the body.
The people in the second category believe that before
prayer, whenever our body is not holy, especially after

39



sexual intercourse, if there is no course for emergency,
the necessary thing is bathing or washing hands, legs,
face and putting on clean or holy cloth. It is after that that
one becomes holy according to them. And they support
their belief with this verse of Oturapoénfun:

Efin sép6sépéd ni topd
Efin s6p6sépé ni tobhddko
Dékodbko abéfin séwélésewele
A difa fan Edun

Woénrfiké  bofiOlu

Edun Ji k6 wewo itérii itérii
Edun bofi Olu

Ofi 010 k6 fin toté
Adifafun Iré

Won riiké borunAjCiwarilrési
Ir6 ji k6 wesé Icas7 awurd
Ir6  bérunAjaworilrési
Oaun Ajuwbrilrési k6 0bé
Emd 1616 lawollopdo
Aférébdjo lawolgbarCikCi
Oréhtélé 16 jobl 16 pénka
Adifafan  Ikidééré

T6f) sawo relé Olofin

Ikiji 6 wewo itérii itérii

Ikiji 6 wesé kés™wird

O fowd b&14 LLim-in

O fowé b&14 séhun-un
IkibofiOlu

Ofi Olu fin t6té

Iki béaun Ajuworilrési
Oazun AjCiwdrilrésl dba
Iki, rfigha téogbofa

Emilo pé léyin se?
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A wa rawo [oriti
Afilki
Ela sowo dééré gbobije

Sad laughter is that ofa widow

Amorous laughter is thatofari adulteress

An adulterer laughs attractively

Cast Ifa for Edun

He was asked to help 010 appease his Ofi

Edun woke up and failed to wash his hands

Edun appeased the Ofi of 010

The appeasement was not accepted
Castlfaforlead

He was to appease the ancestors ofAjCiwon ofirési
126 woke up and failed to wash his legs

126 appeased Ajuwén ofirési’s ancestors

The sacrifice was not accepted.

The tu 11 berg rat is the priest of road path

The spotted grass mouse is the priest ofigbarukCi
Oréhtélé ate kolanut and licked his fingers.

Cast Ifa for Iki

While going to the household ofOlo6fin

Iki woke up and washed his hands scrupulously
lki woke up and washed yesterday's dirt off his legs
He stretched his white cloth this side

He stretched his white dress that side

ki appeased the OfiofOlu

The appeasement was accepted

Iki appeasedAjuwén ofirésl's ancestors

The sacrifice was accepted

Iki, when you are a competent Babalawo

Why did you come late ?

Behold, we have found a competent priest today
We have found Iki
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E14, stretch your hands to accept kola nut

Additionally, according to these people, man should not
wrap himself in his wife's or any woman's cloth praying
unless it is confirmed holy. Woman should also have a
special clean cloth for prayer, so that she will not be
using the one she has used during menstruation or
sexual intercourse and which has not been washed. But
in her menopausal age, woman's cloth is always clean
provided she has stopped having sex.

It is important to note that we are still unable to get evidence
in Ifa to declare unclean the body or cloth used during
menstruation or sexual intercourse, though most of the people
interviewed declare it unclean. The above quoted verse which
the people in the second category use to buttress their position
is about neatness. The verse is not particular about sexual
intercourse and or menstruation but general physical
neatness.

2.5 ABSTINENCE

It is not necessary over emphasizing that there are
some enemies that work against effectiveness of
prayer. The enemies may be human, non-human or
both, but the ones we are talking about here are not
human beings. But things that serve as impediments to
man's prayer. These shall be grouped into three and
discussed separately.

ABSTINENCE FROM ERIWO

Whoever will not allow one to be satisfied, even if one
adds his portion of food stuffs while preparing food
several times, he will eat very more than what is added
as his portion and therefore leave one unsatisfied.
Instead of adding his portion of foodstuff, why cannot
one abstain from him when the food one is preparing to
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eat is not a material one but spiritual food? For one's
prayer to be acceptable, one has to abstain from
whatever is capable of impeding the effectiveness ofthe
prayer. E e*wo,'/E rfwo,* inadequately
translated/interpreted as "taboo" is a strong archenemy
of prayer though enemies of prayer are numerous.

ABSTINENCE ON EATING

Especially, whenever we want to embark upon a special
prayer, which has specific time, we must abstain from
eating certain things or minimise our eating before the
time; before Morning Prayer, one may not eat. And ifitis
necessary or compulsory that one eats because of one
reason or the other, it is advantageous if one can eat Ate
(a food devoid of salt, pepper and palm oil). People's
belief in the power of the utterances when nothing containing
salt, pepper and or palm oil has been taken is strong. Nobody
will want somebody who has not taken any of the items to
curse cast spell or say negative thing about or against him\her.
Instead they encourage such a person to say positive thing
(prayer) with his\her enu aijepo (the mouth that has not tasted
palm oil), enu aijata (the mouth that has not tasted pepper) and
enu aijiyo (the mouth that has not tasted salt). And when one
sees such a person saying negative thing, one exclaims:

Haa!

Pelu enuaijepo!
Pelu enu aijatal
Pell enu aijiyo!

Haa!

With the mouth that has not tasted palm oil!
With the mouth that has not tasted pepper!
With the mouth that has not tasted salt!
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More over, according to the school, if it is annual prayer, for

the preceding seven days or more, one may be taking
Ate (white food or food devoid of salt, pepper and palm
oil). We may even be taking fruits. Though this is not
compulsory for everybody, it should be borne in mind
that Obatala devotees may follow that rule whenever
Obétéala's festival is approaching.

ABSTINENCE ON MALE-FEMALE RELATION

As mentioned earlier, it is necessary that one takes bath
after sexual intercourse before making any prayer if not
an emergency prayer depending on the school to which one
belongs as discussed under purity of body. If it is a prayer
that has specific time, either annual prayer or a special
prayer, whose date is fixed in advance, according to the
school, it will be advantageous if one can abstain from
sexual intercourse at least, for the preceding seven
days.

The above position is supported by most people and can be
supported with the point that there are some akdse that
demand pre-preparation-sexual abstinence, post-preparation
sexual abstinence or both. However, many people are also of
the contrary opinion. Their argument is based on the fact that
some akose even contain the materials getting through sexual
intercourse. They also present the point that any utterance,
prayer or promise made by either of the couple during
intercourse is always effective. Furthermore on this, it is said
that people do use act of sexual intercourse itself to make
utterances effective. Hence we hear:

Adadéodaa
The sexual intercourse between us will judge

Or
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Adadéyoojé Id oun ti mo so r'i bée

The sexual intercourse between us will make my
utterance come true

26 FAITH

All Orlsa devotees should possess this quality. It is
highly indispensable for anybody that put forward any
supplication through the Orlsa to have deep faith. You
should always be confident that your supplications will
be treated positively. Having strong faith makes one
rightly focused and not toying or gambling with one's life
goals. Surely, faith in Olédumaré gives birth to hope.

DO NOT LOSE HOPE.

Always have faith and hope in Olédumaré and for
yourself respectively. A man, according to a saying,
"can survive forty days without food; four days without
water; four minutes without air and only four seconds
without hope". When a man is absolutely destitute of
hope, he cannot live again, rather, he looks for the way
to terminate his own life. This can be corroborated by a
verse from Iworiobara where Ifa tells us story of a man
who had lost hope and wanted to commit suicide:

Ajakasii bahba loun bo tokun borun
Emi ni Mi atiwéje 0 se?

A difa funlworiobere

To hregbe reé so godogodo b'i gmo eran

The person who feeds on big solidpap wants to hang
What do we expect scavenger to do ?
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Ifa revelation to Iwbfiobere
When he was going into the forest to hang himself

He headed to a forest along with a rope to hang himself.
He nearly committed suicide when he heard a voice,
which gave him hope with the following song:

fwoft Obéaé, mé méasooo X2
Ire kU riiwéju 000

IrekCiléyin

Iwdii Obéré, ma mé so.

Iwdti Obéré, do not hang X2
Wealth awaits you in future
Wealth is pursuing you

Iwéti Obézé, do not hang.

PERSEVERANCE

When you are requesting for something from Olédumaré,
what you need is to be firm and to persevere. In Osétaura, Ifa
says:

Eire mi oja

Eire mid mu

Ma tenu bole

Ma maa ké tantantan

Ifmy prayer is not effective
Ifmy prayer is not efficacious
Iwill start using my mouth
Iwill be shouting without stop

More over, at time it sounds as if one's prayer will not be
answered and the request will eventually be granted even
when one has totally or almost lost hope. An example of this
can be seen in Ireteobara where Ifa days:
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Eripésé

Ere pese

A difafun Orunmila

Lqjq fi baba h lo ra Ojiyan leru
Ebo ni won rii 6 se
Ogbebgoriibo

Bo bd pe fifi a maa sanni
Igbeyin ni diin s'i

A difafun Orunmila

Lqjo ii Ofiyan erii re h sqgbqgbq dziin
To h nara xdxd alaile dide

Ebo ni won ni ko se

Ogbebo b rubo

Oliyan / Erii n ni!

Okuo tan more!

Bérubaku

O gbele ko o gber sin

Eripese

Ere pese

Cast Ifii for Orvinmila

When going to buy Ofiyan as a servant
He was advised to make ebo

He complied

After a longperiod of perseverance, life becomes pleasant
1t is eventually that matters become happy

Ifa revelation to OziinmlIIi

When Ofiyan his servant was sick
When he was unable to stand

He was advised to make ebo

He complied

bfiyan! The said servant!
He is dead and all is lost!
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Ifthe servant is dead
Dig the grave and burry him.

The verse is about Omnmila who bought a servant with the

hope to benefit from him Despite the fact that he divined and

made ebo before he bought the servant, the servant fell sick.

He divined and made ebo during his sickness but to no avail.

He eventually died and Omnmila was disappointed and

dejected. He lamented that all was lost when the servant died.

Est Odara told him to stop lamenting and find somewhere to

burry the dead. To his surprise, when he was digging the grave
to burry Ojiyan, he found money and many valuable things.

PRAY WITH OPTIMISM
| If you have the faith that your request(s) will be granted,
you have half-received your blessing(s), but if you do
not have such a faith, you will not have trust in the Orlsa
and you might have half-repelled your blessing(s). Ifone
asks for another person's favour, and one utters
statement like "I do not expect it done; it is just to test
him" that means one only asks for the favour as a joke
and does not really have trust in the person. The case is
the same whenever one is praying without faith. It
shows lack of trust in Olédumaré and the Messengers
whenever such a pessimistic statement is uttered or
harbored. Forone's prayerto be answered, one must be
convinced with faith that it is accepted once it is said;
one ought to be optimistic that Olédumaré will surely
grant the requests. A lot of people have lost their
blessings through that pessimistic mind which by
implication, means that Olédumaré is not capable of
providing them the blessings they ask for. From odu Ifa
Otuabara, we heard of a woman, Kékeréhsélé who was
barren. Ifa was consulted and the message of
Olodumaré for her was that she would be pregnant very
soon if she could make sacrifice. She made the
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sacrifice, but as she carried the sacrifice to its
destination, she made a statement that she did not
believe that she could be pregnant through that ebo
which was made of solid pap (corn meal) and palm oil.
Whenever she was given Ifa medicine, before taking it,
she would say that she did not believe that that
charcoal-like and or chalk-like powder could make her
pregnant. And her prayer was not answered.

Puzzled enough, her husband, Agbonnirégun, called
upon the Babalawo again; they cast If4 and told
Kékerérlsélé that it was because of her disbelief/lack of
faith that she had not been pregnant. She was told that
she would only receive her blessing when she had
strong faith and was optimistic that her prayer would be
answered. It was then that kékeréhsélé was serious;
she used Ifa medicine without uttering or harbouring
any pessimistic statement. Sooner than later,
kékeréhsélé was pregnant and delivered. She then
rejoiced and they sang to praise the Babalawo thus:

AwolOtCia
AV/010bézé
Kékeréhsélé 16 f) seyé méjio

OtCigisatrueAwo
Obé&aé is a competent Awo
It was Kékeréhsélé who had been doubting.

27 POSITIONS FOR PRAYER

There is no compulsorily specific position of body while
praying, especially when the Orlsd symbol is not
physically present. What dictates body position and
gesture during prayer in such situation is one's
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condition, environment or the purpose of the prayer.
One can pray while one is not before Orlsa symbol(s) for
the Orlsa are ever present once invoked. However,
when one wants to pray where the Orlsa symbol is
present, the Orlsa concerned may dictate one's
position; if the condition or environment permits or is
conducive, one kneels down, stands, sits, crouches or
even lies down. Orisa are sent to Olédumaré in
crouching, standing, kneeling or sitting position as
shown by the table below:

STANDING CROUCHING KNEELING SITTING
Qgiin Obhatflla Oruntl|1a Ori

Esu Oro Osun

Osun Sango Egungun

Osoosi Odu

lja Oya

Kori Oke

Asewele Aje (Owo)

Ona Edan

Aase Olokun

We should bear in mind that those positions are not
strictly compulsory as situations may make the
supplicant aberrant. As said earlier, one's condition of
health, immediate environment, or the purpose of the
prayer usually dictates one's position and gesture
during prayer. Therefore, every position is acceptable to
every Orlsa if one is unable to stick to the position
choice of the Orlsa based on reason(s) or condition. The
aberration in position does not hinder the effectiveness
of one's prayer. Ifa inter alia corroborates this in Osétura
thus:

Bimo duré fimo wire
Iremiké séigba
Bimo béré fimo wire
Iremiké  séigba
Bimo kanlé fimo wire
Ire mi k6 séaigba
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Bi mo jokdo fimo wure
Iremikd  sEigbé&

Bi mo diihule fi mo wire
Iremikd saigba

If standing on my feet, |pray
My prayer shall be accepted
Ifin crouching position, | pray
My prayer shall be accepted
Ifon my knees, | pray
Myprayershallbe  accepted
If sitting down, | pray

My prayer shall be accepted
Iflying down, Ipray

My prayer shall be accepted
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&

Prayer in a crouching position

A woman praying in lying position on Agidan Hill

52



An Orisa Priestess praying along the road
At times, through divination, Ifa may reveal that one
should adopt a particular system while saying one's
prayers. It may have to do with position of the body. For
instance, in Ogbésé, Mr. and Mrs. Olakunmiloju were
advised to prostrate nakedly to make their plea and say
their prayers before the Orlsa. On this, the verse says:

O laker ike sake

Oxan gbahdi o rb

A difa fun Olakunmiloju
Omgqkmrin llééreke

A bufun Oldakunmiloju
Omgbinrin ilééréké
Nijq won sekin

E wifalara p'emo sekin
E wifajeropé mo sekin
E wifiin Orangiin ilellapé mo sekin
O26mé&60bebo
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Bééniké gbétatu
Afikiebéragilé
Kiemaa bekin

Olakerike sake

Oxan gbahdi 0 ro

Cast If a for Oldkunmiloju

A man from a city on the hill

Cast Ifd for Olakunmiloju

A woman from the city on the hill

The day they offendedlkin

Tell A lara that I have offended Ikin

TellAjero that I have offended Ikin

Tell Orangun ofthe city oflla that I have offended Ikin
The matter does not demand sacrifice
Neither does it demand rituals

But to strip yourselves naked

And make your supplications before Ikin

With that, instead of putting on cloth and kneeling down
to appease his Orlsa, Olakunmiléju always prostrated
nakedly while praying

Additionally, while praying, one may close eyes or leave
eyes open; all is right. Leaving eyes open is traditional
while evidence to buttress closing eyes while praying is
also not unavailable in Ifa.

Also, prayer may be said in silence if that is what
situation demands; without pronouncing out any
statement; one may be using the mind.

CONCENTRATION

While praying, ones attention should be focused on the
Orlsa and Olédumaré. One should allow the mind to
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face where it is supposed to in order to prevent crash.
One's mind should not be divided during prayer.
Whenever we are praying, we should not think of
something else. This is because different thought leads
to different utterance(s) or slip of the tongue. Even if
some issues are bothering one, those matters should
be forgotten at that particular moment.

Moreover, the prayer must be from the bottom of one's
heart and not something that one makes by force or
imposition. If one is forced to pray, either for oneself or
for another person, the prayer may not be accepted
because it must be spontaneous before it can be
efficacious.
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CHAPTERTHREE

PRAYER STEPS

Prayer should be well organized to be effective. It needs
that proper organization to have proper transformation
from the source through the channel to the destination.
The smaller calabash should be placed on the bigger
one and not vice versa to prevent breakage. This is also
applicable to the case of the steps in prayer. The steps
should be followed step by step as will be seen below:

3.1 REVERENCE
In averse, Ifasays:

Adbé&24 hla riiyabé giporo oko

A cfifa furilba t6 f) somo Olédumaré
Gbogbol wordlsopé

Ejé a maajubé a toé sawo.

It is big torrent that destroys heaps in the farm
Castlfa forlba (Homage)

Who is a beloved child of Olédumaré

All followers of Opé

Let us observe Homage (1b4&) before doing things.

The first step for prayer is reverence. We must pay
homage to whom homage is due. The first set to give
reverence to are the invisible forces. Those are the ones
ranging from the Imolé (both Irinmolé, Igbaamolé
ojukotun and Igbaamole ojukdsi) and the Orlsa to the
ancestors. The importance of this is for them to help us
correct the abnormality in case there is any error as
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human beings are fallible. Once we call upon them; give
reverence to them, give them diiie honour, let them
realize that they know more than we know and tell them
to correct any abnormality for us, they will surely do so.
An example of this can be found in odu Ifa
Otartpénmeji. And during our prayer while observing
reverence or paying homage, we can even quote the
verse, which goes thus:

Ekan dekun aén

lyéré diyéré ard

Oa26 dunnidunni dohun étibofi eni so
K& kunlé ka kara iwaja

Kukuanlé ka kéro éyin

Aréiwaju niEégun

E26 éyin ni Oiiséa

Ewoyiyefiyeni

Owo kan 6 ro sekeseke lawo

O t6t6 éniyan se é beni 1624 taéé jé ?
Oju se méji 6 woran

Esé seméjiotona

Bébédi se méfi 6 joko lérii

Pépé lawo ilé

Ol gégéré lawo ode

Odtinné 6 dun béeé k6 fohCin alakeji
Alapéahdédeé 16 kdlé tan
Okojtirés6ddédoo

K6 mu un kanmi

K6 mu un kénké

K6 yaruru ré sOlérun

K6 fipilé ré tité riilé

O 1) wOlédumaré I6juléja

O 0 womo aréayé lénulénu

57



Aatan gégéré

A difa fun QOyépolu
Omoisdrd rilfé

Baba ré fi éilé ku léhjeléfije
Oyépolu k6 mo dida owd
Kémodéll alé

K6 mo dkara ebo rii tiiha

K6 bé won dOtu Ifé sodun fi
Atofitofi pélébo h sebo

Won wé ké ohun ord sfl/é
Obupurasékun

Won rii ofi baba re 6 maa 24n o se
O rii bémini won kéké ta éilé
Oun ké6 md

Isdrd 6runl

Ewabanitéroyfise

Isérdorun...

Weeping has become weeping for mercy

lyéré has becomelyéré for lamentation

One's ordeal has become what one tells one's Ofi
Let us kneel to greet ourseniorones

Let us kneel to greet ourjuniorones

Ourseniorones are Ed&dnddn

Ourjuniorones are Qiisé

See how enjoyable one's life is

A cowry cannot make multiple sounds inside the
plate

A leg can never trek path

How does one refuse to go on errand for an eminent
person?

Eyes, being two, see clearly

Legs, being two, ftrek path conveniently

Buttocks, being two, sit comfortably

Pépé is the home Awo

58



Otita gégéré is the visiting Awo

Melon pod, being burnt by fire does not give
lamentation sound

When sparrow makes its nest

It makes it face neither horizontal nor vertical

It does not touch water (It is not made beside a river)
It does not touch the rooftotally

It does not expose it to the sky

It does not have foundation on the ground

Itlooks at Olédumaré in the face

Itlooks at earthly beings in the mouth

High refuse dumping ground

Cast Ifé for Oyépolu

The child of a chief priest ofifé

His father died when he was a small kid

Oyépolu did not know how to cast Ifa

Neither did he know how to fingerprint odCi Ifa

Nor did he know how to perform rituals

He had never followed his father to witness any
festival at Ifé

Let alone making rituals

They then put down ritual items before him

He started crying

They said his father's spirit would aid him

He said, "If wateris to be poured down first,

I do not know

The past priests!

Come and correct this ritual forme

The past priests..."

In the above quoted IFA verse, Oyépolu presented
himself ignorant and like somebody who was not
impeccable. Therefore, people would not be surprised if
he made any mistake. He had also already put the
invisible priests or senior priests who had passed away
including his father to task so that they would amend in
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case of any error or abnormality.

On several occasions, time may not be enough for one
to be quoting the IFA verses one is referring or making
references to. In such a situation, especially during an
impromptu prayer, one may be doing a kind of allusion
(brief reference) just to point to what IFA is saying in
essence. In that verse for instance, if one wants to make
reverence or pay homage, one may say:

I give reverence to the IMOLE, the OIiilSA, my
ancestors as well as all the past priests. | call on you to
assist me in making this sacrifice and or prayer
acceptable. | implore you to please help me correct any
abnormality during the course of making my sacrifice
and or prayer. According to IFA, when Oyépolu, the
child ofa chief priest of Ifé wanted to make rituals and
pray, he called upon the past priests to assistin case of
any error and they rendered the help. His sacrifice was
accepted and his prayer was answered. Therefore, |
call upon the past priests to please render the same
assistance as you did for Oyépold...

Making the above quoted allusion or reference is more
or less the same thing with recitation of the IFA verse.
But when there is enough time, especially while praying
in the llé Orlsa, before any Orlsa, while making ebo or
during an annual prayer, the right thing is to quote the
verse directly as itis in the odd Ifa.

Furthermore, after giving reference to the past priests,
one must also give reverence to the living Awo or priests
who may be one's elders. Reverence must also be
given to one's mates and junior ones. The relevance of
reverence towards the effectiveness of prayer cannot
be measured. Averse from odd Ifa Owonrinmé|i says:

60



OlébénhCinbonhun 16 wonulkdké 6du
O fowo méjééjl da gbéduidi

O duri gbémuraja gbémuraja

A difa fun Ojukérémifé omo Oléfin
O f) sebo ré riiik6kd

O f) sebo ré riilbéba

Kéjub& Baba

K& juba Yéyeé

Kéjuba Oluwo

K& jaba 0]idbond
Kojubalyuriifa...

A scarab beetle flied into a big pot

Using its two wings to beat its buttocks as drum
It hummed incessantly

Cast Ifa for Ojukéromifo, the child of Olofin
While making his offering in concealment
While performing his sacrifice in secret
He gave no reverence to his father

He gave no reverence to his mother

He gave no reverence to his Oliwo

He gave no reverence to his Ojugbdéna

He gave no reverence to his lyériifa...

Ifa shows us here that all that Ojukoroml'fé was doing
then was not fruitful: his sacrifice was not accepted and
his prayer was not answered for it did not get to
Olédumaré. The reason was that he did not give
reverence to whom reverence was due and honour to
whom honour was due. But later, he turned a new leaf
and gave due reverence to'those who deserved it. All
his prayer requests then were taken to Olédumaré and
granted favourably. Any time he wanted to embark on

anything, he would say:
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7béababéa

7 bé yéyé

7bé Oluwo

7bé 0}uobéné
Ibalyariifa

7 béa Paiipu
fbaAdaso-mo-muré
Olowé dbaé & laye
Ebora dbéa a lorun
Iwérénjéje - Parakun Obaiisa
Ayafibimo da se
Koéré ma sEigba
Baba bu miseé
Asefin &eedbé
lyaba  miseé
Asefin &4sedba
Ofi ba miseé
Asefin asegbé
lkinba miseé
Asefin asegbé

Reverence to my father

Reverence to my mother

Reverence to my Oluwo

Reverence to my 0Judbénéa

Reverence to mylyariifa

Reverence to Paiipa-

Reverence to one who has cloth but lived naked
Lord! Accept it on Earth

Deity! Accept it in Heaven

Iwérénjéje - trailing shrub of the Arch-Deity
Unless | do without reverence

My rituals will never be unacceptable

Aid me in accomplishing it my father
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Meticulous aid that brings effectiveness and
acceptability

Aid me in accomplishing it my mother

Meticulous aid that brings effectiveness and
acceptability

Aid me in accomplishing it my Ofi

Meticulous aid that brings effectiveness and
acceptability

Aid me in accomplishing it my | kin

Meticulous aid that brings effectiveness and
acceptability

3.2 INVOCATION

The next thing is to call upon the Messenger that one
wants to pray through. We can call upon or invoke any
Orisa in any place whether there is the Messenger's
symbol or paraphernalia at the place or not. It is the
condition that warrants the prayer or the environment
we are at that particulartime that determines that.

While in lie Orlsa or before any Imolé, especially for
special prayers, one will clench one's left fist in a way
that the thumb and the index finger tips will meetto make
a hole in-between. Now, the right palm will be used to
beat the hole made by the thumb and the index finger to
make a sound. One will now touch the ground and the
Orisa symbol respectively with the tip of the right hand
middle finger. One will do that for the first round, second
round and the third time, i.e. the act of beating the hole
with the right palm and touching the ground and the
Orisa symbol respectively with the tip of the middle
finger of the right hand will be performed three rounds.
After each round, one will be saying:

"AkisaléH!"

63



After saying it three times, one will start the exercise
again with the saying:

"Efigbure!!!"

After doing it three times,

the exercise will also continue for another three times
with the saying:

"llémopé!!!"
"Mother Earth, I call upon you!!l"

We should note that each one will be done three
times. Itwill continue with the saying:

"O26mopéH!"
"The Spirit, | call upon you!!!"

It will also continue and one will say:

...... I call upon you!"

The empty space (... .. ) is meant for the name of the
Orlséa that we are trying to invoke. For instance when we
want to invoke Sango, we shall say:

"SMgbémopé!"”
"Sanqo I call upon you!"

However, iftime does not permit us, we can
still invoke the Orlsa with:

"ElarowaH!"
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"E13, descend down herelll”

After saying that, we can now call upon the Orlsa
through which we want to channel our prayer. For
instance:

"Obétalarowa!!l"

"Obatala, descend down herel!!!"

3.3 LIBATION

Importantly, when we are before any Orlsa or where
there is Orlsa symbol, we will pour water on the ground
orthe symbol because Ifa says:

Katagilé

Ké ta sénu

Ké maéjé tilé pdjutenu
AdifafOmi

Ti'iségborilre
Kinlahtaéiléka t6 wure?
Omilaf) ta £ilé ka to ware

Let us pourdown on the ground

Let us pourinto the mouth

One on the ground should not surpass one in the
mouth

Declared Ifa for water,

Who normally comes before prayer

What do we pour down before observing prayer?

It is water we pour down before observing prayer.

Whenever we want to pray in a place where there is no
any Orlsa symbol, we can pour the water or the wine on
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the ground if the environment permits. Little particle of
food can also be dropped.

3.4 ORIKI (EULOGY)
According to Ologundudu (2008:46):

"Oiikl are words and phrases
that make people feel happy
and strong about themselves.
Orikl wakes people up and
reminds them of their past
achievements and

. accomplishments. It makes
people want to do more and
better."

We can sing the Imolé's/Orlsa's praise if we know it
because, singing a Divinity's/Deity's praise makes the
Divinity/Deity more willing to listen. After the Orlsa might
have descended, we can eulogise or sing the Deity's
praise as we know it. However, it is a fact that praise
names/eulogies of the disciples of the ancient are now
mixed up with those of the apostle they followed, i.e. the
praise names/eulogies of the first/ancient followers may
be found inside the praise names/eulogies of their
Orlsa. Hence, when we eulogise Edan, we find praise
names of Pooyé, Abérii, Olomo, Laanl and so on. Are
the names those of the ancient disciples or of Edan
herself? Another instance is that of Modjeléwu and
Yemoja as well as Mojeléwul's son, who was a Sango
priest, whose attributes together with that of the king of
Oyé can be found inside Sangd's eulogy today. If it is
glaring, and not confusing, one may try to filter the
praise words and separate that of the Orlsa/Imolé from
that of his/her disciples of old. On the other hand, ifit is
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confusing or difficult, "we would be content to leave the
past alone, stay within our secure spirituality and
proceed with our future" (Wolé Sdyinka, 1991:20). With
this, we should believe that praising father/mother with
the attributes of the children is an honour to the
father/mother for it makes him/her happy and feel proud
of the children. It is to show that the followers have done
great things that earned them place/recognition within
the praises/eulogies of who they followed.

We must however make sure that we only sing/recite
his or her honour, respect, dignity and power or say only
positive aspect of his/her attributes; we must not be
pronouncing what can provoke the Orlsa or mentioning
praise words that have no source. This is because, as
seen in a verse of Ireteogunda, Orunmlla tells us that
whoever praises him as:

"Omooroina..."
"He who is as hot as fire..."

Only wants to see him as fire. And whoever praises
him as:

"Omo odelin té h bé yétiyéiilésan-an..."
"He who emits heat like sun in the noon..."

wants him to show his side as sun while the person
that praises him as:

"Omodsokode, «kb6kun, kofinjinriiwaléaye..."
"He who brings along wealth to the Earth..."

is the only person who wants to see him as the provider
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of "wealth" and distributor of "blessings".

Let us cite examples of praise words or eulogies of
someOrlsa:

ORI

OrlApéré

AtétégbenijuOrlsa

Orl lokun Ofi nide

Orl ti seni ta a a dadé owo
Orltisenita a atépalléké

K6 sOrlsa ti dani gbé léyin Oil eni
Enitégbon

Orlrélonikogbon
Enifikogbon

Orlré 16rilk6go
Orilétidagbélaamu

Téfi da bii pé ko le roko tégbé ré
lka kéféka reru kdso
Orleniriiyoni

Atérl laldydnmo

Orlenirfipé ko yeni

Orl pélé

Atétéiiiran...

OrlApéré
He who is faster than Orlsa in aiding one
Orlis the jewelry
Orl that blesses one with crown of wealth
Orl that blesses one with beaded walking stick
No Orlsa blesses one without the consent of one's
Orl '
He who is wise
Is made wise by his Orl
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He who is not wise
Is made foolish by his Orl

Itis a farmer's orl that is harassing him
That it appears as if he cannot work as hard as his
colleagues

The wicked do not like us to relieve our burdensome
loads

Itis one's Orl that delievers one

A man's Orl is his destiny ordainer

Itis man's Orl that decrees success for him
Orl, I hailyou

You who always remembers one...
OBATALA

Oba tapa tapati h gbode Iranjé

Artire riiwa

Atfiwa rfire

Okoabuké

Okparp

OkoArara borlpété

OrépkoAfin

Afiojogbogbo tébi

Otébi koseégbé

Bahtabantarfinuala

Obaélafunfungbdo

Osunnlnuala

Ojlrilnuala

Otinu aladlde

BabartldokpYemod

Ola-se-é-wo

Aruagbd ilé Ifon

A-fa n-Nirfi-gba-fun-Alrti
O-so-enlkan-digba-eni
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Alagbédeodrun

Morlmorl té6 h morl omo tuntun
Orlsaté h se oju té h se imu
Orlsa-rtldalamé rere
OrlsahlaAlamélwa
OrlsahlaAlamoéamoéplin
Alabaalase

Orlsagblngbin riikin

The great king that dwelled in the city oflranjé
He who has blessings and good character
He who has ideal character and blessings
Husband of hunch back

Husband of cripple

The husband of dwarfs with big flat head
Oro, the husband of albino
He-who-lives-daily in gorgeous greatness
He-who-is-so-mighty that he cannot be lifted
Immense in white robes

The king in unstained white cloth

He sleeps in white cloth

He wakes in white cloth

He rises in white cloth

Venerable father, Yemod's husband

It is enjoyable to see wealth

The oldest man in the city of Ifon

He who withdrew wealth from Nirii to Alrii

He who multiplies a single person to many
The spiritual world blacksmith

The head moulder that moulds children's head

Orisa that makes eyes and noses
Or1sa-hla the owner of good clay

Orlsa-hla, the owner of the clay that is used to
mould character

Or1sa-hl4, the owner of the clay that is used to
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mould portion
He who has power of making things happen
A very wealthy Orlsa

OGUN

Lakaayé

Oriilé owo

Oléna ola

Oriilé kangunkangun 6de 6run
Ogun ortija odle
Ejemu oluwonran

Adl glriglrl rebilja
OslIn Imolé

Ogun Olulana
Enitolanaaté wayé...

Lakaayé

The owner of the house of money

The owner of the way of riches

The owner ofthe innumerable houses in Heaven
Ogun, the belligrant one, you are not cruel

The Ejemu oflwonrantown

He, who smartly armed with weapons, goes to the
fight

King among the Imolé

Ogun, the path creator

He who cleared path through which we came to
Earth...

ORANFE/SANGO
Oranféorfiléina
Sangoonibondrun
Olubambi arlgba ota ségun
Afiri woéwo 6j6 sété oloté
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Aara waa

Aara woo

Aara wawahwowo
Sangiri

Lagiri

Olagiri kakaka figha edun bé
Ako ologbo ti wewu odod6
Aji feje agbo bdju
Aranmolégun bémo lo
Ajagbe masebi ko t6 pasebi
Olodégunlklya
Oléogunllaya
Oriigbétugbétu
Eéguntéohyonalénu
Sangoéolowé eyo
Ekunoko Oya
Aarabowo ijalala

Ina gori ilé feju

Ikutii paniteni kankiiké
Afosé yoni 16ju

Afedun yofun

Afééfm senini pelé

Afina fohun bi 6o soro

Oranfé, the storehouse of fire

Sango, the owner ofthe gun in Heaven

Olubambl, who possesses two hundred stones with
which he conquers enemies

He who uses minor rain to destroy the rebels

The thunder that sounds "waa!"

The thunder that sounds "woo6!"

The thunder that sounds "wawahwowo!"
He who cracks wall
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He who splits wall

He who splits wall and sends in two hundred stones
The male cat that wears red cloth

He who uses ram's blood to wash his face early in the
morning

He who sends one to the war without leaving the person
alone

He who shouts at the bad person before killing him

The owner gf the charm that makes one
extraordinarily courageous

The owner of the charm that imposes fear on people
The owner ofthe charm that is used to control people
The masquerader that spits fire

Sango, the owner of cowries

Leopard, the husband of Oya

The thunder with long hands of fight

The fire that spread on the roof

The death thatkills one where nobody dares to weep

He who uses his axe to remove eyes

He who uses his stone to remove intestine

He who greets people with flame

He who speaks with fire

OYA

Ortirii

Oriilosin
Oyaolémuoyin

Oya té moléléblepo
Agbdnajanyin
Oblnrintd rordjokolo
Oyaatlinalapo

Oya a-rlna bora bi aso
Oyatiljoblina
Oya,alaselor1aféfé
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Oya, alase lorl gji
Asoblnrin-sgjé
Asobinrin-ru-éku

Aféfé buburu ti fé lumo asebi
Efaufa ara tll dojulka délé
Orlsata 6 rl tart bééré

Orlsa t6 toil pmo ré dému si
Ta abawoyata é bardya

K4 woyadéso osun

Nibi ti gbé h f6 buke si ara

Ta abawodyata 6 baroya

Ka woya déso obl

NIbi ti gbé rt da kerewu si enu
Ta a bawdyata 6 baroya

Ka woya déso bata
Nibifigbéhjoeléekoto

Afinju ayati boko re rode
Oyan lo niwaju

Sango n bo léyin

Orlsati fategun sada

Abéginla lule 16na oko

Akoni oblrin ti boko béwu 16j6 lja

OrTiril
Owner of the place of worship
Oya, the one with honey-breast

Oya, she who is light complexioned like palm oil
The one that is very hot

The woman that is fiercer than her husband

An inhabitant of the city of Ira

Oya, the one who has fire in her pocket

Oya, the one who has fire to cover herself like cloth
Oya, that blows like fire
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Oya, the one who has control overwind

Oya, the one who has power over rain

One who is awoman but an Ojé

One who is a woman but wears masquerade's
costume

The bad wind that befalls the evil doer

The powerful wind that destroys the wicked

The Orlsa who people ask for always

The Orisa, who, for her children, possesses large
breasts

When we are searching for Oya

Let's visit the cam-wood's shop

Where she beautifies herself with camwood

When we are searching for Oya
Let's visit the kola nuts' shop
Where she breaks kola nuts into her mouth

When we are searching for Oya

Let's visit the bata drum ground

Where she dances to elékoto beats

Neat wife who accompanies the husband to parties

Oyais goingin front

Sango is following from the back

The Orlsawho uses airas a cutlass

She who fells big tree on the way to the farm

Brave woman who helps the husband remove cloth
during fighting

OSUN
Osunoyééyééniméd
Awedeko t6 wemo
Yéyémiolowodaro
Yéyémielésé osun
Yéyé mi ajimé roro
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Yéyé mi ablmo ma yanku
Yéyé mi alagbo awoyé
Elétigbaroyé

,,,,,

Aii bani gbo rtipa tomo...

Osun, a very knowledgeable one

She who washes brass before washing child

My motherwith hands coloured by dye

My mother with feet beautified with camwood

My motherwho is always found neat

My mother whose child never dies

My mother, the owner of super-healing decoction
Ever ready to hear

The one capable of delivering her children

She who cares for one, concerning children...

ORUNMILA

Orunmila Bara Agbonnlrégun
Oléjalaarin Ebora

Arayé rérun

Elérliipin

Ajéjuoogun

Atorlenitiosuhanse

Oduad fi du orilléméré ké ma baa fo
At6b6ba jayé majaya lolo...

Orunmlla Bara Agbonnlirégun

Chief among the Divinities

One who sees happenings on earth and in
heaven

Witness to the act of chosing destiny

He who is more effective than medicine

He who repairs bad heads

He who give$ longevity to Eméré
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One with whom one enjoys life without trepidation...

ODD

Oduolégbdosjé

Sasa moéju ekun rewa

Ekun tli da kélokdlo yira ka
Oré, aya Bara mi
Ebpratilgbemo

Onlbé til bohun ti kli ta
Ipakélofiijéjé

Iwajulofiijégblin
A-ko-epomaje

A-ko-ata maje
A-ko-adimafenuba

Yéyé ajorl 16bé

Yéyé ta @ a ba mulé lalka

Yéyé ta @ a ba mulé ire gbogbo
Oblrintéjuoblrinlo

Yéyé til fomu old bpmo Iénu
Ohun ti ko tona [6ju ogberi

Ohun ti ko téro 16ju omugo
Inaorltéjowontdjunagidi lo
Oténaojuna

Otérdojéro
Odugblgbéniogbéml

Onibé! »
‘|ya,majayéolericTnmi

Odu the one with lead spear
Marks beautify the leopard's face
The tiger whose body is full of small-pox-like marks
Spirit, wife of my Lord

The deity that blesses her child
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One-who-allows-secret-never-to-leak-out

It is through the back head that you drink blood

Itis through the face that you eat snail

One who rejects palm oil and does not take it

One who abhors pepper and eats it not

One who rejects palm kernel oil and nevertastes it
She who uses shea butter to prepare soup

Mother, with whom one enters into covenant so that
one will notdie

Mother, with whom one enters into covenant for all
good things

The woman that is supreme among other women
The mother that puts breast of wealth in her child's
mouth

You are not up to a louse before an unbeliever

You are not up to an egg ofthe louse before a fool
You louse, the fire on head that burns them more
than the real fire

You are up to a louse and much more

You are up to an egg ofthe louse and much more
Odd, itis your blessings you should shower me with
She-who-covers-up-things

Mother, never allow people to know my life secret

EDUN

Ejiré

Oflyaki

Elésaokun

WinniwlInni 16ju orogun
Ejiworolojulya ré
Okan ni mo ré pé n 66 bi
Ejilowolétémi

Bu mikinbaprelé

Yin rrfi ki n pada léyin re
O-dé-kilé-kun
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Addédédéterateru
Owoléalakisa
Osoddoriigbaaso

Two together

You, who people branch to greet on sighting

You, who pessess valuable beads

You, who the rival wife sees as too insignificantly
small

You, whose mother sees as two complete children
Iltisone | thought | would bear

Two entered my house

Abuse me so that | follow you home with trouble
Admire me so that | letyou alone

You, who enter home to populate it

You, who enter home with valuable luggages

You enter the house ofthe one who wears rag

You make him owner of many cloths

IYAMI

lyami Osoronga

Olékiki oru

Eye abapa we

Eye abese we

Eye abifin asa lése

Atapa jori

Atedo jokan

Atlfun je orénro

Afaifunni lacTie sin gberan 16wé eni
Afinju eye ti 1 je laarin 6ru
Afoju ba okété soyln sese
Aké Karaa!

Aké koroo!
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Eye asude suléké
lya nla

lya agba

Ogogo niyeé
Ogogo rumorumo
Afori orulé se ona

Osoronga my mothers

The popular ones at night

The birds with moderate wings

The birds with moderate legs

The birds with majestic gait

You who eat the head through the arm

You who eat the heart through the liver

You who eat the bile through the intestine
You who demand for an animal where you did not
give a fowl

The scrupulous bird that go out at night

You who become happy at the sight ofbigrat
You who shout karaa!

You who shout koroo!

The birds that defecate both brass and beads
The great mothers

The elderly mothers

You with valuable feathers

The ones with multiplying honour

You whose route is on the roof

AJE

Ajé olokun
Ogugu laso
Oniso bddiji
Aséwe dagba

80



Eni ti terd tomo n fojoojumo wa Kiri

Labomo tii bori aye

Ajiki

Ajiyin

Ajipe

Eni amunsokun

Eni amusede

Eni amu solégmniginni aso oba ti kona yanranyanran
Agba Orisa

Ajé the owner of the sea

One who has shelters

One under whose umbrella people seek solace
You who elevates the junior one to the position of the
senior

You who everybody seeks each and everyday
Labomo the power that rules the world

One who we wake up to greet

One who we wake up to praise

One who we wake up to call upon

One through whom we acquire beaded jewelries
One through whom we acquire golden jewelries
One through whom we acquire expensive cloths
Elderly one among the Orisa

EGBE

Egbé oga ogo

Alabénu & n sa si

Atélésin telé

Apo jojo bi éripe

Borokinin orun ti €€ jé tayé 6 té

Egbé the great ones
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You under whose umbrella one seeks solace

You who the most reach people even follow

You who is as plenty as the sand

The comrades in heaven who prevent disgrace for the
ones on earth

EGUNGUN

Ara orun km in kin in
Abal3

Arago gbale

On! bebe aso

Tigbale se

Tigboro sé

Arare ajopo aso

Egungun t6 tigboro sé

Ara re ajépo omolaganran
Egungun tl 6 1aso kii rode
Egungun alaso IEgungun émi

The real inhabitant of heaven

Abala

You who has cloth to sweep the floor

The owner of many valuable cloths
Emerging from the grove

Emerging from the forest

The Egungun that comes out of the grove
His dress will be full of valuable cloths
The Egungun that comes out of the forest
His dress will be full of burr.

The Egungun that has not enough cloth does not go
out

My own Egungun is full of valuable cloths
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ED AN

lyamiAbénl

Orotilgbénd IEcTi fohun
AlabénuaasaSi

lku ayé!

Ajibdla, 6jeegun osika
Laarii,0Ojeegunéké

Pooyéfil mujéodalé
Enifiaadluagbaki

Abomo-én po bl érupé

lye omo aboja gbdorégbooro
Abiamo ti daso bomo 16j6 otutu
Héépa! Imolé!

Ké ku kojémo réoku

Ko runkéjomorédérun
Orofilforu 6ganjorin

Agbani 16w6 oguri oso

Agbarii I6wo ogun eleye
Agbarii Ibwo6 ogun ayé gbogbo

My mother, Abérii

The spirit that talks from llécfi

The one under whose umbrella people seek
protection

The death on Earth!

Ajibola, the divinity who chews the bone of the
wicked

Laarii, the divinity who chews the bone of the
dishonest

Podyé, the one who sucks the blood ofthe traitor
The one forwhom we beat agba drum

One, whose children are as plenty as sand

The motherwith a very long sash

The mother that covers her child with cloth in the
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colds

Your majesty! Deity!

She neither dies nor allows her child to die

She neitherfalls sick nor allows her child to fall sick
The spirit that walks around in the night

She who rescues one from the evil hands of the bad
wizards

She who rescues one from the evil hands of the bad
witches

She who delivers one from all evil hands

ESU

Esulaalu

Aréyinju légun lo

Bakeré odada
Egbéléyinelébo

Eriirii 1&yin eni 6 koréo Odumaré
Bakeré 6 lorunkun €jo;
Esa Odara 6 16rl a gbéru 1é;
Afi s6hso abe

Esu Bélékéoku Igbénna
Bakeréolowo eyo

Esu tii sowo

Esutiisomo

Ayigbln!

Oba Ebora nllé Kétu
Asanna

Ayéna

Oglriglrl hténase

Orlsa tii ponmo rélullajé
Orlsa til ponmo réluiléré
Esu riii kére walé
Elégbara rtil gbébo rokun
Elégbara nil gbébo ros&4



Elégbara riil ké gbogbo ibi rokun résa
Onibodé ti déna ibi

Esu, the wealth of the city

One who possesses the eye balls that chases away
evil forces

Bakeré, the initiator

The support behind he who offers offerings

The devil behind he who rejects the divine message
ofOlédumaré

Bakeré has no knees to kneel for any litigation;

Esu Odara has no head of carrying load;

Only the knife-hedge-like one

Esu Béléké, the dead man ofthe city ofIgbénna
Bakeré, the owner of money

Esu, the one that provides money

Esu, the one that provides children

Aylgbln!

The arch-deity of the city of Kétu

The pathfinder

The path weeder

The path maintainer

The Orlséa that carries one on his back to the city of
money

The Orlsa that carries one on his back to the city of
wealth

It is Esu that brings good things home

Itis Elégbara that carries sacrifices to the sea

Itis Elégbara that carries sacrifices to the lagoon

It is Elégbéra that carries evils away to the ocean
The gate keeper who repels evil
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35 IFAVERSES FOR THE CHOSEN ORISA

While praying, it is useful to quote at least, a verse of Ifa
that is related to the Orlsa concerned after the eulogy.
Here are some relevant verses that can be used before
some of the Orisa respectively:

1. EGUNGUN (Obarabogbé)
Woérowoéré gbahteeté
Adifafan Oranmlla
Y66 ni aso kan
Y66 sl fi fun Eégun
Woéroworé gbafiteeté
Egungun h gbeni

Woréwéré gbahteeté

Cast Ifa for Orunmlla

He would have one cloth

He would give it to Egungun
Wéroworé gbahteeté

Egungun surely blesses people.

2. OBATALA (Owonrinétara)
Gbaganran moju
A cfifa fun Abariikosl
Té rtre ile kétu
iya 6 bi mi mié Ifén
Baba 6 bi mi rii Ejighd kéro
Aanu Orlséa 16 se i
Ni k6 jé Ki n mu emu
O fan ruru 1éwu
O ke riri IEjigbo
Ifon réré ni mo ti wa o
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Ona Ejlgh6 ni mo rin

Oluayé e ya wa o

E wa woré alapa kan

Oluayé e ya wa o

E wa woro elésé kan o

Oluayé e yawa o

E wa woré té rt rinru

Qba-rtla lalase

Orlsa-rtla lalase

Atatakoroko

Oba-rtla lalase

Taa la 66 maa sIn?

Orlsa la 60 maa sin bojumo ba mo
Taa !a 66 maa sIn?

Orlsa la 66 maa sin boérin ba pé
Taa la 66 maa sIn?

Orlsa la 60 maa sIn bédun ba dé.

Gbaganranmaju

Cast Ifa for Abanlkosl

Who was going to the land of Kétu

Mother did not give birth to me at Ifén
Father did not give birth to me at EJigb6 kéro
It is because of my sympathy for Orlsa
That | have decided not to drink palmwine
He is white at Owu

He is bright at Ejigbo

Itis from far Ifén city | come

| passed through Ejlgbd

You earthly kings should come

And see the spirit with one hand

You earthly kings should come

And see the spirit with one leg
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You earthly kings should come

And seethe Spirit that walks in the night
Oba-hla owns the authority

Orlsa-hla owns the authority
Atatakorlko

Oba-rlla owns the authority

Who shall we serve?

It is Orlsa we shall serve every morning
Who shall we serve?

It is Orlsa we shall serve every week (5" day)
Who shall we serve?

It is Orlsa we shall serve every year.

ORI (Okanrandsa)

Okan saaa

Babaldwo Ejé 16 difa fun Ejo
Bi k6 ba sl ori

ftse 14 ba mu Ejo digi

Orl eni rii bani ségun.

Okan saaa

Babaldwo of the Snake cast Ifa for the Snake
If not because of Oil (head)

We would use snake as rope to bound sticks
It is one's Orl (head) that conquers for one.

ORUNIVIILA (Ogbégunda)

Bi Egungun tfi ba h se won

Ki won 6 mobl won 6 mu bo Egungun
Bl Orlsa ni ba h se won

Kl won é mébl won 6 mu bo Orlsé

Bl ériiyan ni ba h se won

Ki won 6 yara muldébalé gbooro
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A difa fun Témitdogbd

Eyi ti somo blbi ind Agbonnlrégin
Témi t6 6 gbo

Ifa bd mi gbd témi

Tarayé gbogbo 16 6 gbo.

If it is Egungun that is punishing them

Let them take kolanut to appease Egungun
If it is Orlsa that is punishing them

Let them take kolanut to appease Orlsa

If it is human being that is punishing them
Let them quickly make use of prostration
Ifa declaration to Témitodgbo

Who was a child of Agbonnlrégun
It is high time | am catered for

Ifa, please cater for me
It is for all and sundry you cater.

ESU (Oyékubatarapon)
Orl esinsinotfina
Afi-lhin-In
Afi-6Uun-un
Iru esinogbéblkan
AdIfafun Béléké
Okulgboénna
Omooléwé eyo
Esu kore wa
Elégbara kobi lo
Béléké darl oré sawo nllé

Housefly's head has no louse

Swinging this side

Swinging that side

The horse's tail does not stay in one position
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Cast Ifa for Béléké

Dead man in the city ofIgbonna

The owner of cowries

Esu, bring blessings

Elégbara, chase away evils

Béléké, usherwealth to Awo at home.

EDAN (Ogundaméji)
01616 awo Edan
A difa fun Edan
AKil gboku Edan
Y66ro ledan ma rt se

01616 the Ifa priest of Edan

Cast Ifa for Edan

We never hear Edan's death

Edan always lives long with good health

OSUN (Odiméjl)

Slyin keke$lyin keke
Tiafinju bajl
Aslyln keke s6ko
Obuniji rii katakuta yohfa
Iséaponolorl
Tiabiamol6sandié
Adlfa fun Orfijama Nakl
Omo aréddode gunyan je
Ohsunkunalriire
Won rfi yé6 nire 16pblopo
Osunnikémaa bp
Oniasétd babini

lye wa Otoéro Efén
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Osun Ewdji ni won bo rfibé
Tobéablni.

Incessant beaming of teeth

When a neat and responsible woman wakes up
She beams her teeth to the husband

Adirty and irresponsible one wakes up with trouble
The bachelor's destitute condition is not reasonable
That of the parent is reasonable to hear of

Ifa declaration to the king of ljumu Naki

He who possesses brass mortar for pounding yam
While longing for good things

He was assured of affluence

He was told to appease Osun

He said so ifthe odu appearstoone

Our mother, Otéré Efén

Osun Ewdiji is who one should follow

If the odd appearsto one.

8. SANGO (Otartupénrosun)
Tjan ntiti
ljannfi
AdifafanOlpmo
Agbélénawdola
Taa ni h perl re?
Too!
EmiéperireAladd

ljan ntifi
ljan nfi
Cast Ifa for Olomp

He who stays inside and spread out his hands of
honour
Who is daring you?
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Never!
| do not dare you Alado.

9. ORISA OKO (Idinkaa)
'|din kakaéjika
Eji wonwon é&fi won
Opélopé éjika ti kdjé ki éwu 6 bd
Opélopé baba rere ti se bini
AdIfa fan Orlsa-Oko
Agbalrawé
Ese ode"h1n-in-hin"
"Haa-hln-in-ha"
Ese ode'hin-in-hin".

Idinkakaéjlka

Eji wonwon &jl won

Thanks to the shoulders that hold dress on the body
Thanks to good father who gives birth to one

Cast IfaforOrlsa-Oko

The elder stateman of Irawo

Greetthe hunter" Hin-in-hin"

"Haa-hin-in-ha"

Greetthe hunter"Hin-in-in".

10. DDI) (Ogundaméji)
SahkokoAwooilagbon
AdlIfafan Oranmlla
Torlloréé bOdamulé
Sahkdokd dé, awo orl 4gbon
Kibatété mé
Kinti bOdumulé
Igbati mobo6du mulé
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1.

Nimodialajé

Sahkoko dé, awo orl agbon
fslba tétémo

Kinti bOddmulé
IgbatimobOddmulé

Ni modioniregbogbo
Sahkoko dé, awo orl agbon
fsdbatétémo

Kinti boddmulé

Sahkoko, the Awo on the coconut tree

Cast Ifa for Oranmlla

While going into covenant with Odd

Here comes Sahkoko, the Awo on the coconut tree
Had | known,

| would have entered into covenant with Odd earlier
Itiswhen | entered into covenant with Odd

That | become rich

Here comes Sahkoko, the Awo on the coconut tree
Had | known

| would have entered into covenant with Odd earlier
Itis when | entered into covenant with Odd

That | have all good things

Here comes Sahkoko, the Awo on the coconut tree
Had | known

| would have entered into convent with Odd earlier.

OGUN (Odiméji)
Odidifenudigun

Amo gbokééré fohdn yara
Eni gbohdn ologbdro 16ké

AYYi bi KO térin
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Opodjuefonlo

Adifa fan Irin-wénwon, arémo Ogun
Oojéti Irin-woénwon ba balé

Ni Irin-wénwon h ségun

Odidi uses its mouth to prevent war

Leopard stays far but sounds as ifin a nearby room
The person who hears Ologburd's voice in a far
place

Will say if it is not up to an elephant

Itis much more than a buffalo

If4 declaration to Irin-wénwén, Ogun's child

Itis on the day that Irin-wonwon lands

That Irin-wonwdn conquers.

12. EGBE(OsamélJi)

Isahsa méji ril kirawonjééjééjé
Adifa funEgbédrun

Abufun Egbé ayé

Borokinrf 6run kil jé tayé o té
Boroklinrfi 6run e gba wa
Tiayérttélo

It is two abscondees that greet each other silently
Cast Ifa forthe comrades in heaven

Cast Ifa forthe comrades on Earth

Comrades in Heaven prevent those on Earth from
disgrace

Comrades in Heaven, come to our aid

The ones on Earth are about to be disgraced.

13. AJE(Oyékuwénrin)
Opon Ifaabojutelu
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14.

Adasé oju 0de abaya gbarahgada
AdifafanOslnrliyi

Eyi t6 rt se &rémo Olokun

Ajé 1a ba ki

Ajélabayln

Ka t6 Ki Barapetu éwuré

Ifa tray with its deep face
Entrance gate with its wide chest
Cast Ifa for OsInrfiyi

Who was Oldkun's first child

It is Ajé we should greet

Itis Ajé we should praise
Before we greet Barapetu in the morning

YA BABA, OFil AND IKIN (Irostinogbé)
Okankan 14 ii sinkulbi
Ikékolahsinkualé
Adlfafan Yéyéeni
AcTifafan Babaeni
Adifafan Orleni
AcTifafan Ikineni

Ki mamalgbeniti
lyeeni
Kimédmalgbenifi
Babaeni
Kimamalgbeniti
Orleni
Kimamalgbenifi
Ikineni

It is openly that one's relative is mourned
Itis in secrete that one's secret lover is mourned
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If4's declaration to one's Mother
If4's declaration toone's Father
Ifa's declaration to one's Orl
Ifa's declaration to one's lkin

He neverfails in supporting one
One's Mother

He neverfails in supporting one
One's Father

He neverfails in supporting one
One's Orl

He neverfails in supporting one
One's Ikin

3.6 THANKSGIVING

Whenever one is given something, by showing
gratitude, the giver will not have the cause to blame
himself. But when one refuses to be grateful, the giver
will not be happy as a verse says:

Enifiaseloore

Tikédupé

Bi ol6sé konilérd lo ni

A difafin Orinmila

Yoo maa soore legbelegbe kdiyé

Whoever is done a favour

That does not show appreciation

Is like a thiefthat robs one of one's belongings
Revelation of Ifa to Oziinmiid

He would be doingfavours to people

During prayer, after the descent of the Imole invoked,
one has to be grateful on what has been done in one's
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life in the past to the present moment. If one is not
grateful, besides the fact that one may not receive
another thing, those things given to one in the past may
be withdrawn and given to another person who is always
appreciative. This can be corroborated with the fact that
Obatéla withdrew blessings from Nirii and gave it to Alrtl
as seen in odu Ifaldinétura. This has become part of
Obatala's praise today thus:

A-fun-Nirfi
GbafunAirii...

He who gave to Nirii
And took back from him forAirii...

Whoever is not appreciative for the favour done him will
not have access to another favour for it is when you
appreciate one effort that the person wills to do more i.e.
the giver gives out willingly when his previous
generosity is appreciated. On this Ifa says:

Mo dupé

Mo gbore
EmidupéAné

Mo gbore orriirén

| showed gratitude
I received gift

| showed gratitude for Yesterday
| received another gift

During the prayer, when we are giving thanks, if time
permits us, we can even recite an Ifa verse fully thus:

Tatétaté lawoltaté

//////
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Z

Oyin pinmiplnmi lawo abé ewé
A cfifa fun dkoéokanlériifinwd Irinmolé
Won 1) lo réé féAné omo Oiiséa
Won fé e won kd dupé

Ofisé gba omo ré pada

Ifitii  lawolfibi

Ifipon  lawoifipdn

Oyin pinmipinml lawo abé ewé
A difé fan Oranmila

T6 f) lo réé féAné omo Orisé
Oféeddupé

OfisE k6 gba omo ré pac/a

O tun fan un rii Ore, &bli26Ané
Mo dupé ooo

Mo gbore

Mo dupéAna

Mo gbore drriiréan o

Tatétaté is the Awo ofltaté

Tojotojo is the Awo ofitojd

Oyin pinmiplnmi is the Awo ofAbé Ewé

Castlfa for the four hundred and one Iriinmolé
While going to marry Ané, the daughter of Oh'sa
They married her but they did not show appreciation
Oiisa took his daughter back

Ifibi is the Awo oflfibi

Ifipén is the Awo offfipdn

Oyin pinmlpinmi is the Awo ofAbé Ewé

Cast Ifa for Oztinmmé

While going to marryAnd, the daughter of Oiisa
He married her and showed gratitude

O/Ys4 did not take his daughter back

He also gave him Ore, Ana's younger sister

| showed gratitude
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| received gift
| showed gratitude for Yesterday
I received another gift.

One will thank Olédumaré for what He has been doing in
one's life. If one cannot recite the verse, one can just
recite the last four lines, which is the song in the Ifa
verse.

3.7 FORGIVENESS

There is no even a single day, time or condition in which
we cannot commit sin or break taboo. Once a sinner has
accepted the fault and is ready to beg, he will not stay
long kneeling. This is why it is imperatively necessary to
ask for forgiveness of sins before prayer. Let us listen to
a verse from odd Oséreté where If4 says:

Uranmilalédiébé

Ifamolddiérajééje

O riibiAwéré Oddn bdjiriikatakutu
Boésébikosé

Koékunlé

Koémaarawo

Kémaabébé

O rii Odtin y66 gbd ébé ré

Y60 s7 daaldéhunire té ft toro...

Njé EbCiré dé

Awo olugbébé

Bia ba rawo rere beni
A gbébé.

OezlinmWa says itis pleading
Ifa says itis absolute pleading
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He says when an Oduin devotee wakes up in the
morning

Whether he has committed any sin or not

He must kneel down

He must be supplicating

He must be pleading

He says Oduin will pardon him his sins

He will answer his prayer...

Here comes Eburé
The sage who knows how to convincingly plead
Whenever a good sage begs one
Itis a must to show mercy

Anytime we ask for the forgiveness of the
sin(s) we have committed or the taboo(s) we have
violated, mercy is certain. After the forgiveness, the
next step is to present our request(s).

3.8 PRAYER REQUEST

Request is the paramount thing while praying.
Therefore, it is the heart of prayer. This is what one
needs from Olédumaré or what one lacks which one
wants to have. Request, which is the heart of prayer,
may be thoroughly single or hydra headedly single and it
may be many. And the requests will be presented one
after the other.

QUOTATION OF IFA VERSE(S) FOR THE PRAYER
REQUEST(S)

While making each request, especially when there is
enough time, one can be quoting Ifa verse(s) where
Olodumaré has granted such a request in the past as
reference and why Olédumaré should grant the present
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request too.

Application of powerful words of imposition is necessary
while praying. If those imperative pronouncements
have no effect on Olédumaré and the Imolé, they have
on the other unseen spirits, which always want to serve
as hindrance to the petitioner's message by attempting
to destroy the chain or channel through which the
statements or requests move from the petitioner
through the Orisa/lImolé to Olédumaré. The verse
quoted makes the prayer manifest quickly.

Furthermore, as seen under Akdse, some of these verses are
in form of story telling us what the client of ancient faced
and how he or she overcame the ordeal with the materials
used for the preparation used to compliment the ebo and the
prayer. The verse of Ifa for such preparation can also be
used while praying and most efficaciously for some one
who has used such preparation (Akdse)

RELEVANT IFA VERSES FOR VARIOUS PRAYERS

(1) MORNING PRAYER (Iretégbé)
Adabasusu Awo won léde Ajirlkin
Adlfa fun won léde Ajlrlkin
Eni téjitérlkinalajé
Adabasusu!

1 wo lawo won léde Ajirlkin
Eni tojitorlkinalaya
Adabasusu!

iwq lawo won l6de Ajlrlkin
Eni téjitorlkinabimo
Adabasusu!

Iwo lawo won l6de Ajlrlkin
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Eni t6t6 rlkin @ nire gbogbo
Adabasusu!
iwo lawo won lode Ajirlkin

Adabasusu, the priest in the city of Ajlrlkin

Cast Ifa for those in the city of Ajlrlkin

Whoever wakes up and sees lkin will have money
Adabasusu!

You are their priest in the city of Ajlrlkin

Whoever wakes up and sees lkin will have wife
Adabasusu!

You are their priest in the city of Ajlrlkin
Whoeverwakes up and sees lkin will have children
AdabasQsu!

You are their priest in the city of Ajlrlkin

Whoever wakes up and sees lkin will have all good
things

Adabasusu!

You are their priest in the city of Ajlrlkin

(2) PRAYER BEFORE MEAL (Ejlogbé)
Ohun enu rl lenuje
Adifafan Igbin
Tiyodjeléfikoniku
Igbinjelé omo awo!
Igblnjelé é fi ki mé
Igbinjeléomo awo!

It is what mouth sees that mouth eats
Cast Ifa for IgbIn (snail)

Who will eat soil and live long
Behold,igbin eats soil, you initiate!
Igbln eats soil and dies not
Behold,Igbln eats soil, you initiate!
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(3) AGAINST DEATH (Oyékuméji)
Igbunwo kannu ké se é kanya
Adlfa fun Baba yekuyeku
Ti won rt p& nl Oyéka sanpdénna
Klnidyekunulériawo?

Eji-Oye!
Ifa ni 6yeku nu lorl awo

Elbow though touches stomach can never touch the
chest

Cast divination for Baba yekuyeku

Who is popularly known as Oyéku

What will avert the death ofthe Awo?

Eji-Oyé!

It is Ifa that will avertthe death of the Awo

(4) AGAINST LOSS OF CHILD (Owénrinméii)
Okuta san pé omo alamaséjé
AdifafunOwo
Omo ablmarun-un jéré aran
Omo Owo Kii toju Owé bo
Omo esé kll toju esé rérun
Ikinmidglrlyanda
Ifa majé n b6 sonu lowo re
Ifa majé komo bé sonu [6wo mi

Stones do crack but bleed not

Cast IfaforOwé

Who bears five children and benefits from each
Hand cannot be happy overfinger's death

Leg can never be glad overtoe's demise
Oglrlyanda, my Ikin!

Ifa, do not let me get lost in your hand

Ifa do not let my child get lost in my hand
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(5) FOR PROSPERITY (Odiméjl)
OdIimudima Awo ina igbd
Adifafan Oldfin
Odu 6 yi gblrigblrl jana
Ola mi 6 yo soké riigba yTi o
Bilporl ina ba gbepoje
Twa ré a si goké

OcTimudimu the Awo of the forest
Cast Ifa for Ol6fin

Avery fat and short man

My fame will surely grow high
Whenever fire receives fueling
Its fame grows higher

(6) WIFE SELECTION (Oyékuéturapén)
Oyeéku bataripon
Mo rifa rere da
AdIfafun Oranmlla
L6j6 baba rt sunkun alalléblrin
Torifojoojumé kawo botan
E wdewadfémi
Igbaewéoko
E tokééré wa e wa saya igi obl
Ewaewaafémi
Igbaomidan
E tokééré wa e wa gbowo

Oyeéku baturupon

| have received a good revelation
This was Ifa declaration to Oranmlla
While longing for wife

And always sleeping alone

Come and marry me

11104



Two hundred leaves ofoko

Come from a very long distance to marry obi, kolanut
Come and marry me

Two hundred ladies

Come from a very long distance to take brooms

(7) HUSBAND SELECTION (Ogbésa)
itelegborigbo
itélégborigbo
Adifafan Esaré
Ompalabalko
Tihsunkunalléko
Esaré nin 60 mamafé o
Qmoalabalko
Abltelegbbéhgbo
Abltélégbohgbo

Itelegbdhgbd

Itélégbbohgbo

Cast Ifa for Esuré

The child ofthe owner ofa raffia-rope-hut
While longing for husband

Itis Esuré that | will marry

The child of the owner of raffia-rope-hut
The one withltele gbdhgbo

The one withitélé gbortgbo

(8) FOR FERTILITY (Odiméjl)
Agbada nigbar6 6gédé
Acfifafan Ejl-Odi *
Aralresa
Ompafigba idesumo
K6 sénlyan t6 bimo bi OcTi o
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OmoOdi mamapé

Agbada nlgbéaro 6gédé

Cast Ifa for Eji-Odi

An inhabitant of the city of Iresa

One who distributed two hundred brasses
children

Nobody bears many children like Odi

Qdi's children are very many

(9) VICTORY/(lkaméji)
Tentere
AdifafanAkaara
Tirirogunilomi
Biagbémiléké?
Tentere
Ka salgbémiléké
Ojuordériilékéomi
Tentere
Ké& salgbémiléké
O*ibata rii 1éké odo
Tentere

Ka salgbémiléké

Tentere

Cast Ifa for Akaara

While going to the war on the river
Won't it make me victorious?
Tentere

Won't but surely make me victorious
Itis Ojuoro that floats over water
Tentere

Won't but surely make me victorious
Itis Osibata that floats over river
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Tentere
Won't but surely make me victorious

(10) ACCEPTABILITY (Obarameiji)
K6koré godogba riirtrin
Bienitohforljo
K6koré gdédogba riiririn
Blenitortfidljo
AdIfa fan Fakayodé omo Obaraméii
Ifakayodémorlre!
lyolorii emaa yo momi

Itis a big insect that walks

Like someone dancing with head

Itis a big insect that walks

Like someone dancing with bottom

Cast Ifa for Fakayodé, the child of Obarameiji

l, Ifakayddé, | am Lucky!

It is iy6 (salt) that says you should (yd) be friendly
with me

(11) POPULARITY (Ogbéka)
Onakanfihinwa
Onakantohunwa
Ipadéonaloseméji
Osenusimlni
AdifafunAmoka
Ompdékunrinlkeyo
Amobdkama madé
Ompdékunrinlkeyp
Ifadtogégé
K1 won 6 mé milawo
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Bésu ba ié
Gbogbo ayé rii mosu loké

One path comes from this side
One path comes from that side
When two paths meet

They become grouped together
Cast IfaforAmoka

A gentleman from the city oflkeyo
Here comes Amédka

A gentleman from the city oflkeyo
Ifa, itis high time

They knew me as a competent priest
Wheneverthe moon appears

It is everybody that knows.

(12) AGAINST DISGRACE (Iretéwoérl)
Ginrtgin |aajayé
Faafaa laajifa
Odun kan |a ajéré oko 6ku
Adifafun OcTidéfirlfirl
Tihsealabaarinlkin
OdIdéfirlfirl
AKIl bakin rin kéju 6 tini

It is with caution one enjoys life

It is without caution one enjoys free gift

The deceased's farm is only profitable the first year
Cast Ifa for Odidéfirlfirl

Who was a follower of Ikin

OdIdéfirlfirl

One never moves with Ikin and be let down
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(13) POSITIVE LEGACY (lrosunméji)
Itarukua lawoltaruku
Itaruka lawoltaraku
Itaruku tatata
Adlfafuanigba
Igba rula
Igba rukan
Igba rasu taakltaaki
Tadaba wayéeni
ftselaanigba

Itaruku istheAwo ofltaruku
I[taruku istheAwo ofltaruku
Itarukd tatata

Cast Ifaforlgba

Igba sacrificed okro

Igba sacrificed garden egg
Igba sacrificed a very big yam
When one comes to the Earth
One must have impact.

(14) VICTORY OVER LITIGATION (Otaraméjl)
Ofi lofi ej6
Obi lobliméran
Emu Ogun lemu arajohjo
Adifafun kékeré'lpapé
Abufunagbalagbalpapo
Ifa mo bawon ro
Moségun won
Kékerélpapd won Kl fi 1&j6
If4 mo ba won ré mo ségun won
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The wine is the wine of Ejo

The kolanut is the kolanut of Iméran

Ogun's palm wine is the palm wine of Arajohjo
Cast Ifa for a small boy of Ipapo city

Cast Ifa for an old man of Ipapé city

Ifa, | have case againstthem

| surely win them

The small boy of Ipap6é was neverfound guilty
Ifa, | have litigation againstthem

| surely win them

(15) EVENING PRAYER (Otaragun-unda)
Ori kunkun apoénran
Adifa fun won rfi 6de lwaku
Orl kunkun apoénran
AdIfa fun won ni 6delwasun
Afiwa t6 ku o, afiwa té sun
Etu nidjiwa wa
Ojiji dé molépéré o
Ifa boslléoji mi
Ela!
Iwo 16 rt séku alé ana daayé

Strongheadednessisthatofaxe

Cast Ifa for the people of lwaku
Strongheadednessisthatof axe
Cast Ifa forthe people of lwasun
Bothlwaku andlwasun

It is antelope that will regenerate our life
Ifa, come to me and regenerate my life
Ela!
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You are the one who resurrects yesternight corpse

(16) COMFORT (lworiméji)
Gbalukolgun
Gbaldko Igun
Atarligunoja
Ojéraahan
Bééniko seégégqi
Adifafun Eji-lworl
Eyitioo kéta oduwayé
Mo kéta odu mo sinmi
Eji-lwérl 16 kéta odd wayé
Mo kéta odumosinmi
Ina Kkli roro
Kildodooma baado
Mokéta odumosinmi
Ejl-lworl 16 kéta odu wayé
Mokéta odumosinmi
[1ékllroro
K1 ror66 6 ma ba ado
Mokéta odumosinmi
Ejl-lwérl 16 kéta odi wayé
Mokéta odd mo sinmi

Gbaluko Igun

Gbaludko Igun

Igun's head is glitteringly

More than a hatchet

But it cannot be used to cut tree

Cast Ifa for Eji-lworl

Who would be the third odd on the Earth

| am in third position among odd and comfortable
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Itis Eji-lwori that is the third odd on the Earth

I am in third position among odu and comfortable
Stomach can never be so fierce

For navel not to stay comfortably with it

| am in third position among odd and comfortable
Itis Ejl-lworl that is the third odd on the Earth

I am in third position among odd and comfortable
Land can never be so harsh

For ror66 leaves not to survive comfortably on it

I am in third position among odd and comfortable
It is Ejl-lworl that is the third odd on the Earth

I am in third position among odd and comfortable

(17) JOY (lretéworl)
Beruberu lawollaberu
Séddnké séddngba lawolluka
Afomidan wéréwéréwéreé selé
Lawo ilé Alakolé Mésin
Adifafan Oranrriila
Baba rl sawo lo Sifé Ajaté
[faniobuyodsii
Gbogbooroti k6 laddn
[faniobuydSii

Beruberu is the Awo of Abertdtown

Soddnké séddngbad is the Awo of lkdtown

The one whose house is full of maids

Is the Awo ofthe household of Ikolé MéslIn's king
Cast Ifa for Orunmlla

While going to the city of Ifé Ajaté

Itis Ifa that will add saltto them

All the matters that are devoid of sweetness
Itis Ifa that will add saltto them
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(18) TO AVERT NEGATIVE SITUATION (Obaraméji)
Sakoto mojalawa
Adifa funAkuko gogoré
Tirtlp réé saroji fun Oléfin
Oj6 pakuko
IrélcTi redodi
Asubiawodiasure
Bilyébébara ba parada
Adiokanran
Asubiawodiasure

Sakoté Mojalawa

Cast Ifa forAkuko ponoro

While going to make rain fall for Olofin

Rain fell on Akukp

Its bottom feather turned upside down

All the negative forces on Awo have now become
positive

When Ifa powder of 6bara turns upside down

It becomes 6kanran

All the negative forces on Awo have now become
positive.

(19) PROFIT (Okanranmeji)
Eti togbo ayun
Ounnaanlgbéabd
AdifafunOldkanran
Ti 6 fodkan SOWO0
Tiojéré egbérinoké
Eroo sopé
Ewa baniriiwéwaoire

The earthat hears the beginning of an issue
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Is the one that should hear its end

Cast Ifa for Oldkanran

Who would make business with a cowry
And who would gain sixteen million cowries

Followers oftheOrlsa
Come and meet us in abundant wealth

(20) AGAINST CURSE (lrosunogbé)
Opé ya séréséré kanlé
Adifa fan won nl EgunAré
NIbi won gbé ri fiwon ré tantan
AKil fiagbe ré
K1 agbe ma le kun aso ré lard
Olédumaré jé njisé to ran mi
Aklifialuko ré
Ki alukd ma le kun aso ré losun
Olédumaré jé njisétoran mi
Aklifi Iékéléké ré
K1 1ékéléké ma le ki aso ré befun
Olédumaré jé njisétoran mi
Aktifi Odideré ré
Ki Odlderé ma le firélcfi ré bepo
Olédumaré jé njlsé to ran mi
Opé ya séréséré kanlé
Cast Ifa for the people of Egun Aré
Where people cast spell on them incessantly
We never cast spell on blue-feathered-woodcock
For the blue-feathered-woodcock to be unable to
dye its feathers with indigo
Olédumaré, let me accomplish my mission
We never cast spell on pink-feathered-woodcock
For the pink-feathered-woodcock to be unable to
dye its feathers with camwood

Olédumaré let me accomplish my mission
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We never cast spell on cow egret

Forthe cow egret not to paint its feathers with white
Olédumaré, let me accomplish my mission

We never cast spell on parrot

For the parrot to be unable to put its buttock feathers
inpalmoil

Olédumaré let me accomplish my mission

(21) ACCOMPLISHMENT (Ejlogbé)
Enlsaa
Adifa fun Ogbé té ri térun bo wayé
Tiwon rii k6 rii bése ré jarl
Ifanité ba sebiitémini
Irbniwonhpa
Ekéni won rise
O ni émi 60 bése témijail
Oké kil mése oko alma jaa
Ad34 kIl mése oko almajaa
Afa-ré-koja-ona
Nitilnanurin
B1 kanranjangbon ba fenu mugi
Asltoolaradoké
Enusaa
Cast Ifa for Ogbé while coming to the Earth
When enemies said he would not accomplish his
mission
Ifa said ifitis my case
They are only telling lie
They are merely deceiving themselves
He said | will accomplish my mission
Hoe never starts a farm row without accomplishment
Cutlass never starts a farm row without
accomplishment
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Crawling across the path
Is the act oflIntnurin

When Kanranjangbén lays its hand on a tree
It climbs it to the top

(22) RECOVERY FROM SICKNESS
(Otarawon-onrin)

Irin kohbokéhbo ni won fi bo owl
Adifafan OriidéréAgajl
Orts6gbdégboaran
O h nara kaka alalle dide
Ortyigbiri 16juina
Ibi parapara la rt ba aayan
Ibi lagbalagba la h béja 16d6
Rrl laparé h dide oko ewe
Gbura rti sagbonrin gbégan

Itis big iron thatthey use to dress anvil
Cast Ifa for Onidéré Agajl

When he was sick

He was struggling in vain to stand

He was always beside fire

Aayan tree is always found strong
Fishes run healthily in the river

Bush fowl moves healthily towards farm
Deer is always healthy in the forest.

(23) FOR SOUND HEALTH (iwoérlméji)
Ejl-koko-Iworl
AcfifafunAgbe
HsomoOlu-lgbo
Blagbe baji
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Agbe a I6un ti sebo Eji-koko-lworl
Araodunslleko ko ko

Eji-koko-lworl
Cast Ifa forAgbe

Who is an offspring of Olu-Igbhé
Whenever Agbe wakes up

Agbe will say it has performed Eji-koko-lwoérl rituals
And that it is very healthy

(24) FOLLOWERSHIP (Odiméji)
Odidi kirima kirima Awo Orl
AdifafunOrl
Orl rt be l6gbéré éun nlkan
Eboniwonriiko se
Ogbébodrubo
Oju wa
Oju wa baoriduré
Kérékéré
Orlmiosaldeléni
Eti wa
Etiwa borlduré
Kérékéré
Orl midésaldeléni
Imu wa
Imu wa borlduré
Kérékéré
Orl midsaldeléni
Enu wa
Enu wa borldurd
Kérékéré
Orl miosaldeléni
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Odicfi kirimukirimu the Awo of Orl
Cast Ifa for the Orl

While living in isolation

He was asked to offer sacrifice

He complied

Eyes came

Eyes came to stay with Orl

Bit by bit

My Orl will no longer live in isolation
Ear came

Ear came to stay with Orl

Bit by bit

My Orl will no longer live in isolation
Nose came

Nose came to stay with Orl

Bit by bit

My Orl will no longer live in isolation
Mouth came

Mouth came to stay with Orl

Bit by bit

My Orl will no longer live in isolation

(25) AGAINST EVIL WITCHCRAFT (Osaméji)
Atata Kurakura
Enueyedlerandkuta
Adifa fan Oranmlla
Ifartbeldarinotaeleye
Enuyindleran rnlo
Igba eja
Kiidarlsowéré
Igbaeja

Atata Kuarakura
Bird's beak cannot devour stone
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Declaration of Ifa to Orunmlla

While he was amidst hostile witches
Your mouth can never hurt me

Two hundred fishes

Can never withstand wéré leaves
Two hundred fishes

(26) SAFE JOURNEY (Obarawoénrin)
Obararnirln
Adifa fun Oléyununhbeéré
Toé rt rebi atékédoké
Won rii k6 rubo
Ogbébooérubo
Erdlpo, ér6 Ofa
E wa bami nilwowé ire
NIlaa bani |1éséObarlsa

Obara rrTiiin

Cast Ifa for Oloyununhbéré

While traveling from place to place
He was advised to offer sacrifice
He complied

All and sundry

Come and meet us in god condition

In such condition we meet followers of Obarisa

(27) AGAINST GENERAL LOSS (Ogbétura)
JingiIncfinrin ni mo yé
Adifafan Oranmlla
To tirt sehun gbogbo 16f6lofo layé
Oranmlla gbebo 6 rubo
Emi 6 ni sohun gbogbo 16f6lofé mé o
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JingIncTinrin ni mo yo
Moti fi o6y6 bokin

Itis happily | rejoice
Thatwas Ifa declaration for Orinmlla
Who had been losing many things on Earth

Orunmlla heard the prescribed ebo and complied
| shall nho more lose anything

Itis happily | rejoice

| have sacrificed 06y6 to my | kin

(28) AGAINST LOSS OF PROPERTY
Atéwogbire
Adifa fanAlagbéde Irada
Tiil loréé ra Emu léru
Won ni Kin ni 6 maa fi se
Oléunémaafimurin
Emu kli murin ké bo
Ifa majé kire bo sonu [6wd mi

Atéwodgbire

Cast Ifa forthe Black Smith in Irada city
While going to buy Pincers as a slave

He was asked of its usefulness to him

He said he would be using itto hold metal
Whatever Pincers hold does not get loose
Ifa, do not let blessings get loose from me

(29) GOOD CHARACTER (Irosungunda)
Aja suhan teyinteyin
Agbd suhan tirérotirdro
Aja ériiroro
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Ejé arelé lo réé magbo wa
Ka mu bo Egungun ilé Baba eni
Adifafun Orl inu
Abufuntéde

Orl inujéwo

Jowodakun

Kéomaba todejé

Iwa riikan 16 s6ro

Orlkorii burdfiti

Tofi déAlé Ifé

Iwa riikan 16 soro

Dog is beautiful with its teeth

Ram is beautiful with its mane

Dog does not have mane

Let one goes home to fetch a ram

For sacrifice to one's household Egungun
Cast Ifa for Ori-inu

Cast IfaforOrl-6de

Orl-inu please

Please, have mercy

Do not spoil Orl-6de

It is character that is important

No Orl can be totally bad thoroughly

Even rightfrom the beginning of the earthy
It is characterthat is Important.

(30) BOLDNESS (Odiméji)
Agba awo Aya
LocTifafunAya
L6j6 to h sunkan pé 6un 6 gbo
Aya mi wa gbo tabl k6 gbo?
Aya mi ti gbo keke lésé Obarlsa
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Osoékllraydahunmu
Ajékllrayaahunmu

Agba the priest of Aya
Cast IfaforAya

While lamenting that he was not bold
Am | bold or not?

| am being bold with the support of Obarlsa
Even, wizards can never hold tortoise's chest
Even, witches can never hold tortoise's chest

(31) PROTECTION (Ogundaméji)
Amana
AmOorii
Aaamola
BoétunlaomoYéyéé
Biosuradnblosuran
Akomé
Adifafan Oranmlla
Ifa 6 raga bpmo ré
Bi igunigemo
Ifa raga bo rni
Ewé oori rii raga boori
Ifa raga bo rni
Efipénolanliragabolé
If4 rdga bd mi
Biaciiye ba pamo
Aragaboo
Ifa raga bo rni
Bomirtla ti riraga bo yanrin 16d6
Ifa raga bo ml

We know yesterday
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We know today

We know not tomorrow

Even,next tomorrow, its sibling

Whether it will be unpleasant or not

We do not know

That was Ifa declaration for Orinmlla

When Ifa would protect his children

Like the vulture in the city of lgemo

Ifa, protect me

It is the leaves with which solid pap is wrapped that
protect it

Ifa, protect me

It is etiponola leaves that protect the soil

Ifa, protect me

Whenever a hen hatches chicks

It protects them with its arms

Ifa, please, protect me

As plenty water protects the sand in the river
Ifa, please, protect me.

(32) AGAINST ANGER (Ogbégunda)
Inu-bibllpmo Ogun
Edo-fufa Ipmplja
Atétd, ablwa pélé lomp Orunmlla
Inu-biblpmpogun
Nkoféoorlnibiyii
Edo-fufa pmolja
Nkoféoorlnibiyii
Atétd, a blwa pélé, pmo Orumlla
Iwoni mopé

Anger is the child of Ogun
Hot temper is the child of lja
Atétu, the owner of Iwa-pélé is Oranmlla's child
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Anger, the child of Ogun

| do notwantyou here

Hot temper, the child of lja

| do not need you here

Atétu, the owner of good character, the child of
Orunrriila

Itis you 1 wanthere

(33) PREGNANT WOMAN (Ejiogbé)
Agbara da wén giirl wodd
AdifafunAboyunOlufé
Ifa rti oyun Ko rii ki mé Aboyun Olufé ninu
Ibi korokorolaa bémo ina ago
Ibi korokoro 144 ba ékuré olémo kan
Atojoatéérun
Ewéldinlékliku

Torrent fast carries them to the river

That was Ifé's declaration for the pregnant woman of
Olufé

Ifa said foetus would not die in the pregnant woman's
womb

Ago rat's foetus is always in good condition

The seed in a single-seed-palm-kernel is always
strong

Eitherin the dry season or raining season
Idinlé leaves are always alive

(34) AGAINST HYPNOTISM (Odiméii)
Adirldiodi
Adlhdl &cA
AdifafunEjladi

111124



Tiwonrtgbdju oorun dé

Tértgbélé ayétuu

lyan ésuru kll wodé

Aya emlna kll wolo

Aya papadipa kIl wo élubé

Epo ti a fi din akara

Kii wo akara riinu

Igbo ti a h ru tiiréko

Ara kérobdété ni oluwéré fi san

Ipa fi a h pa éépo osé

Ara 16 fi rt san

Pataki ni ti osé

Osé 6 se gbédo

Ose’d se gbelo

Kinni Efiodl fi tamé?

A"inr?n olko

Ni Ejlodl fi tamo.

Adirtdl o6di

Adlhdl &6d1

Cast Ifa for Eflodl

Who was been hypnotised while sleeping
Who was delivering himself on Earth
Esuru yam is never pounded in the mortar
Erriina yam does never surrender easily to
grounding stone

Papadipa is never used to make yam flour
The palmoil we use to fry beans cake
Does not penetrate into its inner part

The sacrifice we put besideiroko tree

Is only making oluwéré fat

The removal of Osé tree's bark
|s only making it fatter
Osé is always fSund principal
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Osé cannot be carved as mortar

Osé cannot be carved as grounding stone
What does Ejiodi use to scatter the enemies
ASinrin from the bush

Is what Ejiodl used to scatter the enemies

(35) MOTOR ACCIDENT (Owonrinméii)
Ojoésurétiti
0joéobojo
Osu posésé
Osudbbosu lona
Odomodé pahtété orl
Won k6 rllh66ho Olorun
Pau yagada!
AcTifafanOranmila
T6 f\ lo te Ogun orYiré Jébutu riifa
Ogundé
OmpoiHlualugblnrin
O ba bowé fawo 16j6 kanlja
Ogundé
Omportlldalugblnrin
LOjOogun
LOjOpd<?
O ba bOwO fawo \d kanlja
Ogundé

Qmoorillualugblnrin

Days run fast

Days do not catch up with one another

Months walk slowly

Months do not meet one another

The young struggle arduously

But could not see the nakedness of the Supreme
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Being

Alas!

Ifa revelation to Oranmlla

When going to initiate Ogan, oriiré alias J&ébutd
Here comes Oglin

One with a heavily sounding drum
Spare Awo on the day of anger
Here comes Oglin

One with a heavily sounding drum
On the day of war

On the day of hunting

Spare Awo on the day of anger
Here comes Ogun

One with a heavily sounding drum

36. AGAINST DISEASE (Okanranméiji)
Oyé mu
Oyé 6 san aara
Karukuru 6 ta mplnmoln
Akp aparé
Abo aparé
Wpn 6 lagbe 16rl sanran sanran sanran
Acfifa fan Qlcjfin t6 ff runt®
Anas$ aya ro 1t "dhabdonbd artn
Okanbi pmp rd ftrarin prég$d§
Kérildaduégbadudu
Barapetu!
MdTd bani karan Ip -
Kérii pupaégba pupa
Barapetu!
MdTc bani karan Ip
Kalayinrinégba ayinrin
Barapetu!
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MO T06 bani karun lo $e\'\a8
IrslA

slimnuiO oi noiiBI9V9*t étl

The harmattan though tough; nof|w

The harmattan does not produce thunder
-ru .. I 1> tliilvVé SI'T100 913H

¥ grr%t r}omromfb/e Izjhtm’ﬁgrfBlltlwenO

Thefemalebush*'° ‘
They do not possess combs rorn 029191
Cast Ifa for Olofin

ho was stinking like a dead ,,'®"( ° ** nJ
,\gnase his wn‘ivya Syffenr?g#gnl’l]ISIprSbe”tIIIOSS

Okanbi, his child was suffering from spripus disuse
Let the one that needs black takes black *
Barapetu!

Carry away all diseases for us

Letthe one that needs red takes red

Barapetul'*émnneAQ0) 3BA3BHO T8N1AOA L

Carry away all diseases for us

Let the one that needs light blue tak$s light blue

Barapetu!

Carry away all diseases Ne ? ™ Bi6 mb>.mM
6isgépM
o0isgéodA

. AGAINSTELENM(DEVIL)(Ejiogbe) 6énoW

Akogilapafirare sokiin digi " * « nlTOO ntft éiibA

Adifa fun EléninlW | M | [ ~ *~ éi Bys crenA

Adifa fan Oranmlla toMorunbowayé orno ldné>l0

Ebpniwonnikose

9f1|owA91BA

O gbébo 6 riibo

Elériiriiayé ol nuié>l inéd 6moM

Elémrii orun Cquq Bdgo fnoa

K& séhun ti mo ra lowd yin

Elénlniayé o plntifed TMcp TP M

Elériirii orun nhnfyé sdg0 nlMnlryé!”
iuteqBisa
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Ifa ni 66 yoda bé won [6ri.
B 9veil 9w 'isiiw ierli bayeue ol aruBs aTor r!
"fitt  Mewho place fire woods on his shoulder makes himself a
rope " (3M:*8el)
Ifa divination to Elénini when coming to the Earth
Ifa divination to Orunmila when coming to the Earth
noiiBfteMeadviMtémik*ebtBrjiigmi eriT fell si 6[&yA
m\ sfiepotopHed) orlw enoarnor iol si! moii (e)enil to
You Eléninl on Earth
You Elénim in Heaven
| have not bought anything from you
You Eléninion Earth
ho ne*g”*gggg”heaven
Itis Ifa that will draw sword and behead you.
bre narsA .6bégO ,6{&yAb noiisnidmoo erlt 9is eseiev

ei.
ii. I TEMS FOR PRAYER re- omup
" NSl
We do make use of some items, which may be edible or
not during prayer,, though not compulsory unless
ordered by Ifa. And when those items.ace available,
depending on the purpose of prayer and or the Orisa we
are praying through, we take them one by one and make
use of verse(s) where Ifa talks about each, orjust quote
a line from such a verse to buttress the relevance of the
item to the prayer This quotation of iine(s) where such
item(s) feature(s) in Ifa is what is tagged Of6. It should
be noted that Ofé is just an aspect of Ifa verses.
According to Raji, S.M. (1994) in his bdoic titled Ofo
A4nG, there are differences between Of6, Ogéde,

Aasan and Ayaj6. He however agrees that Ofé can
J J, 0] 1

appear in Ayaj6é while the vice versa is not possible. In

1971, Olabimtan has agreed as seen in OIlatanji

(1984:139) that Ay4jé is in formfm$$#-$f&iNeChave

incantatory interpolations. Olatinji agreed that "the
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babalawo are the most versed in incantations, and there
is some cause to suspect that what we have as
incantations per se are extrapolations from ese If§"
(1984:145).

With that, so far Ayajé belongs to Oranmll4, that means
Ay4jo is Ifa. The implication is that Of6 is just quotation
of line(s) from Ifa for someone who cannot quote Ifa
offhand i.e. those who can only remember few lines or
do not intentionally or unintentionally want to quote the
verse or narrate the story that gave birth to a particular
Of6, Ogéde, Aasan orAyajo because, it is in Ifa verses
that we hear "why" and "how" Of0, Ogédé, Aasan or
Ayajo was invented and the result(s) then. Therefore, Ifa
verses are the combination of Ayajo, Ogédé, Adsan ad
Of6. Whoever is quoting Of6, Aasan, Ogédé or Ayajo is
quoting Ifa verses though not in its complete form. For
instance:

1. OMI (WATER)
Omodéklibaomisoté
Agbalagba kil ba omi sotéa

Younger ones never conspire against water

Elderly ones never make enemies with water

2. OTI (WINE)

Oti kllti lawujoarlya

Wine is always seen essential in a party
3. OBI(KOLANUT)

Obl rii bi iku

11130



Oblrii biarun
Obi ni bi gbogbo ibi

Itis kolanutthat pushes away death
It is kolanut that pushes away desease
Itis kolanut that pushes away all bad forces

. OROGBO (BITTER KOLA)
Oroégboéniyddjékingbd

It is or6gbd (bitter kola) that will make me gbd (live
long)

It is bitter kola that will make me live long

. ATAARE (ALLIGATOR PEPPER)
Ataare Kl di eru tiré laabo

Ataare kil bimotogo

lyé ataare kll kil mé ataare ninu

Alligator pepper's sack is always fully loaded
Alligator pepper never bears inactive child
Alligator pepper is always active

. OYIN (HONEY)
Dldunnioyinhdun
Bl pmodé ba r1 oyin aso akaranu

Honey is always sweet

When a kid sees honey, he throws away beanscake

IYO (SALT)
Didunniiyéhdun
Tomodétagba kll ko iyo lobé
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Saltis always sweet
Neither elderly ones nor the young object to salt in
the soup
riiBsb yews serisuq leril wnelo>1 si i!
. 98S939b VBWB 89ii3Uq IBili IUHBIO/i Hi 3!
IREKE (SUGAR CANE) Saccharum officinarum
Orlsa lofiadunfaniréké
Ninu gbogbo igi t6 rt be 16ko,Iréké 16 dgnju .
(A JO> A3TTLI) 6aoodsio fc
Itis Orlsa who adds sweetness to sugar cane
Of all the trees in the farm, sugar cane is the
sweetest

; s > »«nisi, sh.ijtyv Il
ERAN (ANIMAL)
Ran ml rtika 0jo kan
Eran! A3AASH AOTAJLWA) 3HAAIA G
Ran rrfi rfiku 0]() kan JBBl enJ UIEID I IN EIBSJA
6D ol omicj ITA 91Bsi A
Die on my behalfwhen the day comes
Animal!
Die on my behalfwhen the day comes

evitOB syewie el leqqsq loisgiliA

10. ADIYE (FOWL)

Elédirégbonkunu
Sara yéyé gbonku nu

Elédird, wipe away death
Hsnsriw

11.0RI (SHEA BUTTER)

Ev ..
Ero ni ti orl )
Shea butter is always soothing
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12. AKARA (BEANS CAKE)
Ibi fiwon ti h rtlre
Akara!
Orl i€ won 6 ka rrii mé won
i, -
Where they have good things
Akaral
Orl, let me be counted as part of them

=y

Note: Here, "k&", a verb meaning "to count" is
removed from the name "ékété"and used for prayer.
The phone or morpheme to make use in the name of
any item is determined by the purpose ofthe prayer.
For instance, if the purpose is selling, here, the
supplicant might make use ofthe last syllable of the
word which is "2a" (to buy).therefore, the statement
will be:
mmb Qniised luo aeog noegiq yM

Aké&aé& 16 rii won 6 2a]d mi

It is beanscakefakaté) that will make people buy (28)
my products

,9rn oi mmb gniiesd ed lliw agnirll boog IsrlT

13.0GEDE (BANANA)
Ogédeé t6 ba ti pén
Ara kll niln
eiu sii 89vii giq isrii nolmoo riiiw 2\ 11

The banana that is ripe

Does not experience hardship

(TAoo-3H)o>iuao 8I
S"\60A 0A idél ido>J ows hO

14.KONKO(FROG)
Kéhké rt dun "hoo héo hop!"
Ajogunibiepéyinda

shedO lo 1991 erii Is egnirii bsd geaulei bseii e'owA
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Frog is sounding "hop hoo hop!"
All evil forces should turn away

15IGBIN (SNAIL)

16.

17.

18.

Eréniayélgbin

Snail's life is always cool and pleasant

EYELE (PIGEON)
Eyelémitiléluérode
Gbudugbada!
Nireomaalu wa bami
Eyelé mitéde la wanu ilé
Gbudugbada!
Niredmaaluwa bami

My pigeon goes out beating drum

Itis with merry sound

That good things will be beating drum to me
My pigeon comes home beating drum

It is with merry sound

That good things will be beating drum to me.

ELEDE (PIG)
Gbédégbédé layé h de elédé lorun

Itis with comfort that pig lives its life
OBUKO (HE-GOAT)

Oil awo kobi tabi ko kobi?
Orl awo k06 salkobi Iésé Obarlsa

Does Awo's head refuse bad things or not?
Awo's head refuses bad things at the feet of Obarlsa
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Note: "ko"is removed from "6biiko"and the mid tone
changed fo low. It therefore becomes "k6" which
means "to refuse”. With that, itis made to be relevant
to the prayer point.

19. EYIN (EGQG)
Ayé e ké mi
Gégélahké eyinacTiye

People should take good care of me
Itis with extra care we treat an egg

The link between the verse quoted or recited and the item is
what produces efficacy. A Frenchman, Pierre Fatumbi verger
noted and affirmed this in his book titled Ewé The Use of
Plants in Yornba Society (1995:14) where he says:

"I observed the existence of
verbal links between the name of
the plant, the name of its expected
medicinal and magical actions
and the odu, or sign of Ifa under
which it is classified by the
babalawo. These verbal links are
essential to help them memorise
the knowledge transmitted by the
oral traditions, believed to be the
vehicle of ase(power)"

This means that they consider the written word to be entirely
ineffective; in order to have an effect and in order to act, words
have to be spoken either loudly or silently.
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anollT9f\ibnBYo/ bmpgar ™o#leloU
rto\rt\N pas Ry :
IHBVO\9| otil SF 8

Some o/'i/m? items of prayer during a naming ceremony fqQ*\
3.8 PROMISEA ne leei! ew eiBO Biixe riiiw si Il

Promise after presenting the request is to pledge-that a
particular thing will be done to show appreciation after
one might have received from Olédumaré the thing one
asked for in one's prayer. One has to do it wisely
because pledge is like putting oneself in yoke if not done
wisely. This is because if one fails to fulfill the promise, it
may make one lose the benevolence and generosity of
Olédumaré or make one witness problem(s). An
example of this can be seen in odu Ifa Ogindawoérl
where a verse shows the issue of Olurénbi who made
promise tolréké and did not fulfill;Then, it became a
grave problem for her. qbd
oJ bbmsrra

ad] "/d baJI]trnbrl agbslwomf et

Whenever people are in problem, they do make promise
on impulse i.e. they do not think twice before making
promise. This is why they pledge what they will be
unable to fulfill. That was how Oluronbi promised to

sacrifice her child tolroko, whlchlgrrlﬁt;ﬁter foundo%fllﬁ‘l'"t

tofulfj||

Moreover, it must be borne in mind that it is not
compulsory to make promise before any Imolé. One
may only do it to show how paramount the issue prayed
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on is in one's mind orto one's life. But whenever we are
to make promise, we must not allow the love of what we
desire to govern our sense of thinking. We have to
promise what we can afford. It is not compulsory to
promise buying commodity; it may be what we will not
pay to get. It is not compulsory to promise concrete
thing, it may be abstract. The concrete things include
what we can see and touch like money, cloth, house,
animal, vehicle and so on while abstract things include 4
things that we can neither see nor touch which can only
be perceived by our mind like faith, love, joy, grace, and
soon.

By and large, itis important to note that one should only
promise what is affordable. It is when one has fulfilled
the promise that one is out of the yoke in which one has
put oneself. It is better not to make promise than failure
to fulfill it. Itis not compulsory to make promise to unless
Ifa makes it necessary during divination. When one wills
to do'so, let one tHirik véry deep lest one promise too
expensive thing that is not affordable or accessible. The a
same thing is applicable when one wants to promise
anything to one's Babalawo or anybody who has done
him a favour. <rMUWrXk

thole nu* &\b K
L&<SrANCTT Ud K

ibnWd ertf) Wkno” W 1re0

na\\o\mr rtl'vMsi eno &pekno\  \esO
.Omlor\ar

bnild ar1T .33Anasr rmoheq oi msrii blot ieenq N1 srlT

9J10 9ill 9liliw bSofi Siil Ol 9000 S 90ith068 Ol 8BW MBI
8iri oi msi B 90iiii068 oi 3SW muloioa nellowa riiiw
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CHAPTER FOUR

HOW OLODUMARE ANSWERS PRAYERS

Prayers are answered in different forms. It might be
immediate or delayed.

41 IMMEDIATE ANSWERING

Whenever we pray to Olédimaré for a particular need, if
the answering or provision ofthe need is instant as if live
coal meets gunpowder and produces fire instantly, this
kind of situation makes we happy. Many times, how this
happens seems magical to human beings. This is
because earthly beings may not be able to explain how it
happens. This is what we call miracle. Let us cite an
example from odu Ifa Odimé;ji:

Akukutaku
Akulllaki

A difa fun AfQju
AbufCm Asopé...

Akukutakua
Akukutakua
Cast Ifa forAfW (the blind)

Cast Ifé for Asépé (the one with swollen
scrotum)...

The Ifa priest told them to perform sacrifice. The blind

man was to sacrifice a cock to his head while the one
with swollen scrotum was to sacrifice a ram to his
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ancestor. The blind man was sacrificing the cock, and
was praying. As he wanted to make the cock touch his
head, the animal struggled to escape and its arm's
feather accidentally got into the man's eyes. The pain
was too much for the man to help groaning. Eventually,
he opened his eyes and realized that the eyes could see
again. He then praised Olédumaré and sacrificed the
cock.

Also, the one with swollen scrotum took the ram to his
father's grave for sacrifice. The ram's legs were tied
together As the ram was about to be slaughtered, it
struggled and stretched its legs out of the rope. Aleg hit
the man's swollen scrotum and he screamed in great
pain. As he managed to touch the swollen scrotum, he
found that it has become normal in size. He was grateful
to Olédumaré and the ram was sacrificed.

Miracle can take place in any form, while we are praying
on any matter if Olédumaré is ready to give immediate
answer to the prayer.

4.2 DELAYED ANSWERING

At times, Olédumaré may decide to delay answering
one's prayer. In this situation, as it is true that delay in
receiving one's desire makes one despairing, one may
lose hope for thinking that Olédumaré does not accept
one's prayer. In a situation like this, many people,
because they are not endowed with enough patience,
will be fed up. Even some people may blaspheme
against the Od?4 and or Impl$. An example of this can
be fetched from odd Ifa Oglinday*ku where a verse
reveals the story of a man called Alkulpla who always
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went for consultation; he would perform the
recommended sacrifice; he would also pray for
prosperity. But, he had never received any blessing.

nisq BIIT .raya a'nsm eri! oln! log vlisinsbioos isrliss
One day, Alkulola called upon his Ifa priests, they
divined for him and told him to sacrifice ratto Ifa. He was
annoyed; he said there was nothing else he had not
sacrificed to Ifa. He said he had no money to buy rat,
and that he could neither buy rat on credit nor go to the
bush to hunt rat. He then carried his Ikin Ifa (Ifa sacred
kernely, into the bush. He put it there and said Ifa should
kill it himself if Ifa wanted to eat rat. He returned home.
But to his grave astonishment, on getting to the spot the
following day, he saw a lot of rats around the Ikin Ifa.
Aikulola carried his lkin Ifa and gathered all the rats. On
getting home, he took out of the rats for the sacrifice to
Ifa and sold the rest. It was then certain to him that the
Orisa have power to do anything.

eisibsmmi ewy 1yi * r 2usTObOKO ii isftsm ynB n
Always, Aikulola did invite Babalawo for divination. He
normally performed the prescribed sacrifice. His prayer
was yet to be answered despite his efforts and
faithfulness. He lived in absolute poverty. Sadness in
his life grew higher everyday for too long anticipation
saddens the concerned person.

gnnewans "sist 0) sos eb ysm éismubdiG eemli iA
One day, Aikulola was seriously angry; he thought over
the fact that Ifa could do wonderful thing like killing rats
but could not do what he had been praying for. He
thought Ifa was only capable of killing and could even
kill him one day. He carried his Ikin Ifa (Ifa sacred kernel)
with the aim of throwing it away in the bush. As he was
going, he heard a bird singing thus:

Alll1014 mé dafa nii
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Jééje

Owo t6 nfémafi bé

Jééje

Ire gbogbo t6 nfé ma h b6
Jééje

Aikulola mé dafa nu

Jééje

Aikulold do not throw away Ifa

Please

The wealth you are longing for shall come
Please

The good things you are longing for shall come
Please

Aikulola do not throw away If4

Please

That was why he carried his Ikin back home. He called
his Babalawo for divination and was asked to perform
sacrifice to acquire his desire. The Ifa priests told him
that the Imolé has the power to do anything for human
beings, unless there is reason for the delay in
answering such a prayer. He was advised to continue
making sacrifice and praying for he would surely
acquire his need when itwas time.

Perseverance is recommended in this situation. With
patience and continuous prayer, the answer will be
received as shown by the following adages:

Isu atenumoéran kil jona.
The yam of a repeater does not get burnt

Akiké to rt kegi ti k6 daké
O rii ohun t6 fé gba 16d6 igi
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The axe that is cutting a tree without cease
Has something to derive from the action

4.3 REASONS FOR DELAYED ANSWERING

Some people will follow the normal steps for their prayer,
and their preparation before prayer will also be normal,
but they will have answer to their prayer delayed. If one
has lost hope, when the prayer is eventually answered,
it will catch one unaware with great happiness. One of
the reasons behind such delay may be to avert imminent
problems. At times, when Olédumaré realises that the
provision of one's desire will cause one problem or that
something bad will follow the acquisition of the desire,
Olodumaré in his mercy to protect one will not grant the
request. If the problem might have been averted after
delaying the provision of the need for some time,
Olodumaré will delay it and provide it at the right time.

Through critical self examination, if one's conscience
convinces one that one's preparation before prayer is
enough and that the normal steps are followed, if one's
prayer is delayed or not answered immediately, it should
be known that Olédumaré cannot refuse to answer His
creature without reason. Therefore, we must not have
the thought that Olédumaré does not have concern for
us in such situation.

i. FOR ONE'S PROTECTION

The reason may be that Olédumaré suspends the
answering in order to protect the person against
imminent evil that may follow the desire. What would
people say if one prays to buy a car, and the prayer is
granted, but the car is bought only to have accident
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which nearly or totally takes the owner's life? Is it not
better to have one's prayer yet to be answered than to
receive a blessing that will later lead to sadness? In a
verse fromlkakanran Ifasays:

Ika kan soso |6 wonu epo

lyéku gbééran kan kan kan

A difa fCin Esinsin

T6 f) lo réé raiya Até léru...

Only one finger enters into palm oil

The other fingers get infected

Cast Ifu for Esinsin

While going to buyiya *“fé(Mother of Até) as an
aid...

In the above quoted verse, Esinsin was seriously
warned not to buy the slave that it wanted to buy at that
particular time though the money was available. Esinsin
did not take to the advice. It bought the slave, but it was
unfortunate that its demise came through the slave .lts
people were very sad and they lamented thus:

A ti se f) fow6 raja
T6 tan f) pani

How come that one buys an item
And it will later kill one

Was it not better for Esinsin not to get the money to buy
the slave than getting the money with which he bought
the slave that later brought about its demise? Was it not
better if its prayer to see a slave was delayed or not
answered than seing the slave, which led to its death?

My people in Olédumaré, it is better for one's prayer to
be delayed than receiving a conditional blessing or a
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blessing that brings along problem. In another Ifa verse,
Adyan (Cockroach) also bought a slave which became
problem for it till today. The last lines of the verse from
odd Ifa Obarasésé say:

Obdiza sékin se pepe
AdifafunAayan

Ti h lo vé e raAdiye lerii
E26po tdfé

Eyin 6 mé péruAayén 2&
Lomaayénje

Obcdizii sékiin se pepe

Cast Ifd forAayan, the cockroach

When going to buyAdiye, the Hen, as a servant

All and sundry

Don't you know it was the slave bought by Aayén
(Cockroach)

That made Aayan (Cockroach) its prey

For the above-mentioned reason, the best thing is to
commit everything into the hands of the Orlsa after
necessary sacrifice accompanied by incessant prayer.
The Almighty Olédumaré through the Orlsa would not
like to give anybody something at the time when the
thing will not be advantageous to the person. Whatever
we request for, we should believe that Olédumaré is
capable of its provision unless there is a reason for the
delay. Olédumaré is the ever-knowing King, Who knows
the consequence of everything.

i HUMAN CHARACTER
One has to be of good character to acquire good things. Bad
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character can hinder the progress. In Irosunogunda, Ifa inter
alia says:

Oriinujoé
Kéomabatddejé
Iwanlkan 16 soro
On ko ni burn

To fldé ale Ifé
Iwa nikan 16 soro

Itis clear that man destiny can be influenced by his Character.

Ore has to be well behaved. Bad character can repel fortune in
many ways. The person that is supposed to do one a favour
would not do it when one does not behave well. Also, bad

character makes the Orisa angry and incurring the wrath of the
Ofisa hinders reception of one's blessing. The bad character

also involves the legs in its bad work to negatively influence

human destiny. In a situation like that, the person will not walk
appropriately; he gets to a place either before or after the

appropriate time of fortune. When bad character is using

one's legs against one, the advice is that the person should first
make rituals and prayers which will make the legs adamantly

oppose the dictation of the bad inner head. To corroborate this,
averse ofireteméji says:

Iwoote

Emidte

A difa folomo Aléri-rere-ma-lése-rere
Ifajé ki n 16ri rere

Kin sl lésé rere

Orirereni tiirére

Ese rere lese eyelé

You are notinitiated
| am not initiated

Ifa revelation to the person-who-has-good-head-but-bad-
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legs

Ifa, let me have good head

Let me have good legs as well

The tortue is with good head

The legs of the pigeons are good ones as well

When the legs are not in conspiracy with the inner head
against a person or when his inner head (character) is
positively influencing the legs he\she will always walk timely
to places especially when fortunes are available there. A
verse form Odiméji is apt here. Itsays:

Mo dé rere

Mo fin rere

Mo mo Inn asiko fin lése

Won sese kohun oro sile ni mo wolé dé
A difa fun Aj oj | godogbo

Tin sawo lo sodelbini
Tani6obawatanleyiise?
Ajdjlgoddgba!

N ni 66 bawatunleyiise

| arrived in time

| walked-in in time

| made a timely arrival

They just put down valuable things when | arrived

Ifa revelation to Ajojl, the stranger

Who was going to the city oflbirii
Who will redeem this land for us?

Aj6jl godogbo, the stranger!
Is the one who will redeem this land for us

iii. UNSEEN NEGATIVE ENERGY

There are some unseen energies that work against efficacy of
prayer, aamong these:
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A.

ERIWO

Eriwo has been discussed earlier under abstinence in
chapter two

B.
IYAMIAJE

This is also an energy in the category of unseen negative
energy. This force, lyami Aje, though has many positive
works also has many negative works against human beings as
can be seen in many Ifa verses. In such verses, Ifa calls them:

a.
A-koni-loro-laifoju-kanni
She-who-swallows-one's-fortune-without-sighting-one

b.
A-boléhun-pinhun-logboogba
She-who-shares-things-equally-with-the-owner

C.

A-iaifunni-ladiye-sin-gberan-16wo-eni
She-who-demands-for-a-goat-where-she-never-gave-
them-a-fowl

d.

A-pani-ma-waagun
She-who-kills-a-person-without-interest-in-his/her-
property

All the above eulogies show the lyami Ajé as an energy that
can impede one's prayer. However, most of the eulogies of the
lyami Aje show the good works and therefore portray the
force good.
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C. ELENINI(DEVIL)

Elénirii is another negative force. This force does not do any
good at all. All itdoes is evil. Itis this force that can be likened
to the Satan of the Muslims and Christians. It prevents people
from achieving their goals. In Ejlogbé, If4 says:

Orunmlla wi 6 bo porépord ni mosin

Ifa mi 6 lé kerekese 16ri odi olodi

Won nil6j6 tiomo eku tin se isé

Nibol6 kérére jo si?

Orunmila ni Elénininiké jé kiomo eku 6 kéré jo

Won ni l6jo6 tiomo enitin seisé
Nibo 16 kéré re jo si?
Orunmila ni Elénini ni k& jé ki omo eni 6 kéré jo

Orunmila says it falls down like oranges

Ifa says it stands firm on the fence of somebody else
People asked that since rat has been working

Where has it kept the gains?

Orunmila says it is Elénini that has been blocking the
ways of the rat

People asked that since man has been working

Where has he kept the gains?

Orunmila says it is Elénini that has been blocking the
ways of the man

The force is very powerful and must be pacified when
necessary and fought when necessary. Itis with ebo and akdse
that it can be overpowered as seen in Ifa verses. In the above
quoted Ejiogbé, the last line says:
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Elénini pada léyin mi

Elénini getaway from me

D.  EGUN (CURSE/SPELL)

Egun(curse) is another force that works against effectiveness
of one's prayer. This curse can be directly on a person, the
parents or lineage. It must be removed before one's prayer can
be effective. It can be from the mouth of parent or any other
person offended or feel offended. An example is seen in
Obaraoguinda where a verse tells us about Oliyege whose
mother cursed:

Ilekun imo niro tijefije

Adifa fun Oluyege ayaAgbonnirégun
Tilyare n fi sépé morunlé

Tilyare nfisépé morunna

Tilya re nfi sépé morun-susu-bi-isu

The door made of palm frond sounds gently

Ifa revelation to Oliyege, a wife ofAgbonnirégun
Whose mother was casting property-destroying-spell on
Whose mother was casting wealth-destroying-spell on
Whose mother was casting total-demise-spell on

iv. UNREALISTIC REQUEST

It is observed that many people do not know what next to ask
for or demand from Olédumaré. They ask for what is in the
second stage when they have not even achieved or get to the
first stage. The prayer request must be something that is
realistic. It should be properly in order. A person who does not
have wife has to pray for wife before he prays to have a child.
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A person who needs a house which he wants to construct by
himself, i.e. he does not want to buy a house, has to possess a
portion of land first. In Ogbeirete, Ifa says:

Ogbé wa te kara 6 rowon
Eninwalwakauawa

A riirikuri

Adifa funApén ti ko laya nilé
Té n toro omo [6wo Orisa

Ogbé getinitiated for you to be comfortable
He who pursues unrealistic goal

Will get unpleasant result

Ifa revelation toApén, the bachelor

Who does not have a wife at home

But keep on requesting child from Orisa

The verse tells us about a bachelor who instead of praying for
a wife first, just demanded for a child from Orisa. The result
was a swollen stomach like pregnancy. A full story of this
verse can be seen in Oji Osupa by Oladiipo Y. and Olajide 0.
(1973:33-34)

v. HUMAN DESTINY

Another thing that usually causes delayed answering is
destiny. It might be predestined that it is during one's old
age that one will build house but the person will start
praying for house right from his/her youth. It is because
human beings are unaware of their destinies that they
are enthusiastic towards achievements on earth. A
verse from odulrosunosé inter alia says:

Akunlé, ayan éda
A dayé tan, ojuf) yanni
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Eda 0 se tuny an
Aflbaatayéwa

A difafun won nilsahsabe
Nijq oju ire h pgn won
Esode Kin-in-in gbayii o
HaaHin-inHaa

Esode Kin-in-in

We knelt down and chose our destinies,
We arrived on Earth, we become impatient
The destiny can not be rechosen

Until when coming back to the Earth
If a revelation to the people oflsahsabe

When they were longing for good things

Greet the hunter with Kin-in-in

HaaHin-inHaa

Greet hunter with Kin-in-in

Human beings apportion blame to the Orlsa whenever
they are unable to accomplish a particular thing. There
are many instances to buttress this in Ifa. But, some
people at times know that the faults are that of their
destinies and not that of the Orlsa as seen in a verse of
odd Ifa Obaradgunda: According to the verse, when
Méwarni was longing for child, she was making
sacrifice, praying and taking medicine but all were
proving abortive. During that time of predicament, the
message of Ifa to her was not to point accusing finger at
any Orlsa. She was told that the Orlsa were playing their
parts to gladden her but her destiny was yet to allow the
effectiveness of the prayer. Whenever Mowurrii was
thinking about her barrenness, she remembered the
message of Ifa, believed it and always repeated it thus:

K6 kan Eodnodn
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Ko6kanOiiséa
Abaniwayé eni 1620 k&n

Itis not EOGnAodn's fault
Itis neither the fault of Oiisa
One's destiny is to be blamed.

While longing for anything, one must not cease making
sacrifice and prayer to Olédumaré through the Orlsa. If
one calls upon them, they normally help one in
appealing to one's Oil (spiritual head). Oranmlla, who is
the witness to human Fate, is always available to
advocate for one before one's Head. Orunmlla is the
one who knows one's destiny and the way to appeal to
one's Head if the destiny is faulty. We should also know
that it is improper to reprove any Orlsa for delay in
prayer request answering is not their fault but that of the
destiny as seen in a verse of Ogindabédé which says:

Bia bé& gungi, fia dérewé
Biabadéréwé tan, dt\b71afununni
Adifafun Ozinmmé

To se Eléfill pin wayé...

Ifwe climb tree and getto the apex

On getting to the apex, we must come down
Cast If4 for Oztinmmé

Who will be the witness of Fate on Earth....

Oranmlla is the witness of fate; He knows the destiny of
each and everybody; He knows how to appeal to the
Head and how to repair the bad Heads. But we should
not reprove him. This is why the last lines of the verse
say:

Ohun e fi e bofi so
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Ofinieba so
Kokan Ifa
E&é eni 1626 kan

Direct any blame you have to Ofi
Itis Ofiyou should blame

The fault is not that ofifa

One's Eda is to be held responsible

Orlsa followers, do not forget that besides the above
mentioned reasons that can delay or impede
effectiveness of one's prayer, there is virtually nothing
that one prays for, if one follows the right steps, that will
not be granted. If there is delay, with sacrifice, prayer
and patience, the desire will be achieved. On the issue
of destiny, if it is one's destiny that is causing delay or
hindrance, what one has to do is to just continue praying
with right steps to Olédumaré through the Imolé; they
will surely repair the Head and the destiny will be
reshaped to normal. There is no destiny that the Orlsa
cannot reshape. In such a situation, one has to run to
Babalawo to table one's problem before Oriinmlla for he
is:

Eléiiilpin
Atdfifikosuhan se....

The witness of fate
The repairer of bad Ofi...
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CHAPTER FIVE

WHEN YOUR PRAYER IS ANSWERED

When you receive what you are asking/praying for, that
means your prayer is effective and your request is
granted. What you should bear in mind at that time is the
adage that "the hunter who makes offering after killing a
game does not do it because of the game but because of
another time". After receiving something from
Oloédumaré, the best thing is to fulfill promise if there is
something like that. If there is nothing like promise, the
necessary thing is to give THANKS to Olédimaré and
His Messengers (the Orlsa). Importantly, one must not
forget to show appreciation to the person through whom
Olédumaré through the Imolé/Orlsa has done it. The
gratitude to show to such person may be a face-to-face
one while the gratitude to Olédumaré and the Orlsa can
be shown through speech or offering of sacrifice in any
form and at any place; it may be in any lie Orlsa, before
symbol of Orisa and so on.

Thanksgiving or appreciation is very important for Ifa
says:

Enifiaseléore

Tikédupé

Bi oiésa t6 koénilért lo ni...
Whoever is being done a favour

That does not show appreciation
Is like a thiefthat robs one of one's belongings...
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It is very indispensable for you to show gratitude for your
life is worth thanksgiving. Also when you are
appreciative, it will be very easy and not difficult for you
to receive another thing from Olédumaré. In fact,
Olédumaré will even be happy to give to you whatever
you ask for and even what will be useful to you, which
you do not request for. People should always show
gratitude for the favour done them in the previous time
to receive another one. To buttress this, a verse of Ifa
ends with a song, which we should always sing thus:

Mo dupé

Mo gba Ore
ModupéAné

Mo gba Ore OnMzé&n.
| show gratitude

| receive gift

| show gratitude for Yesterday
| receive another gift.
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CHAPTER SIX

SPECIAL NOTES

l. ITEMS FOR PRAYERS

Always, in prayer, we make use of some items and use
either the name of the items, the quantity, quality or what
constitute the item itself to buttress our point(s) in
prayer. At times, it will be a direct quotation from Ifa
verses or our own intentional interpolation introduced
into the prayer as we progress during supplicating
exercise. If one is being carried away, one may
unconsciously make mention of an item to buttress
one's point. However, many people do wonder to know
how related an item is to the point(s) of the prayer. They
will not understand the chain between the item and the
point of prayer that the item is supporting. This happens
especially to those who do not understand Oduduwa
language because, aftertranslating a prayer thus:

Obi rii bl iku
It is obi (kola nut) that b/ (pushes away)
death

Itis kola nutthat pushes away death

The English version of the prayer does not show us the
relationship between the item"Kola nut" and the verbal
phrase "pushes away"

w

hat to bear in mind is that in prayer, the items to be used
are made to have connection with the purpose of the
prayer. Most often, a verb that forms a part of or a
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morpheme from the item's name will be used as an
imperative verb to make mandatory the intention of the
supplicant or to manipulate the natural energy needed in
order to make things happen the way we want. In the
above prayer for instance:

Obl (Kola nut) =a noun
Bi (to push way) = averb

The verb "bi" is removed from the word "obi" which is a
noun and its tone changed to mid. There is no
relationship between the noun "kola nut" and the verb "to
push away" in English language, but in the Oduduwa
Language version of it, there is relationship between
"Obi" and "bi", though the meaning that "bi" has there
has nothing to do with the meaning that "bi" has if
pronounced together as "Obi"

It is important to note that the verb "bi" from the noun

"obi" when it retains its low tone can also be used for
another purpose and to mean another thing. For
instance:

Obi 16 rti ki 0 maa bi
It is obi (Kola nut) that says you should b/ (vomit)
It is Kola nut that says you should vomit

The meaning that "bi" has here is "to vomit" and Kola nut
is used here for prayer to make one vomit (probably to
vomit poison that one has taken).

More over, the items are used symbolically in prayer. At
times, it is the name of the item or the item itself that will
be symbolically meaningful to the point(s) of prayer. For
instance, if we are using a goat (ewuré) for ebo to push
away death, the name "ewuré" will not be used. Instead,
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"eran" which is the common name for all animals will be
used. Here, we shall say:

Eran, ténrriiriiku

"Eran (Animal), 2&n rrii (help me carry) riiku (death)
Animal, help me carry my death
(Animal, die on my behalf)

Note: The word "eran" which should be seen as a root
morpheme is not treated as such. Instead, itis seen as a
bi-morphemic word which can be analysed as "e" + "ran"
where "e" is an inflectional morpheme while "ran" is a
root morpheme (a verb). This verb, "ran" has mid tone
and it means "to flatter". But for the purpose it is about to
serve, it must be made related/relevant to the prayer
point. Therefore, the tone is manipulated and the mid
tone becomes low. Hence, "ran" (to flatter) becomes
"ran" (to help carry...). The verb "ran" which means "to
help carry (a burden)" is derived from the noun "eran". If
'we are using the goat for ebo to make one win peoples
support or friendship, the name "ewuré" which is the
specific name for "goat" will be used (not "eran" which
means animal). We shall say:

Ewuré 16rriie ba miré.

It is ewuré (goat) that says you should ré (be
friendly/make friends) with me.

It is goat that says you should be friendly/make
friends with me.

Note that "ré" which means "to be friendly/fo make
friends" is a verb removed/derived from the noun
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"ewuré" which means "goat". But except in Ifa,
"ewuré" is seen as a root morpheme which cannot
be broken. Many of the words considered mono-
morphemic in "Yoruba" grammar are seen bi/multi-
morphemic in Ifé/Otisa spirituality; some words that
we consider to be root morphemes in "Yoruba"
grammar are treated not as such in Ifé. Forinstance,
in addition to the above examples, people will treat
the word "Isu" (yam) as a root morpheme (mono-
morphemic word) in the grammar, where as, In Ifa, it
is not We can use two examples from Ifa to buttress
the point:

Isu 16 nfl KI 0 maa su
It is isu (yam) that says you should su (defecate)
It is yam that says you should defecate

Here "isu" is treated as: i + su = isu,

T = inflectional morpheme which means "what" or
"something" while "su" is a verb which is a root
morpheme that means "to defecate".

Secondly, in a verse from Oturaméji, we hear:

Ohun fi eye su Silé 16 1i jé isu
It is what eye (bird) su (defecated) that was
named Isu (yam)

It is what bird defecated that was named yam

Also, here, the word "isu" is treated as: i + su = isu.

After translating a prayer, we may not understand why a
particular item is used for a particular prayer unless we
say it in Oduduwa Language. Therefore, it is highly
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necessary for anybody who wants to practise Ifa
Religion irrespective of tribe or race to have knowledge
of the Ifa language (Oduduwa Language), which is
erroneously called "Yoruba Language".

ii. INTENTIONAL INTERPOLATION

There can be intentional addition of line(s) to the Ifa
verse that we want to use for prayer. But when we do
that, the listeners or those that are around should be
very careful so that they will not count such line(s) as
part of the verse. Also, the speaker (the supplicant)
should also be meticulous so that he will not add such
line(s) any time he wants to quote that verse in another
place or for another purpose besides prayer. Such
intentional interpolation can be after the line that shows
that the client in the verse performed the recommended
sacrifice. For instance:

Eboniwénriiése
Ogbébodribo
*Qj6 to rubo
*Mo ra témi

He was advised to offer sacrifice
He complied

* The day he offered his sacrifice
* | offered my own too

The last two lines that were asterisked are intentionally
interpolated. This is necessary whenever we want to
quote a verse for prayer.

The implication of that interpolation is to affirm that one's
prayer should be answered; because the supplicant of
the ancient time made his sacrifice and his prayer was
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answered, and when he made it, spiritually, the present
supplicant has also made his own.

Moreover, whenever a verse is being used for prayer,
when the supplicant reach any line that looks like prayer
or that was used as prayer by the ancient client, the line
can either be changed to become prayer for the present
supplicant/client or be accompanied by the present
supplicant's/client's own prayer. This will be by
substituting the name of the ancient client/supplicant
with that of the present client/supplicant. The last line of
the below If4 verse is an example:

Adifafun  Ogbé...

Ti won rii ko rii bése ré jafi
Oriiiréniwonftpa...

O rii 6un 6 bése éun jéifi

*O rii émi lugbaju 6 bése mijufi...

Cast Ifa for Ogbé...

They (enemies) said he would not accomplish his
mission

He said they are only telling lies...

He said he will accomplish his mission

*He said I, Mr/Mrs... will accomplish my mission...

Furthermore, the supplicant can also add his own
prayer as will be seen in the example bellow:

A difa fan Irin-wénwon, dzémo Odiin
Ojo fi lrin-wonwon bé balé

Ni Irin-wénwén ft ségun

*Ifé jé Kin ségun 6ta mi

Cast If4 for Irin wénwén, Ogun's child

It is on the day that Irin wénwoén landed
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That Irin wonwon conquered
*Ifa,let me conquer my enemies

The last line is not part of the original verse but
intentionally added as prayer.

ii. SACRED NAME OF THE SUPREME FORCE

In this Religion, the real and sacred name of the
Almighty Creator is Olédumaré. Names like Olérun,
Olu-6run, Adédaa, Asédaa and so on are just His
attributes. While praying, the message should be sent
through the Orisa to the name "Olédumaré",

In fact, it has been revealed that the word "GOD" which
many people want us to believe as the name of the
Almighty Supreme Force is just the combination of the
initials of three of His attributes namely Generator,
Originator and Determinator. In his book titled African
Traditional Religion - We Are No Pagans, Walé
Egbéréngbé inter alia says:

"... "GOD" - the word coined
out from the "initials" (G-O-D)
of some of the "attributes' of
the "Supreme Force" and
joined together to make up for
one word "name-identity" as
"GOD" which became an
Episcopal "order" adopted at
Constantinople in the first
Century A.D. at the first "Word
Convention of Christians" to
serve as theological
acceptance for the name of
the "Supreme Force" and for
purpose of evangelism by all
Christians in the World ..."
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It is more rewarding if one can use the real name which
is sacred rather than making use of His attribute(s)
which ought to be used to complement the real name.
This, to some people may look like imposition of O6dua
language on the people of the World because, as
reported by Chief Adédoja Aluké "It gladdens the heart
to note that Ifa is no longer a religion of the heathen but
is now practiced by both white, yellow and black in its
pure form and mingled with other religions as in
Santeria".

To be candid, O6dua language must be understood by
anybody who wants to follow the Orlsa irrespective of
the race or cultural background because, the scripture
of this religion loses its beauty as well as its efficacy in
translation. It is therefore advisable for any practitioner
of this religion to make use of the names concerned
properly in the original language (not in the translation)
and aspire to understand the original language with
which Olédumaré sent the Message because"... is best
in its native language ..." Chief Adédoja Aluké (no
date:iv). According to Chief Mrs. Olusaanu Kolgjo, the
lyanifa Agbayé, during an informal interview in her house
. .dé ljinji ni édé Yoruba.... dun nikan ni a sile fi ki Ifa tabl
pe ofo ..." meaning "...Yoruba Language is the primordial
language. ... and it is it alone that can be used to recite Ifa
verses or say incantation. ..." This is to say that the
practitioners world over have to learn Yoruba Language.

Additionally, the names of the Messengers or
Divinities/Deities known as Orlsa/Imolé should not be
translated, i.e. Sangé is Sango, not god of thunder and
Ogun is Ogun, not god of iron. Their common name,
Orlsa, must be translated neither to God/Goddess nor
to god/goddess at all. It is surprising today that not only
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foreign but many African and even Oddué scholars still
translate Orisa to either God/Goddess or god/goddess.
They translate Sangdé to god of thunder, Osun to
goddess of river and so on despite the fact that they
have been warned even since early 1970s by Judith
Gleason, (1971:113), a foreign scholar, who says:

"Properly speaking, Orisha
ought not to be called gods
at all. They are forces, living
attributes, revelations,
dramatizations of a
complicated religious idea
for which we in our land
have no real equivalent".

iv. REACTIVATION

A. Reactivation of Orlsa4 Temple And or
Paraphernalia

After defiling the temple of an Orlsa knowingly (which
may be intentionally or unintentionally) or unknowingly,
there is need for cleansing with some Ifa preparations or
rituals to reactivate the spirituality of the place. It is
however advisable to go to Babalawo for proper
reactivation. Do not do it yourself unless you are
competentto do so.

B. Reactivation of Tongue
Everybody is born with spiritually active tongue to make

effective prayers. The degree is higher on the tongues
ofthose who grew upper teeth first. Hence the saying:
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Ahuyaré Rii Witiré ko ma se

One who grew upper tooth (first) does not pray
without effect.

Annual reactivation of Ikin

The upper tooth is called "eyin 6ké" or "yaré". Any body
in that category is called "Eléyin 6ké&" (the owner of
upper tooth or the one who grew upper tooth (first)) or
"ahuyaré" (one who grew upper tooth (first)).

However, it is a pity that through experience, our
ancestors realized that the havoc done by those people
is more than the good. Therefore, preparation/medicine
was invented to prevent its growth or neutralize the
power on such tongues. When a child is about to grow
teeth, such preparation/medicine will be
made/prepared to make him/her grow lower tooth first.
This preparation/medicine whose items are not always
excluding but not limited to the sand of a flowing river is
always backed up with Ifa verse such as:

7salé lodoé sén  kiisén O6ké

River never flows upward but downward
And if the child has grown the upper tooth first, Ifa
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medicine will be used to neutralize the power. Most
people believed that the tooth must not be allowed to
stay long but be removed and the tongue neutralized or
rendered powerless after the removal of the tooth. For
rendering powerless or neutralizing such tongue
whether the tooth was removed or not, the service of
Babalawo (Ifa Priest) is needed because of the rituals
involved.

} :(:".‘;!;. . B P 5 L
g&‘ Sl T w5 PRt
VOO e An object for tongue reactivation

For people who do not grow upper teeth first and those
whose upper teeth grown first have been removed and
or neutralized, reactivation of tongue is needed at
intervals. And because of the fact that there are some
factors or things that also kill bit by bit the spiritual power
on the tongue and therefore render the tongue
spiritually inactive, reactivation should be done at
intervals. These spiritual enemies include some edible
things, utterances, taboos and other external forces.
The Babalawo know how to reactivate one's tongue for
one. At times, the Babalawo will consult Ifa to know the
necessary sacrifice or ritual to perform before the
proper reactivation. Tools that may be prepared for
reactivation might be consumable or non-consumable;
it may be in form of water to drink or take a bath, stick to
chew, needle to lick, powder to lick or make incision
with, soap to lick or take a bath, object to talk with and so
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on. Some are to work for a day, seven days, a year and
soon.

The items used in reactivation may include some of the
following:

(1) Eyin yaré (A removed uppertooth grown first):
Ahuyaré KTi Witiré kb mé se
The utterances of someone who grew upper tooth

first do not go without effect

(2) Alagemo (Chameleon):
A bétialagemo ba dé ni0/7sa f) dbé

It is all the proposals of the chameleon that the
Oiisé sanctions
(3) Akeekéé (Scorpion):

00/0 lord &keekéé muni

Itis on the very day that scorpion stings one that
its venom is felt.

(4) Ata (Pepper):
06/'6 loré ata h mi ahén.
It is instant that the tongue feels the impact of

pepper.

(5) Oti (Alcoholic wine):
Ojo a ba mufilofit\ pani

Itis on the very day that one takes alcoholic that
intoxication takes place.

(6) Etalbon (Gun powder):
0/0 iné ba fi oju ba étu rii 0ba
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It is on the very day that fire meets gun powder
that explosion occurs.

(7) Ewé ina (Stinging nettle):
Kénkéan lewé inajomo

Stinging nettle leaf stings one without delay

(8) Ewé éslsl (ltching nettle):
IVaraiA/Gea ni ti ésist

Itching nettle leafitches its victim instantly

(9) Ewé laall (Henna leaf): Lawsonialnermis
0jo a ba Ié Iaaii rit méwo

It is on the very day that one applies henna leaf
that it colours the hand.

(10) Ah6n ejd ol6ré (poisonous snake's tongue):
Enu lejoh ford

Itis in the mouth that snake harbours its venom

(11)Ataare (Aligator pepper):
Omodé kiije ataare k6 ma tajéijéti
Adbé1adbé kiije ataare k6 ma ta jaijSi

Small kid does not eat alligator pepper without
feeling its impact
An elderly person does not eat alligator pepper
without feeling its impact
Note:
Ataare is very common when we are discussing reactivation
of tongue in Ifa. Almost everybody is aware of this item and
its usefulness in our land. Some people even hold the belief
that it ought to be used for reactivation before any verse of Ifa

111168



is chanted either for preventive or curative purposes. Apena
Taiyawo Ogunade(2001 :xiv) advises his readers thus:

"To activate the mouth, seeds of atare (alligator pepper)
should be chewed. 7 seeds for female users and 9 seeds for
male users, before the chanting of these odu".

(12) Damoriit6é (Spilanthes uliginosa):
0dj6 ni damoriité f) da omo riité

It is instant that damoriito leaf stops saliva

(1-3) Eld (Indigo leaf): Lonchocarpus cyanescens
Eé&di kil di élu k6 méa le méaso

No hypnotism can make indigo leaf unable to
colour the cloth.

(14)Akuko (Cock):
Bi dkiiko ba ko, egbé ré a gbe é I6hun

When a cockcrows, its comrades support it

(15)irawé (Fallen leaves):
Irawé ki'i dajo ilé k6 sunna

Fallen leaf does not sleep halfway while coming
down
(16) Oglinna (Live coal):
0O6/6 loré iné ) mugi

It is instant that the impact of fire is felt by wood
(17) Kongollu (stick used to beat dundun drum):

Qj6 a ba fopa kan llu ni dun
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Apankoko koyln ma korl odide

Cast Ifa for each of the Irinmole

While going to receive sword from Ogun
Ogun asked whether it is by fight or play
They said fight

Ogun refused to give the sword to them

Paki laa s6

Itapa niteruku méle

Apankoéké koyln mé kori odide

Cast Ifa for Orunmila

While going to receive sword from Ogun
Ogun asked whether it is by fight or play
Ortnmila said play

Ogun gave the sword to Orunmila

They asked to know how OrGinmila achieved it
He said among the trees, people like cotton tree
People use game only to play

It is with sweetness people talk of honey

It is cotton that will make my matters attractive to
people

So, they must be giving me fortunes

It is with sweetness we talk of honey

People should talk about me with sweetness

It is for play we use game

Let all the people play with me

Let no one fight with me.

Note: The above akose can be seen as examples of the
ones that can be done to prevent unwanted
situation or done when the situation arises. They
can be done as part of preparation for the
prayers and their verses may be useful during
prayer as seen in this book. However, there are
some akose that can only be made only when the
situation arises and to arrest such situation. The
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v. AKOSE

(1)  AWURE (PROSPERITY)

Bu iyerosun si oju opon Ifa. Te lyerdsun naa ni
Ikdméji. Pe Ifa re sii. Po iyerdsun naa mo addun.
Maa je é diedie. Ifati o maa pé siiniyi:

Olakayé

Ese kaja

Oglgi legelege ti se iko Olorun

Olakayé la a pe Ifa

Ese kaja 14 & pe Esu Odara

Oglgi legelege ti se iko Olorun 14 @ pe eyin lyami
Aje

Esix Odara ni n saaduin

Ifa ni n se elékuté

lyami Osoroiiga ni n be lekn tin sepo

Won pa won po 6 dimule

Won ni eni t6 ba mo idi re niwon 66 kokun ajé Ié
l6wo

Emi lagbaja moidireldnii

E wa kokun ajé Ié mi [6wo

Aadun 16 ni ki oro témi dun nilé ayé

Putlyerdsun on the Ifa tray. Print Ikaméji on it. Recite the
below Ifa verse. Then, mix the lyerosun with aadun. Eat
the aadun bit by bit:

The honour that covers the whole world
The one who rules over every market
The slender shadow, the emissary of the Supreme
Being
The honour that covers the whole world is the name
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we call Ifa

The one who rules over every market is the one we
call Esu Oaéra

The slender shadow, the emissary of the Supreme
Being is the one we call lyami Aje

Esu Odara is the one who makes aadun

Ifa is the one who makes elékuté

lyami Osoronga is the one who produces palm oil
You made this thing a secrete

You said wealth will be given to only who knows
the secrete

| know the secrete today

Come and give the wealth to me

Itis aadun that says my life should be sweetin

this world

(2) AWURE (PROSPERITY)
Bu lyerosun si ori ada. Te lyerosun naa nl Ejiogbé. Pe Ifa
re si i. Dalyerosun naa si inu omi. Fi omi naawe. Ifare:

Emi lomo Olukénké

Emi lomo Olugenge

Emi lomo OIlu fi gbogbo ara ké mi ké mi
Emi ni Atéwogbire omo Agbonmirégin
Eni té Iéku méji k6 fi okan ké mi

Emi lomo Olukénkeé

Emi lomo Olugenge

Emi lomo OIlu fi gbogbo ara ké mi ké mi
Emi ni Atéwogbire omo Agbonmirégan
Eni t6 1&éja méji ko fi okan ke mi

Emi lomo Olukénké

Emi lomo Olugenge

Emi lomo OIlu fi gbogbo ara ke mi ké mi
Emi ni Atéwogbire omo Agbonmirégun
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Eni t6 léye méji ko fi okan ké mi

Emi lomo Olukénké

Emi lomo Olugenge

Emi lomo Olu fi gbogbo ara ké mi ké mi
Emi ni Atewdgbire omo Agbonmirégun
Eni t6 léran méjl ko fi okan ké mi

Emi lomo Olukénké

Emi lomo Olugenge

Emi lomo OIlu fi gbogbo ara ké mi ké mi
Emi ni Atéwdgbire omo Agbonmirégun
Eni t6 nire méji k6 fi okan ké mi

Oné kii di mo aladaé

Ki ona ire mase di mo mi

Ejlogbé gbé ire témi ko mi

Put lyerosun on a cutlass. Print Ejiogbé on it. Recite the Ifa
verse. Put the lyerosun inside a bucket. Add water to
it. Use it to bath. The verse to recite:

| am the one who people give things to

| am the one who people pamper

| am the one who people wholeheartedly give
things to

| am the one who uses his palm to receive blessing,
the child of Agbonnirégun

Whoever has two rats should give me one

| am the one who people give things to

| am the one who people pamper

| am the one who people wholeheartedly give
things to

| am the one who uses his palm to receive blessing,
the child of Agbonnirégun

Whoever has two fishes should give me one

I am the one who people give things to

| am the one who people pamper
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| am the one who people wholeheartedly give
things to

| am the one who uses his palm to receive blessing,
the child of Agbonnirégun

Whoever has two birds should give me one

| am the one who people give things to

| am the one who people pamper

| am the one who people wholeheartedly give
things to

| am the one who uses his palm to receive blessing,
the child of Agbonnirégun

Whoever has two animals should give me one

| am the one who people give things to

| am the one who people pamper

| am the one who people wholeheartedly give
things to

| am the one who uses his palm to receive blessing,
the child of Agbonnirégun

Whoever has two fortunes should give me one

The path can never be blocked for the person with
cutlass

So, my path/road should be open

Ejiogbe, carry my fortune meet me.

(3) TYONU AYE (TO RECEIVE FAVOUR)

Ewé owu. Gun un mé ose. Po oyin die mo on. Te lyerdsun

ni Ejlogbé. Pe Ifa re si i. Po lyérosun nda mé ose yen. Fi
omo ayo kan si inu ose naa. Maa fi ose naa we.
Ohunre:

Paki laa s6

Itapa niteruku mole

Apankoko koyin ma kori odide

A difa fun okookan ninu Irinmolé
Won n lo réeé gba ida 16wé Ogun
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Ogun ni eré ni tabi ija

Won ni lja ni

Ogun ko fi ida |é won lowo

Paki laa s6

Itapa niteruku mole

Apankoko koyin ma kori odide

A difa fun Orunmila

Ti n lo réé gba ida I6w6 Ogun
Ogun ni eré ni tabi lja

Oranmila nin ere ni

Ogun fi ida 1é Ordnmila lowé
Woén ni Orunmlla o ti se se

O rii ninG gbogbo igi t6 n be 16ko
Owu ni wu won

Eré la n ba omo ayd se

Moranin la n wiran oyin

Ow 16 ni ki oro témi naa wu arayé
Ki won 6 maa fun mi nire
Didundidun la n soro oyin
Didundidun ni kayé 6 maa soro mi
Eré la n ba omo ayo se

Eré ni ki gbogbo ayé maa ba mi se
Ki won mase ba mija

The leaves of cotton wool tree, grind it and mix it with
soap. Mix a little honey with it. Put lyerosun on the Ifa tray.
Print Ejiogbé on the lyerosun. Recite the verse. Mix the
lyerosun with the soap. Put one seed of (a seed like pebble
which is used for) number game (caesalpinia bonduc)
inside the soap.

Use the soap to bath. The verse to recite:

Paki laa so6
Itapa niteruku mole
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Apankdké koyin ma kori odide

Cast Ifa for each ofthe Irinmole

While going to receive sword from Ogun
Ogun asked whether it is by fight or play

They said fight

Ogun refused to give the sword to them

Paki laa so.

Itapa niteruku mole

Apankéké koyin ma kori odide

Cast Ifa for Orunmlla

While going to receive sword from Ogun
Ogun asked whether it is by fight or play
Oranmll4 said play

Ogun gave the sword to Ordnmlla

They asked to know how Ordnmila achieved it
He said among the trees, people like cotton tree
People use game only to play

It is with sweetness people talk of honey

It is cotton that will make my matters attractive to
people

So, they must be giving me fortunes

It is with sweetness we talk of honey

People should talk about me with sweetness

It is for play we use game

Let all the people play with me

Let no one fight with me.

Note: The above akdse can be seen as examples of the
ones that can be done to prevent unwanted
situation or done when the situation arises. They
can be done as part of preparation for the
prayers and their verses may be useful during
prayer as seen in this book. However, there are
some akose that can only be made only when the
situation arises and to arrest such situation. The
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akése under this category include but not limited
to the ones for headache, cough and stomach
upset.
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GLOSSARY

Aadun: parched corn ground and mixed with palm oil

Aakaara: Broken piece of calabash

Aayan: Cocroach

Aayan: Atype of tree

Adaniwayé: The creator

Aférébojo: A type of animal

Ag6: Striped rat

Agba: Atype ofdrum that is used in llécTi, the temple

of Ogboni or shrine of Edan.
Ajaté: He who eats soup that lacks salt, pepper,
palm oil and all other ingredients.

Ajoji: Stranger

Aké: A bush rope for tying rafters together

Akisalé: A heavenly Divinity

Amoka: One who is known everywhere

Asinrin: A rat with an offensive odour and poisonous
bite.

Até: Gum

Awocfi: Kite

Aya: Chest

Bakeré: Esu

Bata:Atype of drum

Damotfitd: Spilanthes uliginosa

Eburé:An edible vegetable

Elékéto: A drumming/dancing beat for Oya and

Egbé

Eméré: One who is destined to die young

Erriina: Atrailing plant bearing fruit on a stalk

Esar6: Roe-buck

Esuru: Aspecies of potato of a yellow colour with a

slightly bitter taste
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Esinsin: Housefly

Etigbure: A heavenly Divinity; water leaf

Efiponola: Boerhaviacoccinea

Eweé éslsl: Itching nettle leaf

Ewé ina: Stinging nettle leaf

Ewé idinle (Portulaca Quadrifida L., Portulacaceae
Chickenweed Purslane.

Ewé laafi: Henna leaf (lawsonia inermis)

Ebo: Sacrifice or offering

Eda: Creation (Elédaa = Creator)

Edu: Oranrriila

Ejemu:Achieftaincy title.

Ejo: Case, litigation

Ela: An Imolé

Elégbara: Esu

Eséhtayé: The Ifa divination fora newborn baby
mostly done on the third day

1dinlé:Akindofieaf

Iféon: An ancient city

Y|gba:Time

Igbaamolé/Igbamolé: The 200 Divinities

Igbin: Snail

"Igborl: The Ifa Divination for somebody before his/

her marriage or initiation

‘|ka: The malevolent

Ikeyo: Ability to be very versed in Ifa verses

Ikin: Ifa sacred palmnut

Ikoséjayé: Another name for Eséhtayé

llécTi: Place of meeting for Edan followers

l1&-0risa: Orisa temple

| moéka: Another name for the city of Ofa

Imolé: Divinity

Imoran: Advice
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Iranjé: An ancient city
iresa: An ancient city
[ranmolé(lrinwé Imolé): The400 Divinities
lyanlfa: Ifa priestess orthe woman who carries
Elégbara to and from Ifa grove during
initiation who may be an initiated priestess or
not
lyéra: Another name for the city of Ofa
lyo: Salt
Obi: Kolanut
Odu: Afemale Orlsa who is a wife of Oranmlla and
must not be seen by non-initiate, any Awo
Elégan and any female
Oduduwa: One ofthe messengers of God in Ifa
Religion who was responsible for the
creation ofthe planet Earth.
Odulfa:Ifa chapter
Oglrlyanda: Oranmlla
Qjiji- Dalbergic Lactea Vatke, a kind of leaf or Electric
fish
Ojubo Orlsa: Orisa Shrine
Ojugbona:An Ifa high chief orthe Awo who carries
Osun staffto and from Ifa grove during the
initiation; he must be an initiate; he plays
the role as assistant cum attendant to
the new initiate. He also run errands
during the program.
Ojuord: Pistia Stratiotes, a species of pondweed, itis
a green weed that covers surface ofwater
Oloédumaré: The almighty creator in Oduduwa
Language
Olékun: Oduduwa's wife, an Orlsa
Oléore: The benevolent
Oluwéré: Another name forlroko tree
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Oluwo: Godfather; Spiritual father; Head Priest

Ori: Head

QOil inG: Inner head, character

Ori 6de: Physical head

Orlsa: Messenger of Olédumaré, Deity

Ord: An Orlsa cult in which women do not participate

Osé: Baobobtree

Osibata: Nymphaea Lotus, a species of pondweed, it

is a green weed that covers surface ofwater

Obérisa: King ofthe Orlsa (Oba Orlsa)

Ofa mojé: An ancient city popularly known as Ofé

Qjé: An initiated member of Egungun cult

Oko: Hoe and a leafthat looks like a hoe.

Olofin: king

OléyunbéréiAkindof reptile animal

O06y06: Corchorus Oliturus (tiliacees)

Orunmlla: The wisest Orlsa

Owé: Hand

Oya: Orisa ofwind

Roroé:Akindofleaf

Weéré: Tephrosia Vogeli (Papilioncees), a leafthat is
poisonous to fishes

Yoruba: The erroneous name given to a tribe in south

western Nigeria since the nineteenth century.
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