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In a useful review of prostitution cross-culturally
and historically, Laurie Shrage observes that “one
thing that stands out but stands unexplained is
that a large percentage of sex customers seek (or
sought) sex workers whose racial, national, or
class identities are (or were) different from their
own” (Shrage 1994: 142). She goes on to suggest
that the demand for African, Asian, and Latin
American prostitutes by white Western men may
“be explained in part by culturally produced racial
fantasies regarding the sexuality of these women”
and that these fantasies may be related to *socially
formed perceptions regarding the sexual and
moral purity of white women” (ibid: 48-50).
Kempadoo also draws attention to the “over-
representation of women of different nationali-
ties and ethnicities, and the hierarchies of race
and color within the [international sex] trade”
and obsegves, “That sex industries today depend
upon the eroticization of the ethnic and cultural
Others suggest we are witnessing a contemporary
form of exoticism which sustains postcolonial and
post-cold war relations of power and dominance”
(Kempadoo 1995: 75-76).

This chapter represents an attempt to build
on such insights. Drawing on our research with
both male and female Western heterosexual sex
tourists in the Caribbean,! it argues that their sex-
ual taste for “Qthers” reflects not so much a wish
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to engage in any specific sexual practice as a de
sire for an extraordinarily high degree of control
over the management of self and others as sexual,
racialized, and engendered beings. This desire,
and the Western sex tourist’s power to satiate it,
can only be explained through reference to power
relations and popular discourses that are simulta-
neously gendered, racialized, and econormic.

White Western Men’s Sex Tourism

Empirical research on sex tourism to Southeast
Asia has fairly consistently produced a portrait of
Western male heterosexual sex tourists as men
whose desire for the Other is the flip side of dis-
satisfaction with white Westerm women, includ-
ing white Western prostitute women. Lee, for
example, explores the demand for sex tourism as
a quest for racially fantasized male power, argu-
ing that this is at least in part a backlash against
the women’s movement in the West: “With an
increasingly active global feminist movement,
male-controlled sexuality (or female passivity)
appears to be an increasingly scarce resource. The
travel advertisements are quite explicit about what
is for sale: docility and submission” (Lee 1991: 90;
see also Jeffreys 1997). Western sex tourists’ fan-
tasies of “docile” and “willing” Asian women are
accompanied, as Kruhse-Mount Burton (1995:
196) notes, by “a desexualization of white women
... who are deemed to be spoiled, grasping and,
above all, unwilling or inferior sexual partners.”
These characteristics are also attributed to white
prostitute women. The sex tourists interviewed
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by Seabrook (1997: 3) compared Thai prostitutes
“very favorably with the more mechanistic and
functional behavior of most Western sex work-
ers.” Kruhse-Mount Burton states that where
many impose their own boundaries on the degree
of physical intimacy implied by the prostitution
contract (for example refusing to kiss clients on
the mouth or to engage in unprotected penetrative
and/or oral sex) and are also in a position to turn
down clients’ requests to spend the night or a few
days with them is likewise experienced as a threat
to, or denial of, traditional male identity.

Though we recognize that sex tourism pro-
vides Western men with opportunities “to reaf-
firm, if only temporarily, the idealized version of
masculine identity and mode of being,” and that
in this sense sex tourism provides men with op-
portunities to manage and control both them-
selves and others as engendered beings, we want
to argue that there is more to the demand for sex
tourism than this (ibid: 202). In the remainder of
this chapter we therefore interrogate sex tourists’
attitudes toward prostitute use, sexuality, gender,
and “race” more closely, and further complicate
matters by considering white Western women's
and black Western men and women's sex tourism
to the Caribbean.

Western Sexuality and Prostitute
Use

Hartsock observes that there is “a surprising de-
gree of consensus that hostility and domination,
as opposed to intimacy and physical pleasure” are
central to the social and historical construction of
sexuality in the West (Hartsock 1985: 157). Writ-
ers in the psychoanalytic tradition suggest that the
kind of hostility that is threaded through Western
sexual expression reflects an infantile rage and
wish for revenge against the separateness of those
upon whom we depend. Itis, as Stoller puts it, “a
state in which one wishes to harm an object,” and
the harm wished upon objects of sexual desire ex-
presses a craving to strip them of their autonomy,
control, and separateness—that is, to dehumanize
them, since a dehumanized sexual object does not
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have the power to reject, humiliate, or control
(Stoller 1986: 4).

The “love object” can be divested of auton-
omy and objectified in any number of ways, but
clearly the prostitute woman, who is in most cul-
tures imagined and socially constructed as an “un-
patural” sexual and social Other (a status which
is often enshrined in law), provides a conveniently
ready dehumanized sexual object for the client.
The commercial nature of the prostitute—client
exchange further promises to strip all mutuality
and dependency from sexual relations. Because all
obligations are discharged through the simple act
of payment, there can be no real intimacy and so
no temifying specter of rejection or engulfment by
another human being. In theory, then, prostitute
use offers a very neat vehicle for the expression of
sexual hostility and the attainment of control
over self and others as sexual beings. Yet for many
prostitute users, there is a fly in the ointment:

Prostitute women may be socially constructed
as Others and fantasized as nothing more than
objectified sexuality, but in reality, of course,
they are human beings. It is only if the prostitute
is imagined as stripped of everything bar her sex-
uality that she can be completely controlled by the
client’s money/powers. But if she were dehu-
manized to this extent, she would cease to exist
as a person. . . . Most clients appear to pursue a
contradiction, namely to control as an object
that which cannot be objectified. (O'Connell
Davidson 1998; 161)

This contradiction is at the root of the complaints
clients sometimes voice about Westemn prostitutes
(Graaf et al. 1992; Plumridge and Chetwynd
1997). It is not always enough to buy access to
touch and sexually use objectified body parts.
Many clients want the prostitute to be a “lover”
who makes no claims, a “whore” who has sex for
pleasure not money, in short, a person (subject)
who can be treated as an object. This reflects,
perhaps, deeper inconsistencies in the discourses
which surround prostitution and sexuality. The
prostitute woman is viewed as acting in a way
wholly inconsistent with her gender identity. Her
perceived sexual agency degenders her (a woman
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who takes an impersonal, active, and instrumental
approach to sex is not a “real” woman) and dis-
honors her (she trades in something which is con-
stirutive of her personhood and cannot honorably
be sold). The prostitute-using man, by contrast,
behaves “in a fashion consistent with the attri-
butes associated with his gender (he is active and
sexually predatory, impersonal, and instrumen-
tal), and his sexual transgression is thus a minor
infraction, since it does not compromise his gen-
der identity” (O’Connell Davidson 1998: 127). A
paradox thus emerges:

The more that men’s prostitute use is justified
and socially sanctioned through reference to
the fiction of biologically determined gender
roles and sexuality, the greater the contradic-
tion implicit in prostitution. In order to satisfy
their “natural” urges, men must make use of
“unnatural” women. (ibid: 128)

All of this helps to explain the fact that, even
though their sexual interests may be powerfully
shaped by a cultural emphasis on hostility and
domination, prostitute use holds absolutely no
appeal for many Western men.? Fantasies of
unbridled sexual access to willingly objectified
women are not necessarily fantasies of access to
prostitute women, Meanwhile, those who do use
prostitutes in the West imagine and manage their
Own prostitute use in a variety of different ways
(see O'Connell Davidson 1998). At one extreme
are men who are actually quite satisfied with
brief and anonymous sexual use of women and
teenagers who they imagine as utterly debased
and objectified “dirty whores.” (For them, the
idea of using a prostitute is erotic in and of itself.)
At thie other extreme are those who regularly visit
the same prostitute woman and construct a fiction
of romance or friendship around their use of her,
a fiction which helps them to imagine themselves
as seer, chosen, and desired, even as they pay for
sex as a commodity. Between these two poles are
men who indulge in a range of (often very inven-
tive) practices and fantasies designed to create the
illusion of balance between sexual hostility and
sexual mutuality that they personally find sexually

exciting. How does this relate to the demand for
sex tourism?

Let us begin by noting that not all Western
male sex tourists subjectively perceive their own
sexual practices abroad as a form of prostitute
use. This reflects the fact that even within any one
country affected by sex tourism, prostitution is
not a homogeneous phenomenon in terms of its
social organization. In some countries sex tourism
has involved the maintenance and development
of existing large-scale, highly commoditized sex
industries serving foreign military personnel
(Truong 1990; Sturdevant and Stoltzfus 1992;
Hall 1994). But it has also emerged in locations
where no such sex industry existed, for instance,
in Gambia, Cuba, and Brazil (Morris-Jarra
1996; Perio and Thierry 1996; Sanchez Taylor
1997). Moreover, evén in countries like Thailand
and the Philippines, where tourist-related prosti-
tution has been grafted onto an existing, formally
organized brothel sector serving military
demand, tourist development has also been asso-
ciated with the emergence of an informal prosti-
tution sector (in which prostitutes solicit in hotels,
discos, bars, beaches, parks, or streets, often enter-
ing into fairly protracted and diffuse transactions
with clients). .

This in itself gives prostitution in sex tourist
resorts a rather different character to that of pros-
titution in red-light districts in affluent, Western
countries, The sense of difference is enhanced by
the fact that, in many places, informally arranged
prostitution spills over into apparently noncom-
mercial encounters within which tourists who do
not self-identify as prostitute users can draw local/
migrant persons who do not self-identify as
prostitutes into profoundly unequal and ex-
ploitative sexual relationships. It also means that
sex tourism presents a diverse array of opportu-
nities for sexual gratification, not all of which in-
volve straightforward cash for sex exchanges in
brothels or go-go clubs or on the streets, and so
provides the sex tourist with a veritable “pic 'n’
mix” of ways in which to manage himself as'a
sexual and engendered being. He can indulge in
overt forms of sexual hostility (such as selecting
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2 numbered brothel prostitute from those on dis-
play in a bar or brothel for “short time” or buying
a cheap, speedy sexual service from one of many
street prostitutes), or he can indulge in fantasies of
mutuality, picking up a woman/teenager in an or-
dinary tourist disco, wining and dining and gener-
ally simulating romance with her for a day or two
and completely denying the commercial basis of
the sexual interaction. Or, and many sex tourists
do exactly this, he can combine both approaches.

Now it could be argued that, given the fact
that Western men are socialized into a view of
male sexuality as a powerful, biologically based
need for sexual “outlets,” the existence of multi-
ple, cheap, and varied sexual opportunities is, in it-
self, enough to attract large numbers of men to a
given holiday resort. However, it is important to
recognize the numerous other forms of highly sex-
ualized tourism that could satisfy a wish to indulge
in various sexual fantasies and also a desire for
control over the self as a sexual and engendered
being. Sex tourists could, for example, choose to
take part in organized holidays designed to facili-
tate sexual and romantic encounters between
tourists (such as Club 18-30 and other singles hol-
idays), or they could choose to take all-inclusive
holidays to resorts such as Hedonism or destina-
tions renowned for promiscuous tourist-tourist
sex, such as Ibiza or Cap d’Azur. These latter offer
just as many opportunities for anonymous and im-
personal sex in a party atmosphere as well as for
intense but ultimately brief and noncommitted
sexual romances. What they do not offer is the
control that comes from paying for sex or the op-
portunity to indulge in racialized sexual fantasies,
which helps to explain why sex tourists reject them
in favor of sexual experience in what they term
“Third World” countries. This brings us to ques-
tions about the relationship between the construc-
tion of “Otherness” and sex tourism.

“Otherness” and Western Men’s
Sex Tourism

For obvious reasons, sex tourists spend their time
in resorts and barrios where tourist-related pros-
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titution is widespread. Thus they constantly en-
counter what appear to them as hedonistic
scenes—Ilocal “gitls” and young men dancing
“sensuously,” draping themselves over and being
fondled by Western tourists, drinking and joking
with each other, and so on. Instead of seeing the
relationship between these scenes and their own
presence in the resort, sex tourists tend to inter-
pret all this as empirical vindication of Western
assumptions of “non-Western peoples living in
idyllic pleasure, splendid innocence or Paradise-
like conditions—as purely sensual, natural, sim-
ple and uncorrupted beings” (Kempadoo 1995:
76). Western sex tourists (and this is true of black
as well as white informants) say that sex is more
“patural” in Third World countries, that prostitu-
tion is not really prostitution but a “way of life,”
that “They” are “at it” all of the time.

This explains how men who are not and
would not dream of becoming prostitute users
back home can happily practice sex tourism (the
“girls” are not really like prostitutes and so they
themselves are not really like clients, the prostitu-
tion contract is not like the Western prostitution
contract and so does not really count as prostitu-
tion). It also explains the paranoid obsession with
being cheated exhibited by some sex tourists, who
comment on their belief that women in certain sex
tourist resorts or particular brothels or bars are
“getting too commercial” and advise each other
how to avoid being “duped” and “exploited” by
a “real professional,” where to find “brand new
girls,” and so on (see O’Connell Davidson 1995;
Bishop and Robinson 1998).

It also points to the complex interrelations
between discourses of gender, “race,” and sexual-
ity., To begin with, the supposed naturalness of
prostitution in the Third World actually reassures
the Western male sex tourist of his racial or cul-
tural superiority. Thus we find that sex tourists
continue a traditional Western discourse of travel
which rests on the imagined opposition between
the “civilized” West and the “barbarous” Other

(Grewal 1996: 136; Kempadoo 1996: 76; see, ..

also Brace and O'Connell Davidson 1996). In
“civilized” countries only “bad” women become
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prostitutes (they refuse the constraints civiliza-
tion places upon “good” women in favor of eamn-
ing “easy money”), but in the Third World (a
corrupt and lawless place where people exist in a
state of nature), “nice girls” may be driven to pros-
titution in order to survive (“they have to do it be-
cause they’ve all got kids” or “they're doing it for
their families”), In the West, “nice girls” are pro-
tected and supported by their menfolk, but in the
Third World, “uncivilized” Other men allow (or
even demand that) their womenfolk enter prosti-
tution. In interviews, Western male sex tourists
contrast their own generosity, humanity, and
chivalry against the “failings” of local men, who
are imagined as feckless, faithless, wife-beaters,
and pimps. Even as prostitute users, Other men
are fantasized as mferior moral beings who cheat
and mistreat the “girls.”

In this we sece that sex tourism is not only
about sustaining a male identity. For white men it
is also about sustaining a white identity. Thus, sex
tourism can also be understood as a collective be-
havior oriented toward the restoration of a gener-
alized belief about what it is to be white: to be truly
white is to be served, revered, and envied by Oth-
ers. For the black American male sex tourists we
have interviewed, sex tourism appears to affirm a
sense of Western-ness and so of inclusion in a
privileged world. Take, for example, the following
three statements from a 45-year-old black Ameri-
can sex tourist. He is a New York bus driver and
ex-vice cop, a paid-up member of an American-
owned sex tourist chub, Travel & the Single Male,
and he has used prostitutes in Thailand, Brazil,
Costa Rica, and the Dominican Republic:

‘There’s two sides to the countries that I go to.
There's the tourist side and then there's the real
people, and I make a habit of going to the real
people, I see how the real people live, and when
I see something like that . . . I tend to look at the
little bit I've got at home and 1 appreciate it. . . .
T've always been proud to be an American. . ..
I always tip in US dollars when I amrive. 1 always
keep dollars and pesos, because people tend to
think differently about pesos and dollars, . . .

They always say at hotels they don’t want you
to bring the girls in; believe me, that’s crap, be-
cause you know what I do? Reach in my pocket
and I go anywhere [ want.

Meanwhile, sexualized racisms help the sex
tourist to attain a sense of control over himselfand
Others as engendered and racialized sexual be-
ings. Here it is important to recognize the subtle
(or not so subtle) variations of racism employed
by white Western men. The sex tourists we have
interviewed in the Caribbean are not a homoge-
neous group in terms of their “race” politics, and
this reflects differences of national identity, age,
socioeconomic background, and racialized iden-
tity. One clearly identifiable subgroup is com-
prised of white North American men aged forty
and above, who, though perhaps not actually af-
filiated with the Klan, espouse a white suprema-
cist worldview and consider black people their
biclogical, social, and cultural inferiors. They use
the word “nigger” and consider any challenge to
their “right” to use this term as “political correct-
ness.” As one sex tourist complained, in the
States. “You can't use the N word, nigger, Always
when I was raised up, the only thing was the F
word, you can't use the F word. Now you can’t
say cunt, you can't say nigger.”

For men like this, black women are imagined
as the embodiment of all that is low and debased,
they are “inherently degraded, and thus the ap-
propriate partners for degrading sex” (Shrage
1994: 158). As unambiguous whores by virtue of
their racialized identity, they may be briefly and
anonymously used, but they are not sought out for
longer term or quasi-romantic commercial sexual
relationships. Thus, the sex tourist quoted above
told us that when he and his cronies (all regular sex
tourists to the Dominican Republic) see another
American sex tourist *hanging round” with a local
girl or woman who has the phenotypical charac-
teristics they associate with African-ness, they call
out to him, “How many bananas did it take to get
her down out of the tree?” and generally deride
him for transgressing a racialized sexual boundary
which should not, in their view, by openly crossed.
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The Dominican females that men like this
want sexual access to are light skinned and straight
haired (this is also true in Cuba and in the Latin
American countries where we have undertaken
fieldwork). They are not classified as “niggers”
by these white racists, but instead as “LBFMs” or
“Little Brown Fucking Machines,” a catch-all
category encompassing any female Other not
deemed to be either white or “ African.” The mil-
itaristic and imperialist associations of this term
(coined by American GIs stationed in Southeast
Asia) simultaneously make it all the more offen-
sive and hostile and all the more appealing to this
type of sex tourist, many of whorm have served in
the armed forces (a disturbing number of whom
have also been or currently are police officers in
the United States) and the rest of whom are
“wanna-be vets”"—men who never made it to
Vietnam to live out their racialized-sexualized
fantasies of masculine glory.

Shrage and Kruhse-Mount Burton’s com-
ments on the relationship between fantasies of hy-
persexual Others and myths about white women'’s
sexual purity are also relevant to understanding
this kind of sex tourist’s worldview. An extract
from an article posted on an Internet site written
by and for sex tourists entitled “Why No White
Women?” is revealing:

Q: Is it because white women demand more
(in terms of performance) from their men dur-
ing Sex? and white men cannot deliver?

A: In my case, it’s just that my dick is nof long
enough to reach up on the pedestal they like to
stand on.

If whiteness is imagined as dominance, and
woman is imagined as subordination, then “white
woman” becomes something of a contradiction,
As Young notes, “For white men, white women
are both self and other: they have a floating sta-
tus. They can reinforce a sense of self through
common racial identity or threaten and disturb
that sense through their sexual Otherness”
(Young 1996: 52), White supremacists have to
place white women on a pedestal (iconize them

as racially, morally, and sexuvally pure), since
whiteness and civilization are synonymous and
“civilization” is constructed as the rejection of
base animalism, But keeping them on their
pedestal requires men to constantly deny what
they imagine to be their own needs and nature
and thus white women become the object of pro-
found resentment,

Not all Western male sex tourists to the
Caribbean buy into this kind of overt, denigrating
racism. In fact, many of them are far more strongly
influenced by what might be termed “exoticizing”
racisms. Younger white Europeans and North
Americans, for example, have been exposed to
such racisms through the Western film, music, and
fashion industries, which retain the old-school
racist emphasis on blackness as physicality but
repackage and commoditize this “animalism” so
that black men and women become the ultimate
icons of sporting prowess, “untamed” rebellious-
ness, “raw” musical talent, sexual power and so
on (see hooks 1992, 1994; Young 1996). As a con-
sequence, many young (and some not so young)
white Westerners view blackuess as a marker of
something both “cool” and “hot.”

In their own countries, however, their en-
counters with real live black people are not only
few and far between, but also generally some-
thing of a disappointment to them. As one British
sex tourist to Cuba told us, black people in Britain
are “very standoffish. . . . They stick to their own,
and it’s a shame, because it makes divisions.”
‘What a delight it is for men like this to holiday in
the Caribbean, then, where poverty combined
with the exigencies of tourist development ensure
that they are constantly faced by smiling, welcom-
ing black folk. The small black boy who wants to
shine their shoes; the old black woman who cleans
their hotel room; the cool, young, dreadlocked
black man on the beach who is working as a pro-
moter for some restaurant or bar; the fit, young
black woman soliciting in the tourist disco—all
want to “befriend” the white tourist. Finally, in-
terviews with black American male sex tourists
suggest that they too sexualize and exoticize the
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women they sexually exploit in the Third World
(“Latin women are hot,” “Latin girls love sex”).

Both the sexualized racism that underpins
the category LBFM and the exoticizing sexual-
ized racism espoused by other sex tourists help to
construct the Other prostitute as the embodiment
of a contradiction, that is, as a “whore” who does
it for pleasure as much as for money, an object
with a subjectivity completely attuned to their
own, in short, the embodiment of a masturbatory
fantasy. Time and again Western sex tourists have
assured us that the local girls really are “hot for
it,” that Third World prostitutes enjoy their work
and that their highest ambition is to be the object
of a Western man's desire. Their belief that Third
World prostitutes are genuinely economically des-
perate rather than making a free choice to prosti-
tute for “easy money” is clearly inconsistent with
their belief that Third World prostitutes are actu-
ally acting on the basis of mutual sexual desire,
but it is a contradiction that appears to resolve (at
least temporarily) an anxiety they have about the
relationship between sex, gender, sexuality, and
“race.”

The vast majority of the sex tourists we have
interviewed believe that gender attributes, inctud-
ing sexual behavior, are determined by biological
sex. They say that it is natural for wormen to be
passive and sexually receptive as well as to be
homemakers, child rearers, dependent upon and
subservient toward men, which is why white
Western women (prostitute and nonprostitute
alike) often appear to them as unsexed. Thus the
sex tourist quoted at the beginning of this chapter
could only explain women’s presence on tradi-
tional male terrain by imagining them as sexually
“unnatural” (“Most of these girls are dykes any-
ways”). White women's relative economic, social,
and political power as well as their very whiteness
makes it hard for Western male sex tourists to
eroticize them as nothing more than sexual be-
ings. Racism/ethnocentrism can collapse such
tensions. If black or Latin women are naturally
physical, wild, hot, and sexually powerful, there
need be no anxiety about enjoying them as pure
sex. Equally, racism settles the anxieties some men

have about the almost “manly” sexual power and
agency attributed to white prostitutes. A Little
Brown Fucking Machine is not unsexed by pros-
tituting, she is “just doing what comes naturally.”
Since the Other woman is a "“natural” prostitute,
her prostitution does not make her any the less a
“natural woman.” All these points are also rele-
vant to understanding the phenomenon of female
sex tourism.

“Otherness” and Female Sex
Tourism

Westem women'’s sexual behavior abroad (both
historically and contemporaneously) is often
viewed in a rather different light compared to that
of their male counterparts, and it is without doubt
true that Western women who travel to Third
World destinations in search of sex differ from
many of the Western male sex tourists discussed
above in terms of their attitudes toward prostitu-

" tion and sexuality. Few of them are prostitute

users back home, and few of them would choose
to visit brothels while abroad or to pay street pros-
titutes for a quick “hand job” or any other sexual
service (although it should be noted that some
women do behave in these ways). But one of the
authors’ (Sanchez Taylor) ongoing interview and
survey research with female sex tourists in Ja-
maica and the Deminican Republic suggests that
there are also similarities between the sexual be-
havior of Western women and men in sex tourist
resorts.

The Caribbean has long been a destination
that offers tourist women opportunities for sexual
experience, and large numbers of women from
the United States, Canada, Britain, and Germany
as well as smaller numbers of women from other
European countries and from Japan (i.e., the same
countries that send male sex tourists) engage in
sexual relationships with local men while on hol-
iday there (Karch and Dann 1981; Chevannes
1993; Pruitt and LaFont 1995). Preliminary analy-
sis of data from Sanchez Taylor’s survey of a sam-
ple of 104 single Western female tourists in Negril,
Sosua, and Boca Chica shows that almost 40 per-
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cent had entered into some form of sexual rela-
tionship with a local man ? The survey data further
suggest that these were not chance encounters but
rather that the sexually active femnale tourists visit
the islands in order to pursue one or more sexual
relationships. Only 9 percent of sexually active
women were on their first trip; the rest had made
numerous trips to the islands, and over 20 percent
of female sex tourists reported having had two
or more different local sexual partners in the
course of a two- to three-week stay. Furthermore
female sex tourists, as much as male sex tourists,
view their sexual experiences as integral to their
holiday—'*When in Jamaica you have to experi-
ence everything that's on offer,” one black Amer-
ican woman explained, while a white woman
working as a tour representative for a U.S. pack-
age operator said: “I tell my single women: come
down here to love them, fuck them, and leave
them, and you'll have a great time here. Don't
look to get married. Don't call them.”

Like male sex tourists, these wormen differ in
terms of their age, nationality, social class, and
racialized identity, including among their ranks
young “spice girl” teenagers and students as
well as grandmothers in their sixties, working-
class as well as middle-class professionals, or self-
employed women. They also differ in terms of
the type of sexual encounters they pursue and the
way in which they interpret these encounters.
Some are eager to find a man as soon as they get
off the plane and enter into multiple, brief, .and
instrumental relationships; others want to be ro-
manced and sweet-talked by one or perhaps two
men during their holiday. Around 40 peicent de-
scribed their relationships with local men as
“purely physical” and 40 percent described them
as “holiday romances.” Twenty percent said that
they had found “true love.” Almost all the sexu-
ally active women surveyed stated that they had
“helped their partner(s) out financially” by buying
them meals, drinks, gifts, or by giving cash, and
yet none of them perceived these relationships as
commercial sexual transactions. Asked whether
they had ever been approached by a gigolo/
prostitute during their stay in Jamaica, 90 percent
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of them replied in the negative. The data collecfed
in the Dominican Republic revealed similar pat:
terns of denial. s

The informal nature of the sexual transac-
tions in these resorts blurs the boundaries of what
constitutes prostitution for Western women just
as it does for Western men, allowing them to be-
lieve that the meals, cash, and gifts they provide
for their sexual partners do not represent a form
of payment for services rendered but rather an ex-
pression of their own munificence. It is only
when women repeatedly enter into a series of ex-
tremely brief sexual encounters that they begin to
acknowledge that, as one put it, “It’s all about
money.” Even this does not lead them to view
themselves as prostitute users, however, and again
it is notions of difference and Otherness that play
a key role in protecting the sex tourist from the
knowledge that they are paying for the sexual at-
tentions they receive. As Others, local men are
viewed as beings possessed of a powerful and in-
discriminate sexuality that they cannot control,
and this explains their eagerness for sex with
tourist women, regardless of their age, size, or
physical appearance. Again, the Other is not sell-
ing sex, just “doing what comes naturally.”

As yet, the number of black female sex
tourists in Sanchez Taylor's survey and interview

.sample is too small to base any generalizations

upon,* but so far their attitudes are remarkably
consistent with those voiced by the central char-
acter in Terry Macmillan's 1996 novel How Stella
Got Her Groove Back, in which a black American
woman finds “love and romance” with a Ja-
maican boy almost half her age and with cer-
tainly less than half her economic means.® Stella
views her own behavior in a quite different light
from that of white male sex tourists—she dispar-
ages an older white male tourist as “a dirty old
man who probably has to pay for all the pussy he
gets” (Macmillan 1996: 83), It is also interesting
to note the ways in which Macmillan “Otherizes”
local men: the Jamaican boy smells “primitive”;
he is “exotic and goes with the island”; he is “Mr.
Expresso in shorts” (ibid: 142, 154). Like white
female sex tourists interviewed in the course of




462 . PART SEVE N Male Sexualities
research, Macmillan further explains the young
Jamaican man’s disinterest in Jamaican women
and so his sexual interest in an older American
woman by Otherizing local women through the
use of derogatory stereotypes. Thus, Jamaican
women are assumed to be rapacious, materialis-
tic, and sexually instrumental—they only want a
man who owns a big car and house and money-—
and so Jarnaican men long for women who do not
demand these things (i.e., American women who
already possess them).

Like their male counterparts, Western female
sex tourists employ fantasies of Otherness not just
to legitimate obtaining sexual access to the kind
of young, fit, handsome bodies that would other-
wise be denied to them and to obtain affirmation
of their own sexual desirability (because the fact
is that some female sex tourists are themselves
young and fit looking and would be easily able to
secure sexual access to equally appealing male
bodies at home), but also to obtain a sense of
power and control over themselves and others as
engendered, sexual beings and to affirm their own
privilege as Westerners. Thus they continually
stress their belief that people in the Caribbean “are
different from Westerners.” Sexual life is one of
the primary arenas in which this supposed differ-
ence is manifest, More than half of the female sex
tourists surveyed in Jamaica stated that Jamaicans
are more relaxed about teenage sex, casual sex,
and prostitution than Westerners. In response
to open-ended questions, they observed that *Ja-
maican men are more up front about sex,” that
“Jamaicans are unnhibited about sex,” that “Ja-
maicans are naturally promiscuous,” and that
“sex is more natural to Jamaicans.” In interviews,
female sex tourists also reproduced the notion of
an opposition between the “civilized” West and
the “primitive” Third World. One Scots grand-
mother in her early forties described the Domini-
can Republic as follows: “It’s just like Britain
before its industrial phase, it's just behind Britain,
just exactly the same. Kids used to get beat up to
2o up chimneys, here they get beaten up to go pol-
ish shoes, There’s no difference.”

Western female sex toursts’ racisms, like
those of male sex tourists, are also many-layered
and nuanced by differences in terms of nationality,
age, and racialized identity. There are older white
American female sex tourists whose beliefs about
“race” and attitudes toward interracial sex are
based upon an ideology that is overtly white su-
premacist. The black male represents for them the
essence of an animalistic sexuality that both fasci-
nates and repels. While in their own country they
would not want to openly enter a sexual relation-
ship with a black man, in a holiday resort like Ne-
gril they ean transgress the racialized and gendered
codes that normally govern their sexual behavior,
while maintaining their honor and reputation back
home. As one Jamaican gigolo commented:

While they are here they feel free. Free to do
what they never do at home. No one looking at
them. Get a Black guy who are unavailable at
home. No one judge them. Get the man to make
they feel good then they go home clean and
pure.

This observation, and all the sexual hostility it
implies, is bom out by the following extract from
an interview with a 45-year-old white American
woman from Chicago, a regular sex tourist to
Negril:

[Jamaican men] are all liars and cheats. . ..
{American women come up Negril because]
they get what they don’t get back home, A girl
who no one looks twice at back home, she gets
hit on all the time here, all these guys are paying
her attention, telling her she’s beautiful, and
they really want her. . . . They're obsessed with
their dicks. That's all they think of, just pussy
and money and nothing else. . . . In Chicago,
this could never happen. It’s like a secret, like a
fantasy and then you go home.

‘When asked whether she would ever take a black
boyfriend home and introduce him to her friends
and family, she was emphatic that she would
not—"No, no, never. It's not like that. This is
something else, you know, it’s time out. Like a
fantasy.” This is more than simply a fantasy about
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having multiple anonymous sexual encounters
without getting caught and disgraced. It is also
a highly racialized fantasy about power and
vengeance. Women like the sex tourist quoted
above are looking for black men with good bodies,
firm and muscle-clad sex machines that they can
control, and this element of control should not be
overlooked. It is also important to female sex
tourists who reject white supremacist {deologies,
and there are many of these, including white lib-
erals and young white women who value Black-
ness as a “cool” commodity in the same way that
many young white men do, and black American
and black British fernale sex tourists,

These latter groups do not wish to indulge in
the overtly hostile racialized sexual fantasy de-
scribed by the woman quoted above, but they do
want (o live out other fantasies, whether they be
“educating and helping the noble savage,” or
being the focus of “cool” black men’s adoring
gaze, or being the central character of a Terry
Macmillan novel.5 No matter what specific fan-
tasy they pursue, female sex tourists use their eco-
nomic power to initiate and terminate sexual
relations with local men at whim, and within those
relationships, they use their economic and racial-
ized power to control these men in ways in which
they could never command a Western mar:. These

«af¢ Unaccustomed powers, and even the female
sex tourists who buy into exoticizing rather than
hostile and denigrating racisms appear to enjoy
them as such,

For white women, these powers are very
clearly linked to their own whiteness as wel] as
to their starus and economic power as tourist
womell. Thus they contrast their own experience
against that of local women (remarking on the
fact that they are respected and protected and not
treated like local women) and against their expe-
tience back home (commenting on how safe they
feel in the Caribbean walking alone at night and
entering bars and discos by themselves, observing
that local men are far more attentive and chival-
rous than Western men). Take, for example, the
caomments of “Judy,” a white American expatri-
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ate in the Dominican Repubiic, a woman in her :
late fifties and rather overweight: ‘

Wher you go to a disco, [white] men eye up a
woman for her body, whatever. Dominicans
don't care because they love women, they love
women. Ir's not that they're indifferent or any:
thing. They are very romandic, they will never be
rude with you, while a white man wil say Some-
thing rude to you, while Dominican men are not -
like that at all. A white man will say to me, like,
“slut” to me and I have been with 2 lot of Do-
minican men and they would never say any-
thing like that w you. They are more rcspectful
Light cigarcties, open doors, they are morg -
gentlemen. Where white men don't do that, S¢
if you have been a neglected woman in Civiliza-
tion, when you come down here, of course,
when you corne down here they are going to
wipe you off your feet.

The Dominican Republic presents womien -
like Judy with a stage upon which to simultane:
ously affirm their femininity through their ability
to continand rnen and exact revenge on white men’
by engaging sexually with the competition, i.e., -
the black male, For the first time she is in a posi~
tion to call the shots. Where back home white
female sex tourists' racialized privilege i3 oft'eh:
obscured by their lack of gender power and eco--
nomic disadvantage in relation to white men, i
$ex tourist resorts it is recognized as a source of :
personal power and power over others. Mean s
while, their beliefs about gender and sexuali
prevent them from secing themselves as sexuaily -
exploitative. Popular discourses about geridé’r"j-.
present women as natorally sexually passive and;-
receptive, and men as naturally mdlscnmmate i
and sexually voracious. According to this assen' 3
tialist model of gender and sexuality, women can )
never sexually exploit men in the same'way that”;
men exploit women because penetrative hetert:
sexual intercourse requires the woman, to su_.il?.
to the male—she is “used” by him. No.matter h .
great the asymmetry between female toutdst an
local male in terms of their age o economlic; &
cial, and racialized power, it is stxll assumcd
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the male derives benefits from sex above and be-
yond the purely pecuniary and so is not being ex-
ploited in the same way that a prostitute woman
is exploited by a male client. This is especially the
case when the man so used is socially constructed
as a racialized, ethnic, or cultural Other and as-
sumed to have an uncontrollable desire to have
sex with as many women as he possibly can.

Conclusion

The demnand for sex tourism is inextricably linked
to discourses that naturalize and celebrate in-
equalities structured along lines of class, gender,
and race/Otherness; in other words, discourses
that reflect and help to reproduce a profoundly
hierarchical model of human sociality. Although
sex tourists are a heterogeneous group in terms of
their background characteristics and specific sex-
val interests, they share a common willingness to
embrace this hierarchical model and a cormmon
pleasure in the fact that their Third World tourism
allows them either to affirm their dominant posi-
tion within a hierarchy of gendered, racialized,
and economic power or to adjust their own posi-
tion upward in that hierarchy, In the Third World,
neocolonial relations of power equip Western sex
tourists with an extremely high level of control
over themselves and others as sexual beings and,
as a result, with the power to realize the fantasy
of their choosing. They can experience sexual in-
timacy without risking rejection; they can evade
the social meanings that attach to their own age
and body type; they can transgress social rules
governing sexual life without consequence for
their own social standing; they can reduce other
human beings to nothing more than the living
embodiments of masturbatory fantasies.

In short, sex tourists can experience in real
life a world very similar to that offered in fantasy
to pornography users: “Sexuality and sexual ac-
tivity are portrayed in pornography as profoundly
distanced from the activities of daily life. The ac-
tion in pornography takes place in what Griffin
has termed ‘pornotopia,’ a world outside real time
and space” (Harstock 1985: 175). To sex tourists,

the resorts they visit are fantasy islands, variously
peopled by Little Brown Fucking Machines,
“cool” black women who love to party, “primi-
tive smelling” black studs who only think of
“pussy and money,” respectful Latin gentlemen
who love women. All the sex tourist has to do to
attain access to this fantasy world is to reach into
his or her pocket, for it is there that the sex tourist,
like other individuals in capitalist societies, carnes
“his social power as also his connection with so-
ciety” (Marx 1973: 94). That the Western sex
tourist’s pocket can contain sufficient power to
transform others into Others, mere players on a
pomographic stage, is a testament to the enormity
of the imbalance of economic, social, and political
power between rich and poor nations. That so
many Westerners wish to use their power in this
way is a measure of the bleakness of the prevail-
ing model of human nature and the human so-
ciality that their societies offer them.

Notes

1. In 1995 we were commissioned by ECPAT (End
Child Prostitution in Asian Tourism) to undertake re-
search on the identity, attitudes, and motivations of
clients of child prostitutes. This involved ethno-
graphic fieldwork in tourist areas in South Africa,
India, Costa Rica, Venezuela, Cuba, and the Do-
minican Republic. We are currently working on an
Economic and Social Research Council-funded pro-
ject (Award no, R 000 23 7625) which builds on this
research through a focus on prostitution and the in-
formal tourist economy in Jarmaica and the Domini-
can Republic. Taking these projects together, we have
interviewed some 250 sex tourists and sexpatriates
and over 150 people involved in tourist-related pros-
titution (women, children, and men working as pros-
titutes, pimps, procurers, brothel keepers, etc.)

2, The fact that not all men are prostitute users is
something that is often forgotten in radical ferninist
analyses of prostitution which, as Hart has noted, en-
courage us to view “cither all men as prostitutes’ clients
or prostitutes’ clients as somehow standing for/being
symbolic of men in general” (Hart 1994: 53).

3. Because the survey aims to support exploration
and theory development in a previously underre-



searched field, purposive (nonprobability) sampling
methods were employed {(Arber 1993: 72). Sanchez
Taylor obtained a samnple by approaching all single fe-
male tourists in selected locations (a particular stretch
of beach, or a given bar or restaurant) and asking
them to complete questionnaires.

4. Four out of eighteen single black British and
American female toutists surveyed had entered into
sexual relationships with local men. Sanchez Taylor
also interviewed four more black female sex tourists.

5. In Negril, gigolos often refer to black Anerican
female sex tourists as “Stellas,” after this fictional
character.

6, Macmillan hints at the transgressive elements of a
black Western female sex tourist's excitement—
Stella’s desire for the “primitive”-smelling younger
man makes her fee] “kind of slutty,” but she likes the
feeling.
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