Notes and Themes
Malki-Zedek
The name of the High Priest of Jerusalem in the days of the Patriarch Abraham indicates that Jupiter’s (in Hebrew “Zedek”) was the cult of that city. Malki-Zedek means “Jupiter is my lord (king)”. The story of a ram in the scene of the purported sacrifice of Isaac, points also to Jupiter, ram being the animal representing that planet. Malki-Zedek, the High Priest of the Highest, plays an important role in Christian catechism. 
The time of the Middle Bronze I and II was the age of Jovian dominion; and probably also the Early Bronze.

Siwa-Shiva
The oracle of Zeus-Ammon was the oracle of Jupiter (Herodotus IV.181).The name “Siwa Oasis” must have been attached to the oasis by the Macedonians, like Ptolemy I, returning from the invasion of India, Shiva or Siva being the name of Amon there. The salts of ammonia in the neighborhood of the Siwa Oasis resulted from an electrical discharge. The oracle was established in memory of the event and in honor of the deity. Jupiter has ammonia in the atmosphere. Is it not strange that ammonia was found in the neighborhood of the oasis of Amon-Zeus?
Zeus-Amon
Zeus of the Greeks, Jupiter of the Romans, Mazda of the Iranians, Amon of the Egyptians, Shiva of the Hindus, were all the same planetary god, optimus maximus. The Io, Jahwe coorelation to Io, Jupiter was already made, I assume, so obvious it is.
The Planetary Gods
Hinduism is not one but three relations closely connected. In one, Brahma is the supreme deity, in another Shiva, and in still another Vishnu. The woshippers of Agni and of Shiva were alsoin conflict. Equally so the worshippers of Mitra in Iran, who were in conflict with the worshippers of Mazda; and in Palestine the worshippers of El (Saturn) were in conflict with the worshippers of Jupiter and of Venus (Astarte); in Babylonia the worshippers of Enlil, of Marduk, of Ishtar, of Nergal.

The Astral Religion of Egypt
When J. Wilson writes (volume to honor Albright) that it is an admission of failure that the chief cultural content of Egyptian civilization—the religion, with its mythology again and again narrated and alluded in texts and pictured in statutes and temple reliefs, is not understood—he is right. The astral meaning of Egyptian deities was not realized and the cosmic events their activities represent was not thought of.
Amon was Jupiter—and this we know from classical writers.
Another cult—Isis is Jupiter and Osiris is Saturn. The death of Osiris and its return to life; the birth of Venus-Horus, the fight of Horus and Seth (the head of the Venus comet and its tail)—all refer to celestial drama played before the opeles of the world—and of Egypt.

Monotheism
In the days of Menashe—understanding that the sun is the supreme planetary body. In the days of Jeremiah, that the Supreme Deity is no planetary body. Is there any opposition to the worship of planetary bodies in the prophets before Jeremiah? Only Abdi-Ashirta sounds like a monotheist in his letters. Yet according to the book of Jeremiah, the Jews of Israel worshipped the planet Venus and brought her cakes till the close of the time of Josiah, the grandson of Menashe.
Many passages in the psalms and in the prophets are monolatrous, not monotheistic. Hillel ben Shahar (Hillel son of the Morning Dawn) in Isaiah, was the planet Venus. Many of the psalms reflect astral religion. The psalms “Hallel” may have been adopted from the “pagan” worship of the Morning Star. The visions of the Lord traversing the sky with rays streaming from his body, as in Habbakuk, are not monotheistic. These passages, and on the other hand, the passages in the books of law that establish a worship of sacrifices to the Supreme Being are not enhancing the sacred value of the Old Testament. To expose these alien motifs may be necessary to ruin the idolatrous Christian church, built on the Old Testament.
Tragic is for ethical relation between man and his God that when the Israelite nation conceived a God not an astral being but a Supreme Creator and ruler of the world, and this in the days of Jeremiah ande King Josiah, the destruction of the state was only years away.
Whereas Nebukhadnezzar was a worshipper of astral deities, a monolator, who changed is protective deity several times in his life, Josiah was a monotheist, whose God was abstracted from anything material. To experience the collapse of the state and the destruction of the temple must have been [experienced as] a great letdown of man by his God.
Menashe’s Iniquity
In the days of the King Menashe, accused of reverting to idolatry and the worship of celestial bodies, a great advance in the understanding of celestial processes took place, a change comparable to that of the Copernican revolution. It was understood that the Sun is not a body dependent on the will of the planets, especially Jupiter, but that it is the central body.
In cataclysmic events, the disturbance in the motion of the Sun was ascribed to the planet at a close approach, Jupiter, Venus, or Mars, as the case would be. The Sun played a very little role on the Greek Olympus, dominated by Zeus. In global catastrophes, the Sun seemed to be powerless—at the approach of a celestial body (planet or comet) to the Earth, the Sun was distrubed in its motion, and therefore appeared to be subservient to planets of violent temper, like Jupiter. The name of the sun—shamash (Akkadian) or shemesh—the servant—reflects this understanding of the ancients.
In the ninth and eighth and seventh centuries before the present era, the undstanding that the Sun may be the most powerful started to penetrate the oriental mind, possibly first in Egypt. To understand its central role was the achievement of the seventh-century astrologers in Judea and also in other countries of the Near East. Menashe, son of Hezekiah, built solar chariots for the temple of Jerusalem, which points toward a Copernican revolution in that period of history.
The realization of the leading position of the Sun, though itself never the cause of a cataclysmic event on earth, was a major step forward. A greater step was made in the next generation, when the Supreme Being was abstracted from planetary or solar body. But the idea of the invicible sun, “sol invictus” continued to live into the Roman times.
Menashe actually returned to the faith of Moses, when he killed Isaiah, opponent of Moses. At that time in Egypt was resurgence of Set’s cult. However Menashe called his son Amon.

Isaiah and Moses
The complete absence of references to Moses in Isaiah I leads to the thought that Isaiah was not at all reverend to Moses’s memory. The fact mentioned in the Book of Kings that, urged by Isaiah, king Hezekiah destroyed the brazen serpent made by Moses, an object of worship three arters of a millennium after Moses, strengthens the impression that Isaiah was antagonistic toward Mose and his cult. Also in the rest of the prophets Moses is menionted very rarely and mostly not at all. Compare with this the references to Moses in the Koran. There is hardly a sura where Moses is not mentioned, and mostly more than once.
Moses-Zarathustra-Quetzalcoatl
In the times following the global cataclysms the survivors banding into groups of migrants looked in their despair for leaders. Such a figure was Moses—for the migrant masses that retreated from Egypt toward Asia. Such a leader was also Quetzalcoatl in Mexico. Zoroaster of the Persians arose in a similar role, possibly, afte the same catastrophe. These leaders became lawgivers. However, it is hardly possible that the temple or traveling sacrarium regulations were authored by such leaders in the form the tradition ascribes to them.
Of Moses’ monotheism more proofs are needed. The battles in the sky were visualized by all men as contests of the gods; in such times to abstract the religion from the visual planetary gods must have been near impossible. The making of the serpent carried on a pole by Moses and the making of the golden calf by Aharon, appear to be not unsimilar actions. It is remarkable that the prophets of the Israelites hardly ever referred to Moses. It is possible that Ezra, returning from Persia to Palestine, ascribed to Moses many laws and beliefs that were actually of a later date. A prophet of uncompromising monotheism is Jeremiah.

Sukkoth
The holiday of Sukkoth with building of sukka and palm branches was instituted in the days sof Ezra; in his book it is said that it was not observed this way since the days of Joshua, son of Nun.
It must have been a Persian custom and I saw a reference to a Persian festival when palm leaves were a part of the ceremonial.
Four Span in the Sky
The vision in the sky in the days of Joshua was that of a chariot with a driver and a span of four horses. The four horses idea repeats itself in apocalyptic literature, but also in Olympic charioteeringk and can be traced in ancient folklore and usage, with its mythic undertone.
Maccabees’ revolt, Hannukkah
The revolt of the Hashmanaim (better known by the name of one of his sons Judah Maccabi) coincides with the conquest of Greece by Rome ca -160. It appears that the Romans fomented the revolt in the Hellenized provinces at the time of their conquest of Greece. The introduction of Hannukkah feast seems to be an adaptation of the roman Saturnalia, and the way of praying with covered head, a taking over of the Roman usus, while the Greek usus was to pray with uncovered head.
Some hundred years later, with Pompey, the Romans wished to terminate the alliance, making Judea into a province.
Hannukkah was introduced to the memory of Saturn and the Deluge, by the time Israelites looked for alliance with Rome against Greece and Antiochus dynasty. Christmas, like Hannukkah, are memories of seven days of light that preceded the Deluge when Saturn became a nova.
The seven-branch candlestick was to serve the seven planets. But the “shamash” with a special position—is to serve the sun. It gives light to all other candles, it has also a special position; and its name indicates that it obtained that position on realization of the role of the sun.
The Ball Play
In Egypt religious observations had a counterpart in Mexico. It probably symbolized the change in the direction of the sun across the firmament.

Illumination of Bel
Compare with “Illumination of Osiris” (hayes 328) Ch. VI of the Book of the Dead.
(Explosion of Saturn: nova)
Shaddai
Shaddai may mean “´breasts,” or the heavenly breasts that supplied the wanderers in the desert with nectar and ambrosia. The Lord of the Breasts, the God of compassion and motherly love for mankind, received this appellative. For the Indians (Hindu) it was a holy heavenly cow.
Ashera
The worship of Ashera or a tree goes back to the time when the world was covered by an envelope of clouds that let food fall ont he ground. The idea of a tree covering the entire earth was born in the experiences of that period when only from the heaven cam food and nothing grew on the ground.

Circumcision
Behind the story of Saturn swallowing his children there must be a factual story of satellites absorved by the body of the giant planet.
Behind the story of Saturn emasculating his father Uranus there might have been a scene in the sky.
The similar story of Jupiter emasculating his father Saturn may be “transfer” or borrowing, but may be a reflection in mythology of similar events.
Circumcision might have originated as an emulation (but pars pro toto) of the acts displayed in the sky—of Uranus being emasculated by Saturn, or Saturn by Jupiter. Having been “commanded” in the days of the patriarch Abraham, it may reflect the latter event. Circumcision has a hygienic value; it could have been found out and sanctified by the astral events.

Christianity
The Christian religion and its mysteires originated in Osirian death and resurrection, and also in the flood of fire caused by the Morning Star.
The first century’s world expected a repetition of cataclysmic events and the end of the world—Sibylline literature, the Apocrypha and other such books, the Gospels and the book of Revelation.
It is possible that the upsurge of such fear was motivated by the fact that between the 15th century catastrophes of the days of the Exodus and of the time of Joshua (Phaethon’s story) and the castrophes caused by the close approeachs of Mars to the Earth in the last act of the theomachy, ca. 700 years passed. After another span of 700 years the fear was intensified.
The Christian religion appealed partly because it could in visual demonstration—painting and sculpture—respond to so many instincts in man and woman—
– adoration of a newborn child
– young mother and child
– a wonder healer
– a young dead
– a mother dolorosa
but also the bi-sexual nature of Jesus (with hair of a woman and beard of a man), whatever was his appearance in life, and especially the masochistic-sadistic tendencies and expressions and experiences of his story, found an echo in many a soul.
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A Hebrew Cosmogony
This world came into existence out of a chaos of fluid driven by a divine blast: This is the epic beginning of the Book of Genesis.
The earth was chaotic and void; and darkness was upon the face of the deep; and God’s wind moved upon the face of the fluid.
From this primeval matter, in a process of subsequent creations, was born the home of the living.
Already before the birth of our earth, worlds were shaped and brought into existence, only to be destroyed in the course of time.
Nor is this world, inhabited by man, the first earth created by God. He made several earths before ours, but he destroyed them.
But even this land would have no permanence if God had executed his original plan of ruling it according to the principle of strict justice.
It was only when He saw that justice by itself would undermine the world that He associated mercy with justice, and made them to rule jointly.
This earth, too, was not created from the beginning to satisfy the Divine plan. It underwent re-shaping: Six consecutive remouldings; the primeval creation did not delight the Creator; destruction was called upon the ungainly world of flesh and when it did not ameliorate, another destruction was sent to chastise it and still another.
Six times this earth was rebuilt - without entire extirpation of life upon it, but with major catastrophes New conditions were created after each of these catastrophes; new chances were given to men to improve their inclinations, evil from the beginning.
This is the seventh creation, the time in which we live.
Several heavens were created, seven in fact.
Seven earths were created: the most removed
the seventh Erez,
the sixth Adamah,
the fifth Arka,
the fourth Harabah,
the third Yabbashah,
the second Tebel,
and our own land called Heled, and like the
others, it is separated [from the foregoing]
by abyss, chaos, and waters.
The description permits an interpretation that all the seven heavens and earths exist simultaneously; but a deeper insight will allow us to recognize that the original idea did not admit seven concurrent and separate firmaments and worlds in space but only consecutive in time, and built one out of another:
The seven heavens form a unity, the seven kinds of earth form a unity, and the heavens and the earth together also form a unity.
The separation of one world from another by abyss and chaos primarily means, it seems, the fiery nearness to the precipice and primeval matter which it encountered and into which it could be—by only a hairbreadth—reduced forever.
The heavens and the earth were changed at every catastrophe. This idea is concealed in the legend of the wandering of Man (Adam).
When Adam was cast out of Paradise, he first reached the lowest of the seven earths, the Erez, which is dark, without a ray of light, and utterly void. Adam was terrified, particularly by the flames of the ever-turning sword.
After he had done penance. God led him to the second earth, the Adamah, where is light reflected from its own sky.
After the murder of Abel, Cain was sent back to the Erez. Accepting his penitence, God permitted him to ascend to the third earth, the Arka, which receives some light from the sun.
In the Ge, the fourth earth, live the generation of the tower of Babel and their descendants - it is not far from Gehenna, close to the flaming fire.
The inhabitants of the Ge are skilful in all arts, and accomplished in all sciences, and their abode overflows with wealth.
When an inhabitant of our earth visits them, they give him the most precious thing in their possession, but then they lead him to the Neshiah, the fifth earth, where he becomes oblivious of his origin and his home.
The inhabitants of Neshiah have no memory [Neshiah = forgetting].
The fourth and fifth earths are like the Arka; they have trees, but neither wheat nor any other of the seven species.
The sixth earth, the Ziah, is inhabited by handsome men, who are the owners of abundant wealth, and live in palatial residences, but they lack water, as the name of their territory, Ziah, ‘drought’ indicates.
They hasten to any waterspring that is discovered. They are men of steadfast faith, more than any other class of mankind.
Adam passed all these earths, and came to the Tebel, the seventh earth, the earth inhabited by men.
In the myth of Man (Adam) travelling through all the seven earths is a transparent allegory of the physical and human history of the earth. It is even provided with a suggestion which makes it possible to recognize the periods.
The generation which built the Tower of Babel inhabited the fourth earth; but it goes over to the fifth earth, where the men became oblivious of their origin and their home: those who built the Tower of Babel after the catastrophe are told to forget their language.
In accordance with this scheme the catastrophe which destroyed Babel and dispersed the nations was the fourth one. How are the three previous ones pictured or symbolized?
The first catastrophe was symbolized by the expulsion of Man from the blessed land of Eden. It was not a single human pair; the tradition ascribes to Adam the invention of seventy languages.
Hebrew mythology ascribes to the period preceding Adam’s expulsion different physical and biological conditions.
The sun was shining permanently on the earth and the Garden of Eden, placed in the East, it must be conceived, was under the permanent rays of the dawn. The earth was not watered by rain, but mist was ascending from the earth and falling as dew upon the leaves.
The plants looked only to the earth for nourishment.
Man was of exceedingly great stature.
The dimensions of Man’s body were gigantic.
His appearance was unlike that of the later men.
The body was overlaid with a horny skin.
But Man did not keep the precepts of his Creator and a day came, and
The sun had grown dark the instant Adam became guilty of disobedience.
The flames of the ever-turning sword terrified Adam. In another legend it is told that celestial light shone a little while in the darkness. And then
The celestial light ceased, to the consternation of Adam, who feared that the serpent would attack him in the dark.
The illumination of the first period never returned.
Anticipating the wickedness of the sinful generations of the deluge and the Tower of Babel, who were unworthy to enjoy the blessing of such light. God concealed it, but in the world to come it will appear to the pious in all its pristine glory.
The sky that Man saw never appeared before him again.
The firmament is not the same as the heavens of the first day.
The moon was bigger before, and suddenly grew smaller,
“because he spake ill of the sun.” “As a punishment thou mayest keep but one sixtieth of thy light.” 
The moon, says the Aggada, was envious and desired to be brighter than the sun. According to another legend:
The moon alone laughed when all the celestial beings were grieved by the transgressions of Adam, wherefore God obscured her light.
Instead of shining steadily she must be born and reborn again and again.
The earth, too, had to suffer punishment.
Independent before, she was hereafter to wait to be watered by the rain from above. She must produce all sorts of noxious vermin;
thenceforth she was to be divided into valleys and mountains;
she must grow barren trees, bearing no fruit; thorns and thistles sprout from her;
much is sown in the earth, but little is harvested.
Man (Adam) shrank in size.
A vast difference between his later and his former state—between his supernatural size then and his shrunken size now.
The punishment of Adam was manifold:
The food he ate was to be turned from good into bad; his children were to wander from land to land; his body was to exude sweat,
and he lost his horny skin.
It was but since the fall of Man, according to the Aggada, that the sun set for the first time.
The first time Adam witnessed the sinking of the sun he was seized with anxious fears. All the night he spent in tears. When day began to dawn, he understood that what he had deplored was but the course of nature.
It was also since the same time that the days began to grow shorter and again longer. And this is told in the following story:
Cast out of the Garden of Eden, Adam and Eve sat in great distress, mourning and lamenting.
Adam noticed that the days were growing shorter and feared lest the world be darkened on account of his sin, and go under soon.
But after the winter solstice, when he saw that the days grew longer again, he spent eight days in rejoicing.
The narrator adds: “This is why the heathens celebrate the calends and the saturnalia in honor of their gods, though Adam had consecrated those days to the honor of God.” 
The myth presents the foe of Man in the form of a fallen angel, Satan, who was dismissed from the heavenly host, and whose representative on earth, and the cause of the disgrace, was the serpent.
The serpent had previously another appearance.
Before the fall of Man it stood upright, had feet, and was of extraordinary size.
The mouth of the serpent was closed, his hands and feet were hacked off. “Because thou becamest the vessel of the Evil one: Upon thy breast and thy belly shall thou go, and of thy hands and thy feet thou shalt be deprived, Thou shalt not remain in possession of thy ears, nor of thy wings.” 
Not only the dragon and Man, whom he had brought into distress altered their ways, but the whole of nature as well. Thistles and thorns were generated by the soil. The variety of species diminished. The change was brought about partly in connection with the sin of Cain.
Earth quaked under Cain. The ground changed and deteriorated at the very moment of Abel’s violent death.
The trees and the plants in the part of the earth whereon the victim lived, refused to yield their fruits, and only at the birth of Seth they began to bear again. But never did they resume their former power.
While, before, the wine had borne nine hundred and twenty-six different varieties of fruit, it now brought forth but one kind. And so it was with all other species.
The third generation—that of Enosh—was also told to have been visited by disgrace.
God caused the sea to transgress its bounds, and a portion of the earth was flooded. This was the time also when the mountains became rocks, and the dead bodies of man began to decay.
For the sin of idolatry the following generations were no longer in the likeness and image of God: they resembled apes.
Since that time came a greater change in the habits of human beings:
The remnants of men began to trespass against the birds, beasts, reptiles, and fishes, eating their flesh and drinking their blood.
It was in the celestial harmony and disharmony that the secrets of the upheavals were conceived to lie; this was known to mankind already in the Adamite age, according to the Aggada.
In Hebrew mystic teachings there is the story of the book of the Angel Raziel.
After Adam’s expulsion from the Garden of Eden he prayed to God:
“Grant me knowledge and understanding, that I may know what shall befall me, and my posterity, and all the generations that come after me, and what shall befall me on every day and in every month.” There appeared to him the angel Raziel, bearing a book in his hand.
“Thy words were heard. I have received the charge to teach thee pure words and deep understanding, to make thee wise through the contents of the sacred book in my hand.
And all thy descendants and all the later generations, if they -will but read this book in purity, with a devout heart and an humble mind, will, too, foreknow what things shall happen, and in what month and on what day or in what night. All will be manifest to them -they will know and understand whether a calamity will come...” At the moment when Adam took the book, a flame of fire shot up and the angel rose heavenward with it.
Adam of the Aggada invented seventy languages, Cain his son built cities and monuments and ruled over kings. They were representatives of generations. It is also said that the measure of the Genesis— “a day” —is meant to be a God’s day, or a thousand years. Thus Adam, who lived 930 years, did not live even one day:
“Now, ye know not what manner of day I meant—one of My days of a thousand years, or one of your days.” 
The science about the times in which calamity could return and fall on our earth was cultivated among populations that had a vivid remembrance of days of misfortune or of lucky escape.
It is told about the children of Seth, the son of Adam that
they were the inventors of that peculiar sort of wisdom which is concerned with the heavenly bodies and their order.
And that their inventions might not be lost before they were sufficiently known, they made two pillars upon Adam’s prediction that the world was to be destroyed at one time by the force of fire and at another time by the violence and quantity of water.
The one was of brick, the other of stone, and they inscribed their discoveries on both, that in case the pillar of brick should be destroyed by the flood, the pillar of stone might remain, and exhibit these discoveries to mankind, and also inform them that there was another pillar, of brick, erected by them.
This means that stelae with calendric and astronomical calculations were made public knowledge in the second or third era. According to the Aggada it was the pious Enoch (the seventh generation) who achieved the deepest knowledge of the celestial secret. He was the man who
walked with God: and he was not; for God took him. (Genesis 5:24)
In this ascension to heaven was taken away the man who more than any other knew the plan of the world, and of its creation. He had already visited heaven in his vision
Once before he had been permitted to see all there is on earth and in the heavens. Once, a time when he was sleeping, a great grief came upon his heart and he wept in his dream, not knowing what the grief meant, nor what would happen to him.
Two men, their faces shone like the sun, their wings were brighter than gold, their hands whiter than snow, said to him: “Be of good cheer, be not afraid; the everlasting God hath sent us to thee, and lol to-day thou shalt ascend with us into heaven. And tell thy sons and thy servants, and let none see thee, till the Lord bring thee back to them.” 
He saw all the seven heavens.
He saw the fifteen myriads of angels who go out with the sun and attend him during the day, and the thousand angels who attend him by night.
Each angel has six wings, and they go before the chariot of the sun, while one hundred angels keep the sun warm, and light it up...
They showed him also the six gates in the east by which the sun goes forth, and the six gates where he sets, and also the gates by which the moon goes out, and those by which she enters.
In another variant of the Book of Enoch it is said:
I went to the West to the end of the earth. And I saw a burning fire which ran without resting, and paused not from its course day or night, but ran regularly.
And I asked saying: “What is this which rests not?” Then Raguel, one of the holy angels who was with me, answered me and said unto me:
“This course of fire which thou hast seen is the fire in the west which persecutes all the luminaries of heaven.” —The Book of Enoch, p. 23
Enoch in his prophetic vision reached the seventh
In the seventh heaven he saw the seven bands of archangels who arrange and study the revolutions of the stars and the changes of the moon and the revolution of the sun, and superintend the good and evil conditions of the world.
After he had received all the instructions from the archangel. God revealed unto him the great secret, which even the angels do not know.
He told him how, out of the lowest darkness, the visible and the invisible were created, how he formed heaven, light, water, and earth, and also the fall of Satan and the creation and sin of Adam He narrated to him, and further revealed to him that the duration of the world will be seven thousand years, and the eighth millennium will be a time when there is no computation, no end, neither years, nor months, nor weeks, nor days, nor hours.
Go upon the earth, and tell thy sons what things I have said to thee. Give them the works written out by thee and the writings of thy fathers, and they shall read them, and shall distribute the books to their children’s children and from generation to generation and from nation to nation.
The account of what I shall do may not be lost in thy family in the deluge to come. For on account of the wickedness and iniquity of men, I will bring a deluge upon the earth.
A numerous generation will rise again, I will show them the books of thy writings and of thy father, and the guardians of them on earth will show them to men who are true and please me. And they shall tell to another generation.
The Book of Enoch recites the vision that visited him,
“I had laid me down in the house of my grandfather when I saw a vision how the heaven collapsed and was borne off and fell to the earth.
And when it fell to the earth, I saw how the earth was swallowed up in a great abyss, and mountains were suspended on mountains, and hills sank down on hills, and high trees were rent from their stems, and hurled down and sunk in the abyss.” —The Book of Enoch 83: 3-5
Enoch assembled his sons and instructed them faithfully about all the things he had seen, heard, and written down, and he gave his books to his sons, to keep them and read them, admonishing them not to conceal the books, but tell them to all desiring to know.
After thirty days the Lord sent darkness upon the earth, and there was gloom, and it hid the men standing with Enoch. And the angels hasted and took Enoch, and carried him to the highest heaven. And the people saw, and did not understand how Enoch was taken.
He was a great man in his generation.
Kings and princes, no less than one hundred and thirty in number, assembled about him, and submitted themselves to his dominion, to be taught and guided by him. Peace reigned thus over the whole world for all the two hundred and forty-three years during which the influence of Enoch prevailed.
The story of his ascension is drawn also in these features: Enoch predicted the disaster.
Enoch was carried into the heavens in a fiery chariot drawn by fiery chargers. The day thereafter, the kings who had turned back in good time sent messengers to inguire into the fate of the men who had refused to separate themselves from Enoch, for they had noted the number of them. They found snow and great hailstones upon the spot whence Enoch had risen, and, when they searched beneath, they discovered the bodies of all who had remained behind with Enoch; he alone was not among them; he was on high in heaven.
What the Aggada means to tell is that a human being -and one gifted with the greatest “wisdom concerning the heavenly bodies and their order”, was brought away in a fiery storm, which killed many, brought snow and meteorites, and which had been predicted by that one who disappeared.
In this story the seven heavens correspond to seven millennia; the six changes, those that have occurred or are still to occur, correspond to the six gates of the sun and the moon; the eighth revolution and the eighth millennium will have no end, no years, no time; this millennium means endlessness in chaos.
Some exact knowledge of the revolutions of the bodies in the sky is ascribed here to the antediluvian generations.
The myth says that Enoch was transformed into one of the celestial host.
His body was turned into celestial fire—his flesh became fire, his bones glimmering coals, the light of his eyes heavenly brightness, his eyeballs torches of fire, his hair a flaring blaze, all his limbs and organs .burning sparks, and his frame a consuming fire. To the right of him sparkled flames of fire, to the left of him burned torches of fire, and on all sides he was engirdled by storm and whirlwind, hurricane and thundering.
It was with the last day of the long age of Methuselah, the long-living son of Enoch, that the next catastrophe began. Seven days before the deluge
The people heard a great commotion in the heavens, and saw as if nine hundred of celestial mourners in the sky were deploring the end of the age.
[bookmark: s_1]After these “seven days of grace” when frightful sights and sounds were seen and heard, began the deluge. The deluge and its time had already been predicted by Enoch, and even more ancient generations were said to have erected tablets with calendric and astronomical calculations predicting the catastrophe.(1)
It is said that the real period of grace endured for 120 years. During this time the flood was over mankind as a threat.
But men did not abandon their evil ways; the very favorable conditions under which they lived contributed to their sinfulness.
They knew neither toil nor care, and as a consequence of their extraordinary prosperity, they grew insolent.
In the last seven days before the deluge, when the terrifying signs and commotion filled the heavens, in those “last days of respite.” God changed the way of nature—as already stated.
“After seven days” [Gen. 7:4, 10] - in these seven days the Holy One changed the order of the creation and the sun was rising in the west and setting in the east.—Talmud Sanhedrin, Fol. 108b:
Then began the deluge.
All the fountains of the great deep were broken, and the windows of heaven were opened. (Genesis 7:11)
The water was extracted from the earth and driven to the surface, and at the same time a rain poured—not out of the clouds, but out of heaven, even out of a definite direction.
The upper waters rushed through the space left when God removed two stars out of the constellation Pleiades.
These upper waters were hot, not as waters of a common rain.
The sinners were hot (in their sin) and were punished by a hot rain,
God bade each drop pass through Gehenna before it fell to earth.—Talmud Sanhedrin Fol. 108b
Since the day when the waters flooded through the “windows of heaven” and during the deluge, the sun was veiled, and the earth trembled and volcanoes erupted.
[bookmark: s_2]The Lord shaked that day the whole earth, the sun was darkened, and the foundation of the earth trempled, and all the earth vomited lava, lightnings flashed, thunders roared, and a loud din grew all over the earth, as never known before to its inhabitants.(2)
All the time the deluge lasted the sun and the moon shed no light.
The story of the ark is well known from the biblical tale. The Aggada adds details; The waters were in no way quiet; it was dark outside; the inside of the ark was illuminated by a precious stone.
The flood began to toss the ark from side to side. All inside of it were shaken up like lentils in a pot. The lions began to roar, the oxen lowed, the wolves howled, and all the animals gave vent to their agony.
[bookmark: s_3]The duration of the flood is described differently—forty days and also much longer.(3)
Like the former catastrophe of the fall of man, this catastrophe of the deluge, according to the Hebrew cosmogony, changed the nature of herb, animal, and man. The prosperity of the time before the great flood was gone without return; the world lay in ruins. The earth was changed—even the sky was not the same.
The continents changed their places in the former and in this catastrophe. The areas where now the shores of the Mediterranean sea are, were once the shores of an open ocean: this may be concluded from the following statement, if true:
Before Noah, the sea was in the habit of transgressing its bounds twice daily, morning and evening. Afterwards, it kept within its confines.
The constellations of the sky in this part of the world, it seems, moved after the deluge from their place.
To put a stop to the flood. God had to transfer two stars from the constellation of the Bear to the constellation of the Pleiades. That is why the Bear runs after the Pleiades. She wants her two children back, but they will be restored to her only in the future world.
Before the deluge there were peoples of gigantic size. The first man grew smaller after the fall, but his dimensions were still great, and after each catastrophe the giants became increasingly rare.
A myth of the Hebrews and of many other peoples knows to recite the story of some beings called ‘the sons of God’ who came from the universe, or from another planet, and whose offspring with the women of the earth were giants.
The sons of God saw the daughters of men that they were fair; and they took them wives of all which they chose.
There were giants in the earth in those days; and also after that when the sons of God came in unto the daughters of men, and they bare children to them, the same became mighty men which were of old, men of renown. (Genesis 6: 2, 4)
‘There is nothing new under the sun.’ The fancy about the men from Mars of modern novelists was already a legend and a tradition of old. Enoch was brought away in a cyclone of stones. The sons of God of the heaven reached the earth.
The Emim, Rephaim, Zamzumim or Anakim, races of giants, were supposed to be the descendants of these sons of heaven. Few of them succeeded to survive the later catastrophes, those that followed the deluge, and were destroyed entirely shortly afterwards.
[bookmark: s_4]From the huge species that were found on the earth in former times, fewer and fewer specimens survived through the ages» and those only in remote countries, where they were still said to be seen, and were described by the travellers of Biblical times. Their fantsy was impressed especially by the greatest sea-animal, leviathan, the greatest mammal “Behemoth,”(4) the greatest of the reptiles “reem,” and the greatest among volata, “ziz.” 
Leviathan is more than merely large and strong. His fins radiate brilliant light. His food consists of the fish which go bet-ween his jaws of their own accord. When he is hungry a hot breath blows from his nostrils. “So enormous is leviathan that to quench his thirst he needs all the water that flows from the Jordan into the sea.” As leviathan is the most notable representative of the fishkind, so behemoth is the most notable representative of the mammal kind.
Behemoth matches leviathan in strength, and he had to be prevented, like leviathan, from multiplying and increasing, else the world could not have continued to exist;
after God had created him male and female He at once deprived him of the desire to propagate his kind.
Formidable though behemoth is, he feels insecure until he is certain that leviathan has satisfied his thirst.
When the leviathan and the behemoth will enter a duel with each other
the issue will be that both will drop dead, behemoth slaughtered by a blow of leviathan’s fins, and leviathan killed by a lash of behemoth’s tail.
With these descriptions (sometimes exaggerated like all travelers’ stories), the cosmogony and natural science of the Hebrews belabor a field which seems to be restituted by the excavations of fossils.
The combat of the monsters was verified by the finding of their bones together, from the position of which a duel and a devouring of one by the other was imagined.
The question was asked, what could have been the defensive or offensive weapon of the brontosaur, the largest of these animals? ; no horns, no strong teeth, no nails to attack. In the above description the answer, and a plausible one, is delivered: they struck with their mighty tails, about thirty feet long.
The peer of the leviathan and behemoth between the reptiles was reem, a giant animal which was so rare in the time it was described that the traveler stated: “only one couple, male and female, was in existence”.
The act of copulation results in the death of the male. He is bitten by the female and dies of the bite. At the end of a long period she gives birth to twins, a male and a female. The year preceding her delivery she is not able to move. For a whole year the animal can but roll from side to side, until finally her belly bursts, and the twins issue forth. Their appearance is thus the signal for the death of the mother reem.
Its horns measure one hundred ells, and their height is a great deal more.
In the realm of birds ziz is the king.
When, at the time of the autumnal equinox, it uses to flap its -wings and utter its cry, the birds of prey, the eagles and the vultures blench.
The travelers reported that:
“Its wings are so huge that unfurled, they darken the sun.” 
Even greater exaggerations were composed, e.g., that it is able to protect the earth against the storm of the south. The huge animal, the narrator agrees, could not be placed in the Ark of Noah. The survival of one of them is explained in a childish manner: it was tied to the ark and swam behind it.
Other animals were described. In the name of Enoch was told about the existence of
flying creatures, wonderful and strange in appearance, with the feet and tails of lions, and the heads of crocodiles; their appearance is of a purple color like the rainbow.
Leaving aside the color, which cannot be proved from the fossils, the bones of an animal of this description may be identified with the fossils of the Pterodactyl.
Through time only a few of these huge animals remained, and these even were “deprived of the desire to propagate their kind” ; they were not equipped to bear their monstrous mass upon the earth, when the conditions of gravitation changed with the change of the orbit. Only with great difficulty could they support themselves on their hind legs; in a state of pregnancy they were not able any more to erect themselves.
The places from where the travelers brought the stories of these animals were situated beyond the ocean.
The ocean is situated to the west, and it is dotted with islands upon islands, inhabited by many different peoples. Beyond it, in turn, are the boundless steppes full of serpents and scorpions...
To the north of it are the supplies of snow, hail, ice, darkness and windstorms.
The Hebrew history of developments in the animal knows also to relate about other changes, occurrence of which belongs to the period of the deluge.
Before the catastrophe of the deluge
the dog united with the wolf, the cock with the pea-fowl, and many others paid no heed to sexual purity.
The “impurity” was abandoned; but the sentiment of repulsion of one species against other species grew, and developed into cruelty.
Cats and mice, foes now, were friends originally.
Similarly, dogs and cats maintained a friendly relation to each other, and only later on became enemies.
A legend connected with the sojourn of the animals in the ark brings the belief that
Even the physical peculiarities of certain animals were not original features with them, but owed their existence to something that occurred subsequent to the creation.
It was asserted that the mole lost its eyes, the frog its teeth, and the mouth of the mouse became widened, and a fable connected with the sojourn in the ark was appropriated to this alleged metamorphosis.
Lesser changes in the haircover of the steer were described in another tale.
Before the deluge the animals that are impure (for food) were in large majority; after the deluge the proportion was inverted. This tradition might be the source of the legend about the presence of seven pairs of pure and only one pair of impure animals in the ark.
As in animals, so in the human being, the sexual inclination to unite himself with not of his kind was said to have been changed into a hostile attitude towards his own kind and sex.
The descendants of Noah began to quarrel and slay, eat blood, wage wars, people against people, and nations against nations and cities against cities and do all manner of evil.
According to this cosmogony and natural history, the hunger for flesh and the thirst for blood was an obvious result of the catastrophe. Was it a sudden anemia, due to changes in the atmosphere, the oxygen of which, with the exogenous hydrogen became the water of the flood? It is said:
After the flood each and all began to bite.
And the fear of you and the dread of you shall be upon every beast of the earth, and upon every fowl of the air. (Geensis)
And every moving thing that liveth became meat of the human being like the green herb of the soil.
Restriction was to be put upon the vampirous lust:
But flesh with the life thereof, which is the blood thereof, shall ye not eat.
And surely your blood of your lives will I require. (Genesis 9:4-5)
Those animals and men who escaped the catastrophe with their lives were rescued, only to start a struggle of annihilation among themselves.
This stimulated lust of sadism is a corollary of the inversion of the sexual impulse. The story is told in Genesis. Ham tried to execute on his father the act of castration, or an indefinite act also belonging to the complex of inversion.
But another Aggadic story ascribes the carnivorous lust to the impulse implanted in the generations of the giants by their forefathers, who had once come as “sons of God” from the sky to this earth. Together with the longing for blood they are said to have brought their knowledge in every field of science, and especially in astronomy and astrology. This legend is in discord with the legend about the book of the angel Raziel brought to the first generation.
With the spread of mankind, corruption increased.
A civilization was destroyed the real value of which is incalculable. In the next age the whole population of the earth amounted to a few millions. Even this number if brought forth from a few rescued families is very large, but the Aggadist admits this amount:
Ten years before Noah’s death, the number of subjects to the three princess Nimrod, Joktan and Phenech amounted to millions.
The knowledge of astronomy and the secrets of its reckoning were rescued and it is said in this manner and variant:
God gave to Adam the book of the angel Raziel, which he studied day and night...
Upon the death of Adam, the holy book disappeared, but later the cave in which it was hidden, was revealed to Enoch in a dream.
It was from this book that Enoch drew his knowledge of nature, of the earth and of the heavens; and he became so wise through it, his wisdom exceeded the wisdom of Adam.
Once he had committed it to memory Enoch hid the book again.
When God resolved upon bringing the flood on the earth. He sent the archangel Raphael to Noahs “I give thee the holy book, that all the secrets and mysteries written therein may be made manifest unto thee.
Noah took the book, and when he studied it, the holy spirit came upon him, and he knew all things needful for the building of the ark.
The book, which was made of sapphires, he took with him into the ark, having first enclosed it in a golden basket.
All the time he spent in the ark it served him as a time-piece, to distinguish night from day.
Before his death he entrusted it to Shem, and he in turn to Abraham. From Abraham it descended through Jaacob, Levi, Mose and Joshua to Solomon.
This might even have been the knowledge of months, years and periods of comets that the remote generations had acquired—and the hope grew into faith that no such or similar destruction would come any more to decimate mankind.
A new and till then unknown atmospheric phenomenon was said to be the rainbow. In this colored reflection of the sun in small and suspended drops of water the rescued believed to see the divine promise not to repeat the flood.
The next destruction was that of the tower of Babel. A strong commotion caused that a part of the tower sank into the earth; another part was consumed by fire. Remained only a rest...
[The builders of the tower] were scattered from thence upon the face of all the earth... The Lord did there confound the language of all the earth. ( Genesis 11:8-9)
(In Arabic traditions the destruction and the subsequent confusion of memory was related to the south of Arabia: it was a paramount catastrophe).
In the Aggadic cosmogony this generation is called “the people of men who lost their memory” ; the earth they inhabited was “the fifth earth”, that of oblivion.
Whether the Hebrew cosmogony reckoned one more destruction of universal character to occur between the time of the deluge and the Exodus depends on the following:
Altogether six catastrophes are supposed to have occurred, and we live on “the seventh earth”. The later catastrophe of the time of Joshua is not reckoned. The catastrophes of the Exodus could be numbered as two: one in Egypt and one at the shores of the Red Sea. If they were thought of as one, the fifth catastrophe would have been either in the time of Abraham, when in an upheaval the earth swallowed the tetrapolis, or, more probably, in the time of Peleg, about whom it is said: “in his days was the earth divided.” (Genesis 10:25.) The meaning is likely to be: “when the continents were separated”.
[bookmark: s_5]It is some lost knowledge that is concealed in these few words. In antiquity the traditions were vivid, were guarded as precious knowledge, and transmitted from generation to generation. It is said that Serug son of Reu taught his son Nahor the arts of the Chaldeans and the signs of the heavens; a legend told that when Abraham was born “one great star came from the east and ran athwart the heavens and swallowed up the four stars at the four corners.” It is said that in the days of Abraham the planet Jupiter appeared in the east instead of in the west;(5) it is said that Abraham during his sojourn in Egypt
taught the inhabitants of that country astronomy and astrology, unknown in Egypt before his time.
The sixth earth is called Ziah, the earth which thirsts for water; her inhabitants rush to any place where they hope to find a well. This description is in accord with the stories of the patriarchs, the wells being the object of dispute. But with even more justification the earth Ziah or the sixth earth would fit the time following the Exodus, when brooks disappeared, the populations of entire countries wandered to find pastures.
The description of the catastrophe of the Exodus was narrated in extenso in Worlds in Collision; here it will be only mentioned in short.
The destruction of the world in the days of the Exodus was not smaller than in the days of the deluge. It closed, in the conception of the Hebrews, the age of creation. The hurricane that twice during five or six weeks crossed the orbit of our earth signified the end of the time when the earth and men were to be shaped and reshaped;
the old covenant was kept only in its promise not to bring a paramount flood upon the earth: a flood of fire came instead of the flood of water. The covenant, according to the moral conception of the Hebrews, was a reciprocal deed. The one partner, that who was obliged not to shed the blood of the fellow-man was in no way a fair accomplisher of his part of the covenant.
The Israelites were tortured in Egypt. More than one legend insists that the Israelites when behind the imposed number of bricks, were punished in a cruel manner which had to horrify them and keep them in a steady check: Israelite children were put into the mortar and inserted into the walls, between the rows of bricks. There is nothing improbable in this story.
The world was shattered, and it reeled to and fro as a reed in the wind. In a crescendo came the ten plagues.
First came the thin red coloring dust; the hot blast brooded the insects and small reptiles, quick in multiplying. Unquietude seized all creatures, and they began to migrate. Then, when the earth was deeper in the trail of the comet, meteorites flew and killed everything in the field; then followed the neck of the comet and a “touchable darkness” that endured for three days; when the head of the comet passed just at its closest approach to the surface of our earth in darkness of charcoal and night, an earthquake of immense power ruined every house everywhere.
When six weeks later the Hebrews were .at the Red Sea the head of the comet was approaching on its return from perihelion. The last night before its arrival darkness again draped the world.
It was a cloud and darkness but it gave light by night. (Exodus 14:20)
The Aggada says: the darkness at the Red Sea was the same darkness of Egypt that returned once more.
The atmospheric and hydrospheric parts of the planet are the most likely to be driven towards a new gravitational field. Just as in the days of the deluge when the waters of the deep and lava were driven out of the core of the planet to its surface, the waters of the ocean and of every sea were heaped high in double tides; on the other side of the planet the waters ran asunder to find the nearest possible place to the celestial body that was passing close by; and the air moved still swifter, tossed and driven in the encounter of two celestial bodies: it was a hurricane, this “strong East wind all the night” (Exodus 14:21).
Lava flowed like in the days of the deluge; the earth trembled; the mountains melted; lands rose and others submerged; springs disappeared in one place and appeared in another; cultivable land, desert and sea, all changed their places. The desert was showered with inflammable fluid, and months and years later ignited over and again; the earth cracked and swallowed men and beasts.
The Hebrew tradition ascribes to Moses the prediction of most of these phenomena, especially of those which took place in Egypt. The Hebrew legends ascribe to him also the knowledge of the celestial movements and the art of prediction. If the periods were known to him, he could prophesy guided not only by his spirit, but also by his knowledge.
In the pitiless destruction by tempest and fire the Israelite refugees were graced; they saw nature keep the old faith and old covenant with them; not only were they graced, they were saved by the destructions. A few weeks later they stood around the mountain of Horeb and heard in a stormy night of a roaring desert the ten commandments. A new covenant was closed between the Creator of the universe and a people roaming around in a trackless desert, in a time when the entire world became once more void and waste. For them it was a rebirth of freedom.
The work of creation and the repeated reshaping of the earth and man were accomplished. It began the seventh day which lasts up to today and will last up to the final destruction.
According to the initial Hebrew conception of the creation, which I tried to reconstruct here, the six ages were terminated by six destructions; the world of today is the result of six metageneses. The story of the first chapters of the Bible is of a later, mythological, and very probably alien origin. The “six-day creation” is a mythological remodeling of an historical knowledge or belief. The whole of ancient history preceding the Exodus is the time of genesis, and therefore is also included in the book of Genesis.
With the Exodus, the end of Genesis, and the new flow of time, a new calendar was to be established.
And the Lord spake unto Moses and Aaron in the land of Egypt, saying, This month shall be unto you the beginning of months; it shall be the first month of the year to you. (Exodus 12:1-2)
The seventh age which started since then shall not be interrupted until the end of the world; the world in the perception of the remainder was by a hair breadth near to peril, and the next time it would not survive.
The sabbath, the seventh day, is a symbol and an assurance that no other metagenetic catastrophe will come. In keeping this solemn day of rest on the seventh day, the creator is implored to refrain from reshaping the earth similarly.
The seventh day was simultaneously the symbol of the grace displayed by Providence to slaves chased by their pursuers and a memorial to the Exodus. It had to become the day of freedom to all who work, man and animal.
The prayer of the Jews on the evening of Saturday, composed of two old fragments, brings together: the end of creation and the final harmony among the heavenly host, stars and planets; the beginning of a new time-reckoning from the last act of genesis, and the leaving of Egypt, house of bondage.
The sixth day. Accomplished were heaven and earth and all their host. And God accomplished at the seventh day all work He did, and abstained in the seventh day from all work He did. And God blessed the seventh day.
Blessed be God, Lord of the universe, who sanctified us by his ordinances and who was benevolent to us, and in love and good will gave us the day of rest, the memorial to the act of genesis, because this day is the beginning of the reckoning of days, memory of the Exodus from Egypt. Thou didst choose us, and didst sanctify us from amidst all the peoples. And the sabbath, thy holy one, in love and good will thou endowest us. Blessed be the Lord, who sanctifies the day of rest.
The assembling of three different causes for the establishment of the sabbath would seem to be a confusion, had they not been simultaneous occurrences: the last act of creation, the new flow of time, the Exodus from Egypt.
Some fifty years passed since the morning at the Red Sea. The world was once more in flames. Once more it was brought out of its path. But what happened in the days of Joshua, when the sun and the moon stood in the heaven and hot stones in myriads fell on this earth -was minimized in the Hebrew tradition. A combustion of the world was an episode, though a main episode, in the life of this disciple of Moses, who was said to be the successor of the knowledge of Enoch, and who could know what may happen after the rain of stones announced the approached of the still unvanished errant planet; on his grave was inserted a memorial inscription to the event, which was emphasized as of no equals the Lord listened to the wish of a mortal who ordered the sun and the moon to stop and fulfilled his wish.
But this time the Israelites were the offenders; therefore the link of ethos and pathos lacked between the cosmic event and the assault by the Israelites.
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Astrology
Astrology interested itself chiefly with the relative positions of planers and with their conjunctions. Diodorus of Sicily, after recording the Chaldeans assert that planets change their velocities and periods of time, says: “These stars exert the greatest influence for both good and evil upon the nativity of men; and it is chiefly from the nature of these planets and the study of them that they know what is in store for mankind.”(1)
It is perfectly correct to say as Diodorus did because of the great changes which were brought upon mankind and the nature of everything living on this planet by encounters with other planets. But from the truth of this belief of the Chaldeans and to the wrong conclusions was but a short distance. If the planets at their different encounters caused flood, hurricane, or conflagration, destruction of animals, or appearance of new plants, man could easily conclude that this or that consequence is the result of a special character of this or that planet.
The Chaldeans tried to build their astrology empirically: they noticed every year the movements of the stars, the conjunctions that took place and the political and natural changes in the realm. Very many such observations were made and written down.(2) From the idea that the position of planets influences the nature and the life of nations and kings, to the idea that it influences a single individual, was but one step. A fiery character of some men could be compared with the fiery character of Venus or Mars. In the Tractate Sanhedrin of the Babylonian Talmud it is said that “He who is born under Venus will be wealthy and unchaste. What is the reason? Because fire was created therein. . . He who is born under Mars will be a shedder of blood.”(3)
It was supposed that the position of planets in the hour of conception is fateful for the building of the character and also for the future of the individual. So for example in the book of Hindi; astrology. The Bri-hajgatakam of Varaha Mihira, it is said: “When Venus and Saturn are in one sign, persons become short-sighted, earn money, and increase it through their wives or young women, are authors and painters . . .”(4) Sahagun reports that among the Aztecs “soothsayers who tell the good or bad fortune children are going to have, according to the date, time or signs of their birth.”(5)
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Amen and Aten
Amenhotep IV, who is better known by the name he adopted—Akhnaton, is described in books on Egyptian history and in those books on the development of religion as a great heretic and also as the “first monotheist.” These claims are built upon the fact that he abrogated the cult of Amon or Amen, until then the chief deity in the Egyptian pantheon, and substituted it by the worship of Aton or Aten, a reform audible in the change of names—from Amenhotep to Akhnaton. The reform was carried on with great zeal—the name of the god Amon was erased from the inscriptions of the capital Thebes and the name of Aten substituted. The name of Akhnaten’s father—Amenhotep III—weas subjected to the same mutilation. Akhnaten built a new capital to the north of Thebes and called it Akhetaten, the place where Aten rises. The claim of being the “first monotheist” of world hisotry was made for Akhnaten on the basis of his hymn to that deity, by Egyptologists and then turned again in booksof authors writing on religion or history in general. The question of whether Akhaten was the first monotheist (or even a monotheist in general) requires revision already because of the fact that Akhnaten lived not in the 14th but in the 9th century. But, first of all, the identity of the rejected deity and that of the substituted require elucidation.
One is usually told that Amon was a solar deity and that Aten was also a solar deity. thus it comes to a rather unclear reform: one deity that symbolized the sun was rjeected and another deity that suymbolized also the sun was elected. In this presentation the revolutionary character of the reform is hardly obvious: it amounts, actually to only littlem more than to a change of names. It would be, actually not a greater reform that substitution in a modern Christian creed of a Madonna of Lourdes by a Madonna of Guadaloupe. In this example, the chapel at a place where an apparition of the deity took place and the cult connected with it, are in competition with the cult and a chapel at another location, with similar claims. But hardly would the name of a deity of one place be erased and its cult debased in the second place. Therefore there is something unexplained in the violence with which the votaries of the Aten cult exterminated all what pertained to the Amen cult. If Amen and Aten were both solar deities, then the passions that accompanied the change of the cult—first from Amen to Aten and, after Akhnaten, back from Aten to Amen—must have had their origin in something that is yet unexplained. 
Actually the statement that Amen was the divine personification of the sun, or the sun itself, is based on nothing known from any Egyptological source. Just because Amen was the supreme deity and the sun is the supreme luminary in the sky it is assumed without any further inquest, that Amen was the sun. Following this kind of logic, Zeus must have been a solar deity, too. However we know that Zeus was the Roman Jupiter, was the god of that planet; Helios—the solar deity, was certainly not the highest deity; and even in the form of Apollo, the sun was not supreme on the Greek Olympus. Actually, we have statements of Greek authors that Amen was the Egyptian Zeus-Jupiter. Thus the authors who describe the visit of Alexander to the sanctuary of Amon in the oasis of Siwa in the western desert identified Amen with Zeus-Jupiter. Thus we see that the identification of Amen with Helios or the sun is not built on anytning but a priori thinking, as expressed by E. Renan, who wrote that the only astral religion that appears natural is the worhip of the sun, the great luminary, the giver of light and warmth, and life itself.
The cult of Jupiter was abrogated by the king-heretic and in its place was elevated the cult of Aten. Which deity was worshipped in the Aten?
The famous hymn componsed by Akhnaton or by a royal poet,(1) says in parts:
Thou appearest beautifully on the horizon of heaven,
Thou living Aton, the beginning of life!
When thou art rise on the eastern horizon,
Thou has filled every land with they beauty....
Thy rays encompass the lands to the limit of all that thou hast made....
When thou settest in the western horizon,
The land is in darkness in the manner of death...
At daybreak, when thou arisest on the horizon,
When thou shinest as the Aton by day,
Thou drivest away the darkness...
This description is strongly suggestive of Aten being the sun. Additional indirect argument for this identification can be found in the way the Palestinian potentates used to address the pharaoh: “You shine like the sun in the heavens.” The king being compared to the sun, the sun must been considered the highest deity. However, already Amenhotep II , the father of Akhnaton, was compared with the sun in the letters of these potentates. Yet these very letters disclose which was the supreme deity of the correpondents from Palestine.
The most prolific writer of letters form Palestine was the king whose name is usualy read Rib Addi, but in translation into Hebrew would be the “eldest brother (or son) of the father,” or equivalent of Ahab. The identification of Rib Addi with Ahab was offered and substantiated by us in Ages in Chaos, Vol. I, by a very extensive and detailed analysis. More than sixty letters of this king of Sumura (Shemer or Shomron-Samaria) were preserved in the archive of el-Amarna to Akhetaten the capital of Akhnaten. He usually opened his letter with this blessing: “May Belith of Gubla...” In Ages in Chaos we identified the deity Belith with the female consort of the god Belus, of which Josephus Flavius wrote that it was brought to Israel from Phoenicia by Jezebel, the chief wife of Ethbaal.(2) We have also identified Gubla with the name of Jezreel until Jezebel’s death.
From the Scriptures we known of the great and passionate struggle which went on in the days of Ahab in Palestine. At a time when the southern kingdom, that of Judah, the chief diety was Yahwe, in the Northern Kingdom, that of Israel, the chief deity was Baal and according to the testimony of Jospehus, Baalith, which is the female form of the name. We have also the rmultiple testimony that Belith or Baalith was the planet Venus, or the Queen of Heaven in the language of Jeremiah, two and a half centuries later. The planet Venus or Ishtar of the Babylonian cult, as we have shown in Worlds in Collision, was worshipped in the Greek world as Athene. Athene was second only to Zeus amd in Athens, the city called by her name, she was the most honored deity. Athene being recognized as the offspring of Zeus, that sprang fully armed from his head, it was not antagonistic to Zeus, already because of the polytheistic charcter of Greek religion that made it possible to worship many astral deities simultaneously. A century or two after the time we describe here, the time of Akhanton and Ahab, the celestial conflict between Athene and Ares (Mars) made the tirbes on earth to take sides and in the time the Achaeans (the Greeks) had chosen Athene for their protecting deity, the Trojans of Priam had Ares as their protector. In another description of Athena’s birth, the Greeks had it being cleaved out of a pillar of cloud by Zeus. In Palestine, however, the protracted debate—which was the astral deity that was dominating the scene in the days of the Exodus-Passage and theophany on Mt. Sinai, caused a long and bitter schism its beginning can be seen in the dispute that made Moses and Aaron...
Eliahu.
Again the hymn of Akhnaton.
Venus rivalled the sun in light.
Similarity to Ishtar hymns.
Solar cult only with Menasseh.
Aten=Athene.
Struggle also in Mazda & Mithra

References
1. The Hymn to the Aton, translated by John A. Wilson, in The Ancient Near East, Vol. I. An Anthology of Texts and Pictures, edited by James B. Pritchard.
2. Josephus, Jewish Antiquities 8:316 (Whiston translation): “Ahab... also took to wife the daughter of Ethbaal, king of the Tyrians and Sidonians, whose name was Jezebel, of whom he learned to worship her own gods. This woman was active and bold, and fell into so great a degree of impurity and madness, that she built a temple to the god of the Tyrians, which they call Belus, and planted a grove of all sorts of trees; she also appointed priests and false prophets to this god.”
3. World Catastrophes as Punishment
4. In his great fright and looking back on what did happen to a former generation, the thinking man imagined that the catastrophe must have been provoked by the iniquity of the ancestors, their vices and evils. Such thought could provide a hope for a non-repetition of catastrophes: should humankind abstain from wretched acts, it would be spared. By this, man assumed that the planetary gods could be kept at bay by his own decency - and if he already formulated for himself what is good and what is evil, or ate already from the tree of knowledge of good and evil, he needed a covenant with the outraged deity and commandments for behavior.
5. Whether the catastrophes were really provoked by sinful behavior or not - the answer is not easily provided: is always a good deed rewarded and a sinful behavior punished?
6. Rabbi Abuya, surnamed Acher, one of the greatest rabbinical authorities of the second century of the present era, became an agnostic when his pious colleagues were flayed of skin and burned alive; and millions of the martyrs that were gassed in our time have raised the question of whether mercy and righteousness save from doom, and the tens of thousands of their tormentors living to a good old age raise the same question from its other side.
7. The saying of the sage, “I have reached an old age and I have not seen a pious man given to evil fate,” is most certainly self-deception and actually an injustice and mockery: it adds insult to injury. It is an assertion to justify the unseen power, that must be wise, good, and omnipotent; if such attributes are not the qualities of the deity, then all hope for an insurance against evil by righteousness is dissipating. But if the power against which man is pitted, is sensitive to the distinction of good and evil, then the only hope is to placate it by abstention from evil and furtherance of good.
8. When the chronicler tells us that the Deluge was caused by the population of the world growing evil and that the Lord repented of his act of creation and decided to destroy it, he needs to ascribe to the animal world the same depravity and moral wretchedness that he ascribed to man. G. Couvier, paleontologist and catastrophist, asked with sarcasm: Was the fish free from ardent passions that it was spared in the common destruction? (But, to a great extent, it perished, too).
9. Man grew evil, a catastrophe destroyed him, but did the few survivors come purified by the disaster and by their own miraculous salvation? The biblical story of the deluge tells us that as soon as the waters subsided, Noah drank himself drunk, and his son, Ham, committed some act of indecency, the Midrashic version of the act being castration of his drunken father; and this scene on the large stage of the devastated world, does not convey the thought that the worth-while ones were the object of salvation, nor does it lend support to the conviction that a global catastrophe is called for to rejuvenate humankind.
10. It is asserted that the Lord made a covenant with the survivors - Noah and his descendants - as he made another one, more detailed, with the survivors of the holocaust of the days of the Exodus - the deluge of fire - when, amid the groaning nature, Moses interpreted the groans as commandments. It is clearly in the domain of a psychological truth - this imposition of self-restraint, an awakening of the sense of good and evil. Man and the animal kingdom - all on this earth together - are bound by a common bond to placate the great power by self-restraint in pursuit of pleasures, by suppression of instincts, and by sacrificing pleasurable things to the all-powerful deities.
11. The deity must have created man good, if it, itself, is good; if it created man bad, then there is no point in punishing him for the nature with which he was endowed from the beginning. Where is left room for absolving the deity from being unjust? Obviously, in the self-accusation by man of having lost his innate purity and of having selected evil when he was free not to do so. Here again, man, by accusing himself of degeneration, grasps for the only hope of mollifying the Great Power, or great powers; he accuses his free will and behavior for what happened in the past and ascribes to the Deity a good plan, a perfect creation, a just attitude towards its creatures, though not a merciful one. Therefore, the Lord has to repent of having created man and animal; but where is, then, the prescience of Omnipotent?
12. And what particular sinfulness can be ascribed to animals? If one insect places its eggs into the body of another creature and the larvae when hatched will devour the host from the inside of his body - and if the Creator is not responsible for this arrangement, is the animal kingdom to be rightly accused of cruelty and insensitivity to the sufferings of others?
13. But the catastrophes did not eradicate or change such cruel urges, and witness to this is any book on zoology, especially on insects and their most cruel parasitic schemes needed for survival and procreation, or on the widespread urge to suck blood, and the almost omnipresent need to devour. With the last of these urges man is endowed, too; but strangely, the talmudic tradition tells us that only after the Deluge did man become carnivorous. Can this be regarded as a change from vice to holiness? Then is the belief that the world’s population was nearly completely destroyed because its nature and behavior became unchaste or violent, only an invention to justify the act of uncontrollable powers? Was it invented o give solace and hope in the face of the unchained terrors of the past and equally horrifying prospects for the future? If bad inclination and outrage did bring chastisement, would not an upright spirit and good acts assuage the powers and aver the repetition of the act that carried the world to the brink of annihilation?
The Birth of Monotheism
	Zeigt es sich so, dass die Religion Israels auch in der Gottesidee selbst dem Wandel unterworfen war, so kann das nur dem befremdlich order anstössig erscheinen, der an den Fortschritt menschlichen Denken nicht glaubt.

	H. Torzyner, Die Bundeslade und die Anfänge der Religion Israels, (2nd ed., 1930), p. ii


The Israelites lived on the same planet as the other peoples; the same world catastrophes impressed them as the other peoples. The cause of the catastrophes, as far as it was known to the Babylonians or Egyptians, must have been known also to them. Since the world catastrophes were caused by planets, each of these planets must have been deified not by a single people, but by all peoples, without exception. The fact that the ancient Hebrew word for God, Elohim. is plural can be accounted for by this. The Bible critics since Julius Wellhausen(1) paid much attention to the fact that in diverse parts of the Bible God is named by diverse names: Adonai, Elohim, Jahwe. Accordingly the Bible critics discern those parts which were composed by the followers of the cult of Elohim, who supposedly lived in the Northern Kingdom (Israel) from those which were composed by the adepts of the cult of Jahwe, whose religious center was in Jerusalem (Judah). Then, in the opinion of these critics, at a later date the literary remnants of these two cults, together with the material composed by—and in the interest of—the priesterly cast (Priesterly codex) were edited together and thus the syncretized Bible came into being. No doubt, there are sections in the Biblical narrative where one or another name of God is persistently used to the exclusion of other of the Lord’s names. The origin of this syncretized religion which eventually brought the Jewish people, and then through them a large portion of the human kind to monotheism is sought in local and regional deities which became gods of single tribes, then rising to the status of protecti
ve national gods; thus Jahwe is sometimes described as the local deity of the Sinai volcano who became the god of Israel; similarly Chemosh of Moab or Chiun of Amalek were local gods of those nations. 
The historical facts are different. Gods of all nations were planetary gods, and actually the same gods. For one or another reason one or another tribe or people chose one or another deity as its protector and paid especial tribute toil. A new world catastrophe caused by another member of the planetary family would easily raise it to the position of the supreme deity; on the other hand the fidelity to the protective deity of the previous age would cause one or another tribe to remain faithful to the old cult; religions and gods are tenacious contents of the human soul and peoples do not part easily from them. Thus we see how the worship of Jupiter superceded that of Saturn; the worship of Venus (Minerva, Athena, Astarte, Baal) in many regions eclipsed the worship of Jupiter; and the advent of Mars and its participation in celestial wars brought new schisms into religious thinking and caused new religious wars. Thus the Greeks battled under the patronage of the planet Venus (Athena) whereas the Trojans battled under the protection of Mars (Ares); but Ares was also recognized as god by the Greeks and Athena as a goddess by the Trojans. Similarly the Toltecs, faithful to the cult of Quetzalcoatl, the planet Venus, warred and succumbed in the war against the Aztecs, the younger race that proclaimed Mars (Huitzilopochtli) as their god. The Romans regarded Mars as their protective deity but their main sacrarium was dedicated to Jupiter and Minerva (Athena). Egyptians also regarded Amon as their supreme deity and Ra was its other name. In another cult center of Egypt Osiris and Isis were worshipped as supreme gods; in early times they represented Saturn and Jupiter; at a later time Isis became synonymous with Astarte-Athena, the planet Venus.(2)
A few peoples through consecutive planetary ages kept fidelity to the ancient Kronos (Saturn), whose age was previous to that of Jupiter. Thus the Scythians were called Umman-Manda by the Chaldeans,(3) and Manda is the name of Saturn.(4) The Phoenicians regarded El-Saturn as their chief deity; Eusebius informs us that El, a name used also in the Bible as a word for God, was the name of Saturn.(5)
The different names for God in the Bible reflect the process of going through the many ages in which one planet. superceded another and was again superceded by the next one in the celestial war. El was the name of Saturn: Adonis of the Syrians, the bewailed deity, was also, like Osiris, the planet Saturn; but in the period of the contest between two major planets, Adonai, which means “my lords” became the appellative of the dual gods; then, with the victory of Jupiter, it came to be applied to him alone; thus Adonai and also Zedek was the name of Jupiter, and in the days of the patriarch Abraham, the cult of Jupiter was prominent in Jerusalem of the high priest Melchizedek (my king is Zedek).(6) Zedek remained the name of Jupiter in the astronomy of the Jews in later ages and is used as such in the Talmud.(7) There we find also the legend that in order to teach Abraham not to believe in astrology God reversed rising of the planet Zedek (Jupiter) and it began to move towards the west.(8) In another passage of the Talmud it is said that “the planet Zedek made the night bright for him (Abraham)”(9) meaning that his time was under the aegis of the planet Jupiter.
We recognize in the reversion of the revolution of Jupiter the cause of great catastrophes in the solar system which affected also the earth in the age of the patriarchs, or at the close of the Old Kingdom in Egypt. In that period Jupiter became the supreme deity having removed Saturn from its orbit. Meichizedek was the priest of the “Most High”—the name by which Jupiter was known to the Greeks: “all-highest, mighty Zeus.”(10)
The end of the Middle Kingdom in Egypt was caused by a new world catastrophe: a period of a few centuries only intervened between this catastrophe and the previous one caused by Jupiter. Actually it was caused again by Jupiter, because the comet Venus was expelled from its body; this expulsion followed the contact of Saturn and Jupiter, and the fantasy of the peoples regarded Venus as a child of Jupiter, conceived to him by Saturn. But more than this origin of Venus, the fact that the peoples of the entire earth were confused and in many instances regarded Zeus-Jupiter as the planetary god that battled with the pillar of smoke or the trail of the comet, was of far-reaching consequences for the development of religion and the progress toward monotheism.
Yahwe was the name of the deity that caused the Middle Kingdom of Egypt to fall into ruins, bringing equally great or greater disasters to the rest of the world. The name of the deity became known only a little time before the catastrophe, and this is asserted in the Book of Genesis.
[bookmark: s_13]The sound “yahwe” heard, amidst the catastrophe was understood as the revelation of the name of the superior deity,(11) and since and since other planets were submissive to and dependent on the planet Jupiter it grew to the position of the supreme god, other gods being its messengers; angels or archangels. It is probable that Moses in his time, as Plato eleven hundred years later understood the supreme deity as existing above and beyond the planets, regulating them, ordering them, but not one of them; Plato speaks of God and also of gods or planets; and characteristically Numenius calls Plato ”Moses speaking in an Attic dialect.”(12) The fact that the Decalogue contains the prohibition to make an image of the god is a strong support to this idea of Moses being aware of a Supreme Power behind the terrible planets. According to the Biblical tradition Aaron made an image of a calf (Apis) at Mount Sinai, which is the image of Venus for many centuries to come; but due to the confusion concerning the agent of the catastrophe, Zeus is also often figured as a bull. As a bull it carries the Evening land to the east(13)—a reversal of the poles about which we spoke at an appropriate place.(14) The cult of Apis actually started after the end of the Middle Kingdom, in the days of the Hyksos (15) or, according to my reconstruction of ancient history (Ages in Chaos) in the very days which followed the Exodus of the Israelites from Egypt.
But it should not go unnoticed that Moses also built an image in the desert, the image of a serpent, and though there is found a rationalistic explanation of this his deed in the assumed fact that the contemplation of the serpent was a remedy for those who were bitten by snakes—an interesting psychosomatic idea—and though an abundance of reptiles, and especially snakes, was observed also in other places at that time—so in China of the Emperor Yahu,(16) and the Arabian desert abounded with snakes still in the time of Esarhaddon in the seventh century,(17) yet we are not persuaded that the serpent made by Moses was not a religious symbol, a competitor of the calf image. It could have been the image of the pillar of smoke that went before the camp when the Israelites left Egypt. The Hyksos who at the same time invaded Egypt deified the snake deity known as Seth, Apopi, identified by the Greeks with on Typhon.(18)
Chiun, in the words of Amos: “Chiun, your images, the star of your god”(19) denoting Saturn, in the opinion of Max Seligsohn,(20) is idenritied oy Jerome as Lucifer(21) or Venus; being an image of a star carried in the desert, it could be this serpent. The fact that Moses made an image—in violation of the second commandment of the Decalogue — is not necessarily inconsistent with his being a monotheist: there are many churches today where symbolic and even human figures are deified by people who profess to be monotheists. But as time passed, the presence of the serpent of Moses in the Temple of Jerusalem became so objectionable to the spirit of the prophets that in the days of Isaiah the serpent was broken into pieces.(22) Even though its original purpose may have been curative, it being the image of the angel who was sent in the pillar of fire and cloud to save the people of Israel from slavery, the brazen serpent with the lapse of time became an object of worship.
Whatever the sublime height to which the spirit of Moses carried him in the days of a cosmic catastrophe, with the passing of time the Jewish people reverted. to idolatry—and the pages of the Bible are full of testimony to this fact.(23) 
There were no images of the deity in the Temple of Solomon as there were in Egyptian and Babylonian temples, full of statues of the planetary gods. The ark of the covenant contained the tablets with the ten commandments and the holy spirit; the holy spirit, a metaphysic nebula of the theologians, may have partaken a little of the divine clouds that surrounded the Israelites in the desert and which were of extragenous origin; it was a portion of the deity, its emanation. Also a jar with manna of the same origin was preserved in the sacrarium.
The god Yahwe was the supreme Deity of the Judeans and they excluded all other rival deities from their pantheon. But in the four odd centuries of the time of Wandering and the Judges the astronomical science made progress. Soon after the sky of the desert of Wandering became free from the carbogenous clouds and the Israelites emerged from the desert they saw the comet Venus, Noga, illuminating the sky. In the days of Joshua it caused the second derailment of the earth from its path in the short interval of fifty-two years. The Israelites could believe that it was still the old and furious planet Jupiter that descended close to the earth. But as time passed, and the new orientation of the sky became better known, and the old constellations were recognized in their new positions, and the planets in their new orbits, the astronomers of Babylon, Egypt and Palestine became aware that Jupiter is not the comet Venus. During the time of the Judges the name Baal was often applied to the deity of the most popular cult, as the names of many Israelites of that period attest.
When in the fifth year after the death of Solomon the Northern part of the kingdom was separated from Judah, Benjamin, Simeon and part of Levi a temple was built in Dan to compete with the temple in Jerusalem;(24) this temple of Dan was called “the house of High Places,” (25) which translates that it served also as an observatory or center for the cult of astral deities. Jeroboam actually renewed there the cult of Aaron: a calf was worshipped, at Dan.(26) On the Phoenician coast the deity Baal, or Belith (Baalith), which is Baal in tis female form, or Ishtar (Astarte), which was also a male and a female deity(27) was worshipped, this being also the comet Venus.
The supremacy of Yahwe in the Jerusalem cult rose to monotheism. Elijah was its apostle in the Northern Kingdom, and he was in strife with the priests of Venus. The spreading of the cult of Venus (Baal, Baalith, Ishtar) in the Northern Kingdom was due not only to the external influence of the Phoenicians or Babylonians, but in the first place to the fact that Venus was the most conspicuous object in the sky, which illuminated as brightly as the sun,(28) and also to the fact that it threatened the world with new catastrophes, and finally to the fact that like the Babylonians, Egyptians or Brahmans, the Israelites could find out that it was Venus, not Jupiter, that caused the catastrophes in the middle of the second millennium, which in terms of the Israelite history meant that Venus is the celestial body which had ruined the Egypt of oppression and opened the way through the Sea of Passage. This astronomical understanding of facts, together with the brilliancy of Venus, caused many to fall away from “the God of the fathers,” or from the deity of the ancient age that, after all, was not the deliverer from the yoke of Egypt. This explains the long struggle between the adherents of Yahwe and the adherents of Baal. The adherents of the cult of the “God of our fathers,” pressed by the revelations of astronomical science, ceded so far as to say that if it was not the ancient Lord who caused the deliverance from Egypt, then it was his messenger, or angel. And though Jupiter became a modest looking object in the sky when compared with Venus, it is still the stronger one. Similarly in Greece the planet Jupiter (Zeus), which looks less imposing than Venus, was recognized as the stronger deity; although in the beginning there was also a confusion as to who had battled Typhon-Pallas, the pillar of cloud—Zeus or Athena—already in the days of Homer the supremacy of the planet Jupiter which is able to remove all other planets, the earth included, from their orbits, was recognized fact.(29)
In Palestine, like in Mexico and in other places, Venus was appeased every fifty years, the sending of a goat to Azazel, or Venus, into the desert(30) was not a sacrifice to a worshipped deity but. the removal of a threatening and vicious deity. It seems that the Day of Atonement was observed in the beginning only once in fifty years, at the beginning of the year when Venus was expected on its cometary orbit. A number of instances in the Scriptures can be referred to to substantiate this point.(31) And that Azazel is Venus is clear from the fact that Azazel was regarded as a fallen star-angel, which is Lucifer, another name of Satan. Set, the Egyptian name of the damaging comet, is the origin of the very name Satan. Uzza, the other form of Azza,(32) was “thrown into the Red Sea”(33) which implies that the authors of this legend knew the role of Venus in the cataclysm of the Sea of Passage. Also in the Arab pantheon el-Uzza is the planet Venus, (34) and as late as the Middle Ages it was venerated in Mecca, and Mohammed also paid homage to it.(35) Thus Azazel to whom the scapegoat was sent was Venus.
When in the eighth pre-Christian century Mars supplanted Venus as the threatening planet the Hebrew prophets did not regard it as a deity by itself, but as a messenger of the Supreme Deity: “Behold, the Lord hath a mighty and strong one, which is a tempest, hail and a destroying storm, as a flood of mighty waters overflowing, shall cast down to the earth with the hand,”(36) said Isaiah. And Amos spoke of the Lord who makes Khima and Kesil, or Saturn and Mars.(37)
It can easily be that hymns to Baal found place in the Scriptures, and only the name of the Hebrew God was substituted instead of Baal, though I would not vouch for this.(38) The chapter of Habakkuk makes the impression of describing an apparition of the comet Venus: 
“His glory covered the heavens...and his brightness was as the light; he had horns coming out of his hand... burning coals went forth at his feet ... [he] drove asunder the nations; and the everlasting mountains were scattered.... Was thine anger against the rivers? Was thy wrath against the sea, that thou didst ride upon thine horses and thy chariots of salvation…? Thou didst cleave the earth with rivers. The mountains saw thee, and they trembled: the overflowing of the water passed by: the deep uttered his voice… The sun and moon stood still in their habitation: at the sight of thy arrows they went, and at the shining of thy glittering spear. Thou didst march through the land in indignation, though didst thresh the heathen in anger… Thou didst walk through the sea with thine horses, through the heap of great waters.”(39)
In Judea Jupiter by-and-by became the Supreme God, not connected with any planet, a process that can be traced also in the writings of Greek philosophers, Plato in the first place, some five hundred years later. Thus religion was at odds with astronomy of the age. But in the Northern Kingdom the process of disassociating the deity from the celestial object had not yet been completed when the Kingdom was destroyed (-723 or -722), and its population was led away into captivity, from which they did not return. “And they [the tribes of the Northern Kingdom] left all the commandments of the Lord their God, and made them molten images, even two calves, and made a grove, and worshiped all the host of heaven and served Baal” (II Kings 17:16).
Since the day when Israel became a people, this Earth was severely threatened at two periods: in the days of the Red Sea passage with an epilogue at Gibeon and in the days of Jerusalem and Sennacherib, with prologues in the days of Ussiah and on the burial day of Ahaz. At the Red Sea as well as at Jerusalem heavenly wrath destroyed the host of a cruel oppressor.
Great was the wonder at the natural phenomenon which took place at the sea, but it had its physical cause. Really wondrous was the coincidence: Escaped slaves, encircled by a pursuing foe, stood before the stromy sea, when it was rent asunder before the persecuted ones, and shortly thereafter swallowed up the pursuing host of the tyrant.
When, some seven hundred years later, the Earth was again drawn out of its path, once more the wonder lay not in the retrograde rotation of the Earth for a few hours or minutes, but in the coincidence: the army of the despot before whom the whole world trembled, who had just blasphemed against the Lord of Heaven and Earth, was encamped on its way to storm Jerusalem, and the very night before the attack could begin it was scorched by a heavenly blast of combusting gases. In the morning the army was but a heap of one hundred eighty five thousand dead bodies.
Two great catastrophes, two great salvations—how could a people fail to believe that it was preserved for some great destiny? 
After -687, one hundred years passed by. Not only did Hezekiah receive a period of grace, but also the people of Jerusalem—from -687 to -587.
The result of the great wonder in the days of Hezekiah was the reverse of what it should have been. Only a few years after the deliverance of Judea from the hand of Sennacherib, Manasseh, son of Hezekiah, who at the age of twelve succeeded his father Hezekiah on the throne of Jerusalem, came under the influence of diviners hostile to Isaiah, and alienated himself from the spirit that dominated the palace in the days of his father. He “observed times,” which means that he followed the advice of the astrologers, who read in the constellation of the planets orders and vetoes for kings and their peoples. During the greater part of Menasseh’s reign, which endured for more than half a century, planets were officially worshipped in Jerusalem. Manasseh “built altars for all the host of heaven in the two courts of the house of the Lord” (II Kings 21 : 5). “For he [Manasseh] built again high places which Hezekiah his father had broken down, and he reared up altars for Baalim, and he made groves, and worshipped all the host of heaven, and served them” (II Chronicles 33 : 3). This was actually a realistic interpretation of the matter.
It was in the time of Josiah, grandson of Manasseh, and shortly before the exile of Judah to Babylon, that a pure monotheism emerged as an outcome of the progress the Jewish people had made during its long struggle for national existence, on the one hand, and for purification of its concept of God, on the other. “And the king [Josiah] commanded Hilkiah the High Priest ... to bring forth out of the Temple of the Lord all the vessels that were made for Baal and for the grove, and for all the host of heaven: and he burned them without Jerusalem in the fields of Kidron, and carried the ashes of them into Bethel. And he put down the idolatrous priests, whom the kings of Judah had ordained to burn incense in the high places in the cities of Judah, and in the places round about Jerusalem; them also that burned incense unto Baal, to the sun, and to the moon, and to the planets, and to all the host of heaven” (II Kings 23 : 4-5).
In the last passage the division of the astral gods is the same as that used by Democritus, who spoke of “Venus, sun, and moon, and the planets, thus affording to Venus a special position, a fact that surprised the commentators.(40) 
Jeremiah had a clear conception of a God who is over the entire creation. “Do not I fill heaven and earth? siath the Lord” (Jeremiah 23:24).
The Scriptures do not hide the fact that in Judea, as well as in Israel, the planetary cult was the official cult with the priests and with kings, with many prophets and with the people. Thus Jeremiah, contemporary of King Josiah, says: “At that time, saith the Lord, they shall bring out the bones of the kings of Judah, and the bones of his princes, and the bones of the priests, and the bones of the prophets, and the bones of the inhabitants of Jerusalem, out of their graves: and they shall spread them before the sun, and the moon, and all the host of heaven, whom they have loved, and whom they have served, and after whom they have walked, and whom they have sought, and whom they have worshipped” (Jeremiah 8 : 1-2). And again he says: “And the houses of Jerusalem, and the houses of the kings of Judah, shall be defiled as the place of Tophet, because of all the houses upon whose roofs they have burned incense unto all the host of heaven” (Jeremiah 19 : 13).
In the days of Jeremiah and King Josiah, a scroll was found in a chamber of the Temple (II Kings 22). It is generally thought that it was the book of Deuteronomy, the last book of the Pentateuch. The text of the scroll made a strong impression on the king (Deuteronomy 4:19): 
And lest thou lift up thine eyes unto heaven, and when thou seest the sun, and the moon, and the stars, even all the host of heaven, shouldest be driven to worship them, and serve them, which the Lord thy God hath divided unto all nations under the whole heaven.”.
The scroll continued: “Thou shalt not make thee any graven image, or any likeness of any thing that is in heaven above, or that is in the earth beneath…” (5:8), which is a passage of the Decalogue (Exodus 20 : 4) verbatim.
If there be found among you…man or woman, that hath wrought wickedness… and hath gone and served other gods, and worshipped them, either the sun, or moon, or any of the host of heaven, which I have not commanded… then shalt thou bring forth that man or that woman… and shall stone them with stones, till they die. (17: 2-5).
Thus we see the centuries-long struggle for the Jewish God, Creator and not unanimated planet, itself a creation, being carried on in the closing decades before the exile to Babylon with the help of the book whose authorship was ascribed to Moses.
In -587 Jerusalem underwent a long siege by the host of the Chaldeans. Nebuchadnezar, a fourth-generation descendent of Sennacherib, beleaguered Jerusalem. Jeremiah did not tell the king and the people, as did Isaiah a century before, that the Lord would save them from the hand of the conqueror. Jerusalem heroically defended itself for eighteen months; at last its walls were broken through and soon thereafter the temple and the city were destroyed by the host of Nebuchadnezar, and became a desolation. The people was dragged into slavery.
When the people of Jerusalem were exiled to Babylon, and group of refugees succeeded in escaping to Egypt, taking with them Jeremiah, they said to him: “But we will certainly ... burn our incense unto the queen of heaven, and to pour out drink offerings unto her, as we have done, we, and our fathers, our kings, and our princes, in the cities of Judah, and in the streets of Jerusalem: for then had we plenty of victuals and were well, and saw no evil. But since we left off to burn incense to the queen of heaven, and to pour out drink offerings unto her, we have wanted all things, and have been consumed by the sword and by the famine” (Jeremiah 44:17-18).
It is apparent from this passage that the population of Jerusalem that sought refuge in Egypt thought the national catastrophe fell upon their people, not because they had left the Lord God, but because in the days of Josiah and his sons they had ceased to worship the planetary gods of Manasseh and especially the Queen of Heaven, the planet Venus.
Of this remnant of the people that went to Egypt in the beginning of the sixth century a military colony was established in Ebb (Elephantine) in southern Egypt. Documents (papyri) of this colony were unearthed in the beginning of this century. The Jewish colony in Elephantine faithfully worshipped Yahu (Yahwe), the Lord of the sky, as the theophoric names of many members of the colony testify. Scholars were puzzled, however, to find on one of the papyri the name Anat-Yahu; they were uncertain whether it belonged to a goddess or a place or a person. “Anat is the familiar name of the Canaanite goddess identified with Athene in a Cyprian inscription.(41) The historical facts revealed in the present research make the understanding of such cult easier. The dark tradition that it was the planet Venus that played such an important role in the days when the forebears of these refugees in Egypt left that land and passed through cataclysms of fire and water, sea and desert, was responsible for this syncretism of names.
But at that time the ideas of Jeremiah and other prophets of monotheism grew to a strong flame in the soul of the people, and the moral code of the Jewish people was carreid with the exile towards the east, and only a few decades after the destruction of the Temple of Jerusalem by Nebuchadnezzar, Buddha in India and Laotze and Confucius in China started their gospels.
The idea of some Bible critics that the Jewish people obtained their idea of monotheism in the Exile of Babylon is wrong. The Assyrians and Babylonians, according to the inscriptions which survived in abundance, worshipped simultaneously all planets. Marduk or Jupiter ws the Supreme God, but in various times or even in single periods in the life of a single person, this or that deity was obtaining preeminence. Se we see that Nebuchadnezzar in his younger years worshipped Astarte (Ishtar)-Venus and in later years Marduk-Jupiter; and his name indicates a reverence for Mercury (Nebo).
The Jewish people did not obtain all of its “supremacy”(42) in that one day at the Mountain of Lawgiving; this people did not receive the message of monotheism as a gift. It struggled for it; and step by step, from the smoke rising from the overturned valley of Sodom and Gomorrah, from the furnace of affliction of Egypt, from the deliverance at the Red Sea amid the sky-high tides, from the wandering in the cloud-enshrouded desert burning with naphtha, from the centuries-long battle for freedom against the Amalekite-Hyksos tyranny, from the internal struggle, from the search for God and for justice between man and man, from the desperate and heroic struggle for national existence on its narrow strip of land against the overwhelming empires of Assyria and Egypt, it became a nation chosen to bring a message of the brotherhood of man to all the peoples of the world.
In years to come, one from their midst was made god by many from among the most cultured peoples of the world; the Jews dispersed in exile among the nations were required to believe that one of their midst was god, or God’s “only son.” After having achieved pure monotheism seven hundred years earlier they would not retreat to worship god in the effigy of man. Which other people would reject the demand to believe in one of their own as the god for all nations and the lord of the universe? How much preference they could draw from it, being the nation from which God’s only son had sprung? Probably every nation of the world would have exploited such an opportunity for its own benefit, becoming priests of the world. But the Jewish people achieved its idea of God through too many sacrifices, and it was too conscious of this fact to make a deal and to succumb to this temptation; and it went to all sufferings, consciously, for the right to proclaim the faith in the only God. With this sentence they went on the auto da fé of the Inquisition of the Church of Love: “Hear, O Israel, there is but One God.” With these words on their lips, no doubt, most of the six million Jews who were murdered in our days ended their lives in the gas chambers built by Germans or on the gallows built by the British. The Jewish people did not invent monotheism, nor did it receive it in an easy way: it struggled to come to it, and when it came to it, it carried the message to all corners of the globe, suffering everywhere for not abandoning its conviction in an only God and one mankind.
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