o 1 PASYC

OGUN

IFA AND THE SPIRIT OF IRON

AWO FA'LOKUN FATUNMBI
IMO AWO EATUNMISE. ILE IFE.
BABALAWC EGBE {FA. ODE REMC
©ILE ORUNMILA DSHUN. OAKLANE

PDF processed with CutePDF evaluation edition www.CutePDF.com



http://www.cutepdf.com
http://www.cutepdf.com

© 1992 by Original Publications

No part of this publication may be*feproduced
in any manner whatsoever without permission in writing
from the publisher.

Plainview, New York 11803

Original Publications

22 East Mall

ISBN: (1-G42272-28-3

= ATUnRmIMY

ACKNOWLED GEMENTS

The material in thls book is primarily based on oral instruction

from the elders of /fd in Od¢ Remo, Ogun State Nigeria and Il¢
Ifg, Oshun State Nigeria. In appreciation for their time, patience
and loving concern for my training and spiritual guidance I say; A
diipé Egbé Ifd Ode Remo, Babalawo Adesanya. Awoyade,

. Babalawo Babalola Akinsanya, Babalawo Saibu Lamiyo, Babalawo

Odujosi Awoyade, Babalawo Olu Taylor, Babalawo Abokede Aral-
badan, Babalawo Biodun Debona, Babalawo Oluwasina Kuti,
Babalawo Afolabi Kuti, Babalawo Fagbemi Fasina, Babalawo
Oropotoniyan and all the members of Egba Apetebi Ode Remo.

A diipé Awon Ifé Famunmise Egbé [fd {i¢ Ifé, Jolofinpe

Falaju Fatunmise. Babalawo Ganiyu Olaifa Farunmise. Babalawe
‘ﬁf'(}l\..u.‘: A W‘DTISa.Tl Lokors. Hapalaw it 'IE’OVE "'EIUHT" 5=. Babalaw.

TRTHNISE . & abelawo it asure I".l[L.nH'lb:‘ sapaiaws Ade
20iU Faminmmise and ali in: MeMmDeI: 0T Zebe Aperes: Awon Farun
= :pecial thank vou o ine members of il¢ Orunmiia Cshun

for thelr conunuing support and understanding. Oiori Yeve Aworo
Timi Lade, Aperebi Orunmila, fva ' Orisha Oshun Miwa (Luisah
Teish), Eko'fa Iva I Orisha Omijinka, {va I Orisha fya Oshun Iva
Osogbo, Iya I' Orisha Shango Wenwa, Leona Jacobs-White, Nzinga
Denny, Earthea Nance, Vance Williams, Blackberri, Salim Abdul-
Jelani, Rebecca Schiros, Carol Lanigan, Zena Attig, T’hisha, Rose
Sand, Xochipala Maes Valdez, Dee Orr, Nina Heft and J emoke.

A final thank you to Maureen Pattarelli for her work in ed:tmg
this manuscript.

A dipé okuku su wi awo aganjo, T thank all those who "reet-

the Mysteries of Creation.

Awo Fa'lokun Fatunmbi
QOakland, CA



e e ——————

J—t
[

VI.

TABLE OF CONTENTS

Z{TRODUCTION ‘ \ A )

ALQ IRITAN OGUN — Folkuales of the Spirit of Iron 3

A,

OGUN ADE — The Crown of the Spirit of Iron

B. OGUN WA'LE ONIRE — The Spirit of Iron Comes to

the Village of Onire

’\.iﬂ
IMO OGUN — The Thcumeml Fum.non of the Spirit
of fron ; . B
A -3GUN AYANMO-IPIN — The Spirit of Iron and the
Concept of Destiny
LE 'BORA — The Shnme of the Spiric of iron
AL II_F 'BORA — Shrine [ur Prayer and Meditation 1o ine
Spirit of Iron
B. ILE 'BORA ORIKI — Shrine for Invocation to the
Spirit of Iron ‘
C. ADIMU OGUN — Offerings to the Spirit of Iron
D. EBO OGUN — Life Force Offerings to the Spirit of Iron
E. AJABO OGUN — Charms for Protection with the

"Power of the Spirit of Iron

‘OGUN ONI'RE — The Spirit of Iron as the Source of
Good Fortune ; 25

ORIN OGUN — Songs for the Spirit of Iron 26

INTRODUCTION

(al -

tradition called /fa. The word | Ogun 1s the name given to describe
a complex convergence -of Spiritual Forces that are key elements
in [fd cosmology. There is no literal translation for the word Ifd,
it refers to a religious tradition, an understanding of ethics, a
process of spiritual transformation and a set of scnptures that are
the basis for a complex system of divination.

[7d is found throughout the African diaspora where it spread
as an integral part of Yoruba cuiture. The Yoruba Nation is located
in the Southwestern region of Nige Prior to colonization. the

Yorupa Marion was @ federation of ¢ that was

mna
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s} Africa because of limited archae-
ological research on the subject. Estimates range Irom berween
sixteen hundred to twenty-five hundred years ago. It is likely that
migration took place over a number of generations. As the popula-
tion grew, each new city state that became a part of the Yoruba
federation was governed by a chief called “Qba”. The position of
Qba 1s a form of hereditary monarchy and each Qba goes through
an initiation that makes them a spiritual descendant of Oduduwa.

Traditional Yoruba political institutions are very much inte-
grated with traditional Yoruba religious institutions. _Both structures
survived British rule in Nigeria, and continue to finction alongmde
the current civil government.

Within the discipline of /fd; there is a body of wisdom calIed
“awo”, which attempts to preserve the rituals that create direct
communication with Forces in Nature. Awo is a Yoruba .word that
is usuﬂlly translated to mean “secret”. Unfortunately, there is no
real English equivalent to the word awo, because the word carries
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~strong cultural and’ esoteric. associations. In traditional Yoruba

T

culture, awo refers to the hidden principles that explain the Mystery
of Creation and Evolution. Awo is the esoteric understanding of the
invisible forces that sustain dynamics and form within Nature. The
essence of these invisible forces are not considered secret. because
they are devious, they are secret because they remain elusive,
awesome in their power to transform and not readily apparent.’ As
such they can only be grasped through direct interaction and
participation. Anything which can be knotvn by the intellect alone
ceases (0 be awo. ‘ :

The primal inspiration for awo is the_gg*?mpupication between
transcendent Spiritual Forces and human constiousness: This com-
mumication is believed to be facilitated by the Spirit of Esu who
is-the Divine Messenger. Working in close association with Esu is
Ogin who has the power t0 clear away those obstacles that stanc

- way of spiriiual growin i '

nower) that su

Oeun is aise the primal source af

ns ‘Creaton
The =3sencs Of Jleun i¢ CONsidered On< MAnY DI
arces in Nature wiich are called Orisha. The worg U/risha Mmean:
‘Select Head”. In a cultural CONIEXL. Orisha is @ rererence 10 ine

various Forces in Nature that guide consciousness. According Lo
Ifé. everything in Nature has some form of consciousness canned
“Ori". The Ori of all animals, plﬁnts and humans is delieved 10
be guided by a specific Force in Ndture (OQrisha) which defines the
quality of a particular form of consciousness. There are a large
number of Orisha and each Orisha has its own awo.

" The unique function of Ogiin within the realm of Orisha
Awo (Mysteries of Nature) is to remove all obstacles that stand in

the way of spiritual evolution, which includes the evolution of all

3 .

that is. In order to do this Ogin must sacrifice all that stands in

the way of spiritual evolution. Because of these sacred responsibil-

ity Ogiin is considered the Guardian of Truth. Ogiin does not

protect the truth of what we would like to be, he guards the truth

of what is. It is the process of making this distinction that lies at
the core of Ogiin’s mystery.

 ALO IRITAN OGUN

FOLKTALES OF THE SPIRIT OF IRON

A. OGUN ADE — The Crown of the Spirit of Iron

in the olden days, Ororinna married Tabutu. Together they
had a son who was known as Tobi Ode (the skilled hunter). It was
Tobi Ode (the skilled hunter} who became first among the Orisha
‘immortais) 0 make the Journey from [kole Orun (the Invisibie

Reaim; o fkole Ave (Ear The Orishe (the lmmorais) Wio
silowed discovered that kot Ave (Earth) was covered with ig60

Gense TOTEst) At made it ImpOSsiDle 0 ravel across e 1and.

baraia The Chier of the White Cloth) decided that he woulc
make & path through the forest. He took his add faddka (siiver
cutiass) and siashed at the underbrush. The add faddka (silver
cutlass) became bent and twisted and was useless for the task of
clearing the forest. .

Tobi Ode (the skilled hunter) discovered the awo (mystery)
of irin (iron) and made add irin (iron cutlass). The add irin (iron
cutlass) cut a clear path through the forest and the Orisha (the
Immortals) were able to make the journey across aiye (the land).
It was on that day that Tobi Ode (the skilled hunter) became known
as Ogiin (the Spirit of Iron). : e

The O;’isiid (the Immortals) were so impféséed with the strengtﬁ
of add irin (iron cutlass) that they gave Ogﬁn the title of “Osin
Imole”, which means “First among the Immortals”. Ogiin was
unimpressed with his status as Olori (chief) of Il¢ Ife (spreading
earth) because he’ preferred living alone in igho (the forest). Using
his ‘add irin (iron cutlass), Ogin cut a path that lead all the way
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to oke giga (the mountains). Living in the high ground, Ogiin
was able to hunt and fish and lead a life of contentment.

On the day that Ogiin decided to visit his friends in 11¢ Ife
(spreading earth), he started down the long path that lead from oke
giga (the mountain) to afonifoji (the valley). The living in igho
(the forest), Ogiin made clothes from mariwo (palm fronds),
which gave him _th__e_z_appgaxjance of a wild man. As he reached the
bottom of the trail, he was tired from the rugged journey and there
was a frown on his face.

The first town that he approached was called Ire (good fortune)
on the outskirts of Ekii (the mound). While $St1ng in fre (good
fortune), Oguin helped the people of the Village defeat their
enemies. From that day on he has been known as “Onire”, which
means “The Chief of Good Fortune”.

Ogiin decided to continue’ his journey to fl¢ ife (spreading
arih) still covered with the blood of battle. When he arrived at the
sacred city. the people of Jié Ife were frighiened by the sight of

w1lG man dressed in mariwo {palm fronds; who carried the scars

T war. They pieaded with him 10 go away. instead. Jgun washed
aimseil and appeared in the center of town as Usin imoie | First
smong the immoreals). When the people of fi¢ /fe realized that

tne wild man they had scorned was their chief, they begged for hig
forgiveness and asked him to stay.

Oguin refused their request, saying that he no longer wanted
to be first among the Orisha (The Immortals) On that day Ogun
returned to igho (the forest), where he lives to this day, dancing
among the trees. This is why those who worship Ogain (the Spirit
of Iron) say, “Da fun Ogin.awo, ni jo ti ma lana lati ode,
Ogiin wa si is salu aiye, fun ire ida,” which means, “The Spirit

of Iron gives you his secret, dancing outside opens the road, The

Invisible Realm comes to Ea“th for the benefit of all the people.”

Commentary: In many of the books written about Orisha,

Ogiin is described as a “bloodthirsty warrior” who constantly-

invokes destruction and violence. This description owes more to
the stereotypical images of the African hunter than it does to the
deep metaphysical principles represented by the Spirit of Ogiin.

Ifa and the Spirit of lron o 5

For many people who live in an urban environment the concept
of hunting is limited to the idea of killing game for sport. This is
not an idea expressed in Yoruba<culture, where hunting remains
an important component of the survival needs of the community.
Yoruba society is primarily based upon farming. It is the task of
the rural hunter to provide sources of food that do not‘come from
either planted crops or domesticated livestock. Because the hunter
must move and work within the dense jungle of the rainforest, the
community depends on the hunters to locate medicinal herbs, to

~ warn of potential hazards to the village, and to provide those

sources of food that give variety and balance to the overall diet.
Given this range of responsibilities, the role of the hunter remains
an honorable, respected and spiritually elevated task within tradi-
tional Yoruba society.

The myth of Ogun presents both metaphysical information
and a historical account o the shifting role of the hunter in Yoruba
] in afl pams the) world the eariiest manifestations of
extended families thar were ser up ac
nunters s the skilled
'InE 12CcNnology O e nunt wWas considerea
: sacred mystery which gave most hunters the duai role of tracker
and shaman. it was the improvement of the tools used in the hunt
that lead to the developrhent of those tools which lead to farming.
The tools developed for farming in turn lead to the development
of those tools used to create cities and modern civilization as we
know it today. In some ways the Spirit of Iron represents the fusion
between the Laws of Nature and the human effort to apply those
Laws to the demands of survival. -

In the myth of Ogain the silver cutlass of Obara[a 1s ineffec-

Ne 2arivy

SCAOICIANS OF e

cutlnss is a symhohc imag _fﬁfgl:}l_]\t}_ power of thought and .c,ontempla-'
tion. Building civilizations as a historical process required .more
than the use of rational solutions applied to improving standards
of living. Real development in the area of culture and technology
required hands-on-experience, trial and error, exploration of the
unl\nown and the relentless search for real solutions to life threaten-




ing problems. In /fd, the image used to describe this slow process
of cultural transformation is the tempering of iron.
* When the use of iron was first developed to improve the qualxty

of tools, the technology of forging metal was considered a highly.

secret, esoteric art that was only shared among those who showed
signs of good character, perseverance’ ‘and intelligence. As in the
myth of Ogiin, those who possessed the knowledge of the mystery
of iron were placed in positions of responsibility as priests and
chiefs. With the growth of civilization, it; became necessary to
explore new vistas of achievement such as architectuie, medicine
and farming. This shift in emphasis caused a #iminishment in the
respect given to those who mamtamed the slcle of the hunter and
the blacksmith.

The myth of Ogin reflects this historical shift by showing

Ogiin coming down off the mountain in the clothes of a wiid
man. 4@ the demands of city if? took cuiture further and m*the
vav Tom d QUNENE anQ Zaihenng. |

I became suppressec.
- Jié Ife are Tgmened bv Ogun when ne rewurmn
: pattle in /re. Jgun is so disgusted oy tneir rear
that he returns 1o the forest where he reciaims his chiidhood
reputation as a skilled hunter.

in traditional Yoruba culture it is the initiates of ngin who
still maintain the awo for making tools, who still hunt for food,
and who have a key role in maintaining the security of the village.
None of these tasks are viewed in Yoruba society as “bloodthirsty,”
or “savage.” Instead, they are considered an essential element in
the overall balance and harmony of the community as a whole.
Because these roles are viewed as important and necessary, they
are given religious sanctlon through initiation and priestly responsi-

i Iog myin

bility.

It is the initiates of Ogun who lead male _puberty rites, who

perform the rite of circumcision, and who take -an active role in the -

ceremomal preparatlon of food from both dOmestlcated animals and
wildlife from the forest. Despite the negative images of “animal
sacrifice” that frequently appear in movies and on television, the
vole of those who prepare meat for human consumption are believed

»

e _ OGUN

s und-ihé Spirit‘ of "lpqn i i 7

"

to be performing a sacred rite. “Obe,” which means “knife” is
sacred to Ogtin. Every time an animal is slauwhtered for use as
food, an offering is made to Orzsha even if thc offenng 1s only to
the knife itself.

In Ifa ‘the presentation of animal blood to Orisha is called
“ebo,” which means “life force offeri::..” This offenng is con51d~
ered a_ covenant between humans and Orzsha The covenant is both
a prayer of gratitude for the blessings of noumshme‘m and a prayer
of respect for those Forces in Nature that conunue to prowde food

for the health and well being of the community. /fd teaches that
all life comes from a single rock called “Oyigiyigi.” Generally, the
life.force offermcr is given to some type of consecrated rock as a
symbol of the metaphiysical principle that all life returns to Source.
The idea that such a covenant represents some form of “blood-
thirsty” and “destructive” behavior is not a part of Ifd cosmology

Ana 1
and

of the process.
cat provider. the guardiarc
nd the guide 1or

CORSCIOUSNESS ITOMm INe realirie:

onsisient with the culrural Derception
accuratelv seen as the ore

ur theé OYNamics 0 palanc

ITanSIons:

n Nature, a

. responsipilines of becoming an aduir.

nere is an element of aggressive behavior in Ogin's roies
23 WarTior Of guardian of family. village and nation. In this Myth.
Jgin rejects the title of Chief and returns 1o the forest where he
can sharpen his skills as a warrior. This abandonment of the throne
represents the historical shift in Yoruba culture between those
political leaders who were primarily military strategists, and those
political leaders who_aspired to maintain the ethical standards of
Ifd as expressed through the ethical teachings of the prophet -
Qrimila. This does not suggest that Ogun s role is any less
sacred. It merely points to a shift in the skills needed to effectwely

~ govern the nation as culture evolved,

In metaphysical terms, Ogiin represents the power of the
Spirit of Evolution to mold new life forms and new structures
within the overall unfolding of Creation. It is in this role, as a
fundamental Force of Natural Law, that Ogun 1s used as a symbol
for Truth. All oaths taken within the context of both Ifé and Orisha
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worshrp are sworn on the sacred religious depos:tones of Ogiin’s
age (spiritual power).

Traditionally the vessels of O _wgun s ag¢ are made from iron.
In Nature iron is produced_by by the coohng of molten minerals at the
core of the Earth. When iron first poured into the ocean floor. from
the center of the Earth, it formed iron deposits which created rust.
Some Western scientists believe that the bacteria which developed
from the rust was the seed that generated the first life forms on the
planet. [fd describes this process as the virility of Ogiin’s age.

B. OGUN WA’LE ONIRE — The Spirit of Iro‘\‘.\ Comes to the
Village of Onire

Uezm (the Spirit of lron) was resting in the mountdms whe.
ne heard velhn( and screaming from the valiey below. He picked
uD Dotk of his add muuasw—rf and ran down the rmountain. AS he

ned tne viilage ‘nire. Jgun could ses thar i was unaer

Ui s LAgLlt CAMeE CIarging
J0Wwn [he mountain. (eun raised the ddd (cutiasses) above Iis
nead and said. “Enii ifege. ¢mi si lajabo, mo lajeeeri peiu. mo
lavera ode.” (1 have the medicine of a warrior. I have the medicine
of a hunter). ; '

Ogiin was wearing moriwo ['dso Ogiin (2 _red cloth and
palm fronds), and as he moved into ijd (bdttle) the moriwo (palm
fronds) turned blood red. When there was no one left to challenge
his add (cutlass), Ogiin said, “Ko si "gba ta o ni ku.” (Death is
the inevitable fate of all humans).

Having defended the village of Onire from dcstructlon Ogun
walked to the well for a drink of water. As the people of Onire saw
him walk through the streets of their village they pleaded with him
to leave. In a rage, Ogun raxsed his add, and the. water from the
well turned red.

When he realized that he had killed the people of his own
village, Ogiin felt ashamed and went to live in a hole in the
ground. As he made his way into the Earth, he left a chain dangling

Gae (CUliass L SAch RangG.
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from the hole and told the people of Omre that they could summon
him by pulhng the chain.
o That 'is why those who worsh1p Ogiin (the *Spirit of Iron)
say, “Irémojé Ogin lode fi i saaro ara won, keni o ghon
rohun mu dira.” (The hunters chant the praise of thie' Spirit of Iron
to mourn his death and the wise gain inspiration from his deeds)
\

Commentary: The worsh1p of Ogin in Africa is closely

associated with the craft of the blacksmith. However, Oglin is

~ also worshipped by both warriors and nd hunters. In pre- -colonial times

the society of Ogiin worshlpcrs, (¢gh¢ Ogiin) in conjunction
with certain ancestral societies, (égb¢ isegun) had a primary
role in the protection of the community.

in most cuitures the art of warfare is associated with pOWers

“male. aggre'-'%i(m " In Yoruba the word “‘fjala” is used o mean
warrior.” It i¢ 2 conrracuion of the word "ijz.” meaning “war’

" and the word “aip’ meaning white ioth.,” The :vmbol

T White ClOth if 2550CiRIiSe Wil Ubagreia. Who. 15 iNg RISt o7 s

Apite Clotk. o /fd. one br the :'uﬁc-:':r..!n.- o1 Obaraia s 10 mRINan

atnical standards WItHin the cuiture. 1he word ijalg suggesis inar
the essence of the warrior is aligned with moral principles and those
ideals that are at the foundation of spiritual transformation

The myth of Ogun at Onire shows Ogun coming to the
defense of his village. Yoruba oral history tells of a large migration
of Ogiin worshippers from the city of 1l¢ Ife to the city of Onire
in the formative years of the Yoruba Federation. Once he has
successfully ended the siege, Ogiin comes into the village in -
search of water. The people of the city are so frightened by his
appearance that they ask him to leave. At this point Ogiin's

_aggression turns against the people of his own village.

‘[fd considers the aggression symbolized by Ogun 5. power
as a warrior to be an integral part of the dynamics of Nature. It is -
linked to the will to survive that exists in all species. Throughout
Nature, the large animals eat the smaller animals, the large plants
smother the smaller plants, and those animals which are able to
defend themselves effectively become stable within a particular
ecological niche. As part of the socializing process the aggression



- | OGUN

assoc:lated with the Warrior Spirit remams a necessary aspects of
survival.
“The socializing process is based on the relationship between

Ogun and Obatala. It is the function of Obatala to determine
when and how the Warrior Spmt is to marnifest; Those Ijala who

maintain the discipline of the warrior make use of ritual and

invocation to access and suppress the powers represented by Ogiin.
This process is symbolized in the story through the use of the image
of Ogin entering a hole in the ground. In [n mythology when

something is placed in an opening in the Earth, it is a reference to".

the power ¢ of those tra1ts that are tracht:onal 1dent1ﬁed as “ferninine.”

* This suggests that the dynamlc elemerit of Og%l 18 kept in balance

by the powers associated with Onile, who is the Spirit of the Earth.
In Ifd, Onile is the Spiritual Force which defines the dynam-

ics of “onidajd.” which means justice. and “idggba” 'which

means “‘equality 7 Both onidajid and idogba are described by
fé as concepis tnat can e grasped rhrough an undersianding ot

] NS ana iegenas assoclated wi
'rishe aré snown as flawed. COMIIIIONE SITOTs 1N judgment thal
nave tragic consequiiences. The purpose of these stories is to explain
the spiritual reasons behind “ewo.” which means “taboc.” In the
Myth of Onire, Ogiin makes the fatal mistake of turning his rage
against his own community. Misdirected anger is one of the
potential dangers that is associated with the process of invoking the
age (power) of any Warrior Spirit. The myth shows Ogtin
imposing his own gwo (taboo) by secluding himself underground.
This taboo suggests that Ogtin was aware of the potential danger
inherent in his age (power), and that he was willing to take
precautions to ensure that it was never misdirected again.

ih Orisha. tne

B3 Jialele.

The. method ‘used- by Ogun to make age (power) accessible 5

is a chain. The i unage of the chain is associated with the idea of

genetic evolution. Nature itself is involved in a process of Spiritual -

Transformation. The content of onidajg and idggha are con-
stantly shifting as our collective awareness of evolution comes into
greater focus. For example, an issue such as the management of
the rain forest was of little interest a generation ago. Today it

Ifé and the Spirit of Iron T e

represents a major concern for those who study the health of the
planet.

It is common, in Orisha literature written in the West, to
portray Ogiin as a “bloodthirsty killer” who draws blood for
pleasure. This characterization is both inaccurate and offensive
because it demeans the sacred function” of Ogun in the over
balance of self and world.

Ogién as he is represented in the myth of Onire is a controlled
Force of Nature which remains accessible to those who know Awo
Ogiin, which is the Mystery of the Power of the Spirit of Iron.

Another common misrepresentation of QOgiin is that he is a
rapist. [ suspect that the source of this negative characterization is
the result of a misunderstanding of Ogiin's tole in male puberty
rites. There are multiple psychological transformations that occur
during the ceremonies that are performed for young men in tradi-
aonal Yoruba cuiture at the age of puberty. A fundamental transior-
marion 1§ the separation o any sexual attachment a VOURE Man may

&l

=2l for Dl mother. This 3exva; anach

 addressed quring the =2 1y TSED e ]
Western cuiture 10 guide voung men through thiis rite O passage
that 15 responsibie 1or the widespread occurrence of sexual violence
in non-traditional societies. The fact that Ogiin is associated with
rape in the West says more about our cultural inability to decn with
this issue than it says about the nature of Orisha.
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THE THEOLOGICAL FUNCTION OF THE
SPIRIT OF IRON

; ’
4. OGUN AYANMQ IPIN — The Spirit of‘ﬁron and the
Concept of Destiny

The Ifd concept of “‘dvanmg-ipin,” which means “Des-
uny. is based on the. pelief that ;ac'n person cnooses their individ-
Latl desuny beiore being born 1nio the world. These choices materi-

those components that form numan potential. Wi the
T 2ach Derson 3 polennal there 2Xisis parameters of choice
1 enhance or infipit the Tuilest expression oI individual

ifa calls these possibilities “ona ipin.” which means “fate
'll'!.(“.'b Eu’lCh GCCISlOD that 1__5 -nacle 1 Lhe COUI‘SC of one life time can
affect the - range of p0551b1hues tha{ EXists in the future, by either
limiting or expanding the options for g cvrowth

It is within the context of choice, or what is known in Western
philosophical tradition as free ~will” that Esu has an important
function. Each moment of existence includes a wide range of
possible actions, reactions and 1nter23ggt@ns Those moments

which ‘require decisive actmn are described in Ifa scnpture as
“ona’pade,” which means “‘junction in L_he road. Whenever a

person who is trying to build character {irough the use of [/
spiritual dlsmplmé reaches ona paa’g, it is customary to consult’

Esu regarding the question of which path w:ll bring blessmgs from
Orisha.

Ifd teaches that blessings come to those who make choices
that are consistent with their highest destiny. Within Yoruba culture

g and the Spirit of Iron iy 13

it is understood that an individual’s highest destiny is based on those

choices that build “iwa-pgl¢,” which means “good character.”
Once the road of good character has been identified, it is the

 function of Ogtin to clear away the obstacles that exist along the

path of personal destiny. The role of Ogin as a warrior in this
context is to_do_ whatever needs to be done to effect spmtuall
transformation. In Ifd, when Ogurz is invoked to remove obstacles
it is understood that those obstacles may be either mtemal or
external. Internal obstacles include fear, self doubt, msccunty,

confusion, a lack of understanding, and insufficient e wpenence of
improper_motivation. External obstacles may include injustice,
poverty, oppression, natural disaster, 1llness and misfortune.

One of the key issues associated with Oguin that arises during
divination is to identify the source of conflict. It is very common
for someone su‘ugohmT with issues of spiritual growth to blame

external sources for what may be an internal problem. When this

ine real issue is defieciec dnd amennon is given to soiunons
that ars doomed ¢ Taliure Decause insv 1onOre e ro0i CAUuSEes
ne Aifficuity in JUuestion
3. OGUN ONITOJU ASE — The Soirit ot iron as the Sourcs

of Sirengin )

{fd cosmology i1s based on the belief that the Primal Source
of Creation is a form of Spiritual Essence called “ase.” There is
no literal translation for age, although it is used in prayer to mean
“May it be so0.”

Ifd teaches that the visible universe is generated by two
dynamic forces. One is the force of “indla,” which means “expan-
sion,” and the other is the force of “isoki,” which means “contrac-
tion.” The first initial manifestation of these,forces is through
“Imo,” which means “light,” and through “aimoy¢, which means
“darkness.” In Ifé myth expansion and light are identified with
Male Spirits called “Orisha’ko.” Contraction and: darkness are
identified with Female Spirits called “Orisha’bo.” Neither manifes-
tation” 0f age is considered superior to the other and both are
viewed as essential elements in the overall balance of Nature.
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In [fd cosmology both imo and aimoyé arise from the matrix

of the invisible universe which is called imole¢, meaning “house -

of light.” Within the house of light there is an invisible substance
that transforms spiritual potential into physical reality. The invisible
substarice that moves between these two dimensions is called age,
and it is' Eyu who is given the task of guiding the distribution of
ase throughout Creation.

When this distribution occurs, the nature of age ‘takes on
different aspects and each of these aspects is commonly associated
with a particular Force in Nature called Orisha, The word “Orisha”

means “‘select head.” This is a reference to theibellef in [fd that all .

things which exist in Nature have some form of ‘consciousness. The

reference _to__select heed of Orisha. is a reference to the quality of
&Eé&ﬁusness that c’umes a particular manifestation of power.
"fgun 1s that quality of consciousness which can be described
in DSychologicat terms as the determined introver: The person who
¢ wiiling 10 ac whnatever needs 0 De done ¢ ACCOmDIiSh & ias
Wwith s1ngle mINGed JSISTMunAanch. —idern i

DTOIECI & GUIET Jelermnanon Mar reriecis 2 aedr mner <<ramty anc
inner discipline.

in [fd, Ogun 1s invoked wnenever these'is 2 need to make
ebo, which 1»_,____1_11e force offering. In the West. the association
between Ogun and the ritual ofremvT of animal blood has lead to
the mistaken impression that Ogiin "enjoys taking life. This is a
gross misrepresentation of Ogiin ritual function. Whenever ani-
mal’s are slaughtered for food in traditional Yoruba culture, a
portion of the animal’s blood is given as an offering. This offering
is an_on going affirmation of the covenant between humans and

Creation Itself. Ifa teaches that the universe evolved from a single

&

rock called “Oyigiyigi.” In turn rocks are placed in sacred shrines ‘

as a symbol of the rock from which all Creation emerged. Placmcr

blood on a rock is a ceremonial expression of the metaphysical 1dea )

of thanks to the umverse for prov1dmg that whlch sustains human
hfe on Earth.

Part of the discipline of Ogiin worship is to learn to make
the life force offering in a centered and dispassionate way. It is

that all things in Creation return to their Source Itis also an offenng
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only frorn this frame of reference that the Ogﬁn initiate can

elevation is performed 50 that the “g’mz (soul) of the animal will
return to Earth to once again provide food for the community.

Male and female aspects of Ogon
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1.
ONA OGUN

THE ROADS OF THE SPIRIT OF iRON

s

Most Orisha worshipping communities nir athe West tend to
recognize Ogiin in his fundamental mamfestauon with little
emphasis on his different aspects. In Africa there is some regional

variation on the aspects of Ogin which are revered as Dart of

community worship. This is a complex subject. but in simple terme
there are four aspects of (Jgiin ‘hal r::lat= G crafts guilds, and
four aspects of Jgun thar reiate 10 n

The four aspects of 2
ares ‘fie_u'u Aldgbede.  'wvhich i3 e 3pint OF irom as 3
-J_]_"_Eléf_:l_(srnjths: “Ogtin-un.” which is the Spirit of iron as Guard-
1an of Woodcarvers: "{jgun onigbajamo.” whicn is the Spirit of
fron_as Guaramn of Barbers, and * ‘Ogiin Oloola.” which is the
Smnt or Iron as (:uarcuan of those who perform circumcisions
during male Et_??? _Qf passage. g

The five most well-known historical manifestations of Ogiin
are Qgtin Aldrd, which is the Spirit of Iron who was the Chief
of Aldrd; Onire, which is the Spirit of Iron who was the Chief

of Onire; Ogiin Ikolg:, wl‘gcb is the Spirit of Iron who was the
Chief of lkole; Ogiin Elémona, Wthh is the Spmt of Iron
who was the Chief of Elgmona and Og”n Akzrun Wthh 1s
the Spirit_of Iron who' was the Chief of Akirun, “Each“of these
aspects of Ogin are preserved i in the mythic tales of Ogiin priests
who served as chiefs in various regions of Yoruba culture.

Those Ogiin worshippers in Africa who have a role in
defending the community are called “Ijala Ogiin,” and those

Ogiin worshippers in Africa who function as hunters are called
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“fremojé Ogﬁn The overall commumty of Ogiin worshlp-
pers is called “Egh¢ Ogiin.” = -

In some regions of -Africa Onilg, who s the Owner of the
Earth, is considered the female aspect of Ogun Some areas of
Africa consider Onile a separate Orisha from Ogun who has a
close workmg relationship with him. In both instances the polarity
between Ogiin and Onile is part of the awo (Mystery) associated
with Ogboni. In traditional Yoruba culture, Ogboni is a council of
elders who have both judicial and burial functions within the
political and religious manifestations of Ifd.

in the West most Ifd and Orisha worshippers have a shrine
for Ogiin that is kept within the house, usually near the front
door. In Africa it is more common to find a single shrine for Oaun

at the entrance to the wllace that is used by the entire community.

This is a tendency rather than a hard and fast rule.
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ILE BORA

THE SHRINE OF THE SPIRIT OF IRON

A H.E ‘BORA ADURA Shrine for Prayer and Meduauon to the
Spirit of Iron

Western forms of Orisha worship generally place the shrine
o Ogin near the front door of the house or apartment. Cleariy
this change in the location of the shrne is telated 1o socia: COngi-
zloms that exist in the West and it if one Of fnany ads '

atlowed IR iy

b alaink

~Or ose WwnQ nave not recesived : consecrated Lguin ;
from either and [fd or an Urisha initiate. it 15 possible to make an
aitar for Ogun that can be used as a focal point for prayer and
meditation. My recommendation is to take two railroad spikes and
glace them on a small mat near the front door of the residence. If
this is not possible or convenient, it 1s acceptable to place the iron
spikes in a wooden box. The box should be painted red and the
inside of the box should be covcrgd q\ifnh“s—or‘rfewtype of woven
matting. If it is not t possible t to obtain a railroad spike, any nail or
tool made from iron can be used mstead

“Once you have selected the pieces “of iron to be used, they
should be rubbed with palm oil. While they are being rubbed, say

a_prayer to Ogun to protect your home and fanuly As you are

going through the process of preparing the spikes, have a candle

and a glass of water near the place where you are working. After

the spikes have been covered with | palm oil, Cross them in the form

of an X and either place them near the front door on a mat or inside
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Whenever you make prayers to Ogiin sprinkle three drops
of gin on the spikes, light a- .candle and say. ygﬁr_prajier Because
this type of shrine is not consecrated, it is not appropriate to 1nvoke
Ogiin. Instead make the following saIutat:on

Iba se Ogiin, mo juba.

I respect the Spirit of Iron and give Him praise.
fba s¢ Ogiin, mo juba.

[ respect the Spirit of Iron and give I—Ilm Praise.
iba se Ogiin, mo juba.

I respect the Spirit of Iron and give Him Praise.
Age.

May it be so.

7""‘\/\_.1H 1o ()gz-'n shiould focus cn concerns of both DTO[ECCIDW
and remo ln" 005[:1(:1&% :TDu e process of ‘\UIﬂ[U:_l _U.I'O‘.V"".

) be El‘!J’L‘JI'SE\_ﬂe._ il 1SSLES -.‘-.'JHCEIT‘;IHC Truth. Tair plas

=solution of dispute:
BORA ORIKI — Shrine ror invocation 1o the 3pinT c-
in most forms of Orisha worship in the West. a consecrated

shrine to Ogiin is made in a three-legged iron pot that is filled
with iron tools and other ingredients that are sacred to Ogun The

exact process for making this type of shrine is taboo to the
uninitiated.

Ogiin worship in Africa is generally based on a five day -
cycle in which Ogun is invoked in front of his shrine every fifth
day. Invocations to Ogtin are called either Oriki Ogtin, or ljala
Ogun The word “QOriki” means “praising the head,”and the word
“liala” means “warrior guided by white cloth.” The reference to
white cloth is a symbolic expression of good character. :

fjala Ogiin is usually associated with martial skills and
self-defense. These invocations are taught to those who are initiated
in Awo Ogiin- (The Mystery of The -Spirit of Iron) for use in
specific ceremonial rites.
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Oriki Ogiin may be used by anyone who has received a
consecrated Ogiin pot. In Ifd, Oriki Ogin has certain key
elements that may be shifted depending on the nature and content
of the work that is’ bemv done. Some of these elements are as
follows:

(Begin by offering praise‘ to the mystery of the Spirit of
Iron) A

Iba se Ogiin awo, mo Juba.
I respect the Mystery of the Spmﬂ of Iron and give
Him Praise. ;
Iba se Ogiin awo, mo Juba.
I respect the Mystery of the Sprh of Iron and give

Him Praise.

iba se Ogin awe. mo juba.
I respect the Mystery of the Soimx o7 imon anc g
Him Prais:

«The opening caii is foliowea by acknowieagement o7 vour
individuai road to Oguin. if this is unknowr. all the roads
of Ogiin may be honored)

Iba se Ogiin Aldra, mo juba.
I respect the Spirit of Iron who was the Chief of Alara
and I give Him Praise.

Iba se¢ Ogiin Onire, mo juba.
I respect the Spirit of Iron who was the Chief of Onire
and I give Him Praise.

Iba s¢ Ogiin I kole, mo juba. ;
I respect the Spirit of Iron who was the Chief of
Elemona and 1 give Him Praise.

Iba s¢ Ogiin Akirun, mo juba.

I respect the Spirit of Iron who was the Chief of Akirun

and I give Him Praise.
Iba s¢ Ogtin-un, mo Juba.
I respect the Spirit of Iron who is the guardian of those
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who carve wood.

Iba s¢ Ogiin oloola, mo juba.
I respect the Spirit of Iron who is the guardian of those
who perform circumcision.

(The opening grecting is followed by praise of the qualities
of the Spirit of Iron, any or all of the following phrases
may be used)

- Ogiin Olumaki, alage o.

Greetings to the Spirit of Iron, Chief of Strength, the
Owner of Power.

Ogiin oni 're.
The Spirit of Iron is the Owner of the Mystery of
Good Fortune.

Ogiin alagere owo.

The Spinii of iron is the Owner ”,i' Abundancs

igun dide otun. Ogun dide 0si.
The Zji_;um ot irom.

Jgun abi-wow-gpogbogpo Wi vo omo re Bimi Giin da mi.
The Spirit of Iron who saves His children from
destruction. save me.

(Make a request to have the Spirit of Iron remeove obstacles
from the path of Spmtual Growth)

Pa sen ba pon ao Iana to.
Cut down the obstacles on the road.
Bi obi ba pon a lana to.
‘When the kola nut ripens it opens the road.

~ Ni jo ti ma lana lati ode.

" Dancing outside opens the road.

 (Offer thanks to the Spirit of Iron from providing blessings)

Eru Ogiin ma mba mi o.

I respect the Spirit of Iron for saving me.
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Mo dupe Ogiin oniig owo olona ola..
I thank the Spirit of Iron who owns the House of
Abundance and the road to Good Fortune

Ogiin awo fun ire eda.
The Mystery of the Spirit of Iron is for the good of all
people.

Ase.
May it be s0.

C. ADIMU OGUN — Offerings to the Spirit of Iron
In all forms of Ifd and Orisha WOI‘Shlf%l[ is traditional to

make an offering whenever guidance or assistanCe is requested from
Spiritual Forces. Adimu is a term that is generally used to refer to

~ food and drink that is presented to the Spirit of a particular shirine.

The 1dea behind the process of making an offering i5 that it would
pe unfair o ask for something for nothing.
one of the prayers that is used !

ioun it 25 Tollows:

Ugun (name 0T 1004} Fe 7e ¢
Spirit of Iron we give you (name Of {00G !
Fun wa ni alajia.
Grant us peace.
Ma pa wa o. ; -
Do not cause us harm.
Gba wa lowo iku.
Protect us from Death.
Ma je K’omo de r¢ ewu oko.
Protect our children from accidents.
Ogun aladaameji o mu bi ina.
I pay homage to the Spirit of Iron because he is worthy
of respect. ;

This prayer may be used in front of both a consecrated and ;

an unconsecrated shrine.
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D. EBO C)GL}N — Life Force Offerings to the Spirit of iron

~olhe foIlowmg offerings- are gwen to the specific roads of
Ogiin. When Ogiin receives dog, it'is in those areas of Nigeria
where dogs are a part of the rural diet.

‘1. Ogin Aldré — dog

2. Ogin Onire — ram |

3. Ogin Ikolg — snail

4. Ogin El¢gmona — roasted yams

5. Ogitin Akirun — the horns of a ram

Ogtin-un — tree sap
Ogiin oloola — snail

<1 N

Whenever z life force offering is made to any of the Orisha.
an invocation is -nude to Ogiin as part of the process. This
misunaersiood aspect of iid and Orisha worship wiich nas

ig &

I~

8 neganve s iR Ine DIEES and the generat
bi( 5T Ine Spirit ¢f imon
SETT Le IBNer SeOreis OF mAaKIng It I0ICE .‘-HﬂﬂﬁgE Part of n

DrOCess involves e

cp

ievation Of e Spirnt of the animal inwo ine
lana@ oi the ancestors and the request that the spirt of the animal
return to Earth to continue Its mle In providing nourishment to .the
community.

When an Orisha initiate is making a life force offering it
should include an invocation for the Odu Ogunda. If the initiate
is using the Lucumi system of Merindinlogun; the invocation would
be to Ogunda Meji. In Ifd the invocation for life force offerings
1s to Oguna'a Irete.

E. AJABO OGUN — Charms for Protection with the Power
of the Spu‘l’r of Iron’

One of the aspects of [fd and Orisha worship that is not well
developed in the West is the use of Ajdbo (charms) that are buried
under the Earth. In Africa the construction of all Orisha and Ifd
shrines involves the preparation of the ground itself. This usually
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involves burying certain elements and herbs that attract the presence

of a partlcular Spiritual Force.
For those who want to prov1de ‘additional protection to thelr
living area, take four iron spikes and some red and black yarn.

Wh}_lg_;:x_ttmg in frogg_ Qf Ogun “_uth a glass of waler and a lit
candle, rub the four spikes in palm_ oil. Take the I_)lacL yarn and
wrap each spike. As you wrap each sp1ke say a prayer for those
things that you want kept away from your home. Start wrapping
the b-i'd(.k thread from the top of the splke away from the direction
of “your body. Then take the red yarn and wrap over the black yarn.
As you wrap each spike again say a prayer fi fom-those thmos that you
want kept away from your home. Start wrapping the red thread
from the bottom of the spike towards you.
" After all the spikes are prepared, place them underground o
the four corners of your property. If this is not possibie. place them
in the four outside corners of your house or apartment. The I
step is 10 ask Ogiin 1o give vou & clear sign when someone i
apout o violare the taboos vou have piaced on your iiving
i ‘9_s;1m01" in Ifd to have this sign be some physical react

vour f 005\ such as a tingling in the neck Or an IICAINg sensauo
the h hand. Once this form of communication has been ~=5tani1<;ne‘h
it 15_EEFO'§6U to pav attcnnon and take note of the warnings when
and if they come.

The art of making ajdbo (charms) is very complex and
sophisticated within the various families of Ogin worshippers
throughout Africa. The charms themselves are called ¢gbe,

pelu and ayeta.

V.

"OGUN ONI'RE
THE SPIRIT OF IRON AS THE
SOURCE OF GOOD FORTUNE

Ifé considers patience to be a blessing from the Orisha.
- According to Ifd, those who have patience may accomplish any
task. may invoke for any form of abundance and are guaranteed 2
tife of good fortune. In most instances when patience is suﬂgestea
av divinaton a: 2 soiution to 2 particular probiem. it is Crptin
= s o for a5rcis:an-::. &t the tore of Jgun ase (DOWer
willingnes: o 5o whatevar i takes 10 ComDIe

Ogun clearing a path



V.
ORIN OGUN

SONGS TO THE SPIRIT OF IRON

Call: Ogiin de arere ire ghogho lokue, Og{f:vz wantle Owun
walona ire gboghbo lokua ¢.

(Spirit of Iron come bring good fortune to szrc t each day, Spirit of

ron come to the house, Spirit of Iron come to the road and bring
good fortune to greet each dav.)
Response:. Repeat.
Call:  Sara ikoko Uzun ag -z)g:m ')rmv
meep back. lifi the n T
JWTIer o1 e
Response: Saro tkoke Onile.
(Keep back, the Pot of the Owner of the Earth.
Call: Ogiin Onile.
(The Spirit of Iron, the Owner of the Earth.)
Response: Sara ikoki Ogin de.
(Keep back, lift the Spirit of Iron's Pot.)
Call: Ogiin osa kueleye.
(The power of the Spirit of Iron greets the surface of the Earth.)
Response: Sara ikoko Ogiin de.
(Keep back, lift the Spirit of Iron’s Pot.)

Call: 'Amala Ogiin argre amala ¢ a.

(Corn meal, the Spirit of Iron we praise you witii corn meal.)
Response: Repeat.

Call: Amala Ogiin arere amala Oke.

(Corn meal, Spirit of Iron we praise you with corn meal from the
mountain.)

Response: Repeat.

Call: E afereyo are afereyo.
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(Protect us with your charm.)
Response: £ afergyo.
(With your charm.) - i
Call: E afereyo.

{With your charm.)}
Response: Repeat,

Call: Arere afereyo.

(We praise your charm.)
Response: Repeat,

Call: E afereye.

Response: Repeat.

Ogin's pot, and Ogin's spikes



